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Charles Harold Dodd
One important interpretation of
Christian eschatology (the doctrine of
the "last things") was presented in
1935 by a Cambridge professor, C. H.
Dodd, in his book The Parables of the
Kingdom; this was followed the next
year by another work, small in size
but large in importance, The Apostolic
Preaching and Its Development. In
these two books Dodd set forth a point
of view that has come to be known as
"realized eschatology." He stresses the
present reality and dynamic of the
kingdom. Though often well-nigh invisible, the kingdom of God nevertheless is present and at work in the world.
Thus Dodd sees the Messianic kingdom as having come in the person and
the event of Jesus Christ. The "end
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in God the Father Almighty . . . and
in Jesus Christ, his only Son, our Lord.
. . . He ascended into heaven; and
sitteth on the right hand of God the
Father Almighty; from thence he shall
come to judge the quick and the dead."
In words similar to these of the Apostles' Creed, Christians of all lands have
confessed their hope in the second coming of Christ for at least eighteen hundred years.
The fact that today in thousands of
churches around the world these words
continue to be repeated every time
Christians meet in worship is testimony
that this hope remains an essential,
though sometimes neglected, tenet of
Christian faith. This anomaly was dramatically demonstrated in 1954 at the
Second Assembly of the World Council
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of Churches in Evanston, Illinois, where
the theme chosen for the assembly was
"Christ—the Hope of the World." The
word hope here implied the Christian
hope of the second advent. But the
varied reception given this theme at
Evanston (reaction ran all the way from
enthusiastic acceptance to disinterest,
if not opposition) demonstrated clearly
that Christians regard this subject from
widely differing points of view.
Let us look briefly at some of the
leading approaches to the question of
the second coming of Christ as they
are set forth currently in the writings
of three of the world's leading theologians. These scholars champion sharply
differing points of view on the second
coming. Together they represent much
of Protestant thought today.

of the world" is the end of the old
world of sin and darkness, an end which
was accomplished in the life, death, and
resurrection of Christ and is now extended throughout the world by the
church.
Those elements in the New Testament that point to a historically future
end of the world, a cataclysmic inbreaking of the kingdom, an apocalyptic second coming, Dodd explains by an interesting analysis of the New Testament
documents. He points out that in the
sermons preached by the apostles in
the early chapters of the Book of Acts,
little is said of the second coming.
Christ had died, risen, and ascended to
the right hand of God, and the Holy
Spirit had been poured out. The second
coming was merely the completion of
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scholar interprets sharply differing points of

view on one of Christianity's most important tenets.
these events and would occur at any
moment.
Since these sermons doubtless represent the preaching of the apostles soon
after the crucifixion, whereas the Gospels were written a number of decades
later, Dodd believes that the apostolic
preaching in Acts represents a more
accurate view of the most primitive
Christian faith. He explains that anticipation of the end of the world at a
future time, as expressed in the Gospels, reflects a change in Christian belief under the influence of Jewish apocalyptic expectations, a change that
became dominant in Christianity a generation after the cross.
Thus for Dodd the idea of a second

to New Testament study by his emphasis on the fact that in an important
sense, the kingdom of God has come
in Jesus Christ. The Christian does receive eternal life now (see 1 John 5:
13), and it is the resurrection of Christ
that makes this possible.

Thus, to be of real value for man today, the myth must be "demythologized"; its supernatural element must
be discarded, and from it must be distilled that which is relevant to man in
his existential situation. In other words,
modern man must look beyond the
myth to that which the myth, rightly
Rudolf Bultmann
understood, has to say to him about his
No discussion of current viewpoints current predicament and its solution.
on eschatology can omit the name of Bultmann has set these views forth in
Rudolph Bultmann, professor emeritus a number of publications, among which
at the University of Marburg, Germany. may be mentioned Kerygma and Myth
Bultmann feels that it is simply impos- (edited by H. W. Bartsch, London,
sible for the truly modern man—the 1953) and The Presence of Eternity:
man who lives in the twentieth-century History and Eschatology (New York,
world of scientific knowledge and 1957).
According to Bultmann's view, then,
achievement—any longer seriously to

n Modern Theology
coming in the future, as a historical
event, does not represent the view of
Jesus or of the earliest Christians. He
lays emphasis rather on the fulfillment
of all that is implied by the "last things"
in Christ's life, death, and resurrection.
Through the Spirit, Christ comes again;
by virtue of His resurrection the believer is resurrected to newness of life.
Thus the "last things" are already realized in Christ and His church.
Dodd's "realized eschatology" has
found many adherents among Protestant theologians. Perhaps its greatest
weakness is that it seems to write off as
a secondary development in Christianity
the expectation of a future consummation that was such a dominant element both in the Judaism contemporary with Jesus and in the minds of
the writers of the New Testament. That
Jesus and His immediate disciples were
completely devoid of such a perspective, which was so prominent in their
environment, is difficult for us to believe. At the same time, Dodd has
certainly made a lasting contribution
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believe in the supernatural. Bultmann
sees spatial concepts of heaven as a
place "above" the earth, to which
Christ could "ascend," and from which
He will "descend" in a second coming,
as part of the first-century world view.
Such a world view, he feels, cannot be
taken seriously in any literal sense.
As far as the second coming of
Christ, so eagerly expected by the early
church, is concerned, Bultmann points
out that it simply did not occur; for
him this is further evidence that it was
part and parcel of a concept of the
universe that is no longer tenable. All
this Bultmann describes as "myth."
For him, however, myth is much more
than simply fairy tale. Rather, it is the
use of a supernaturalistic and unrealistic view of the universe to express
abiding truths regarding man's understanding of himself. For the very reason
that myth expresses these understandings, it is of extreme importance for
Bultmann; but this importance lies not
in the myth for its own sake, but in the
understandings it conveys.

there can be no such thing as an expectation of a second coming of Christ
within the framework of history. A
literal understanding of the second advent belongs to the mythological world
view of ancient times. But when demythologized, this ancient expectation has
an important meaning for modern man.
Bultmann is keenly conscious of the
predicament in which humanity today
finds itself—man is driven inexorably
to make choices on which life and death
hang; he is held responsible for these
choices; and yet regardless of his
choices, ultimately he cannot escape the
grave. But a life lived under the pall of
this dilemma is not real life. The key
to authentic existence, for Bultmann,
is found in what the myth of the resurrection and second coming of Christ
has to say to us. Here we are told that
men can transcend the fear of death,
that it no longer need be the conditioning factor of his existence, but that in
"newness of life" he may enjoy authentic existence. In encountering the
grace of God in Jesus Christ man comes
5

into a new self-understanding which is
"eternal life."
Regardless of what one may think of
Bultmann's views on myth in the New
Testament, he has done theology a
distinct service by underlining the present significance of Biblical teaching
regarding the last things. Eschatology
is not simply a matter of "the sweet
by-and-by," but, to be truly significant
for us, it must bear directly upon the
day-to-day predicament in which we
find ourselves.
Oscar Cullman
Probably no Protestant scholar has
been more sharply critical of Rudolf
Bultmann—and at the same time more
positively stimulating in his own thought
on eschatology—than the French theologian Oscar Cullmann. His best expression to date on the subject is his
book Christ and Time (1951) . Cullmann's special concern is to set forth
the Biblical teaching regarding the nature of history, its mid-point at the
cross, and its consummation in the
second coming of Christ.
Cullmann points out that the Biblical
view of time is sharply different from
that of the Greek world in which the
New Testament arose. For the Greeks,
time was cyclical; they thought of history, in some sense, as repeating itself.
As they watched the ebb and flow of
nature, they concluded that similarly the
history of this world was to be conceived as a sequence of cycles. Thus
the Greek view of time suggests a circle
rather than a line; and a circle has no
end.
But the Biblical view of time, as
Cullmann expounds it, is that history
does move forward: The Bible knows
a beginning and an end, and between
these two termini is the cross of Christ
with the resurrection, which constitutes
the mid-point on the time-line and gives
to the whole sequence its essential character as redemptive history. The stage
of history before the cross is one of
anticipation: "The entire redemptive
history of the Old Testament tends toward the goal of the incarnation."
With the triumph of Christ in the
resurrection, the decisive battle in the
struggle is won. That which characterizes the stage in which we live, between
the resurrection and the second coming, is the tension between the fact that
the crucial battle has already been
won and the even more obvious fact
that the struggle with evil still contin-

ues. This, Cullmann points out, is only
natural. Jesus Himself expected an intermediary period between His death
and the second coming (for instance,
Mark 13:10).
This is the period of the Christian
church with Christ as its King. It may
be compared to the period in a war
following the winning of the decisive
battle, but before the final cessation of

hostilities. The enemy's fate is sealed,
but he fights on until he can fight no
more. That the early church spoke of
the second coming as if it were immediate may be understood from the
common psychological reaction of people: Once it is clear what the outcome
of a war will be, they expect the armistice earlier than it actually comes.
(Continued on page 21)
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By
M. Carol Hetzell

The coronation chair with
the Stone of Scone beneath has a special place
in a carefully guarded
area behind the high altar
of Westminster Abbey in
London. But its glory is
nothing compared to that
of Jesus, King of kings.

M. Carol

rieS HOCKED amazement staggered
the accustomed pace of English living a few years ago when
word filtered through closely guarded
circles that the historic heart of the
coronation chair had vanished. The
Stone of Scone, upon which monarchs
of the British Empire had been crowned
since the days of Edward I, was gone.
Some seven centuries of solemn dust
had sifted down upon the stone since
it first settled into its honored place
behind the high altar of Westminster
Abbey. Seven centuries that saw the
rise and fall of empires, the coronation
of good monarchs and bad. Seven
centuries punctuated by "The king is
dead; long live the king," as the golden
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(Continued from page 6)
But by virtue of the fact that redemptive history is a true sequence of
events with a beginning and a midpoint, it must also have an end. Cullmann's point is that with the outcome
settled at the resurrection, the future
"Victory Day" is assured. On the basis
of such passages as Mark 13:31; Revelation 21; and 2 Peter 3:13, Cullmann
emphasizes that this consummation
will see a victory not only in heaven but
also upon earth.
The most important contribution of
Cullmann's thought is doubtless his
demonstration that the Bible's view of
salvation is historical. He sees the plan
of salvation not simply as an experience
realized in the life of each individual
Christian, but as a process worked out
through various stages in history. From
this he concludes that there is a history
of redemption that will have its consummation in the second coming.

Adventists on the second coming of Christ, an event which occurred at a
Christ has much in common with that specific time and place, as the Gospels
of Oscar Cullmann. They are convinced are concerned to point out (see Luke
that the Bible, though not primarily a 2:1-5; 3:1-3). By the same token Adtreatise on history in the modern tech- ventists believe that the consummation
nical sense, nonetheless proclaims a of the plan of salvation in the second
plan of salvation the outworking of advent of Christ may also be expected
which cannot be divorced from the to occur within human history. If by
history of mankind. Indeed, for the divine action history began when "God
Adventist, the theme of a historical created the heaven and the earth," and
plan of salvation is a major factor in if, when seen from the standpoint of
the unity of the Old and New Testa- salvation, its uniquely significant event
ments. He takes with great seriousness is the historical revelation of Jesus
the first verse of Holy Scripture, "In Christ, they feel that it is only logical
the beginning God created the heaven to expect that its consummation in the
and the earth" (Genesis 1:1), and sees second advent will also be historical.
this as the beginning of history. The
Thus with millions of other Chriscovenant of God with Abraham and tians, the Adventist believes that the
with Israel and His mighty acts in their assertion, as confessed for so many
behalf, which the Bible clearly sets in centuries in the Apostles' Creed, that
a historical context, further indicate "Jesus Christ . . . suffered under Ponthat the plan of salvation is historical. tius Pilate"—a clearly historical event
The event in which all salvation cen- —gives basis to the hope that His secters and from which the rest of its ond coming will also be truly historical:
The Adventist Viewpoint
history derives its meaning is, of course, indeed, the end and consummation of
The point of view of Seventh-day the revelation of God in His Son Jesus the history of salvation.
***

AROUND THE WORLD WITH RNS
(Continued from page 15)
religious prejudice have been endorsed
and supported by civic, business, labor,
and religious leaders and organizations,
soon came.
RNS was a comparative youngster
at the time of World War II, but it kept
America's press alert to what was being
done to churches in occupied countries. Frequently it was more successful
than other news agencies in gathering
news from strictly censored countries.
Two RNS overseas correspondents
were the first to bring news of the Allied victory to bomb-wrecked Polish
and Italian towns when the Nazi rout
began.
RNS has covered the development
of the Communist antireligious persecution in the Soviet satellites in detail
since war's end. Largely these developments have been reported by a group
of correspondents in strategic capitals,
including London, Rome, Vienna, and
others. RNS has maintained a monitoring system of all broadcasts dealing
with religion that emanate from Communist countries. This has been done
in London. RNS now has men stationed in several Communist-controlled
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countries where new situations of ex- such as the Berlin crisis and the revolts
ceptional significance to religious in Hungary and Tibet, are important
groups have arisen.
enough in their widespread interest to
One of the biggest responsibilities qualify them for inclusion in Religious
which RNS has is that of maintaining News Service. The same is true of dea firm standard for determining news liberations, pronouncements, and acvalue. Basic significance and wide gen- tivities of the World Council of
eral interest must be the touchstones. Churches in Geneva and the Vatican
The average sermon is not news. Nei- in Rome.
ther are local church activities or
Located in mid-town New York,
strictly internal church affairs.
just a stone's throw from famed CarBut RNS is vitally interested in is- negie Hall, the offices of Religious
sues of church-state separation, reli- News Service will continue to gather
gion in the schools, church unity, and and sift religious news before sending
co-operation between the various faiths it out to the reading public of the world.
in social and economic areas. RNS also
States managing editor Block, sumis interested in legislative action that is ming up the objectives of RNS: "I beof interest to religious groups, church lieve the religion journalist has a moral
assistance to the needy at home and obligation to make religious news inabroad, and major pronouncements of teresting—and even exciting when the
church bodies and their leaders.
facts warrant this treatment. Color,
In foreign affairs, religious develop- drama, deep emotions, solemnity, joy,
ments which tie in with church con- spiritual strength, and beauty—all the
cerns in this country, the struggle of things for which mankind yearns—
the church against Communist oppres- these are the ingredients of many of
sion, the development of younger or in- the developments the religion journaldigenous churches in growing national- ist reports. And unless he makes them
istic movements, the role of the church come alive in type, he is failing in his
in major international developments, responsibility."
***
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