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Problem
- Many Jewish people are finding Jesus as their Messiah, but few are uniting with

the Seventh-day Adventist Church. In its Global Missions emphasis, the Adventist
Church has not prepared church members to effectively witness to the Jewish people.
Michigan Conference has about 0.29 percent (16,000) of the nation’s Jewish population,
but no organized plan is in place to train members for Jewish soul-winning.

Approximately 22 of Michigan’s 83 counties have one or more synagogues,
which is sufficient Jewish presence to warrant an interfaith outreach. A lay-training

program is needed.




Method

After researching literature, a questionnaire was devised, and a sociological
survey was conducted on a sample group of Seventh-day Adventists in Michigan.
Results were compared with data from three Adventist focus groups. From the
information, a tentative guide-manual was constructed for conducting Jewish Awareness
Seminars. Two pilot lay-training seminars were held to sensitize, educate, equip, and
empower Adventists for sharing their faith with Jewish neighbors. Results were used to
refine a final guide-manual. Related historical and theological issues were addressed in

the completed document.

Results
The analysis of the surveys indicated that Adventists had stereotypical perceptions
of Jewish people, but that they were willing to be taught and equipped for an intelligent
and effective ministry to Jews. The information from the seminar assessments and
evaluations indicated that all participants greatly increased their knowledge of and
sensitivity toward Jewish neighbors. Attitudes were changed in support of Jewish

outreach. Approximately 85 people were educated and equipped for ministry. Follow-up

suggestions were recommended. Shabbat Shalom subscriptions were funded and sent to

many Jewish homes in each community. Michigan now has a written guide-manual to

help local congregations reproduce the training seminars.

Conclusions

Attitudes of Michigan Adventists toward Jewish people are generally influenced

by lack of familiarity, ignorance, or stereotypes. Due to theological and professional




concerns, the clergy seems less open to Jewish outreach than is the laity. Consequently,

pastoral and lay training seminars are needed to assure the perpetuation of a viable
ministry. This study has been successful in showing that the laity is willing to reach

Jewish souls, when adequately prepared.
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PREFACE

In 1986, I took a course in “Jewish Life and Thought,” which was both refreshing

spiritually and challenging to my conventional perspective of the Bible. I discovered

many beautiful lessons in the Hebrew Scriptures of which I had not been aWare. From a
Hebrew perspective, the life and teachings of Yeshua (Jesus) had greater clarity, validity,
and impact in unifying both Bible testaments. I wanted my congregation to share in the
spiritual blessings I had found.

Ellen G. White advocates that Adventists should not neglect to share the gospel
with Jewish people wherever they found them in the course of life, since God would raise
up among them mighty workers for the completion of the final gospel commission. I was
not sharing with Jewish people and I did not feel qualified to educate my church
members for this calling. Therefore, I determined to learn more from reading, scholars,
and Jewish people, before teaching it to others.

Late in 1986 at Alma, Michigan I conducted my first Jewish Awareness Seminar,
with Dr. Robert Johnston as the guest speaker. Through the years I have expanded and
refined the seminars until they were condensed into the following project and training
guide-manual for Jewish outreach.

It must be emphasized that this material is for Seventh-day Adventist use, not for
Jewish audiences. This is not a seminar to which one should invite Jewish friends; they

would be offended by it. Misuse of this information will be counterproductive.
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CHAPTER 1

A JEWISH-ADVENTIST MINISTRY

Introduction

A Jewish rabbi once lamented, “Two to three thousand Jews are accepting Jesus
as the Messiah every year.”' Seventh-day Adventism seems to be the natural haven for
those who have found the Messiah and observe the commandments of God. Yet, the
organized church is not seeing a proportionate influx of Jewish believers. Are there
factors hindering the ability of the denomination to attract Jewish people? Is the church
ready to reach out to and accept Jewish people into the fellowship of believers? What are
the obstacles? How can they be resolved or managed to provide for a viable Jewish
ministry? These are questions to be explored in this study.

This project is designed to encourage and prepare pastors and lay leaders in the

development of an educated Jewish outreach ministry which will provide for a sensitized

fellowship, a contextualized ministry, and for acceptable worship that will promote

Jewish evangelism. Attitudes and historical issues must be re-examined to facilitate
spiritual growth and change. A return to the common roots of both Judaism and
Christianity may remove cultural obstacles, and establish strong biblical principles for

ministry. Jewish seekers may actually find Adventism spiritually appealing.

'John Fischer, The Olive Tree Connection (Downers Grove, IL: InterVarsity Press, 1983), 10.
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Although the theme of the project may seem to be on Judaism and Jewish people,
the real focus of the study, and the guide-manual developed from it, is to prepare and
equip non-Jewish Seventh-day Adventists to intelligently engage and win their Jewish
friends in a loving, competent, and acceptable manner to their Jewish Messiah. It cannot
be over-emphasized that this seminar is not designed for a Jewish audience, since they

would very likely be offended by some of the content. The expected participants are to

be Seventh-day Adventists.

Statement of the Problem

Less than 0.2 percent' of the earth’s population is Jewish. In 2000 A.D. about 5.5
million? of the world’s nearly 14 million Jews lived in the United States, which contains a
greater number than does Israel. New York City has the world’s greatest population of

people with Hebrew ancestry. Although Michigan represents about 0.29 percent of the

"Time Almanac with Information Please, 2005 (Needham, MA: Pearson Education, Inc., 2004),
359.

*Estimates vary depending on who is collecting the information. There is no unified definition of
who is Jewish; thus, figures will differ.

George Robinson, Essential Judaism: A Complete Guide to Beliefs, Customs, and Rituals,
Appendix 3 (New York, NY: Pocket Books, 2000), 551. This is an approximate statistical projection for
the year 2000 derived from Information Please Almanac (New York, NY: Simon & Schuster, 1998).
Robinson places the 0.2 percent figure of the world’s actual Jewish population at 13,866,000 based on the
same source of information. According to Virtual Jerusalem (http://www.virtuallerusalem.com/
communities/wjcbook/chartmap.htm), Robinson (pg. 552) also claims there are 5,800,000 Jewish people in
the USA.

Gerhart Falk estimates 4,400,000 Jewish people affiliate with a synagogue; but a telephone survey
revealed that 6,061,000 people in the United States identified themselves as Jewish. Gerhart Falk,
American Jews: Commentary (Buffalo, NY: Jewish Buffalo on the Web, jbuff.com).

3Information is derived from Cyrus Adler and Leo M. Franklin, Jewish Encyclopedia. com-
MICHIGAN, http://www jewishencyclopedia.com/view jsp?artid=576&letter=M, March 17, 2005. Also,
adaptations are made from Michigan, Jew@CG: Jewish Estimate—Number of Congregations (2000),
http://www.thearda.com/cgi-bin/MapHtm2000.exe?VN=16&ST=26&HL=73, November 20, 2002. The
0.29 percent figure is calculated on the basis of 16,000 in Michigan divided by 5,500,000 nationally. Since
the U.S. Census Bureau does not record religious statistics, there are no exact numbers available for
identifying the Jewish population of the State. Information must be gathered from religious organizations,
private studies, and other sources. It is estimated that there are about 16,000 Jews in Michigan. This is



http://www.virtualJerusalem.com/
http://www.jewishencyclopedia.com/view.jsp?artid=576&letter=M
http://www.thearda.com/cgi-bin/MapHtm2000.exe?VN=l

nation’s Jewish population, about 0.65 percent of the State population is Jewish.
Approximately 22" of Michigan’s 83 counties have one or more synagogues. That is

sufficient to warrant the development of a strategy for an inter-faith outreach to prepare

Adventists to meet the special spiritual problems and challenges of the Jewish residents.

‘Some of the Problems

Because the Jewish population in Michigan is so small and scattered, an outreach
ministry to this minority group faces certain awareness and logistical difficulties. They
include the following: (1) there appears to be a general ignorance among Adventists as to
the presence of Jewish people within their communities; (2) there seems to be a
prevailing lack of knowledge by church members regarding Jewish people and their
beliefs; (3) there is very little interaction between Adventists and Jewish people even in
areas where there is a visible Jewish community; (4) there seems to be a prevailing
indifference among Adventists toward reaching out to Jewish people; (5) there is
presently no formal effort or training program on the local conference level; (6) there is a
general unawareness of the laity toward existing witnessing materials prepared by the
North American Division for Jewish ministry.

In reaching various ethnic groups with its Global Mission empbhasis, the

only 0.65 percent of the States’ population of 2,450,000 people. The Detroit area has approximately
12,000, leaving the remaining 4,000 scattered throughout the various counties. Theses figures seem low,
probably because secular Jews and Messianic Jews are not generally included.

'Ibid. Counties with synagogues (numbers in parenthesis) are as follows: Qakland (35);
Washtenaw (5); Wayne (4); Genesee and Kent (3); Monroe, Macomb, Kalamazoo, Ingham, and Grand
Traverse (2); and Alpena, Berrien, Emmet, Muskegon, Houghton, Isabella, Jackson, Marquette, Midland,
Van Buren, Bay, and Saginaw (1). Many of these centers of Jewish population are near educational
institutions which minister to them. Messianic congregations are not included in these figures.
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Seventh-day Adventist Church has produced only limited (but growing) quantities of
training programs and materials to equip and empower pastors and laity to effectively
engage the Jewish population in the North American Division. The local conference
needs to initiate plans to acquire appropriate materials specifically designed to reach the
Jewish people or this ministry will remain an unheeded gospel mandate.

Therefore, a viable Adventist-Jewish ministry must begin at the congregational
level, since Jews are widely dispersed in isolated towns, as well as in metropolitan
locations throughout the state and the North American Division. Administrators on
various levels of the church organization must provide opportunities to train and
empower the laity and clergy for this unique ministry. Since most Adventist

congregations are not adequately prepared to reach Jewish people, or to retain them as

members, it appears that ministerial support and conference sponsored training programs

are essential to the survival of any “grass roots™ efforts.

Some of the Challenges

From public presentations and published literature, certain challenges to an
Adventist-Jewish ministry are evident. The original research conducted for this project
may lend support to the existence of certain theological, psychological, and sociological
concerns within the Adventist sample population which can hinder an effective Jewish
ministry. Among the theological challenges to be examined in this document are the
issues of: (1) replacement theology or supersessionism; (2) dispensationalism; (3) Jewish,
Christian, and Adventist prejudice; (4) Anti-Judaic preaching; as well as (5) faulty
exegetical use of Scripture and the writings of E. G. White. The psychological issues of

anti-Semitism and stereotyping on the part of both Jews and Christians are challenges




related to theology, history, and culture. Sociologically, Adventists and Jewish people
need to recognize their common concerns and biblical heritage. These obstacles will be
addressed in the Jewish Awareness Seminar guide-manual and handout materials.

The negative aspects associated with Jewish ministry may be partially clarified
with proper education and association between Adventists and Jewish people. The
positive challenges present in the theological and prejudice issues may require prayer,

Bible study, and soul-searching.

Statement of the Task
The task of this project is: (1) to discover from a sample population of Michigan
Adventists their understanding of Jewish people and their attitudes toward Jewish
outreach; (2) to pilot a trial seminar to address issues related to the findings of the study;
and (3) to develop a guide-manual designed to arouse within Seventh-day Adventists an
interest in and a preparation for reaching Jewish people with the gospel message. The
purpose of the project is to educate, equip, and empower Adventist believers to recognize

and meet the unique needs of Jewish people (as a result of the seminar) and to employ

effective methods in leading Jewish (and non-Jewish) seekers to a biblical heritage and

Messiah.

Justification for the Project
A Biblical Rationale
The Bible gives evidence to justify a gospel priority to Jewish evangelism.

Matt 28:19, 20" sets forth the Great Commission for Jesus’ disciples to take the gospel to

'Unless otherwise noted, all scriptural quotations are from the King James Version.
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the world before His second coming. This mandate knows no political, ethnic, linguistic,
religious, or geographical boundaries. Isa 52:7 pronounces a blessing upon those who
share the gospel of peace with others as théy journey through life.

The Seventh-day Adventist Church has, in recent years, engaged in a Global
Missions campaign to bring the message of Christ and salvation to unreached people
groups—especially those within the world’s 10/40 Window of latitude.! Within that
framework, evangelism and mission is being acculturated and contextualized. The gospel
is being preached, and publications are being produced in various languages. Workers

~are being trained to reach the nations. Congregations are being planted that are sensitive
to the needs of focus populations. This is commendable and must continue if the world is
to be reached for Christ.

The Apostle Paul had a burning desire to have his kinsmen accept the long-
awaited Messiah, Yeshua. He repeatedly urged Christian believers to place a priority on
evangelizing the Jews throughout the Roman Empire. In Rom 1:16 he states his position.
“For I am not ashamed of the gospel of Christ: for it is the power of God unto salvation to
every one that believeth; to the Jew first; and also to the Greek.” He likewise expressed
that the curses and the blessings of the Lord will be rewarded according to the same

priority—*“to the Jew first, and also to the Gentile” (Rom 2:9, 10). He does not recognize

any difference between Jews and Gentiles in regard to the salvific grace of God (Rom

10:12), but the Apostle maintained that the Gentiles were allowed to preach the gospel in

order to make the Jews jealous for their own heritage, which some blindly discarded and

'"The 10/40 Window is a missioligical term used to define that part of the planet where most of the
world’s unreached people live, roughly between 10° and 40° parallel between the Atlantic and Pacific
oceans.




to which many will return (Rom 11:11). Therefore, Gentiles are called to live Christ-like
lives and are to reach out to Jewish people in order to bring many back to their own

biblical heritage and to their own Savior.

A Spirit of Prophecy Rationale
Ellen G. White advocated that a work should be done to reach the Jewish people
wherever they are found in the everyday course of life. This is especially true as
evangelism reaches its conclusion in the last days. “In the closing proclamation of the
gospel, when special work is to be done for classes of people hitherto neglected, God

expects His messengers to take particular interest in the Jewish people whom they find in

all parts of the earth.”’

Mrs. White expresses her mystery at the indifference she witnessed in her time.
“It has been a strange thing to me that there were so few who felt a burden to labor for the
Jewish people, who are scattered throughout so many lands. . . . The slumbering faculties
of the Jewish people are to be aroused. . . . Many of the Jewish people will by faith
receive Christ as their Redeemer.™
The previous quotation implies that God “expects” His messengers, both pastors

and laity, to know how to share His plan of salvation with their Jewish co-workers,

friends and neighbors with whom they associate in the course of daily life. They are

'Ellen G. White, Acts of the Apostles (Mountain View, CA: Pacific Press Publishing Association
1911), 381.

’Ellen G. White, Evangelism (Washington, DC: Review and Herald Publishing Association,
1946), 578-579. Quoting from Letter 47, 1903 by the same author.
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bidden to take “particular” interest in them. How are Adventists to reach out to Jewish
people unless they become acquainted with them and understand their personal beliefs
and needs? Are the Jews to be “miraculously” brought to the Messiah and to the Three
Angels’ Messages of Revelation, or will the Adventists develop an intentional
contextualized strategy to win them to the Lord, as they have done with other people

groups? Ellen White found it “strange” that the church lacked interest in seeking Jewish

souls.

Jewish Awareness

Before Jewish outreach can begin, the church must be aware of the focus
population within its district, what the people believe, and how to approach them. With
intentionality a biblical and Spirit of Prophecy strategy must be flexibly projected and
adjusted to effectively relate to the sub-division of Judaism that is specifically the focus
of outreach efforts. There are various branches of Judaism, and not all Jews believe
alike. The three main branches are Conservative, Orthodox, and Reform.
Reconstructionism is developing into a fourth branch in North America. Secular,
Messianic, and other groups also exist within Michigan and the nation. The approaches
used to interact with one branch may not be applicable in working with another.

Adventists must be aware of the distinct beliefs of the Jewish people among them; focus

on a priority branch; and tailor methods for meaningful dialogue and interaction.

Objectives of the Study
The objectives of this study are: (1) to discover the attitudes and understanding of

Adventists regarding the Jewish people; (2) to acquaint pastors and laity with the history,
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customs and traditions of Judaism, so they may better understand the Jewish people;

(3) to engage Adventists in developing ministries designed to bring Hebrew people back
to their own biblical heritage, free of conflicting traditions, thus discovering the Messiah
of prophecy and the truths of Scripture; (4) to sensitize the attitudes of a Gentile
Adventist Church toward Jewish people among them, that an effective interfaith ministry
may develop; (5) to pilot a Jewish Awareness Seminar to refine techniques and materials;
and (6) to establish, if advisable, an alternative worship and study service in a style that is

comfortable for Jewish people who may attend.

Definition of Terms

Terms that may be misunderstood by the reader of the guide-manual need to be

clarified and defined. Other words will be explained within the context of the document.

Acculturated, or acculturation, refers to the modification of one culture through
frequent interaction with anofher culture. Borrowing or exchanging values and practices
may be due to cross-cultural involvement.

Contextualization is a term coined in the 1970s and has been used in reference to
the application of particular religious values sociologically, economically, or
theologically into an estéblished cultural setting.

Dispensationalism is a premillennialist term frequently associated with Darbyism
(taught by J. N. Darby), that breaks salvation history into (usually) seven distinct eras or
dispensations. It is connected with Futurism and Literalism.

Evangelism generally implies the proclamation of the salvific sacrifice of Christ
to call people to repentance and conversion for the forgiveness of their sins within a

mono-cultural setting. It is further discussed on page 98.
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Gentilize (Gentilization) is a word coined in reverse of Judaize (Judaization). It is
here defined as the process of the deculturization of Jews in order to make them more
acceptable to the popular non-Jewish society or religion.

Judaizers are people who advocate that it is necessary to salvation to adopt certain
Jewish laws, practices, or customs. Non-Adventists sometimes pejoratively use the term
to refer to Sabbath-keepers and to proponents of the law of God as still valid for Christian
living.

Rejection Theory is the teaching that God rejected the Jews for rejecting Jesus as
the Messiah. It is usually associated with supersessionism.

Replacement Theology is another term for supersessionism.

Spirit of Prophecy is a term often used by Seventh-day Adventists to refer to the
collective writings of Ellen Gould White, who they believe possessed the spiritual gift of
prophecy. The term may also be used in reference to the biblical “spirit of prophecy”
(Rev 19:10) when written in lower case letters.

Supersessionism is the theological term which claims that the church has replaced
the Jews as the chosen people, due to their rejection of Christ, and is thus the inheritor of

the promises and rewards of Israel. It is sometimes called “Replacement Theology.”

Limitations and Delimitations of the Project
The limitations to which this document is confined are specified by the length and

format prescribed for project requirements. The scope, time restraints, and accessibility

of information also limit the comprehensiveness of the research. Since Jewish ministry

overlaps mission, evangelism, church growth and ministry, aspects of each discipline had

to be consulted and adapted to this unique cultural application. Because the author has
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neither a background nor ancestry in Judaism, he cannot draw upon a personal heritage or
religious knowledge which could be an asset to deepen his insights into various Jewish
mindsets. He has depended heavily upon the testimonies and experiences of Hebrew
people; historical information and ethnic literature; interaction with Jewish congregations
and organizations; personal observations; and forty-three years of educational and
pastoral ministry within the Seventh-day Adventist Church. What he knows about
Jewish people he has had to learn by reading and by personal involvement with friends
from that heritage. Therefore, he is able to speak to the issues without claims of personal
ethnic interests.

Delimitations refer to the “boundaries” regulating the project. The boundaries
imposed on this study restrict it to preparing Seventh-day Adventists (clergy and laity) to
acceptably interact and commune with Jewish people, enabling them to win and retain
Jews in the body of Christ, and respecting their unique practices and worship expressions.
Since most of the “how to” material for Jewish evangelism within the Seventh-day
Adventist denomination in North America is written by authors with a Jewish

background, this manual for guiding church leaders in developing Jewish Awareness

Seminars is presented from a Gentile perspective to complement those writers and to

encourage Adventists to allow Jewish ministry to germinate and mature.

Initiating a Cross-Cultural Ministry
Initiating an interfaith, or a cross-cultural ministry, presents unique challenges
that are not necessarily present in an indigenous ministry situation. Too often evangelists
have operated under the assumption that the same techniques used for the majority of

Americans will normally be effective with various minority groups. This is not always a
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safe assumption. In fact, it has proven itself particularly unproductive when applied to

the American Jewish population and to Jewish people in general. Jews have an aversion
to Christian evangglists and evangelism due to a long and negative experience with
historic conversion techniques employed by overzealous popular Christianity.
Consequently, Jewish evangelism requires unique soul-winning methods, which will be |

discussed in this document.

Methodology

The methodology developed for this project was difficult due to its unique overlap
of ministry disciplines. Elements of evangelism, church growth, and mission are
incorporated into the final document. Because the researcher does not have a personal
background in Judaism, it required several years of academié and interpersonal
experience with Jewish people for him to grasp some of the issues that needed to be
addressed in an inter-faith initiative. He also had to understand the mindset and
challenges within Michigan Adventism prior to developing an effective training program
for those who desire to interact with the Jewish community about them. Thus, in
developing a methodology for this project the major problem was that of developing a
clear focus of study. |

It will be observed that Historical and Theological Reflections is located in
chapter 6, which is not the usual placement for it in project writing. It was intentionally
placed where it is located. Were it at the beginning, it would appear that the author had
slanted his research to verify a preconceived theological bias. In fact, the theological

findings grew out of the research and were historically substantiated.
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Developing a Focus and Survey

In November 2005, a draft of this paper was presented to Dr. Jacques Doukhan
for his critique. On December 19, 2005 it became evident that the paper lacked focus and
needed a clear relevance with an Adventist-Jewish scenario. Doukhan suggested that a
sociological chapter dealing with Adventist attitudes toward Jews be included, from
which a proposed manual for equipping members might be developed and field tested.
From that discussion, it was suggested that a written manual concentrate on three major
areas of focus: (1)identification of the situation, (2) remedies to the situation, and (3)

methods used in approaching the remedies. An appendix of questions and answers

relevant to Jewish-Adventist interest should be included.

A summary of the discussion was drafted by the researcher, along with a proposed
outline based on these three points mentioned, and copies were sent to Drs. Jacques
Doukhan, Richard Davidson, and Bruce Bauer for further suggestions. To discover
Adventist attitudes toward various questions relating to Jewish people a rudimentary
survey questionnaire was proposed.

In early January 2006, this researcher met with the three men mentioned to
discuss the paper and its focus. The proposed questionnaire was also presented for their
critique. Many helpful suggestions developed from that meeting. It was urged that the
questionnaire should add an inquiry to determine Adventist attitudes toward a popular
dispensational concept that the Third Temple had to be built in Jerusalem before the
return of Jesus. It was also suggested that the questionnaire call for simple “yes or no,”

“true or false” answers without offering an alternative choice of “undecided.” It would




14
require the participants to think more in depth and make a decision regarding their true
convictions on the survey.
Another suggestion of that January meeting was to seek the input of Dr. Rudi
Maier, who has had experience in developing survey questionnaires. A few weeks later,
that meeting was held at Dr. Maier’s office. He helped refine the questionnaire and
suggested that a “control group” or “focus group” might be added to give insight into the

rationale used by participants in their answer choices.

Dr. Bruce Moyer became the principal advisor for this research project in May of

2006. After consultation with him, it was decided that this project falls more comfortably
under the category of “missions” rather than “evangelism.” He also gave counsel on the

“pilot” or “trial” seminar to be conducted. He suggested that no less than two field-tested
seminars be conducted to verify the findings of the questionnaires and apply the results in

the seminars developed.

Sociological Survey and Focus Groups

With proper authorization from the Office of Scholarly Research at Andrews
University and the Executive Secretary’s office of the Michigan Conference of Seventh-
day Adventists, the questionnaire was duplicated and sent to the pastors of twelve
Adventist churches within the Conference to be administered to their congregations. The
churches, rural and urban, were selected because of their proximity to Jewish population
areas. A total of 255 participants returned the completed questionnaires during the June
2006 Michigan Camp Meeting.

At the Cedar Lake Camp Meeting, three “focus groups” of no less than six people

per group were administered the same questionnaire, but this time with lines to write in
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the reasons for each answer selected. Focus group #1 was composed of 8 ministers;

focus group #2 consisted of 9 lay women, and focus group #3 contained 7 lay men from

various congregations in Michigan, other than those who had received the earlier
questionnaires. A total of 24 people participated in the focus groups, bringing the entire
number of participants to 279 Michigan Adventists.

The data from the congregational quéstionnaires and those from the three focus’
groups were compared and analyzed. Statistical information was compiled and utilized
in developing the presentations and question/answer segments of the trial seminar
designed to pilot the information and materials before their final editing and inclusion

into the Jewish Awareness Seminars training materials.

Pilot (Trial) Seminars

After preparing the materials, Robert and Linda Quillin presented a Friday
evening and an all-day Sabbath seminar at the Bay City Seventh-day Adventist Church
on July 21-22, 2006 after limited advertising. Although it was successful and very well
received by the participants, the attendance and feedback was insufficient to accumulate
data necessary for an authoritative evaluation of the seminar. Therefore, an expanded
seminar was conducted at the Cadillac West Seventh-day Adventist congregation on
November 10-11, with broader advertising among the area Adventist churches. The
results of these field seminars will be analyzed later in this study. Pre-seminar
assessments, post-seminar assessments, and exit evaluation forms used in the Bay City
and the Cadillac West seminars are found in the appendix of this document.

A thi.rd seminar was conducted on February 16 and 17, 2007 at the Vassar

Seventh-day Adventist Church to utilize and further refine the materials developed and to
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train additional laity in sharing the Messiah with their J éwish neighbors. The data from
that series of meetings will not be incorporated into this project, since time restraints,
dictating the completion of this document, will not allow for the tabulation of the results.
However, it will suffice to say that the Vassar feedback is in harmony with the previously
accumulated statistical information and comments. The pastor has affirmed the success

of the seminar and hopes to be able to initiate a viable Jewish outreach in the near future.

Writing the Manual

The actual writing of this project is two-fold. The information gathered from the
camp meeting questionnaires, focus group responses, pre and post-seminar surveys and
written (plus oral) evaluations of the two pilot seminars were analyzed and synthesized
with the project requirements to complete the research document. Next, the information
gathered froxﬁ the aforementioned research was combined with the author’s previous
studies and experiences to form the actual guide-manual on developing Jewish
Awareness Seminars, which is found in the appendix to this project. It will continually

be refined and expanded through similar seminars.

Historical and Theological Reflection

Historical and theological implications that may have bearing upon the attitudes
of Adventists toward Jewish outreach are to be briefly investigated to test their biblical

validity as they relate to Jewish outreach ministries.

Conclusion
There are many Jewish people who are coming to Yeshua as the Messiah, but

many have no comfortable fellowship with which to unite. Jews are scattered in various
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communities and cities; consequently, Adventists must be prepared to engage Hebrew
seekers where they meet them in life and 'provide for them a safe atmosphere of spiritual
fellowship and growth.
Biblical and Spirit of Prophecy counsels advocate that Christians give a priority to

winning Jewish souls when witnessing to neglected minorities. It is the. commitment of

this project to equip church members for that challenge. Through Jewish Awareness

Seminars and the guide-manual produced, it is hoped that an organized strategy for
training the laity for Jewish ministry will be initiated through the local conference with
the prospect that the vision will spread throughout the local and union conferences and

beyond.




CHAPTER 1

REVIEW OF LITERATURE RELEVANT TO JEWISH MINISTRY

Introduction

From the time of F. C. Gilbert, the pioneer of Jewish evangelism in the Adventist
Church, in the early 1900s until recently, relatively little training literature on Jewish
evangelism or mission was produced by the Seventh-day Adventist Church. Early in the
1990s, the North American Division began to encourage a greater production of literature
of this kind. The materials produced by other denominations have provided helpﬁll
information, from which Adventists may develop appropriate ministries of their own.
The Bible and the Spirit of Prophecy provide the ultimate standards for deciding which

principles will be adopted for this important ministry.

A Review of Literature
A review of the available literature in the James White Library, the Center for
Adventist Research at Andrews University, internet access, public and private libraries,
and religious book stores revealed that much has been written about various aspects of
Judaism, anti-Semitism, historical contributions, persecutions, festivals, Holocaust, etc.
There are many biographies of “converted” Jewish people also available at the libraries.
Literature is abundant on Jewish life and thought, history, and customs. Also, there is

considerable material available dealing with Jewish evangelism.
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However, information specifically designed to sensitize, train, and equip Seventh-
day Adventist congregations for personal Jewish evangelism is extremely limited, but
growing. Many applicable principles are also imbedded in books on mission, church
growth, and evangelism. Therefore, many of these references are included in subsequent
chapters, as needed.

Chapter 2 deals with significant literature associated with this project. The
chapter is arranged into three divisions: one dealing with general information regarding
Jews and Judaism for educational background; a second dealing with an understanding of
Judaism (which has six subsections); and a third dealing with literature relevant for the
empowerment of the laity and the development of a uniquely Adventist guide-manual for

Jewish evangelism (which has three subsections). A broad range of information is

specifically included to address historical, cultural, theological, social, and religious

issues facing volunteers who engage in this interfaith initiative.

General Information about Judaism and Christianity
General volumes of Judaic-Christian relations, civilizations, and religious
histories important to this study are: Will Durant’s The Story of Civilization: The
Reformation;‘ Abba Eban’s Heritage: Civilization and the Jews;* David and John Noss’

book, A History of the World’s Religions;> and Williston Walker’s 4 History of the

'Will Durant, The Story of Civilization: The Reformation, vol. VI (New York, NY: Simon and
Schuster, 1957).

2Abba Eban, Heritage: Civilization and the Jews (New York, NY: Summit Books, 1984).

*David S. Noss and John B. Noss, 4 History of the World’s Religions, 8th ed. (New York, NY:
Macmillan Publishing Company, 1990).
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Christian Church.! Although other books were also used in this research, these were
particularly helpful. They provided a variety of perspectives. Durant presents a scathing
picture of Christian Anti-Semitism throughout the Middle Ages and documents
persecutions and pogroms spoﬁsored by the church and its officials. Eban, an Israeli,
approaches the civilization of the world from a Jewish perspective. The Noss brothers
examine the religious impact of Judaism in world history and culture; whereas Walker
emphasizes the development of the Christian Church and its influence on Western society
and religion. Combined, they give a balanced perspective of historic Judeo-Christian

relations. Adventist-Jewish relations will be discussed later.

Understanding Judaism

Jewish Life and Culture

To acquaint oneself with Jews, their beliefs, and their thoughts on life’s issues,
several general volumes are helpful. Leo Trepp’s book, Judaism: Development and Life*
acquaints the reader with various customs, background, and vocabulary essential for
understanding Jewish perspectives on living. Telushkin’s Jewish Literacy’ gives a
comprehensive overview of Jewish history, religion, customs, ethics, and people

necessary to gain insight into the Jewish outlook on life. It has been invaluable to this

'Williston Walker, A History of the Christian Church (New York, NY: Charles Scribner’s Sons,
1959).

*Leo Trepp, Judaism:Development and Life, 3d ed. (Belmont, CA: Wadsworth Publishing
Company, 1982). Trepp also wrote A History of the Jewish Experience New York, NY: Behrman House,
1973).

*Joseph Telushkin, Jewish Literacy (New York, NY: William Morrow and Company, 1991).
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study. Essential Judaism: A Complete Guide to Beliefs, Customs, and Rituals' by George

Robinson is very informative and explains Jewish philosophies and practices. Judaism by
Alan Hertzberg;? Basic Judaism by Milton Steinberg;® and Judaism by Isidore Eps‘[ein4
are introductory books that also give glimpses into Jewish practices, values, philosophies,

and ethics.

American Judaism

In order to understand a person it is essential to become acquainted with that
person and know something about the individual’s life journey. Since this project is
prepared with American J ewry in mind, Adventists should become acquainted with some
of the books that offer specific insights into the Jewish world and its perspectives.
Volumes that proved extremely helpful to this study are: American Judaism by Nathan
Glazer;’ The Jews in America: The Roots and Destiny of American Jews by Max

Dimont;6 Alan Dershowitz’ The Vanishing American Jew;7 Leonard Fein’s Where Are

'George Robinson, Essential Judaism: A Complete Guide to Beliefs, Customs, and Rituals (New
York, NY: Pocket Books, 2000).

2Arthur Hertzberg, ed., Judaism (New York, NY: George Braziller, 1962).

*Milton Steinberg, Basic Judaism (New York, NY: Harcourt, Brace and World, 1947).

*Isidore Epstein, Judaism: A Historical Presentation (Baltimore, MD: Penguin Books, 1964).
*Nathan Glazer, American Judaism, 2d ed. (Chicago, IL: The University of Chicago Press, 1974).

Max Dimont, The Jews in America: The Roots and Destiny of American Jews (New York, NY:
Simon and Schuster, 1978).

"Alan M. Dershowitz, The Vanishing American Jew: In Search of Jewish ldentity for the Next
Century (New York, NY: Little, Brown and Company, 1997).
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We?: The Inner Life of America’s Jews;' and Harold Kushner’s To Life!: A Celebration
of Jewish Being and Thinking.?
Glazer, Dimont, and Dershowitz were particularly helpful and were heavily drawn

upon for American Jewish historical information. They give a picture of the struggles

facing Jewish life and values. The perspectives they portray allow insight into the Jewish

worldview and mindset.

Dimont deals with the history and migration of Jews to America; whereas Glazer
covers a similar history, but from a more religious perspective. Fein and Dershowitz
address current issues of Jewish identity and the survival of American Judaism. Fein
emphasizes the need for Jewish “community,” but Dershowitz is more concerned about
the diversity within Judaism that isolates Jews from “community” which he sees to be an
issue that will shape and transform Judaism in the future. Kushner uses a spiritual
approach as he examines what it means to be Jewish, and includes ethnic stories relating
to Jewish life, beliefs, practices, and personal relationship to God. He also discusses the
need for improved Jewish and Christian relations.

Although these authors often differ in many respects, they all recognize that
American Judaism faces new challenges to its identity and survival as it enters the

twenty-first century.

'Leonard Fein, Where Are We?: The Inner Life of America’s Jews New York, NY: Harper and
Row, 1988).

?Harold Kushner, To Life!: A Celebration of Jewish Being and Thinking (Boston, MA: Little,
Brown and Company, 1993).




Jewish Issues of Concern

As was previously mentioned, American Jewry is the main concern to this project.
Jews in America are facing many challenges to their existence. Although Anti-Semitism
is a natural concern, oddly enough Jews are suffering great demise from their success in
being accepted into American society. Special sociological and anthropological
concerns, such as: assimilation; intermarriage; low birth rates; secularism; diversity
within Judaism; non-Jewish religions; the loss of an ethnic identity and culture; and a
vague definition of who is a Jew have undermined traditional Jewish values. As
Orthodoxy grows and liberal Judaism diminishes, the complexion of American Jewry is
in transition.

Dershowitz speaks concerning many of these issues in a twenty-first century
context. Further examination of issues relating to interfaith marriage, divorce,
remarriage, and raising children with two religious orientations were addressed by Judy
Petsonk and Jim Remsen, who published The Intermarriage Handbook: A Guide for Jews

and Christians;' and by the Cowans, who wrote Mixed Blessings: Overcoming the

Stumbling Blocks in an Interfaith Marriage.2 These authors seek to help couples work

through bi-cultural problems toward successful marriages and families.
Secularism has taken a toll on Adventism as well as on Judaism. For the impact
of secularism and the influence of Christianity on Jewish identity, consult Jacob

Neusner’s Death and Birth of Judaism: The Impact of Christianity, Secularism, and the

'Judy Petsonk and Jim Remen, The Intermarriage Handbook: A Guide for Jews and Christians
(New York, NY: William Morrow and Company, 1988).

%paul Cowan with Rachel Cowan, Mixed Blessing: Overcoming the Stumbling Blocks in an
Interfaith Marriage (New York, NY: Penguin Books, 1988).
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Holocaust on Jewish Faith." (There are other authors, such as Humberto Rasi, Fritz
Guy,” George Hunter I11,* Jimmy Long," and others who deal with secularism, but not
specifically within a Jewish context.) The demise of a distinctly Jewish language,
Yiddish, and of the ghetto culture of Eastern Europe and Russia are portrayed in Silvain
and Minczeles® Yiddishland’ American Jews have lost much of their cultural and
traditional knowledge since the two world wars. This has left them open to other spiritual

influences and social customs. Many are searching to fill the spiritual vacuum.

Theological, Prophetic, and
Historical Issues

Theological, prophetic, and historical issues confronting Jews and Christians are
addressed by Michael Brown in his three-volume set entitled Answering Jewish
Objections to Jesus.® The challenge of defining the “Israel of God” in opposition to

dispensational theology was accepted by Hans LaRondelle in his landmark book, The

Israel of God in Prophecy: Principles of Prophetic Interpretation.” In it, he laid out

'Jacob Neusner, Death and Birth of Judaism: The Impact of Christianity, Secularism, and the
Holocaust on Jewish Faith (New York, NY: Basic Books, Inc., Publisher, 1987).

*Humberto M. Rasi and Fritz Guy, ed., Meeting the Secular Mind: Some Adventist Perspectives,
2d ed. (Berrien Springs, MI: Andrews University Press, 1987).

3George G. Hunter 111, Church for the Unchurched (Nashville, TN: Abingdon Press, 1996), and
How to Reach Secular People (Nashville, TN: Abingdon Press, 1992),

*Jimmy Long, Generation Hope: A Strategy for Reaching the Post modern Generation (Downers
Grove, IL: InterVarsity Press, 1997).

*Gerard Silvain and Henri Minczeles, Yiddishland (Corte Madera, CA: Ginko Press, 1999).

Michael L. Brown, Answering Jewish Objections to Jesus (Grand Rapids, MI: Baker Books, v. 1
in 2001, v. 2 in 2000, v. 3 in 2003).

"Hans LaRondelle, The Israel of God in Prophecy: Principles of Prophetic Interpretation (Berrien
Springs, MI: Andrews University Press, 1987).
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Christological, theological and ecclesiological principles for interpreting problematic
biblical texts regarding Israel and the remnant church. The impact of that book on
Dispensationalism and evangelical teachings has been significant.

The Enduring Paradox: Exploratory Essays in Messianic Judaism,' compiled by
John Fischer, general editor, is a collection of essays by prominent Yeshua believing
Jewish authors discussing prophetic, sociological, biblical, and historical issues of
concern to Messianic Jews in America.

Jacques Doukhan writes from an Adventist-Jewish perspective and tackles issues
that are significant to an understanding of theological and sociological stresses posed to
an interfaith dialogue. His Drinking at the Sources: An appeal to the Jews and the
Christians to Note their Common Beginnings” is a call to re-examine the biblical origins
of both faiths, and how they can both witness to the majesty of the One God. He further

elaborates on these points in greater detail in Israel and the Church: Two Voices for the

Same God.> There he tells how Christianity was a Jewish sect, but still a part of Judaism,

attracting Jewish and Gentile believers well into the fourth century until the church
rejected the law and the Sabbath. From that point onward, Jews took the law and
Christians took the Messiah. In the last days, the Israel of God will preach both the law

and the Savior once again and be as two voices for the One God.

'John Fischer, ed., The Enduring Paradox: Exploratory Essays in Messianic Judaism (Baltimore,
MD: Messianic Jewish Publishers, 2000).

2Jacques B. Doukhan, Drinking at the Sources: An appeal to the Jews and the Christians to Note
their Common Beginnings (Mountain View, CA: Pacific Press Publishing Association, 1981).

*Jacques B. Doukhan, Israel and the Church: Two Voices for the Same Gad (Peabody, MA:
Hendrickson Publishers, 2002).
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Doukhan also addresses supersessionism or replacement theology, which will be

discussed further in chapter 6. The Mystery of Israel ! challenges popular misconceptions
of literal and spiritual Israel by answering such questions as What is the “olive tree” of
Rom 11 from which branches were broken and others grafted in?; Was Israel rejected by
God and replaced by the Christian Church?; Who is Israel today?; and other theological
mysteries. The appendix to Doukhan’s book contains an expansion of his earlier
pamphlet, Ellen G. White and the Jews: An Interpretative Analysis of Her Writings and
Its Significance for Our Times,> wherein he applies the same exegetical criteria used in
analyzing controversial Bible texts to statements she made in relation to the Jewish
people and nation. These important issues will also be discussed further in chapter 6.

Our Father Abraham: Jewish Roots of the Christian Faith® by Marvin Wilson
presénts a comprehensive overview of Christian-Jewish relations and insight into Hebrew
thought. Wilson supports Doukhan’s view that both Christians and Jews must return to a
common biblical, spiritual foundatibn and that they are two distinct voices for the one
true God. It is collateral reading that may be used for prayer meetings or follow-up

sessions after a Jewish Awareness Seminar.

'Jacques B. Doukhan, The Mystery of Israel (Hagerstown, MD: Review and Herald Publishing
Association, 2004).

?Jacques B. Doukhan, Ellen G. White and the Jews: An Interpretative Analysis of Her Writings
and Its Significance for Our Times (Interlaken, NY: Adar Publications, 1985).

*Marvin R. Wilson, Our Father Abraham: Jewish Roots of the Christian Faith (Grand Rapids, MI:
Eerdmans Publishing Company, 1989).
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John Fischer, a Jewish follower of Yeshua, tells in The Olive Tree Connection:
Sharing Messiah with Israel,' how the Christians before the second century began to
isolate themselves from their Jewish origins and started to erect a wall of separation that
bred hostility, fear, and suspicion. After tracing church-synagogue relations, he
elaborates extensively on the need for effective communications between the two
religions to close the gap that has developed through the centuries. He believes that God
still has a program for the Jewish people in these last days and encourages both sides to
dispel their unproductive attitudes toward one another. He includes two elaborate

appendices: the first on the use of the Jewish Bible and the second gives answers to

commonly asked questions.

Evangelical Eschatology and Judaism
Evangelical eschatology has become popular in recent decades. Many Jews
consider it a mixed blessing. David Rausch examines its anti-Semitic aspects in
Fundamentalist Evangelicals and Anti-Semitism.> Yaakov Ariel traces Jewish mission
from the 1880s until the current decade in Evangelizing the Chosen People: Missions to

the Jews in America, 1880-2000.> Before that time there was not great interest in

reaching American Jews with the gospel. Social, political, and anthropological

movements brought new waves of Jewish immigrants to the United States. Because of

'John Fischer, The Olive Tree Connection: Sharing Messiah with Israel (Downers Grove, 1L:
InterVarsity Press, 1983).

’David A. Rausch, Fundamentalist Evangelicals and Anti-Semitism (Valley Forge, PA: Trinity
Press International, 1993).

*Yaakov Ariel, Evangelizing the Chosen People: Missions to the Jews in America, 1880-2000
(Chapel Hill, NC: University of North Carolina Press, 2000).
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growing interest in Zionism, Fundamentalist Evangelicals recognized that their
eschatological interpretations of Bible prophecies could only become reality if they
reached out to Jews and encouraged them to establish a homeland in Palestine with a re-
built temple. Today, evangelicals are still considered Israel’s best supporters among‘
American Christians; however, many Jews are concerned that their motive for standing
with Israel is theologically self-serving and even a form of Christian anti-Semitism. (Not
all Jews feel that way about Evangelicals.)

Mark Kinzer’s book, Post-Missionary Messianic Judaism: Redefining Christian
Engagement with the Jewish People,’ gives a scholarly, but interesting analysis of a
- transformation taking place in modern Messianic Judaism. It must be kept in mind that
Kinzer, like many other authors, is an evangelical Messianic Jew with a defined
theological agenda. However, his challenges to Replacement Theology are excellent, as
is his Christological and biblical tests regarding the identity of Israel and the Church. In
his conclusion, he identifies a significant paradigm shift within Messianic Judaism. In an
attempt to find acceptance within Judaism, The United Messianic Jewish Congregation
has redefined itself. By assuming “a bilateral ecclesiology in solidarity with Israel that

affirms Israel’s covenant, Torah, and religious traditions,”2

the organization sees that

Yeshua-believing Jews must accept Israel’s traditions and practices as well as its
Messiah. This requirement does not leave room for Yeshua-believing Jews who want to

remain a part of a church congregation to fit into that paradigm. Instead of believing

'Mark S. Kinzer, Post-Missionary Messianic Judaism: Redefining Christian Engagement with the
Jewish People (Grand Rapids, MI: Brazos Press, 2005).

?Ibid., 302.
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Jews serving as missionaries to Judaism, many post-missionary Messianic Jews are now
calling Yeshua-believing Jews out of the Christian church into Judaism. Thus, they are
teaching that Yeshua-believers, whether Jews and Gentiles, must come into Judaism to
be a part of the Body of Yeshua. Consequently, ecclesiological interests are given
priority over missionary interests under this paradigm shift.

Jews for Jesus' has expressed concern that Jews who value their Jewish heritage
but do not desire to leave their Gentile churches, or those who do not want to keep the
Torah requirements, nor the extra-biblical rabbinic traditions, as requirements in their
lives, will be excluded as Messianic Jews.

These developments can have a dramatic impact on formulating an Adventist

Jewish outreach ministry, especially for individuals who are not biblically grounded in

their Adventist doctrines and faith. A contextualized ministry may easily be diverted

from its doctrinal foundations, thus creating a schism within the Body of Christ and
causing damage to the purposes of the Adventist-Jewish outreach ministry. Adventists

are not called to lead believers back into unbiblical traditions, Jewish or Gentile.

Anti-Semitism and Anti-Judaism

Michael Rydelnik wrote a concise booklet about his own personal testimony as a
Jew growing up in a Gentile world. In his tract, They Called Me Christ Killer,* Rydelnik
relates his early experience with anti-Semitism and addresses soéiological and theological

issues with simple, practical and biblical wisdom. (This would be an excellent training

'A Jewish—Christian missionary movement. See Kinzer, 290 for concerns of Jews for Jesus.

’Michael Rydelnik, They Called Me Christ Killer (Grand Rapids, MI: RBC Ministries, 2005).
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booklet to help sensitize congregations against anti-Semitic sentiments and anti-Judaic
comments.)

Anti-Semitism and stereotyping have deep roots within the Christian Church.
Even the “ultimate solution” of Nazi Germany was a natural result of centuries of church
bigotry. Among the many documentary accounts of such persecutions, the following
books proved helpful to this study: Glock and Stark’s Christian Beliefs and Anti-
Semitism: a scientific study of the ways in which the teachings of Christian Churches
shape American attitudes toward the Jews," (which correlates the influence of slanted
Christian teachings and biased preaching to the increase of anti-Semitic violence during
1959 and 1960); Samuele Bacchiocchi’s Anti-Judaism and the Origin of Sunday,” where
Roman Christian abandonment of the Sabbath and the law of God are traced to a fear of
anti-Semitism within the church; Kee and Borowsky’s Removing Anti-Judaism from the
Pulpit,’ in which thinkers of various faiths urge the need to halt Christian anti-Semitism
on the pulpit level; and Thinking in The Shadow of Hell: The Impact of the Holocaust on
Theology and Jewish-Christian Relation,4 which is a collection of essays by various

scholars dealing with Jewish, Christian, and Adventist reflections on the Holocaust and

'Charles Y. Glock and Rodney Stark, Christian Beliefs and Anti-Semitism: A Scientific Study of
the Ways in Which the Teachings of Christian Churches Shape American Attitudes toward the Jews (New
York, NY: Harper Torchbooks, 1969).

*Samuele Bacchiocchi, Anti-Judaism and the Origin of Sunday. An excerpt of the doctoral project
presented to the Department of Church History of the Pontifical Gregorian University (Rome, Italy:
Pontifical Gregorian University Press, 1975).

Howard Clark Kee and Irvin J. Borowsky, eds., Removing Anti-Judaism from the Pulpit (New
York, NY: Continuum Publishing Company, 1996).

“Jacques B. Doukhan, ed., 7} hinking in the Shadow of Hell: The Impact of the Holocaust on
Theology and Jewish-Christian Relations (Berrien Springs, MI: Andrews University Press, 2002).




31

its effect on present day theological perspectives. This topic will be discussed in greater

detail in chapter 6.

Empowerment for Jewish Ministry

Equipping and Empowering
for Jewish Ministry

Literature that serves to empower laity, and pastors, are important for developing
skills and techniques in soul-winning. Publicatioins which are valuable resources for
interfaith understanding, communication, and witnessing are as follows: Moishe and Ceil
Rosen’s Witnessing to Jews: Practical ways to relate the love of Jesus,' and Share the
New Life with a Jew,” which contain similar principles. The former is an expansion of the
later. Both of these books provide exqellent suggestions regarding witnessing techniques
and principles of discipleship, but with a dispensationalist perspective. Parts of the book
Not Ashamed: The Story of Jews for Jesus by Ruth Tucker® may be helpful as source
information on mission, training and discipleship. I do not entirely agree with the
confrontational methods frequently used by Jews for Jesus, nor their evangelical
theology; however, they have had success in reaching Jews for the Messiah.

Albert Huisjen wrote two books designed to motivate and equip Christians for

witnessing to the Jews. They are concise and provide experienced counsel for developing

a work among Jewish people. They are 4 Guide to Church-Centered Jewish Evangelism:

'Moishe Rosen and Ceil Rosen, Witnessing to Jews: Practical Ways to Relate the Love of Jesus
(San Fancisco, CA: Purple Pomegranate Productions, 1998).

*Moishe Rosen and Ceil Rosen, Share the New Life with a Jew (Chicago IL: Moody Press, 1977).

*Ruth A. Tucker, Not Ashamed: The Story of Jews Jor Jesus (Sisters, OR: Multinomah Publishers,
1999).
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Seeking Israel’s Lost Sheep,' and Talking about Jesus with a Jewish Neighbor: A Keynote
in Personal Jewish Evangelism.” Huisjen has had more than thirty-two years of ministry
to Jewish congregations and Jewish mission work with the Christian Reformed Church.
He elaborates on the theme of the lost sheep in Matt 15:24 and connects it with the need
of the Gentiles to seek out their Jewish brethren for the Master. -He follows the Shepherd

model of the apostles in soul-winning. In the second book, he emphasizes the need to

hold to Scripture in witnessing to Jewish people. He explains how to approach doctrinal

discussions from a shepherd perspective.
You Bring the Bagels I'll Bring the Gospel: Sharing the Messiah with Your
Jewish Neighbor® by Barry Rubin is a classic book for training people for a Jewish

interfaith ministry.

General Guidebooks and Manuals

Jewish Awareness Seminars is designed for Gentile Adventists with little
familiarity with Judaism. Therefore, a review of literature specifically dealing with
topics such as: “How to organize and operate a Messianic synagogue” or “How to

conduct festival days,” etc. are essential, but not discussed in depth.

' Albert Huisjen, A Guide to Church-Centered Jewish Evangelism: Seeking Israel’s Lost Sheep
(Grand Rapids, MI: Baker Book House, 1966).

*Albert Huisjen, Talking About Jesus with a Jewish Neighbor: A Keynote in Personal Jewish
Evangleism (Grand Rapids, MI: Baker Book House, 1964).

*Barry Rubin, You Bring the Bagels I'll Bring the Gospel: Sharing the Messiah with Your Jewish
Neighbor, rev. ed. (Baltimore, MD: Messianic Jewish Publishers, 1998).
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Albert Wellington’s The Messianic Hope: How to Share it with Your Jewish
Friends, A Training Manual' presents eleven elements of witnessing, which are further
refined into principles of sharing and rules to be observed.
Jeff Zaremsky’s latest update of Reaching and Winning Your Jewish Friena’s,l2
published by the General Conference of Seventh-day Adventists, Sabbath

School/Personal Ministries Department, is a simple, but useful course study instrument

designed for training pastors and church members from an Adventist-Jewish perspective.

Henry Benach’s Go fo Learn® deals with many of the points presented by
Zaremsky and Wellington, but more in a book (as opposed to a manual) format. It
addresses various theological and sociological issues in simplified fashion. It also

encourages readers to approach Jewish people from the position of a learner, rather than

as a teacher.

Specialized Guidebooks and Manuals

Relevant literature that may be adapted for conducting certain services and
ceremonies may not be included in the guide-manual produced for this project paper;
however, they are significant in assisting in the development of demonstrations,

programs, and religious services.

'Albert P. Wellington, The Messianic Hope: How to Share It with Your Jewish Friends, A
Training Manual (Interlaken, NY: ADAR Publications, 1984).

2Jeff Zaremsky, Reaching and Winning Your Jewish Friends (Washington, DC: General
Conference Sabbath School/Personal Ministries Department, ».d.).

*Henry A. Benach, Go to Learn: A New Approach In Sharing Messiah (Chattanooga, TN:
International Board of Jewish Missions, Inc., 1997).
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Strassfeld’s The Jewish Holidays: A Guide and Commentary' gives a detailed,
step-by step description of the background and implementation of various festivals and
holidays of Judaism. Naphtali Winter edited The Hi’gh Holy Days’ which walks the
reader through the history and practices of Jewish observance of specific sacred days.
Winter is more general than Strassfeld in his descriptions.
Whereas the previous two manuals are written for traditional rabbinic Judaism,

Buksbazen provides a Messianic Jewish application to the festivals in his book, 7he

Gospel in the Feasts of Israel.” The author does not go into detail on the observance of

the feasts, but dwells on the significance of each in general. Bacchiocchi, an Adventist,
describes the Spring and Fall festivals of Israel in a two volume set, God’s Festivals in
Scripture and History.* A juvenile guide to celebrating Jewish holidays is Mandelkern’s
Home Start Parent Handbook: A Guide to Jewish Holiday Celeb_ration.j Itisa
rudimentary tool to instruct children in proper holiday observance.

A Messianic prayer and scripture guide to the Passover siddur is simply and

specifically laid out in The Messianic Passover Haggadah® by Barry and Steffi Rubin.

'Michael Strassfeld, The Jewish Holidays: A Guide and Commentary (New York, NY: Harper and
Row, 1985).

*Naphtali Winter, ed., The High Holy Days (Philadelphia, PA: Jewish Publication Society of
America, n.d). -

*Victor Buksbazen, The Gospel in the Feasts of Israel (Fort Washington, PA: Christian Literature
Crusade, 1978).

*Samuele Bacchiocchi, God's Festivals in Scripture and History, Part 1: The Spring Festivals and
Part 2: The Fall Festivals (Berrien Springs, MI: Biblical Perspectives, 1995).

*Nicolas D. Mandelkern, Home Start Parent Handbook: A Guide to Jewish Holiday Celebration
(West Orange, NJ: Behrman House, 1987).

SBarry Rubin and Steffi Rubin, The Messianic Passover Haggadah (Baltimore, MD: Lederer
Messianic Publications, 1994).
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A rabbinic Passover siddur, Passover Haggadah' is available through the Maxwell House
Coffee Company.

Doukhan’s liturgical manual for various services, The Root and the Flower:
Siddur for Hebrew-Adventist Congregations® is specifically designed for use in Adventist |
Messianic Jewish Congregations. It is recommended for churches and Adventist
Messianic synagogues which chose to follow a Hebrew worship format.

Goble produced a concise guide, Everything You Need to Grow a Messianic
Synagogue® which contains English and Hebrew prayers, various services, counsel on the
sanctified life, and instruction in organizing a synagogue for growth.

The Zaremskys also compiled a booklet that simply outlines procedures for

organizing and Establishing Jewish Adventist Congregations.*

Common Features of the Literature

A comparison of relevant books and manuals isolated similar thoughts that should
be incorporated into a Jewish Awareness Seminar manual. The common elements were
too many to squeeze into a week-end seminar without overtaxing the audience, which
would be counter-productive. Therefore, specifics pertaining to detailed Jewish customs,

synagogue establishment, festival observances, and liturgy may be introduced, but not

'Orthodox Rabbis, arr., Passover Haggadah (n.p.: Maxwell House Family of Coffees, Kraft
Foods, Inc., 2000). '

*Jacques B. Doukhan, The Root and the Flower: Siddur for Hebrew-Adventist Congregations
(Berrien Springs, MI: Shabbat Shalom Publications, 2003).

*Philip E. Goble, Everything You Need to Grow a Messianic Synagogue (Pasadena, CA: William
Carey Library, 1974).

*Jeff Zaremsky and Barbara Zaremsky, Establishing Jewish Adventist Congregations (St.
Petersburg, FL: Jewish Heritage, 2004).
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explored in depth. A list of similar fundamental characteristics was compiled, but they
are too extensive to include in this document. From that list, essential points and
principles were analyzed and synthesized into t_he scope and sequence of the guide-
manual found in the appendix of this project.

Four major concerns of the seminars and the guide-manual are: (1) to sensitize the
local Adventist churches to allow Jewish ministry to happen; (2) to educate local
congregations for Jewish witnessing and outreach; (3) to provide the cbngregations with
appropriate materials; and (4) to suggest opportunities for engaging Jewish people in
dialogue and evangelism. Principles and features that best support those goals are

emphasized in the guide-manual produced.

Unique Features of the Literature

An examination of the selected books and instructional manuals reveals that there
is no one way to do Jewish outreach. Each author has a particular approach that seems to
work for him/her. Yet most writers recognized that no single formula will be effective in
every situation. The Jewish people are so varied in ethnicity, beliefs, nationalities,
religious background, education, lifestyles and economic status that they must be
approached with the a diversity of methods. Jews are not to be treated collectively, but as
individuals. To do otherwise is a form of anti-Semitism. The Irish may have a similar

historical homeland, but they are varied in every sense, as are the Jews in America.

Conclusion

There is so much written about the Hebrew religion, history, culture, and people

that this project could not possibly be comprehensive enough to contain all that is
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available. Therefore, it is necessary to select relevant literature from which Adventists
may build a foundation for understanding and witnessing to their Jewish neighbors.
Since this chapter was designed with a non-Jewish Adventist readership in mind, it was
necessary that the literature incorporated be broad enough to provide important
background information.
Materials selected for chapter 2 speak primarily about J ewish-related themes.

However, some books on mission, church growth and evangelism (though not

specifically written with Jewish outreach in mind) also provide historical information and

principles that are helpful in developing and growing a Jewish ministry. Such literature
is utilized, as needed, in later chapters.

Relating to Jewish people cannot be clearly defined. It permeates a variety of
religious disciplines. It involves education, religion, mission, evangelism, witnessing,
church growth, and synagogue-church-state histories. Having reviewed and categorized a.
variety of books and materials related to Jewish ministry, they have been divided into
three divisions: (1) General Jewish Civilization; (2) Understanding Judaism; and
(3) Empowerment for Jewish Ministry.

There is no single approach that fits all people in Jewish outreach. However,
because of their history there is a need for sensitivity on the part of Adventists in sharing
the Messiah with Jewish people. The training guide-manual has been produced as an
attempt to equip and empower the church for productive Jewish soul-winning. Elements
extracted from the literature are useful toward this goal.

Handouts are found in the guide-manual in appendix G of this project. They

employ concepts gained from the literature reviewed. Of particular interest are
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guidebooks and manuals that give a practical application to the cognitive information for
a viable outreach ministry.

The literature selected in this chapter was chosen to help Adventists understand

the needs and desires of the diverse Jewish population with whom they work and live. If

utilized, this literature will better equip Adventists to interact with Jewish people and to

encourage them to bring their non-believing relatives to the Messiah.




CHAPTER 111

A SOCIOLOGICAL STUDY OF MICHIGAN ADVENTISTS

IN RELATION TO JEWISH PEOPLE

Introduction
Chapter 3 presents an original, sociological study of a sample of Michigan
Seventh-day Adventists and their attitudes and interactions regarding Jewish people. It
investigates the obstacles and challenges involved in establishing or developing a viable
Adventist-Jewish ministry and presents ideas to encourage such an outreach.
The first part of the chapter identifies the current situation. The second part

presents and discusses the results of a survey taken among Adventists within the

Conference, and draws conclusions which will be addressed in a pilot Jewish Awareness

Seminar within the State.

The Situation
Presently, there is no organized conference-supported program in Michigan to
prepare Seventh-day Adventists to specifically interact with or effectively reach Jewish
people in a local setting. Only by understanding the actions, attitudes, words and written
responses of individuals can insiéht be gained toward establishing a viable strategy for

change.
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The Problems and Challenges

The present study will employ the public statements, personal interviews, and
survey responses of various ministerial and lay members within Michigan to determine
the following:

1. How much, if any, current interaction exists between the Adventist and Jewish
communities within the conference?

2. What attitudes and understanding of Jewish people do Adventists have
regarding théir Jewish neighbors?

3. What obstacles hinder or discourage Adventist-Jewish interaction?

4. What steps can be taken to overcome obstacles and establish a viable outreach

to the local Jewish communities?

From the information accumulated, specific factors negatively impacting a

challenge to inter-faith relations were investigated, such as: isolation, ignorance,
indifference, stereotyping, and anti-Semitism. Such factors must be addressed
environmentally, socially, and educationally, and are more difficult to effect.

However, there are positive factors—those that can be addressed—which are
alterable challenges with the combined effort of administrative, pastoral, and lay
cooperation. These issues generally fall into two categories: theological and attitudinal
(even prejudicial). With a growing denomination, certain ideas are brought into the
church by newly acquired or spiritually ungrounded members. Among the theological
challenges is the task of determining the amount of infiltration and role of the following

issues: dispensational-evangelical theology, supersessionism, Christian anti-Semitic and
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anti-Judaic preaching, and the understanding or misunderstanding of various scriptural

and Spirit of Prophecy statements regarding the Jewish nation and people.

Methodology

In order to gather enough information to project possible answers to the above
questions, a survey questionnaire was constructed and administered, with the cooperation
of Andrews University, the Michigan Conference, and local pastors. Adding to the
research, three focus groups were given expanded copies of the same questionnaires to
complete. Presentations by camp meeting speakers were also evaluated, as they related
to attitudes regarding the Jewish people. From the accumulated material, an analysis was
developed, factual information was advanced, conclusions were drawﬁ, and suggestions

were offered toward developing more effective and efficient solutions to obstacles.

Preparing the Questionnaires
Before initiating a new venture, it is wise to gather the facts, inquire as to the need
for a particular ministry, and determine the current status of those who will be the
beneficiaries of the venture. For this reason, a written questionnaire was prepared to

examine three aspects of Adventist awareness of Jewish people around them. After

determining the membership qualification, age categories, and gender of participants,

twenty-seven questions were grouped into the following subsections: Jewish Awareness
among Adventists (nine questions); Religious Beliefs Regarding Jews (ten questions);
and Social Beliefs Regarding Jewish People (eight questions).

A longer version of the same questionnaire was prepared to permit three focus

groups to explain their reasons for the answers given. The three focus groups consisted
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of 8 ministers in Group One; 9 lay women in Group Two; and 7 lay men in Group Three,

for a total of 24 focus group participants.

Administering the Questionnaires
A survey was prepared and distributed to the pastors of twelve Seventh-day
Adventist Churches of various sizes, rural and urban, within the State of Michigan, under

the auspices of Andrews University, and with the permission of the Michigan Conference

Secretariat. Approximately 736 surveys were distributed, of which 260 were returned,

which is about a 35.33 percent return rate. Five questionnaires had to be discarded
because they were not completed by Adventists or they did not provide proper
information to qualify for inclusion in the survey. Consequently, 255 congregational
participants (some of whom were non-focus group pastors) qualified to be included in the

survey.

Anecdotal Analysis of Questionnaires
Participant Information
Returned surveys revealed that 53-55 percent of the participants were female
Seventh-day Adventists. The majority of the respondents were between 35-55 years of
age (40.14 percent).
The first subsection of the questionnaire is designed to assess the presence of
people with Jewish ancestry within the local congregations and the awareness of church

members as to their presence.
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Jewish Awareness among Adventists

A. Do you have any known Jewish ancestry? In response to this question, it was

discovered that 2.8 percent of the respondents believed they had some Jewish ancestry.
That is especially interesting, since the Jewish population in both the United States aﬁd in
Michigan is only between 2-3 percent of the total residents.
B. Do you have any close friends who are Jewish? 1t is observed that only 17.56

percent of the respondents had any close friends who are Jewish. Many of these people

commented that their friendships were either through the intermarriage of relatives or
relationships in high school, which are no longer active. It also appears that even the
17.56 percent who answered yes to the question do not have many close Jewish friends

currently.

C. Are you aware of any Jewish Adventists attending your church? Although

none of the ministers in the focus group were aware of Jewish Adventists attending their
churches, 5.02 percent of the respondents were aware of some in their midst. A
Messianic woman attends one church intermittently, and a Jewish business man attends
another, according to the notes on the questionnaires.
D. Does your church have a program in place specifically designed to interact
with Jewish people? When asked if their churches had a program in place specifically
designed to interact with Jewish people, 2.86 percent of respondents said yes to the
question. One person noted that there was a program on the conference level, but nothing

locally. Most of the comments indicated an unawareness of any program existing in their

churches. The fact is that there is no official conference-level program developed. The
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only Jewish outreach training programs being conducted in the State are being done by
private individuals or at Andrews University.

E. Would you participate in such a program if one existed in you church? 1t is
interesting that 218 of the 279 respondents, or 78.14 percent, indicated that they would be
willing to participate in a church program specifically designed to interact with Jewish
people. Congregational comments from those who replied were nearly all “maybe” or

“possibly,” but none said “no.” Of the focus groups, ministers (62.50 percent) were less

likely to see a need for such a program; however, the majority of the pastors were

inclined to be involved in such a program to one degree or another. Both of the lay focus
groups, male and female, indicated 100 percent interest in participating in a Jewish
outreach program if one existed.

F. Do you work with Jewish people? Only 16.08 percent of the respondents work
with Jewish people. It is noted that none of the ministers responded working with Jewish
people. That is likely explained by the fact that their ministry is preoccupied with
Gentiles within and without the church. It appears that women have more interaction
with Jewish co-workers than do men.

G. Do you know where a synagogue is located in your community? About one
quarter of the participants (25.09 percent) knew where a local synagogue was located in
their communities. This is not surprising, since synagogues do not exist in many towns
in Michigan and observant Jewish people often have to travel to distant cities to
participate in congregational worship. Non-observant Jewish people may not attend a

synagogue at all.
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H. Have you ever attended a Jewish service or synagogue? Although only about

one-fourth (24.01 percent) of the total participants reported attending a Jewish service or

synagogue, 41.67 percent of the focus groups respondents had attended at least once.
Only 57.14 percent of the lay men reporting and 37.50 percent of the ministers had some
- experience with a Jewish service. The reported comments indicated that the ministers
who had visited, had done so either as a class requirement or to get more acquainted with
Judaism. The Andrews University synagogue led by Dr. Jacques Doukhan was
mentioned by a couple of participants who reported a visit. Lay respondents frequently
indicated that they attended with a friend or relative for a Bar Mitzvah, Succoth, Feast of
Tabernacles, or with a Sunday school class.

I Would you change any part of your church program to encourage Jewish
people to attend? To encourage Jewish people to attend a church function, 68.21 percent
of Seventh-day Adventists were willing to change some aspects of their church program;
however, only 12.50 percent of the ministers were amenable to the suggestion. Statistics
show that 50.00 percent of the pastors abstained from answering the question. Comments
reported by pastors indicated confusion as to whether or not it would be appropriate to
make accommodations. Much depended upon what changes were proposed. Lay
comments were also divided, though they were far more likely to accommodate Jewish
people as long as biblical standards and Adventist beliefs were not compromised. A fear
of compromise might also explain'much of the ministerial reservation. The lay focus
groups and the congregational respondents were clearly supportive of a more
contextualized, or more deeply inspirational, worship style as long as it was biblically

sound.
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Religious Beliefs Regarding Jews
A. The Christian church is the “New Israel” of God replacing the Jewish
“Israel” as God'’s special people. When asked whether or not the Christian church has
replaced the Jewish Israel as the special people of God, an important theological issue

was addressed. Although 73.84 percent of the total participants answered in the

affirmative to the statement, the lay women and ministers responded with greater
definiteness (88.89 percent of the women, and 87.50 percent of the ministers).
Comments demonstrated a need for clearer definitions of the terms “replacing,”
“Christian church,” “Jews,” and “spiritual Israel.” Some participants believed the
statement was biblically correct that the church replaced the Jews as the people of God,
while others indicated an uncertainty as to the truthfulness of the question. A few people
declared all believers to be either “spiritual Jews” or “the seed of Abraham” by faith in
Jesus. Some confessed that they just did not know the answer to the question. However,
with 73.84 percent answering yes, it is evident that a form of Replacement Theology is
instilled in the thinking of many Adventists.
B. When the Jews said in Matt 27:25, “His blood be on us and on our children,”
that specifically meant that modern Jews are held responsible for the death of Jesus. Of
Seventh-day Adventists reporting 78.93 percent do not believe that the modern Jews are
specifically held responsible for the death of Jesus, regardless of the unbelievers’
comments in Matt 27:25. That includes three quarters of the ministers responding.
However, there is a significant number of Adventists who do believe that modern Jews
are responsible. Clarifying comments give insight into why some participants answered

as they did. Some claimed that it was not biblical that a son should be held responsible
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for the sins of his father. Others expressed that “all humanity is responsible” for the
death of Jesus. However, one minister wrote that it “falls on [the] bloodline-modern
Jews reject Jesus just as [their] forefathers did.” Another pastor wrote, “Every person has
the opportunity to make [a] decision about Jesus.”

C. Ellen White teaches that the Jews have suffered throughout history because
they are responsible for the death of Jesus. Although 78.93 percent of Adventists do not
believe that modern Jews were responsible for the death of Jesus, only 67.03 percent
disbelieve that Ellen White teaches that the Jews have suffered throughout history
becausé they are responsible for the death of Jesus. One-fourth of the ministers surveyed
abstained from answering the question. Many respondents commented that they were
either unsure of any such comments, or that they had never read any evidence by Ellen

White to support the statement.

D. A Jew cannot become an Adventist and remain a Jew. The majority of

Adventists (81.36 percent) believe that a Jewish person can be an Adventist and still
remain a Jew. However, there was great confusion regarding the definition of a Jew.
Some felt that “Jewishness” was determined racially, spiritually, nationally, or culturally.
Others felt that a Jewish person who believed in Jesus became a “complete Jew,” or a
“Messianic Jew.” None indicated that a new believer ceased to be genetically Hebrew.
Adventists come from a variety of people groups, but none change their ethnicity because
of their religion.

E. Jews had their opportunity to be the people of God, but they are no longer,
having rejected Jesus. Once again, the question of rejection arises in question E. In

response, 54.84 percent of Adventists said the statement was false. That means that
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45.16 percent either abstained from answering the question, or that they believe it is true.

Of special interest is the fact that 50.00 percent of the total focus groups marked the

statement true, as did 75 percent of the participating ministers. The theological
implications of this statement will be discussed later in this project. The most commbn

remarks indicated that the Jewish nation was rejected, but individual Jews can be a part of
Christ’s people.
F. Vegan and vegetarian fellowship meals are kosher for Jews. Nearly 50
percent (49.82 percent) of Adventists believed that vegan or vegetarian meals are kosher,
while 41.22 percent disagreed. The remaining 8.96 percent abstained from taking a
position on the issue. The comments were divided. The most frequent responses felt that
veganism is kosher, while vegetarianism is questionable. Many people indicated that
they just did not know the answer. A few replied that “kosher” relates to a process for

which vegan or vegetarian foods may or may not qualify. Adventists must be careful

about telling a practicing Jew that fellowship meals are kosher unless they are known to
be so, lest credibility and influence suffer as a result of ignorance.
G. The Jews stopped uniting with the church after that nation rejected Jesus as
the Messiah. In response 56.07 percent of Adventists do not believe that the Jews
stopped uniting with the church after that nation rejected Jesus as the Messiah. A clear
30.00 percent did believe that the Jews stopped uniting with the church at that point. The
percentage of those respondents that either did not know the answer or they refused to
make a decision was 13.93. A considerable majority apparently recognized the biblical
and historical evidence that the growing apostolic church made great progress among

Jews in spite of the opposition of unbelieving Jewish leaders. Comments favored
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individual Jewish conversions, rather than as a nation. Several indicated that they did not
understand the statement. A few respondents were uncertain as to the meaning of the
term “church.”
H. The Jews largely stopped uniting with the church when the Christians rejected
the Law and the Sabbath. The response to this statement was quite divided. A solid
44 .80 percent of Adventists believed -thé statement to be false; whereas 40.50 percent

thought it was true. Another 14.70 percent of the people abstained, but made comments,

such as “unsure,” and “I don’t know,” etc. Some indicated that the Jews didn’t accept

Jesus as the Messiah before the church rejected the Law and the Sabbath. A lack of
historical knowledge and the presence of a Supersessionist Theology is detected in the
comments and statistics reported.

1. The Third Temple in Jerusalem must be built and the sacrificial system
reinstated before Jesus returns the second time. With 83.15 percent of the subjects
denying that the Third Temple and the sacrificial system must be reinstated before the
second coming of Jesus, it is a good indication that Dispensational Eschatology has not
greatly impacted Adventism. Yet, 5.38 percent believe that these things will happen, and
11.47 percent abstained frpm taking a position on the matter. That would possibly make
a combined 16.85 percent of Adventists who may have a tendency to lean toward the
popular theology of the Evangelicals. Most of the comments from respondents indicated
that the Third Temple and restored sacrificial system are not biblical.

J. Jews believe in salvation by works. Statistics reveal that 44.29 percent of
Adventists accept that the Jews believe in salvation by works; whereas, 37.50 percent say

the statement is false. That leaves 18.21 percent who are either unsure or do not know.
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Obviously, it is the impression among Adventists that Jewish people believe that their
works bring them salvation. One individual even quoted Dr. Laura Schlessinger, the
popular Jewish radio talk show psychologist, as affirming the statement. A respondent
indicated that secular Jews do not believe in salvation, so the point is invalid. Only one
respondent indicated that faith was important to the Jews. A similar comment has been

leveled at Adventists by non-Adventists because of their enthusiasm for the Law and the

Sabbath.

Social Beliefs Regarding Jewish People

A. Jewish people are increasing rapidly in numbers in the USA. Although 37.28
percent of Adventists believe that the Jewish population is rapidly growing in the United
States, 49.46 percent correctly answered that the statement is not true. There were 13.26
percent who did not respond or indicated that they did not know if it is true or false. A
common anti-Semitic stereotype would have Americans believe that the Jewish people
are rapidly increasing in numbers in the nation. Comments expressed on the survey
questionnaires were nearly unanimously either confessions of guessing or confessions of
ignorance on the matter.

B. Jews are a foreign element in America, which is a Christian land. Notably,
77.06 percent of the people surveyed did not believe that the Jews are a foreign element
in America, which is a Christian land. Only 13.98 percent of the people did believe the

statement to be true. Only 8.96 percent of the participants opted not to declare their

position on the issue. Generally, respondents believe that America is a melting pot of

nationalities, and that the Jews as well as the Christians are a part of the citizenry.

Several people commented that America is not “a Christian nation.” In Europe, Jewish
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people were frequently persecuted as a foreign element in various lands. Nazi Germany

was the most outstanding example of that bias, and the violence such an attitude
produced.
C. The Jews dominate banking and politics. The common stereotype that the
Jews dominate politics and banking is believed by 29.75 percent of Adventists.
However, 60.93 percent do not subscribe to the belief, and 9.32 percent of the people
abstained from answering. Many participants felt that the Jews are quite visible in those
two fields, but found fault with the term “dominate.” Still, nearly one-third of the
participants had tendencies to believe the statement.
D. “Jewish people are sharp businessmen. The word “sharp” in connection with

“businessmen” is a code phrase commonly used by anti-Semitic people to mean
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“greedy,

grasping,” “exacting,” or “cheating.” It is noteworthy to observe that several

N

Adventists who commented on the survey frequently interpreted it to mean “good,”
“astute,” or “excellent” businessmen. Generally, comments indicated that some Jewish
people are good businessmen and some are not. This statement, more than any other in
this survey, revealed a strong inclination toward stereotyping among Adventists. A 69.15
percent majority of the participants said the statement was true, while 24.11 percent said
it was false. Only 6.74 percent abstained. It is even a stereotype to consider all Jewish
people as “good,” “astute,” or “excellent” businessmen, since it is a generality and a

group characterization.

E. The Jews were responsible for their own sufferings during the Holocaust of

World War 1I. Although there are people who blame the Jewish people, at least in part,

for the events that led to the Holocaust of the Second World War, Adventists, to their
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credit, strongly placed the blame on Satan, Hitler, and Nazi prejudice and wickedness
rather than on the Jews. A response of 88.97 percent indicated that the statement was
false, while 5.34 percent affirmed it, and 5.69 percent abstained. To affirm the statement
is to blame the victim and justify the oppressor, which reflects the same mentality and

argument used by child or spouse abusers.

F. The same methods used to convert other American people groups will work

Jjust as effectively in converting Jews to Adventism. When asked if “the same methods
used to convert other American people groups will work just as effectively in converting
Jews to Adventism,” 84.62 percent of those polled said, “No.” Only 7.69 percent of the
people indicated that the same methods would be just as effective, and the same
percentage of respondents abstained. It was generally felt that different methods for
reaching people groups must be developed to meet their particular beliefs and needs.
“One size fits all” evangelism may not be effective. One insightful participant observed
that there is such a variety of Jewish denominations and beliefs that some may favorably
respond to conventional methods, while others will not; therefore, it is necessary to study
and understand the unique beliefs of a particular Jewish focus group.

G. Adventists should establish their own Messianic synagogues. To the
statement, “Adventists should establish their own Messianic synagogues,” an interesting
anomaly emerges. Although 84.62 percent of Adventists responding to the last question
indicated that conventional methods were not effective in reaching Jewish people, and
that a more contextualized approach needed to be developed, the respondents now
rejected the idea that Adventists should develop their own Messianic synagogues by

74.82 percent. Only 15.25 percent were favorable to the suggestion, with 9.93 percent
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abstaining. One participant who voted against the idea wrote a note saying, “SDA is
SDA. Join-convert-apply.” Several Adventists did not see the need for separate worship
facilities, and expressed a fear that the establishment of synagogues would fracture the
unity of the church and would justify the establishment of black churches and
conferences, as well as Hispanic churches and conferences. Those who replied favorably
stated that synagogues would likely make it easier to reach Jewish people, and that it
should be accommodated as long as it did not violate principles set forth in the Bible or
Spirit of Prophecy. It appears that Adventists favor new and contextualized methods to

reach the Jews, but not in the context of separate, unique worship facilities. It appears

that Adventists want the Jews to join them in their own Gentile churches. That may work

for some Jewish believers who are only loosely connected with their heritage, but for
more observant Jewish believers, the conventional Adventist church and worship is not
conducive to their spiritual growth.

H. I'would like to live next door to a religious Jewish family. The final statement
is designed to “smoke out” any attitudes of anti-Semitism within churches. To this
statement 84.34 percent of Adventists answered affirmatively. The respondents indicated
at 7.12 percent that it would not be to their liking to live next to a Jewish family;
however, 8.54 percent abstained on the issue. Among those who abstained, notes
indicated that they were undecided or somewhat open to the idea. Many commented that
the experience would expand their understanding and allow them to learn more about
Jewish people and to witness to them more effectively. It appears that Adventists in

Michigan would favor interaction with Jewish neighbors.
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Summary

Several revelations regarding Adventist-Jewish relations in Michigan emerged as

a result of the present study. They are as follows:

Based on the findings of this cross-sampling of Adventists, the number of
members reporting some Jewish ancestry (2.8 percent) is proportionate to the percentage
of the Jewish population within the State of Michigan and within the United States
(between 2-3 percent).

Only 17.56 percent of Adventists surveyed indicgted'that they had close Jewish
friends, and they usually reported that such friendships were not currently active. Only
16.13 percent of Adventists frequently work with Jews. This information reveals that
most Adventists are either isolated from Jewish people, or unaware of their presence.
The study also revealed that congregants, rather than pastors, are more aware of Jewish
people among them in the churches. Even then, only 5.05 percent were aware of a
Jewish presence in their midst.

Few Adventists knew where a synagogue was located; neither had many
Adventists ever attended a Jewish service. This is not uncommon, since synagogues are
not present in most communities.

Jewish awareness seminars are needed on the local church level to sensitize
members toward understanding Judaism and in the development of strategies for reaching
and winning Jewish people for the Messiah.

Only 2.86 percent of the sampled respondents reported awareness of any training
program on the conference or on the local levels specifically designed to prepare

members to interact with Jewish people. However, 78.14 percent of the survey
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participants expressed an interest in being taught how to interact with Jewish people on a
spiritual level. Ministers were less likely to see a need for such training. These facts
indicate a willingness on the part of the laity to be trained for Jewish outreach. It also
indicates that the Michigan Conference needs to adequately provide for that kind of soul-
winning training.

Although 68.21 percent of congregants in the survey said they would change part
of their church program to accommodate Jewish interests, only 12.50 percent of the
pastors would agree to make changes. It is obvious from these figures that the laity is
more open to sensitizing their present program and environment in order to win and
retain Jewish souls than are the clergy. Most likely ministerial reluctance is due to clergy

suspicion that Adventist practices and theological concepts may be compromised for the

sake of accommodation. However, if the Scriptures and the writings of Ellen White are

the exegetical basis of all practices and teachings, truth will prevail over tradition.
Sensitizing is not synonymous with compromising. Truth must always be maintained,
but the way that truth is presented must not be hindered by artificial cultural barriers.
Contextualized accommodations apparently do not include Adventist Messianic
synagogues, which are viewed as a threat to orthodoxy and unity. Either the local
congregations must be made safe from insensitive and anti-Semitic influences, or
separate places of worship must be developed wherein Jewish believers may practice
their Adventist beliefs within an environment compatible to their culture and heritage.
Apparently, Adventists favor sensitivity; thus, there is a need for the re-education of local

church members. Either Gentile churches must be sensitized and/or separate Hebrew
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congregations must be established. Unless this is done, the Adventist Church will not
impact the Jewish community with any greater success than it presently experiences.

A theology of supersessionism appears to be prevalent in Adventist thinking,.

This is particularly true among ministers. It could explain, to some degree, a lack of
interest in reaching Jewish people with the gospel, since that need is not recognized.
More than half of the participants surveyed believe that the Jews are no longer the people
of God, being replaced by the church. The implications of this theology will be discussed
under the heading of “Historical and Theological Reflections.” It needs to be re-
examined exegetically and historically.

This study reveals that Adventists are not generally given to dispensational-
evangelical eschatology.

A clarification of particular terms, such as Israel, Jews, the church, kosher, chosen
people, etc. are necessary before a sense of mission can be established in Adventist
efforts to reach Jewish people.

Although Adventists do not generally believe that modern Jews are any more
accountable for the death of Jesus than are other people groups, they are inclined to
believe stereotypes about Jewish people. Anti-Semitism is not open or rampant, but it

does exist in the church. Indifference is a greater threat.

The laity is more inclined to invoke a contextualized ministry toward the Jews,

incorporating new methods to reach them, than are the ministers. Without Conference
support in encouraging and training leaders, local motivation to establish a viable

outreach will not receive pastoral encouragement.
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The same exegetical and historical criteria applied to the historicist approach to
Scripture must also be applied to the writings of Ellen White, to avoid misinterpretations

regarding Adventist-Jewish relations.

Conclusion

The results of a cross-sampling of Michigan Adventists, who participated in this
survey, reveal that Adventists are very largely isolated from and unaware of the Jewish
minority within and without the church. They are also unfamiliar with the culture and
religious beliefs of the Jews.

The laity is obviously interested in being trained to reach Jewish neighbors, but
there is no Conference level soul-winning strategy in place to train, equip, empower, and
release them for a Jewish ministry.

Behind every major movement in history there has been a successful theology that
energized it. There has also been a theology behind every movement of neglect or
failure. It is evident from the sampling of Michigan Adventists who participated in this
study that a theology of supersessionism hinders the advancement of Jewish outreach in
this Conference. Attitudes expressed revealed that Jewish outreach has been overlooked
in the Great Commission to reach souls within this State.

Although anti-Semitism is not openly prevalent in the church, many Adventists do
subscribe to historical stereotypes.

Sermons and lectures presented by some gospel ministers at public meetings

reveal that the Bible and the writings of Ellen White are used to support a form of anti- |

Judaic preaching.
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It is likewise appafent that the Adventists who participated in the survey want an

innovative and contextualized approach to reach and retain the Jewish believers. But

herein is a paradox. They want the Jews to be Jewish, but within the context of a Gentile
culture, structure, and worship style. The synagogue format is evidently seen as a threat

to the unity of the church and a safe harbor for people with extreme perspectives.

Recommendations

Based on the findings of this study, the following recommendations are presented
in an endeavor to stimulate priority changes and to equip Adventists to share the gospel
message with Jewish people.

It is recommended that the Michigan Conference of Seventh-day Adventists
establish a Religious Minorities Committee to develop avenues and strategies for training
pastors and members for specialized ministries. Training in Jewish evangelism is only
one program to empower church members for interaction with and witnessing to non-
Christian neighbors with whom they may associate in the course of daily life, such as
Muslims, Jews, Buddhists, Hindus, etc.

It is recommended that a ministerial symposium on Jewish issues and those
affecting other religious communities, be held at Camp Au Sable periodically to educate
pastors regarding the beliefs of each group, clarify theological and cultural obstacles
hindering effective communication with each group, and to teach how to motivate the
laity to engage in ethnic inter-faith ministries.

It is recommended that local conferences provide for an exegetical and historical
study of significant Bible and Spirit of Prophecy passages that relate to the Jews, Israel,

the church, replacement, etc. within the context of historicist eschatology.
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It is recommended to local conferences that contextualized congregations be
established and planted when and where advisable, and with proper notification to and
education of non-Jewish Adventist churches as to the need, purpose, and orthodoxy of
any unique congregations.

It is recommended that pastors provide a sensitive atmosphere for the local
training of interested and spiritually stable laity in the development of a viable ministry to
the Jewish community within their parish environs.

It is recommended that pastors give support to those who engage in such a
ministry. The development of Jewish Awareness Seminars is only one avenue to
facilitate this goal.

It is recommended that local congregations include outreach to Jews and other
minority groups as a part of their personal ministries strategies and plans.

It is recommended that pastors and local elders encourage the elimination of

prejudices, stereotypes, and anti-Judaic/anti-Semitic preaching, without succumbing to

“political correctness,” but fostering a spirit of love and fellowship. As Christ is lifted up
in the churches, He will make them magnets for people who seek Him, regardless of their

ethnicity or journey in life.




CHAPTER IV

IMPLEMENTATION AND EVALUATION OF

PILOT JEWISH AWARENESS SEMINARS

Introduction
Two pilot Jewish Awareness Seminars were conducted between July and
November of 2006 to implement and refine the materials developed as a part of this
project. Information gathered from the survey questionnaires returned at the June 2006
Michigan Camp Meeting was incorporated into the presentations. This chapter discusses
the pilot seminars and analyzes their results. The first seminar was held in the Bay City
Seventh-day Adventist Church and the second was held at the Cadillac West Seventh-day

Adventist Company in Michigan.

The Bay City Jewish Awareness Seminar

Background
At the request of the church pastor, a modified Jewish Awareness Seminar was
conducted at the Bay City, Michigan, Seventh-day Adventist Church on Friday, July 21
and Sabbath, July 22, 2006. Information analyzed and gleaned from the sociological

survey gathered at the camp meeting in June was addressed and incorporated into the

program delivered at the seminar—since that church participated in the survey. A basic
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seminar questionnaire’ was administered to assess the knowledge of and beliefs toward

Jewish people before and after the presentations to measure the cognitive impact of the

seminar. The results were compared and analyzed to assess the effectiveness of the
program. The findings of this pilot seminar were utilized in refining, expanding, and

clarifying the Cadillac West Jewish Awareness Seminar.

The Bay City Seventh-day Adventist Church
The Bay City Seventh-day Adventist Church has a membership of about seventy-
four members, with an average attendance of forty people each week. It is located in
eastern Michigan near the entrance to the Thumb Region of the State. There is a thriving
Jewish population in the city with a Conservative congregation, Temple Israel, located
several miles from the Seventh-day Adventist Church. At present, there is no viable
interaction of any kind between the Adventist and Jewish citizenry, accept as they may

occasionally work together at the same place of employment.

The Seminar Format
The basic format of the seminar followed that of the typical model presented in
chapter 5 of this document. Since the pastor indicated that he wanted his congregants to
understand the beauty and joy of Sabbath-keeping, emphasis was placed on that theme
throughout the weekend. Although the welcoming of the Sabbath and the time of

separation are optional demonstrations to the seminar format, they add interest and are

very well accepted by the audience.

'See the appendix for the pre and post-seminar questionnaires.
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Analysis of the Bay City Seminar
Attendance
Fifteen people attended the Fridayb evening meeting to welcome in the Sabbath.
Approximately thirty people were present at the Sabbath morning worship services and
fourteen remained for the evening havdala to close the Sabbath at the Bay City Jewish
Awareness Seminar on July 21 and 22. Because of the small attendance, it became
obvious that there was a need for a second seminar to be held in another city in order to
compare the data collected in both locations before determining the accuracy of any
conclusions and recommendations formulated.
It was discovered that the advertising within the congregation was not distributed

in a timely fashion, and greater communication with neighboring Adventist Churches

might have produced a larger audience.

Assessment comparison
At Bay City two seminar assessments were utilized: one to measure the
effectiveness of the training seminar, and the other to evaluate the sermon in reaching
their intended goals. The first assessment was a pre-seminar quiz distributed to everyone
who first attended the meetings. Attached to it was a post-seminar quiz with identical
questions to be completed at the end of the seminar. A second assessment instrument
was distributed before the Sabbath sermon in the form of a pre-sermon quiz, attached to a
post-sermon quiz with identical questions. The comparisons of the “before” and “after”

instruments were to indicate whether or not cognitive and affective growth had been

achieved in the presentations.
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Only four of the pre-seminar and post-semiﬁar assessments or quizzes were
returned with information. Eight of the pre-sermon and post-sermon assessments or
quizzes were submitted for evaluation.

From the written assessments, there is evidence that the seminar was successful in

helping participants to grow in their understanding of Judaism and Jewish-Christian

relations. waever, the data was too sparse for definitive conclusions. Apparently, most
Bay City Adventists do not like to fill out written responses. The oral comments were
very favorable and those. who remained to the end of the seminar were enthusiastic about
what they had learned.

The only written answer to the question, How has this seminar helped you in
witnessing to Jewish people? is stated in the following comment: “A little better
understanding of Jewish people.”

The written quizzes regarding the sermon indicated that people increased in their
understanding of Rom 9-11 as a result of the study. Five of the eight respondents
demonstrated a remarkable growth in understanding on the questions asked after the
sermon was completed. Two others demonstrated a fair increase over their pre-sermon
quiz results.

Many inquiries were submitted and answered orally rather than in writing.

Conclusions of the Bay City Seminar
It appears that few Adventists interact with Jewish people in the course of their
professional, social, or religious lives.
It is concluded that Adventists in Bay City knew relatively little about Jewish

people and their beliefs before this seminar.
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It is concluded that much progress was made in increasing the awareness and
interest of the Adventist church members in Jewish outreach as a result of this seminar.
Those who ve.lttended appeared to be genuinely interested in the presentations.
An offering was accepted, which was adequate to send subscriptions of Shabbat

Shalom magazines to select Jewish families in the Bay City and surrounding areas.

Recommendations from the Bay City Seminar

It is recommended that a registration of participants be conducted at the beginning

of the seminar to determine the attendance, to obtain information necessary about each

attendee, and to provide names to be used for a gifts-drawing at the end of the seminar.

Selected books significant to Jewish outreach may be used as attendance incentives for
the drawing.
It is recommended that the instructor re-write some of the questions in the pre-
seminar and post-seminar instruments, for greater clarity.
It is recommended that a seminar exit evaluation instrument be administered to
participants at the end of the seminar to obtain anonymous suggestions on the
improvement of the seminar.
It is recommended that the pre and post-sermon quizzes be eliminated since they
are distracting to the hearers during the sermon, and difficult to distribute and retrieve
effectively. It is optional as appropriate.

It is reccommended that power point be employed to imprint major learning points

on the minds of participants.
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It is recommended that the pastor and personal ministries leader see that the
Shabbat Shalom subscriptions are maintained and expanded to cover the Jewish
community in that city.

It is recommended that the church personal ministries department explore
innovative methods of engaging the Jewish population in Bay City and develop
opportunities to meaningfully relate to them before sharing the message of the Messiah
with them.

It is recommended that a seminar at the Cadillac West Seventh-day Adventist

Company be conducted to gather a greater volume of data and comments for study.

The Cadillac West Company Seminar
Background
At the invitation of the head elder and with the permission of the pastor, a Jewish
Awareness Seminar was conducted at the Cadillac West Seventh-day Adventist Company

in Cadillac, Michigan on November 10 and 11, 2006.

The Cadillac West Seventh-day Adventist Company
This new church plant was birthed by the Cadillac and neighboring Seventh-day

Adventist churches, which contributed most of its key leaders. The church is located on

the opposite side of the city, situated between Lakes Cadillac and Mitchell. Less than

two years old, the new company is growing rapidly and is renting an up-stairs facility in a
store while it is building a new church. The membership is about 28, though many more

people attend.




66
This city has no synagogue, unless there are a few unknown Messianic
congregations, which are generally small and less conspicuous. Traverse City has a
synagogue, but the branch is not known. Manton has a rather small Messianic group. A
few years ago, there was an attempt on the part of the Manton Church to interact with that
group and begin a Seventh-day Adventist Messianic cbngregation, but it did not succeed

for various reasons.

Seminar format

The format followed for the seminar was similar to that used at Bay City, but was

refined and improved as a result of suggestions made at the first pilot seminar. The pre

and post-sermon assessment quizzes were revised and prepared but omitted, due to
impracticality and the fact that the people were arriving at different times as a result of

the storm. Up-graded pre and post-seminar assessment forms and an exit evaluation were

distributed.

Analysis of the Cadillac West Seminar

Attendance

Although the seminar was well published with posters and bulletin inserts for at
least two weeks in several surrounding Adventist congregations, a severe snow storm,
accompanied by lightning, thunder, and damp, cold weather, created numerous
unforeseen problems that surfaced on Friday evening and Sabbath morning, greatly
diminishing the attendance, and required a revamping of the program format.

Fifty-five people submitted registration forms, but many more came and left at
various times during the day. It is estimated that a minimum of seventy or eighty people

participated at some point in the course of the seminar.




Assessment of the problems

On Friday evening, there were many “glitches™ due to the weather conditions.

There was a delay in gaining access to the building. When the speaker was able to enter,

people were arriving—so they were drafted into assisting in the set-up preparations.
Consequently, the program was late in starting.
On Sabbath morning, the plan was to arrive at the Clam Lake Township Hall,
which was a larger facility rented to accommodate an increased audience from the
surrounding churches for the day-long seminar. Because the storm had dropped over six
inches of snow overnight, and lightening had created power failures, it was learned that
there was neither heat nor lights at the township hall. An emergency telephone “hot-line”
was put in place to inform everyone that the seminar was being transferred to the Cadillac
West Company facility. Not everyone got the message before leaving home.
Furthermore, the borrowed television, VCR, CD player, and video projector were at the

township hall. When they were retrieved, it was discovered that they were not

compatible with one another. Consequently, the seminar had to continue without the
power point and video materials designed to enhance learning and interest. Regardless,
the Lord blessed the day and the audience had a very receptive and cooperative spirit,

realizing that the seminar was operating under unusual circumstances.

Assessment comparisons
Thirty-two people filled out the pre-seminar assessment and thirteen participants
completed the post-seminar assessment. From the first assessment, it instantly became
apparent that the congregation knew very little about Jewish people; and it was difficult

to match all of the “pre” and “post” assessments, because some people did not sign their
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names, or only completed one or another of the forms. However, from the matched
assessments, it was very obvious that the participants had learned a great deal during the

seminar. Some participants, who knew virtually nothing about Jewish people at the

beginning, scored quite high on the same questions at the conclusion of the seminar.

Some expressed orally that they intended to seek out Jewish people and reach out to them
in friendship.
The following are responses taken from completed post-seminar assessments in

answer to the question, “How did this seminar help you witness to Jewish people?”

[It] made me more aware of who they are as a people and [how they] can have a

better understanding of who Christ is and was. Sometimes we do assume all Jewish

people are educated and there’s nothing we can share [with them].

Thank you for coming—what a great blessing!

I better understand their mindset and where they’re coming from.

I didn’t learn as much as I could have without my son to keep quiet, but did enjoy
what I heard.

Many new ways to relate to Jews. A better understanding of Jewish people and their
understanding of life and religion.

It has taught me more about the Jewish people, so that I can relate to them.
‘To understand them and know them some. To know not to start out with the Trinity
or Jesus.
Exit Evaluation Responses to the Seminar
At the conclusion of the day, participants were asked to anonymously write out an

evaluation of the seminar for the edification of the researcher and for the improved
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development of future programs. Fourteen people responded to the following questions
as quoted below:'
1. What did you learn from this seminar?

Music! Opening Sabbath traditions were great. Meaning of Cain, Abel, and Seth. So
many meaningful things. How God has a plan.

About Joe Wolfe.

The Jewish people need to know Jesus.

That basically the Jews have a lot in common with the Adventists.
Where do 1 begin?

A lot!

[Two people gave no answer.]

Things I’ve always wanted to ask Jewish people.

That we as S.D.A. have a great work to do. We don’t want to leave any of God’s
people out of the Kingdom.

Very much as I was fairly ignorant about the Jewish people other than movies I’ve
seen about the Holocaust.

Jewish history and some of their values.

I learned that the Jewish people, if they are approached in the proper way, can be
reached.

Very much about Jewish customs and culture.
How has this seminar affected your relationship toward the Jewish people?

It has [made me] aware of my understanding and compassion of their need to know
the truth.

Positively

' Answers are not necessarily grammatically or mechanically correct, but they are as the
participants returned them.




Acceptance

I now have more understanding of Jewish people.

Enhanced it greatly

Want to interact with them more

No change-I should love everyone.

It confirmed my opinion of how much we can learn from the Jewish people.

I have never known any Jewish people. I am, now at least, aware of them. My friend
in Canada works for Jews.

[One person gave no answer.]

I will have more of a burden to reach out to them and pray for them. I have always
been interested to find out more and meet them.

More understanding

I feel that I know more about them and their traditions or customs, would like to
know more.

[One person answered, but the researcher cannot entirely read the handwriting.]

Will you personally endeavor to reach Jewish people for the Lord?
As God leads, it would be my privilege.

[Six people answered] Yes

If I ever meet them-like everyone I meet

If I come in contact with any, I would share my beliefs with them.

Find out where they are and let them know we care. My favorite is talking to people
and sending then cards.

[One person gave no answer]

I’m always willing and I’m actually interested (have been for a long time) in
attending a temple.

I am willing to try. .




4.

Yes I will.

How will you encourage your church to reach Jewish people?
[Three people gave no answer]

I won’t

To try to teach them to reach out.

You have done that.

Try to identify them first.

Not sure

Know your neighbors—who knows who they will be?

I am really not sure here. They sure hate to change anything and their traditions.
Ask you to present this seminar and pray that you will accept.

Reduce offensive language and jargon.

By outreach to those in the community and possibly help to set up a church, if there is
a need.

Speak to people about what I learned!
What did you like best about this seminar?

Seeing you folks again. Learning the Jewish people’s needs and customs of opening
the Sabbath. I also enjoyed different questions people had.

Story of Joe Wolfe

All the information, our common beliefs with the Jews.
The music

Too much to put here

Music and bringing in the Sabbath

Getting to know how Jewish people think
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All the things I learned about the Jewish families. All about their celebrations and
how faithful some are to centuries of their traditions.

All pastors have different ideas. To learn about the Jews and discuss all of this with
questions and answers and learn of their customs.

The bringing in of the Sabbath
You covered many issues of personal and historical issues.
Its practicality
The knowledge I gained about the Jewish people gave me great insight.
Liked it all-Excellent~Thank you much!!!
What did you like least about this seminar?
[Four people gave no answer.]
Hard chairs
All was good.
It was lengthy.
Too much info to digest
Too long (not in a bad way)! Not enough time to go over everything you have.
Too much to understand
The hard chairs and eating of bread and grape juice together!
Too long for one day! It’s practical though.
The chairs left me a bit sore in the behind, but I still managed to pay attention ©.
The long hours of sitting.
How can this seminar be improved to make it more effective?
[Three people gave no answer.]

Don’t have anything I can think of.



Not have as much information

More days with shorter classes

Please pronounce the Jewish words for the music before we sing. I didn’t know how
to pronounce them correctly!

I don’t know-make it clear Jesus said love one another
I can’t think of anything that could be added to it.

Somehow to get more pastors and people that can make a difference involved. We as
a people, unless there is many, cannot do it alone.

Thank you so much for your presentation.

I know we [have] to deal with some unexpected changes, but I appreciate all the hard
work that went into keeping it organized.

Maybe breaking it up into a few hour sessions for a week long or covering several
Sabbaths.

Make it for 5 days and cover more ground in depth.

If you were a teacher in school, what letter grade would you give this seminar?
Two people gave an “A+”

Four people gave an “A”

One person gave an “A” (for almost perfect) or “E” (for effort).

Two people gave an “A-"

Five people gave a “B+”

One person gave a “B”

One person gave a “B-”

Would you recommend this seminar to another Seventh-day Adventist Church?
[Ten answered] Yes!

Absolutely

Yes, any and/or all!

Definitely Yes!

[One answered] All! [On this answer the researcher cannot entirely read the rest of
the handwriting.]




Comments:
I’ve taken my own mother and mother-in-law to service and have feared of offending
them because of what some feel is the “plain truth” of Catholicism. I’ve been to
services when pastors were not kind or diplomatic about what they preached. There
are ways to deliver the truth without slander. My husband and myself are Catholic
converts. All we can do—each one of us is our best to glorify God.

When you were talking about how not to offend Jewish people in Sabbath School
or worship service, I was thinking it needs to absolutely be a message of one’s

relationship with God the Father and Christ, His Son, instead of the woes of other
denominations.

Questions and Answers
In the afternoon, the seminar was punctuated with a time for questions and
answers. Most of the questions were submitted orally, but the following is a list of
written questions submitted:

A. What changes [are there] in the life/beliefs of a person who goes from a Baptist or
Methodist belief system, for instance, to that of a Messianic Jew?

. What is [the] Jewish population of [the] U.S., and is there any current source for
statistics by state?

. Where is the closest synagogue to Cadillac?

. You mentioned Christian superstitions. What are some?

. From Moses, Abraham, and other prophets through to Christ, did not the Jewish
people have it right about who God is or was? Would not God have revealed
Himself to them if He was more than One God as they believed?

. My Dad’s pastor doesn’t agree that we should change any part of our (SDA)
worship service to please Jews or any [other] culture or religion. He says they

need to become SDA’s. Does E. G. White shed any light on this?

The answers to these questions are given in the appendix of this document.

Conclusions from the Cadillac West Seminar
It is concluded from the written and oral pre-seminar assessments that the

participants who attended the Cadillac West seminar initially knew very little about
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Jewish people, due to a lack of:vavailability of Jewish people, awareness of their
presence, and interest in contacting them. They had never been prepared to relate to
Jewish people as a part of their outreach training in their local churches.
It is concluded that those who completed the written and oral exit assessments,
and who made comments, expressed great appreciation, enthusiasm, and increased

knowledge regarding Jewish beliefs, and possible opportunities for interacting with them

for the Messiah.

It is concluded from the evaluatibns that the seats were too hard for prolonged
comfort. This was due to a change of location and seating arrangements due to the storm.
It is concluded that the sessions were too long and too packed with cognitive
information. It was suggested that the seminars be extended over several days or weeks,

but that is not logistically practical due to travel distance and scheduling.

It is concluded that the audio-visual and power point presentations, which were

originally intended to enhance interest, learning, and provide diversity of teaching
methods, were not functional due to unforeseen weather-related problems.

It is concluded that an offering accepted for providing Shabbat Shalom magazine
subscriptions to Jewish families in Michigan was not promoted enough. It should have
been received at the time of highest attendance, rather than at the end of the seminar. A
small offering resulted, which bought few gift subscriptions.
It is concluded that the seminar was highly successful and achieved the
educational and motivational goals for which it was intended. Participants indicated an

interest in reaching out to Jewish people, but the extent of that is not measurable without
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a local church follow-up plan and pastoral encouragement. Only time will tell its impact
and effectiveness.
Recommendations from the Cadillac West Seminar

It is recommended that the seminar instructor bring pre-tested electronic
equipment and learning aids, rather than depending upon the local church to provide for
them. It is advisable to have alternative options in the event of technical failures.

It is recommended that the instructor have a back-up plan for possible changes in
venue, due to weather or building inaccessibility.

It is recommended to the song leaders that Hebrew music be played prior to
singing and that the words .be pronounced orally before having the congregation sing
unfamiliar songs.

It is recommended to the host churches that provision be made for a children’s
program for day-long seminars.

It is recommended to the host churches that comfortable seating arrangements be
provided.

It is recommended that the instructor arrange the program to provide for frequent
breaks and movement for the audience.

It is recommended that the Sabbath speaker distribute, whenever advisable, an
optional pre-sermon assessment quiz and a post-sermon assessment quiz to ascertain
attention and to measure learning during the sermon.

It is recommended that the seminar instructor provide the pastor and personal

ministries leaders with outreach suggestions and materials they can use for follow-up

strategies at prayer meetings, witness training sessions, soul-winning classes, and
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significant Jewish inter-faith events. It would reduce the length and intensity of the

week-end seminars, and establish a viable Jewish outreach ministry.




CHAPTER V

CONSTRUCTION OF THE JEWISH AWARENESS SEMINARS

GUIDE-MANUAL

Introduction
The guide-manual for Jewish Awareness Seminars is the product of an

evolutionary process over twenty-one years of experimentation in training and equipping

the laity for Jewish outreach. In this chapter the process of writing the document will be

described. The actual guide-manual produced is in the appendix of this project.
Information and data gathered from the pre-seminar sociological survey of 2006 were
synthesized with personal observations and input gathered from individuals over more
than two decades to produce a rudimentary document for conducting the pilot seminars.
Suggestions derived from two pilot seminars further refined the strategy, operational
procedures, and materials included in the final document.

This chapter deals with the methodology followed in constructing the actual
instructional manual developed from, used with, and refined by pilot (trial) seminars
connected with this study. A general outline of a typical Jewish Awareness Seminar is
included to give an overview of the format, scope, and sequence to be followed in the

program. Detailed information appears in the guide-manual.
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Statement of the Problem

~ Because Seventh-day Adventists are generally unaware of and have so little
interaction with Jewish people, a background and understanding of this important
minority group must be established to correct misunderstandings and counter-productive
attitudes. An educational process is mandatory before the laity is prepared to effectively
interact and share with the Jewish community. Specific outreach suggestions for post-
seminar follow-up activities need to be continually devised for a viable ministry. To
stimulate and motivate participants to implement and perpetuate an on-going, organized
outreach to the Jews, utilizing the information and skills gained from the seminar series
and the use of this guide-manual, is of major concern to the success of the soul-winning

program of the church.

Scope and Sequence
The range of material available on Jewish life, thought, customs, and religious
beliefs is very broad and abundant. Oriental or Hebrew perspectives are quite foreign to
the average American Adventist’s occidental or “Greek-Gentile” mindset. Therefore, an
educational program requires a survey of many aspects of Jewish background to lay a
foundation for meaningful interaction with Jewish people.

The real challenge in writing the guide-manual was the scope and sequence of the

materials to be included. Gathering information was not a problem; digesting and

condensing it in a balanced and succinct format proved to be a greater task. This seminar
is meant to be an introductory series designed to encourage non-Jewish Adventists to
develop their own Jewish outreach programs. A lot of information and skills are covered

within a time frame of approximately eight or nine hours of presentations. Consequently,
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a comprehensive study must give way to a brief overview of some topics, while
concentrating on Speciﬁc areas of interest to the Michigan Adventists.
Because the Kabala Shabbat and Havdala services contribute to the interest of the
seminars, and provide a learning dramatization experience, they are mentioned in this

chapter and in the guide-manual in the appendix.

Guide-Manual Format
The guide-manual is divided into two parts: Part 1: Preparation for Jewish
Awareness Seminars, and Part 2: Conducting Jewish Awareness Seminars. The former
discusses the role of the pastor (or leader) in promotional and organizational aspects of
Jewish Awareness Seminars prior to the execution of the actual seminar. It also suggests
follow-up activities and opportunities for developing meaningful Jewish-Adventist
relations; the latter part deals with the actual information and skills presented to the
people at the séminar program to empower them for service.
The layout of the guide-manual consists of the following sections:
A. Preliminary pages and general information. This section includes an un-
numbered blank page, title page, copyright, and dedication. This is followed by Roman
numerals marking the table of contents, acknowledgements, and preface.
B. The body of the guide-manual. The body of the manual opens with an
introduction followed by a page that separates each of the two parts of the body contents.
C. Appendices and Reference Information. Statistical information, forms
necessary for the seminar, a glossary of relevant Jewish terms and definitions,

bibliography, and a vita followed by a blank page are categorized under this section.
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Contents of the Body
Part 1: Preparation for Jewish Awareness Seminars

“Preparation for Jewish Awareness Seminars” has an introductiog and lays out the
current situation existing in Jewish-Adventist relations. This segment connects Jewish
outreach with modern church growth strategies and emphasizes the need for prayerful
preparation by the pastor and church prior to initiating the proposed program.
Suggestions on attracting an audience, advertising, preparing the seminar’s site, logistics,
and materials preparation are offered. It isolates some of the problems and challenges to
meaningful inter-faith communication. Obstacles and barriers erected by Jews and those
erected by Adventist-Christians are explored, which include the following: problems
caused by a lack of accessibility, ignorance, and indifference; and challenges relating to
theological issues which includes: replacement theology, supersessionism, Christian anti-
Semitism, anti-Judaic preaching, sensitive vocabulary, misapplied terminology, and the
exegetical versus the eisegetical’ use of the Scriptures and the writings of Ellen G. White.
Related challenges of Jewish, Christian, and Adventist relations throughout history are
included. Many of these issues will also be addressed to the laity in the actual seminar
conducted in Part 2.

Part 1 also proposes remedies for the conditions aforementioned by advocating
periodic workshops on reaching and retaining minority groups; and by scheduled

seminars with follow-up programs for lay training and empowerment.

'Eisegetical, adj., (from “eisegesis™) refers to the interpretation of a text by reading into it one’s
own thoughts, which are imposed upon it. It is the opposite of “exegetical”, adj., (from “exegesis”), which
extracts a meaning from a critical interpretation or explanation of a text or portion thereof.
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In order for attitudinal growth to happen, specific issues revealed by the 2006
sociological survey of various Michigan Adventists regarding their knowledge, beliefs,
feelings, and attitudes concerning Jewish people must be addressed, as well as the
questions commonly raised, orally and in writing, by Jews and non-Jews. Many of these
are covered during the question/answer periods of the seminar. Others are deliberately
embedded in “Break-out Sessions” designed for short small group interaction and Bible
searching at strategic points during the seminar sessions. The frequency of the break-outs
will be determined by the amount of available time. It is most effective where round
tables are used for the “Break-out Sessions.”

A review of Adventist-Jewish relations will offer suggestions for improvément,

and methods to meet problems.

Part 2: Conducting Jewish Awareness Seminars

The second part of the body contains a step-by-step unfolding of a typical
program for conducting a weekend seminar series. It may be adapted to the physical
circumstances of the seminar location and the special needs of the congregation. A
sermon outline, song list, handouts and break-out questions, commonly asked questions
and answers, glossary of terms, and other information is included in the appendix of the
guide-manual.

A Typical Seminar Format

A typical Jewish Awareness Seminar weekend would follow the following
format:

L. Friday Evening Service: About 6:00 or 7:00 P.M.

A. Registration 15-30 minutes prior to beginning




B. Introduction and Welcome

C. Pre-session questionnaire’

D. Building a Foundation for Understanding
1. The biblical and Spirit of Prophecy rationale for the seminars
2. What a Jewish Awareness Seminar is and is not
3. What, or who, is a Jew?
4. Myths about Jewish people
5. Basic explanation of Jewish and biblical thinking and ethics

. Kabala Shabbat: “The Joy of the Sabbath”

1. Singing of Sabbath songs and prayer

2. The “Queen of the Week”

. Preparation for the Royal Visit

. The Royal Welcome
. Explaining the table arrangements and emblems
Show a preset clip from the “Fiddler on the Roof” video
. The lighting of the Sabbath candles demonstration
. Reading from Scripture (suggestions are Exod 20:8-11;
Ps 91, 92; Prov 31:10-31; Isa 58:13-14; or other appropriate texts)
. The blessing of the family members (spouses or parents and
children bless one another)
. The significance of and blessing upon the bread

. The significance of and blessing upon the wine

'See the appendix for the pre and post-seminar questionnaires, and the “exit” evaluation forms.
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12.  The fellowship of singing Sabbath songs

13. Questions and answers before dismissal

14. Post-session questionnaire administered (optional)
Sabbath Program

A. Regular 9:00 or 9:30 A.M. Meeting

1. Pre-session questionnaire administered (optional)

2. Introduction
American Judaism
The Jewish World
5. Branches of Judaism
6. Jewish-Adventist Relations
B. Regular 11:00 A.M. Meeting
1. Pre-session questionnaire (optional)
2. Regular church service format
Children’s story: “Joseph Wolfe, A Missionary for the
Messiah”
Sermon title: “Broken Branches,” A Study of Rom 9-11"
(see the attached sample sermon outline found in the manual
appendix)
C. Jewish-Adventist Outreach Seminar, 1:30—4:30 P.M.
1. Common Ground and Obstacles to Jewish-Adventist Relations

2. Breakout: small group discussions (optional)

'See the attached sample sermon outline found in appendix E, page 181.
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Reaching Jewish People (suggestions, materials, literature)
Breakout: small group discussions (optional)
Summary: A video highlighting the main points for tactfully
sharing the Messiah with Jewish people
Ideas for Sharing and Suggestions for Follow-up Activities

7.  Breakout: small group discussions (optional)

8.  Questions and Answers
I1I. “The Time of Separation,” at or after sunset.

1. Havdalah,' a ceremony to mark the separation of sacred time
from the profane week may be demonstrated (role-play).
Summary and challenge to ministry
Offering accepted for Shabbat Shalom Project® and names for
gift subscriptions collected
Awards to participants
Post-session questionnaire
Exit evaluations
Prayer and dismissal
An enrichment, post-seminar viewing of a video featuring a
Messianic Jew debating with a traditional rabbi on the subject of the

identity of Jesus (optional attendance)

'"To guard its edges, the Sabbath is not considered over until the first three stars can be seen in the
evening sky on a clear night.

*The Shabbat Shalom Project form is in the guide-manual appendix on page 372.
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Evaluation Instruments
Pre-seminar and post-seminar assessment questionnaires are strategically
distributed to measure the learning of the participants. An exit evaluation is provided to

all who complete the series to ascertain the effectiveness, strengths, and weaknesses of

the seminar, and to refine the training process and materials. They are found in the

appendix.

Enrichment and Demonstration

Audio-visual aids are effective teaching tools. Videos (and DVDs),
demonstrations, and role play are advocated to increase interest, attention, and retention
of significant points. Suggestions for the use of these devices are incorporated into the
guide-manual to enhance the program.

By re-enacting Kabala Shabbat and Havdalah services, interest and flavor is
added to the seminar. Sabbath sacredness and the importance of guarding the edges of
the Sabbath are impressed upon the people. The importance of affirming family
members at the opening and closing of the Sabbath is demonstrated. By having a
volunteer set of parents bless their spouses and children before the audience, a spiritual
depth is added to the program. Suggestions for proper biblical preparation for and
observance of God’s holy day are also urged. Families are encouraged to participate in
the services and to establish their own meaningful customs for welcoming in and bidding

farewell to the “Queen of the Week.”
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Kabala Shabbat: Welcoming the Sabbath Demonstration
The Queen of the Week
Elaborating on'Richard Davidson’s often repeated theme, the congregation is
asked what they would do if they knew they were about to receive a royal visit. If such
honor is given to the coming of an earthly queen, should not greater honor be given to the
coming of the “Queen of the Week,” the Sabbath? Biblical Sabbath worship is a time for

rejoicing in the Lord for His blessing to us!

The Joy of the Sabbath

A demonstration and explanation of biblical concepts of Sabbath observance is
presented to illustrate the joy and beauty of its keeping as practiced in J udaism. It is not
the purpose of this segment of the seminar to require the congregants to follow Jewish
customs, but to perceive the delight of the Sabbath, and to encourage them to develop
their own meaningful practices, benefiting from nearly five thousand years of Hebrew

insights.

Havdala: The Time of Separation
The havdala is a ceremony to separate the Sabbath from the common week ahead.
The guide-manual discusses the lighting of the twisted (multi-wick) candle and it’s
extinguishing into a cup overflowing with wine, representing the close of the Sabbath
with its blessings overflowing into the new week. Sabbath is not considered over until

the first three stars appear in the clear sky.
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Closing Activities

The havdala is followed by the viewing of a video displaying the debate between
a Messianic Jewish rabbi and a traditional rabbi regarding the identity of Yeshua (Jesus).

Post-seminar assessments and exit evaluations are collected at the conclusion of
the last presentation. The pre-seminar and the post-seminar forms for each person are
attached together. An offering for Shabbat Shalom magazine gift subscriptions is
accepted. Gifts and awards are given for attendance prior to dismissal. Prayer is offered.

This marks the end of the seminar series.

Summary and Conclusion
The Jewish Awareness Seminars guide-manual is the product of research and
experimentation extending over a period of twenty-one years. It contains information
gathered from libraries, the internet, interviews, personal involvement with Jewish
people, and data gleaned from an original 2006 sociological survey of 255 Adventists in

12 SDA churches, rural and urban, and 3 camp meeting focus groups, totaling 24

participants of both genders, several races, clergy and laity, and from locations

throughout the State of Michigan. A total of 279 Adventists contributed to the 2006
survey data results.

Preliminary materials and survey findings were prepared into two pilot or trial
Jewish Awareness Seminars weekend programs conducted in Bay City and Cadillac West
Seventh-day Adventist Churches in 2006. The findings from an analysis of the pilot
programs were determined from pre-seminar and post-seminar assessment questionnaires

and from exit evaluations. They were used to refine the pilot presentations.
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The final conclusions were adapted and applied to the writing of the guide-manual
enclosed in the appendix of this document. Although it is terminated for the sake of this
project, the process of improving the manual will continue with each Jewish Awareness
Seminar conducted in the future. On February 16 and 17, 2007, the enclosed guide-
manual will be used at a seminar in Vassar, Michigan. It is expected that further
refinement will happen as a result of that series, though it will not be included herein.

Jewish Awareness Seminars and the accompanyihg guide-manual are developed
as instruments to encourage the training and empowering of local Adventist
congregations toward creating their own Jewish outreach ministries—that Adventists will
commit themselves to accepting the challenge of making Christianity attractive and
desirable to the Jewish people, so they will want to aid in the spreading of the Three

Angels’ Messages of Rev 14:6-12.

- Recommendations
It is the recommendation of this study that the guide-manual be implemented in
local Seventh-day Adventist Churches to equip and train laity for a meaningful and

productive Jewish outreach ministry.

It is further recommended that some of the follow-up suggestions be explored and

employed for the greater spiritual growth of Adventists and for the winning of Jewish

souls for the Kingdom of God.




CHAPTER VI
HISTORICAL AND THEOLOGICAL REFLECTIONS

Introduction

The research for this project has revealed certain historical and theological issues
that may be relevant to the reluctance of Seventh-day Adventists in developing a Jewish
outreach ministry. These topics néed to be explored in this separate chapter because a
cursory examination of them in previous chapters would render an injustice to the issues
and would hinder the basic goals of this study.

Chapter 6 is a potpourri of issues that have emerged from inquiries raised by
participants during the 2006 survey at camp meeting, seminars, and conversations. There
are misconceptions about history, theology, and movements that determine either positive
or negative attitudes of Adventists toward Jewish people and any effort to reach out to
them with a viable ministry.

Of special concern is a mysterious lingering attitude of indifference that has

fostered in some people a counterproductive theology of mission toward the Jewish

people. Many scholars see a guilt factor preventing Christians witnessing to the Jews.

Although it is not open anti-Semitism, a latent bias has been detected toward the idea that
Jews have rejected Jesus as the Messiah, and that God has rejected them, having replaced
them with the “church” as the people of God. Tt allows for “individual” Jews to be saved

by joining the church, but offers no strategy for winning them. Many Christians believe

90
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the Jews have a history of resistance to established evangelistic practices; therefore,.there
is no urgency in sharing the gospel with Jewish people. The Bible and Ellen White are

sometimes quoted to support such viéws. It is the purpose of Jewish Awareness
Seminars to confront various misconceptions that would hinder the expansion of the

gospel not only to the Jews, but to all people.

Ellen White’s Quandary
In 1903 Ellen Gould White expressed surprise at the lack of interest demonstrated

by Adventists for reaching Jewish people, especially since she expected a rich harvest of

souls from that ethnic group. She states it as follows: “It has been a strange thing to me
that there were so few who felt a burden to labor for the Jewish people, Wﬁo are scattered
throughout so many lands. . . . The slumbering faculties of the Jewish people are to be
aroused. . . . Many of the Jewish people will by faith receive Christ as their Redeemer.”!
On several occasions she alluded to her perplexity over the indifference shown
toward the Jews. Is it possible that there is a theological basis for the lack of concern

displayed by many within the church toward the Hebrew people? Before beginning this

project, I would have said “no”; but as a result of this research, I have come to the
conclusion that there may very well be theological perspectives that have cast a veil over
the eyes of Adventists regarding this particular work. A c]os.er examination of the Bible
and Spirit of Prophecy, as well as that of history, may clarify a few points of contention.

Perhaps, if it is explored, it might explain the reason for Mrs. White’s quandary.

'Ellen G. White, Evangelism (Washington, DC: Review and Herald Publishing Association,
1946), 578-579. Quoting from Letter 47,1903 by the same author.
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A Need for Jewish Outreach

Chapter 1 expounded on the biblical and Spirit of Prophecy justification for
Jewish evangelism and ministry. References were cited there, so they will not be
repeated in this section. The Adventist Church needs to exegetically review Paul’s
comments regarding Jewish people in Rom 9-11, in light of what appears in some church
literature. It is also appropriate to note that Mrs. White places considerable emphasis on
the need to pay “particular” attention to the Jews as the eschatological events outlined in
Dan 11 are fulfilled.! She indicates that few ministers are interested in reaching the
Jewish people; yet, Jews are to be engaged by Christians wherever they find them “in all
parts of the earth.” Current research reveals that the clergy is still more reserved about
Jewish outreach than is the laity. This would imply that it will be the laity, rather than the

clergy, who may have to assume the leadership with this endeavor. It behooves the

organized leadership, which is very supportive of establishing soul-winning training

centers in various districts of the Conference, to properly equip and train pastors and lay
members for this prophetic challenge.

Mrs. White even outlines the methodology to be used; comparing the prophecies
of the Hebrew Scriptures with the fulfillments in the Greek Scriptures. She also
advocates the practice of disinterested love and acceptance of them by committed

Adventists who lift up the Prince of Peace in their own lives and are obedient to the Law

'The Seventh-day Adventist Bible Commentary, Ellen G. White Comments, vol. 6 (Washington,
DC: Review and Herald Publishing Association, 1957), 1079.

*White, Acts of the Apostles, 381.
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of God. Many Jews will respond and aid mightily in finishing the proclamation of the

gospel in the end times.

Indifference
It is not surprising that Adventists have so little interaction with Jewish people in
the course of daily life. Since Jews compose an average of 2.2 percent' of American
citizenry, and are declining in numbers, it is understandable that Adventists may not have
frequent contact with them. Thus, they may be ignorant of Jewish customs and beliefs
due to a lack of familiarity. Not all indifference stems from anti-Semitism. However,
there is an indifference that may be rooted in something which is much deeper. There is
reason to believe that some of it may stem from prejudice, stereotypes, and racial bias. It
is this “indifference” that bothered Ellen White as she observed the lack of support given
to early pioneers of the Jewish work: Lichtenstein, Gilbert, Kaplan, and others.
As late as 1965 the following comment recorded in the Seventh-day Adventist
Encyclopedia reveals thé lack of a clearly effective denominational strategy: “The
approach to Jewish people has been varied according to circumstances, and practically all
who have been won have come in through personal ministry. There has never been any
mass evangelism of the Jews. In recent years reports have come from all parts of the

world regarding Jews accepting Jesus as the Messiah.”

!

'Gerhart Falk, American Jews: Commentary by Dr. Gerhard Falk (Buffalo, NY: Jewish Buffalo on
the Web, jbuff.com). New York State residents report 9.1 percent being Jewish; however, less than 1
percent of Jews are found in most other states. A phone survey indicated that there are 6,061,000 people in
America who claim to be Jewish, while only 4,400,000 are connected to a synagogue.

’Israelite Heritage Institute, Seventh-day Adventist Encyclopedia (Washington, DC: Review and
Herald Publishing Company, 1966), 619.
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In the North American Division there is an effort to dispel much of that
indifference and awaken a spirit of Jewish mission; however, interest still needs to be

encouraged at the local church level.

Eisegesis versus Exegesis
Unwittingly, Mrs. White has become a part of the problem due to her use of
certain words and the evolution of their meanings over time. Jacques Doukhan makes the
point that Ellen White’s comments regarding the Jewish work need to be exegetically
studied and applied. In the appendix of his book, The Mystery of Israel,' he explains that
she revised her wording in some volumes to correct misunderstandings attributed to her,
which might encourage anti-Semitic ideas. Apparently, she also recognized a problem.
From the following passage, written by Mrs. White in 1858, and supported by
Matt 27:25, it is easy to interpret that her remarks are either anti-Semitic or that the words
she used carried a different connotation. She writes as follows:

The Jews who first started the rage of the heathen against Jesus, were not to escape.
In the judgment hall the infuriated Jews cried, as Pilate hesitated to condemn Jesus,
His blood be on us and on our children. The race of the Jews experienced the
fulfillment of this terrible curse which they called down upon their own heads.
Heathen and those called Christians were alike their foes. Those professed
Christians, in their zeal for the cross of Christ, because the Jews had crucified Jesus,
thought that the more suffering they could bring upon them, the better could they
please God; and many of those unbelieving Jews were killed, while others were
driven from place to place, and punished in almost every manner.

The blood of Christ, and of the disciples, whom they had put to death, was upon
them, and in terrible judgments were they visited. The curse of God followed them,
and they were a by-word and a derision to the heathen and to the Christians. They
were shunned, degraded and detested, as though the brand of Cain was upon them.
Yet I saw that God marvelously preserved this people, and had scattered them over
the world, that they might be looked upon as especially visited by a curse from God.

'Jacques B. Doukhan, The Mystery of Israel, 117-141. This is an expansion an earlier pamphlet by
the same author, Ellen G. White and the Jews: An Interpretive Analysis of Her Writings and Its Significance
Jor Our Time (Interlaken, NY: ADAR Publications, 1985).
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1 saw that God had forsaken the Jews as a nation; yet there was a portion of them who

would be enabled to tear away the veil from their hearts. Some will yet see that

prophecy has been fulfilled concerning them, and they will receive Jesus as the

Saviour of the world, and see the great sin of their nation in rejecting Jesus, and

crucifying him. Individuals among the Jews will be converted; but as a nation they

are forever forsaken of God.'
Needless to say, this passage is difficult to explain away; yet, it is emphasized that E. G.
White herself revised the wording of several paragraphs that were being misinterpreted.
Doukhan addresses “the rejection of Israel,” “the Jewish nation,” “race of the Jews,” the
“curse on the Jews,” and the “fulfillment of the curse” when he exegetically places them
in perspective with reference to the “unbelieving” Jews who were responsible for Christ’s
death, and the treatment they received at the hands of apostate Gentiles.

Ellen White frequently uses these terms synonymously in reference to the

unbelieving Pharisees and Sadducees who led the ignorant common folk in the execution

of Yeshua (Jesus). Because of the misuse some people were making of her writings, she

later rephrased some of her statements to avoid anti-Semitic license. Therefore, these

statements must be read exegetically. Her use of other terms, such as the meaning of

“Israel” and “Jews” are also recommended for examination, to eliminate “cisegetical”

interpretations commonly imposed upon them.

Restoration and Unity through Evangelization
The evangelization of the Jewish people has many theological implications. This
chapter discusses a few of them. Spiritual Israel restores the unity of the people of God

in the last days. Rev 14:12 speaks of that united people in these words, “Here is the

'Ellen G. White, Spiritual Gifts (Battle Creek, MI: James White, 1858), 1:106, 107.

*Doukhan, The Mystery of Israel, 122-132.
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patience of the saints; here are those who keep the commandments of God (the Law) and
the faith of Jesus (the Messiah).” The remnant of the last days will not be restored until
the “believing” Jews and the “believing” Christians are united in standing for biblical
truth.
From the original research conducted on a sample portion of Michigan Adventists
in 2006, several important concepts have surfaced that require examination in this

project. They may give insight into current Adventist beliefs and thinking.

The Impact of Theology on History
Behind every successful movement in society there is an underpinning theology.
Likewise, there is a theology behind every failed movement. Theology influences a
person’s perspective on many things. As a result of this research, there are historical and
theological issues that are in need of particular attention as they relate to Seventh-day
Adventists and Jewish relations. The way one views God and His will influences all
aspects of human life and behavior.
A theology, sound or erroneous, is the basis for what a person believes. Those
beliefs form the values he/she will internalize. Those valued beliefs will dictate the
attitudes one cherishes. At an opportune time, the attitudes will express themselves in
behavior. History has witnessed the influence of erroneous Christian theology on human
behavior to the point of producing persecutions and the Holocaust. Many people today
are denying the historicity and extent of the Nazi Holocaust of the Jews. If the seeds of a
faulty theology, which ultimately led to the “Final Solution,” are still germinating in the

hearts of men, what is there to prevent another holocaust from erupting in the future?
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Latent Anti-Semitism

It is commendable to note that 77.06 percent of Michigan Adventists recognize
the rights of Jewish people as American citizens with full equality with non-Jewish
countrymen.

The findings of the 2006 survey at Cedar Lake Camp Meeting, and the subsequenf
pilot seminars that foilowed, indicated that Adventists are less likely to be openly anti-
Semitic than some other religious groups. Only 7.12 percent of Adventists revealed that
they would not want to live next door to Jewish people; with another 8.54 percent
refraining from commitment. Thus, there could be as much as 15.66 percent who harbor
a possible prejudice.

There is evidence that Adventists are inclined to believe traditional stereotypes
and myths about Jews. Unfortunately, most of the stereotypes held about Jewish people
have their origin within the Christian church.' Although only 29.75 percent of the

Adventists surveyed said they believed Jewish people dominate banking and politics,

69.15 percent acknowledged a belief that Jews are “sharp”” businessmen. Unhealthy

attitudes will affect one’s theology of mission and approach to evangelism. A person
who has stereotypes or prejudices against Jewish people will not seek to win them for the

Kingdom of God. Therefore Jewish evéngelism begins with a heart change of the

'Documentation for this claim is found in numerous volumes by Christian and Jewish authors.
' Doukhan, Durant, Glock and Stark, Kee and Borowsky, Telushkin, and Wilson are only a few who have
made reference to the role of the church in anti-Semitism and stereotyping.

?An anti-Semitic code word which has been used to imply that Jews are “greedy,” “stingy,”
“unethical,” “cheating,” or “selfish.” There are good businessmen among Jews and very bad businessmen
among them. Some Jews are rich and well educated, while others are poor and educationally deprived.
The generalization itself is anti-Semitic.
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Christians. As Christ is lifted up in His disciples, their thinking, values, attitudes, and

relationships are altered for the good of the Kingdom of God.

Evangelism versus Mission
With the rise of national churches and indigenous leadership during the 1920s

through the 1980s, it was commonly accepted that the age of foreign missions was over.
In 1974 Ralph D. Winters shocked the International Congress of World Evangelization
when he pointed out nations and societies are like a mosaic of linguistic and ethnic
subcultures. “People want to become Christians without crossing racial, linguistic, or
class barriers” (chap.13). “They will not be evangelized by their neighbors. They will
not be evangelized by any except cross-cultural missionaries” (p. 46). Winters devised
the following terminology for evangelistic typology:

E-O evangelism is directed at existing church members and seeks to bring them to

commitment to Jesus. Nominal Christians need renewal. This is mono-cultural

evangelism.

E-1 evangelism is directed at near-neighbors who are non-Christians, but share a

common language and culture.

E-2 evangelism is directed at crossing over a small cultural, ethnic, or language
chasm to unreached non-Christians.

E-3 evangelism is directed at crossing a large gap in ethnicity, culture, or linguistics -

to unreached non-Christians.

E2-3 falls under cross-cultural ministry and requires a missionary to bridge the gap.'
Although evangelism and mission have the same goal, soul-winning; evangelism,

as it is frequently practiced, is more concerned with sharing the gospel within a common

cultural setting. The urgency of “converting the world” presses heavily upon the

evangelist. This mono-cultural approach (E-O evangelism) will not generally be

'Donald A. McGavran and C. Peter Wagner, ed, Understanding Church Growth, 3d ed. (Grand
Rapids, MI: William B. Eerdmans Publishing Company, 1990), 43-53.
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productive with most Jewish people, (who commonly fall between E-2 and E-3
evangelistic categories. Some missiologists place the Jews in an E-2.5 designation).

Thus, special approaches are necessary to reach them.

Mission, on the other hand, is concerned with cross-cultural growth; it emphasizes
making disciples within a “local” or “specific” context. It is often much slower in
producing results, for it requires a change of worldview for some cultures.
Theologies are based on worldviews. Even though American Jews may share a

common culture with non-Jews, they may not share a common worldview. Thus, Jewish

outreach falls more comfortably under the umbrella of “mission” rather than
“evangelism.” The more a congregation can accommodate a person’s worldview, while
maintaining biblical integrity, the more likely a person will explore and accept change.
Therefore, there is a twofold need in reaching Jewish people: (1) sensitivity within an

established church structure, and (2) contextualization for newly planted companies.

Hebrew Thinking

Often non-Jewish people apf)roach the Bible and Messianic Judaism not realizing
that the writers of Scripture viewed religion from an altogether different perspective than
the reader. Without a Jewish worldview, one remains a “Messianic Gentile” or a “Jewish
Want-to-be.” Marvin Wilson recognized this: “For with all these ancient cultures
affecting the history of God’s people, one should never forget that the writers of Scripture
were Jews who did have ‘their own peculiar manner of thinking’. . . . Though their larger

environment was often pagan, the Hebrews, as bearers of God’s Torah to the world, stood
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in distinct contrast to their neighbors. . . . Indeed, for the earliest Church, to think
“Christianly” was to think Hebraically.”"

A correct biblical understanding should affect one’s theology of mission and
approach to other people, since outreach stems from a theology of mission. A person
who has stereotypes or prejudices against Jewish people will not seek to win them for the
Kingdom of God. Therefore, Jewish ministry must begin with a heart change of the
Christians.

Before Adventists are empowered to work with Jewish people, they must
understand the Jewish perspective and learn to think Hebraically. It is the purpose of

these seminars to enhance the realization of that goal.

The Jewish Church

The “Jewishness” of Jesus has largely been overlooked in the Christian Church
today. Much that passes for Christian theology would be foreign to Jesus and the early
church He established. The Christian Church for three centuries attracted Hebrew
believers. Donald Mc Gavran, verifies the Hebrew approach of Jesus’ disciples: “The
risen Lord made no mistake when He commanded His disciples to begin in Jerusalem and
proceed to Judea. In both places, as we have seen, the Holy Spirit led the Christians to
witness exclusively to Jews. Only after the one-people Church grew strong among the

Jews did He lead it out to win the Gentiles.”?

'Marvin R. Wilson, Our Father Abraham: Jewish Roots of the Christian Faith (Grand Rapids, MI:
Eerdmans Publishing Company, 1989), 11, 12,

2Donald McGavarn, Understanding Church Growth (Grand Rapids, MI: Eerdmans Publishing
Company, 1974), 212.
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A Theology for Jewish Mission
A theology of mission is essential to the growth of the Kingdom of God. David J.
Bosch examines the biblical foundation for the expansion of the Kingdom and gives
examples from Hebrew and Greek Scriptures. He cites the calls of Abraham, Isaiah, and
Jonah as examples of the Lord’s “missionary call” to both Jews and Gentiles. Bosch
reminds the reader that Jesus was also Jewish, born in a Jewish environment. So also
were his disciples, who were called to win souls for the Kingdom. These calls revealed
the goodness and loving character of God and expressed His desire for the repentance of
sinners, to avoid their destruction.
Methodically, Bosch' explores the accounts of Matthew (written by a Jew) and

Luke-Acts (written by a non-Jew), as well as the writings of Paul, to exegetically

examine their missionary paradigms as theyr relate to the “Great Commission” of Matt
28:19-20, and “The Great Charter” of Eph 4:11-13. In each case, he reminds us that the

church was Jewish and remained so during Apostolic times. It was effective in winning

Hebrew people to the Messiah in their familiar culture. It did not try to “gentilize” the
Jews. “God-fearers™ among the indigenous people, such as Cornelius, attached

themselves to the synagogues and identified with Judaism, whom history shows did not

reject the Messiah.?

'David J. Bosch, Transforming Mission: Paradigm Shifts in Theology of Mission (Maryknoll, NY:
Orbis Books, 1996), 56-178.

2A common term for non-Jews who reverenced the God of the Jews. Bosch uses the term.

3Acts indicates that many Jews, even priests and rulers of the synagogues, followed Yeshua (Jesus)
as the Messiah after the resurrection. Christianity was considered a sect of Judaism in early times.
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In contrast with Jervell,l Bosch points out that the “Apostle to the Gentiles,” Paul,
made it a point of his missionary strategy to first contact the Jews in each community

before preaching to the Gentiles. That was part of his global mission strategy.

Paul’s Custom

In Rom 1:16 the Apostle Paul says, “For I am not ashamed of the gospel of Christ,

for it is the power of God to salvation for everyone who believes, for the Jew first and

also for the Greek.” Twice in Rom 2:9, 10 he repeats the same priority “of the Jews first
and also of the Greek” (though paraphrased in vs. 10). Acts 20:21 reveals a similar
pattern. Paul’s habit upon entering a city was to seek out the Jews, and speak in their
synagogues before evangelizing the rest of the community.

After his conversion, Saul was chosen to take the gospel to the non-Hebrews
(Acts 9:15, 16), but he went to the synagogue in Damascus to preach his first sermon
(Acts 9:20-23). He followed the same procedure in Salamis (Acts 13:5), Pisidia (vs. 14),
Iconium (Acts 14:1), Thessalonica (Acts 17:1, 2), Corinth (Acts 18:4, 5), Ephesus (Acts

- 19:8), etc. Even in Rome, as a prisoner, he called together the Jewish leaders to preach

the gospel to them (Acts 28:17, 28) before taking it to the Gentiles. Upon entering a
foreign city, it was Paul’s custom to gather together the Jewish people to preach to them

about Jesus, before he preached to the Gentiles.

'Jacob Jervell, Luke and the People of God: A New Look at Luke-Acts (Minneapolis, MN:
Augsburg Publishing House, 1972). Referred to in Bosch, 95.
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Post-Stephen Converts
It is frequently taught that the Jews rejected Jesus in 34 A.D. Many Adventists
have said that the gospel went to the Gentiles, who became the new “chosen people”;

consequently, the Jews were rejected by God. An examination of Scripture reveals that

the Jewish people, in general, did not reject Jesus, for “many thousands” of Jewish

believers were in Jerusalem at the time Paul conferred with James in Acts 21:20.
Tremendous church growth was the result of active outreach among the inhabitants of
Jerusalem, Judea, and the Diaspora.

The Jewish leaders of the Sanhedrin (some of whom were not Judean but had
bought their positions from Rome) rejected the gospel. It is evident from the growth
experienced that many Jews remained as the “chosen people.” They had “fulfilled” their
Jewishness by accepting their own Messiah. Believing Jews and the vast multitude, who
were unaware of the issues, were not among those who “rejected” Jesus, and they were
not “rejected” by Him.

In 34 C.E.' (A.D.) the gospel was now expanded to include, in a greater
dimension, the other nations (Gentiles) as a part of spiritual Israel. They were “adopted”
into the family of God. Now there would be two witnesses® that made up Israel—literal

Israel, the believing Jews, and spiritual Israel, the believing Gentiles or the church.

'“Common Era,” Jews do not like to use “Anno Domini,” the “Year of Our Lord.”

Doukhan, The Mystery of Israel, 75-86.
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Post Apostolic Developments
The Romans of Apostolic times considered the followers of Yeshua as just
another sect of the “licit” religion (legal religion) of Judaism. Christians enjoyed
protection from Roman persecutions because of the Romans’ inability to distinguish the
difference between the two groups. That would soon change.
Because of the Jewish Wars with Rome from 66—74 C.E. and the more extensive

Jewish revolt under Bar Kochba between 132-—135 C.E., the Romans exiled the Jews

from their homeland; this creating the “Jewish Diaspora” (“exile” or “dispersion”) that
would continue for nearly 2,000 years. Between those wars, some of the Yeshua-
believing community was allowed to return to Jerusalem, but it never fully regained its
former prestige and influence as the “ekklesia™ (“called out ones™) that it previously
enjoyed. After the fall of Bar Kochba in 135 C.E., the Romans declared Judaism an
“illicit” religion (illegal). Customs and practices of the Jews were suppressed. Not
wanting to be categorized with the troublesome, non-believing Jews, many Yeshua-

believers began to distance themselves from the larger Judaic community.

Mark Kinzer' traces a schism that developed between “Yeshua-believing Jews,”

who destred to retain their Jewish identity, heritage, and practices, and the “Yeshua-

believing Gentiles,” who developed a disdain toward identifying with the Hebrew
culture, early in the second century C.E. He states, “In the second century this situation

changed dramatically. Association with the Jewish world was now a liability rather than

'Mark S. Kinzer. Postmissionary Messianic Judaism: Redefining Christian Engagement with the
Jewish People (Grand Rapids, MI: Brazos Press, 2005).
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”]

an asset.”” Not only Roman, but Jewish anti-Christian sentiments added to the woes of

Yeshua-believers during the second and third centuries.

Marcion’s Rejectionism

Marcion® of Sinope, developed a dualistic theology of good verses evil. This
early heretic taught that the Old Testament Creator-God was evil, arbitrary, and legalistic.
Therefore, all forms of Judaism, its Scriptures, the law, and the Jewish people were
materialistic and wicked. He believed that the New Testament God, Jesus, was loving
and just. Marcion was one of the first to accuse all Jews of “deicide” (being “God-
killers” or “Christ-killers”). He claimed that God rejected the Jews as the chosen people
because of their part in Jesus’ death. He was excommunicated in 144 C.E. (A.D.), but the
anti-Semitic charges and antinomianism he asserted led to the “rejection theory” which
resulted in the Nazis’ Holocaust.

Ellen G. White spoke directly to such charges in Manuscript 87, 381, when she
said, “We are plainly taught that we should not despise the Jews; for among them the
Lord has mighty men who will proclaim the truth with power.”

In refuting Marcionism, Church Fathers of the second century argued for the
validity of the Hebrew God, Scriptures, and promises, but were reluctant to retain the

Jews as the people of God. Though they kept the heritage of God, they discarded the

bid, 184.
bid.

*Williston Walker, 4 History of the Christian Church (New York, NY: Charles Scribner’s Sons,
1959), 54-55.




106
people of God. Kinzer observes the following: “Like the Marcionités, they had imbibed
the anti-Jewish sentiment of the times, and the interpretation they gave to Israel’s heritage
was one that denied Israel any legitimate rights as heirs. They said yes to Israel’s
heritage, but only in a radically revised form. They then said no to Israel itself and to its

39]

ancestral way of life.

The Rise of Christian Anti-Judaism/Anti-Semitism
Ignatius of Antioch?
The term “Christianity” apparently originated with Ignatius of Antioch, who was
executed around 114 C.E. Ignatius had disdain for both Jewish and Gentile believers in

Yeshua who practiced observances from Judaism. In his letter to the Magnesians, he

hints that the apostles and Jesus’ Jewish disciples abandoned the Sabbath for Sunday

because the Sabbath was a sign of God’s special covenant with Israel. He states the
following in Magnesians 9:1-2: “If then they who walked in ancient customs came to a
new hope, no longer living for the Sabbath, but for the Lord’s Day, on which also life
sprang up through him and his death, . . . how then shall we be able to live without him of
whom even the prophets were disciples in the Spirit and to whom they looked forward as

their teacher?””

Kinzer, 186-187.
’Ibid., 187-189.

*Ibid., 188. This quotation is taken from Judith Lieu, Image and Reality (Edinburgh: T&T Clark,
1996), 31.
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The Epistle of Barnabas'
Around the time of the Bar Kochba rebellion (approximately 130-132 CE) an
unknown author wrote a letter in an attempt to dissuade Gentile believers in Yeshua from
observing Jewish practices and adopting a Jewish lifestyle. The letter has become known
as the Epistle of Barnabas. Using an “us” (Yeshua-believers) versus “them” (Jews)

model, without specifically mentioning the Jews, .the author strongly advances the
argument that Israel rejected God’s covenant at Mt. Sinai by worshipping the golden calf
and that it was never renewed. They sealed their rejection with the crucifixion of the
Messiah. Therefore, they were abandoned by God. Keeping the Jewish Bible, Barnabas
rejects the Jewish people. The blessings of God are interpreted as spiritually or
allegorically applying to the ekklesia (church or “called out ones™), while the curses of
Scripture are literally applied to Jewish Israel. Since the Sabbath, circumcision, dietary
laws, etc. had spiritual applications, they were never meant to be kept literally. The Jews,
by literally observing them, demonstrated that they were still carnal. Consequently, a
Yeshua-believer, whether a Jew or a Gentile, had to make a clean break with all things
Jewish, including the Sabbath, dietary practices, circumcision, etc. if he/she desired to be
a part of the “spiritual Israel” of God.
Justin Martyr®
In his Dialogue with Trypho, written between 155 C.E. and 160 C.E., Justin
Martyr takes a kindlier attitude toward the Jews than does the Epistle of Barnabas; yet,

both come to a similar conclusion: “Nevertheless the final result is the same as in the

"Ibid., 189-191.

’Ibid., 191-194.
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Epistle of Barnabas: the Jewish people are no longer the beloved heirs of the divine

promises. The church, the “true spiritual Israel,” supersedes the Jewish people, unfaithful

carnal Israel.”’

“Spiritual Israel no longer needs those commandments whose purpose was to
compensate for carnal Israel’s stubborn hardness of heart.”

Kinzer is amazed to observe that Justin goes on to recognize that the ceremonial
laws served as an ethnic marker to separate and preserve Israel from the surrounding
nations. But Justin then contends that “Israel was singled out in this way so that it might
receive more punishment than other nations!” This attitude would eventually resurface
in future generations to justify various pogroms and the Holocaust.

Although Justin was more tolerant of Jewish Yeshua-believers who lived as J ews,
he still considered them to have defective characters in so doing. He apparently did not
ascribe to the belief held by some Christians, that Yeshua-believing Jews who followed a
Jewish lifestyle were not saved. However, that negative belief, which is in complete
contrast with Acts 15, would eventually dominate Christian thinking in future

: 4
generations.

Ibid., 191.
Ibid., 192-193.
3Ibid., 193.

“Ibid., 194.
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The Epistle of Diognetus'
In this second century document, Christianity is seen as a distinct and separate

religion from that of the Greeks and of the Jews. After attacking idol worship and

sacrifices, the author, without apparent need of explanation, arrogantly turns in ridicule
against Jewish practices as arbitrary and useless: “Moreover I do not suppose that you
need to learn from me that, after all, their scruples about food and superstition about the

Sabbath, and their pride in circumcision and the sham of their fasting and feast of the new

moon, are ridiculous and unworthy of any argument.”

Kinzer comments that the faith of Yeshua had movéd greatly from that which was
practiced in the first century. He states the following about the author of the Diognetus’
letter and his ability to reconcile Jewish and Gentile Yeshua-believers: “For an author
such as this, an ecclesiological bridge is unthinkable. The Jews and the Christians are

two different races, and the latter want nothing to do with the former.”

Irenaeus®
Irenacus wrote Against Heresies toward the end of the second century. This

Bishop of Lyons had a positive impact in refuting Gnosticism and Marcionism. He also

recognized the importance of the Jewish Bible in the establishment of Christianity. He
does not degrade Jewish practices, but even acknowledges the Jewishness of Jesus, his

disciples, and the early church. He sees the significance of the “Old Covenant” system

'Ibid., 194-196.
Ibid., 195.
*Ibid., 196.

“Ibid., 196-197.
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until the destruction of Jerusalem, at which time that system became obsolete. His final
conclusion reflects that of his era: the Jews are no longer the special people of God;
Jewish nationalism and practices are obsolete; and the church is not bound to observe

Jewish practices.’

A Second Century “Grass Roots Struggle™

Modern scholars such as Mark Kinzer, James Dunn, Judith Lieu, Daniel Boyarin,
and Stephen Wilson lead readers to question what “grass roots” situation existed in the
second century. The apparent need for the aforementioned writings indicates that there
must have been a significant movement during that era toward seeking reconciliation
between Yeshua-believers and Jewish practices. Many Jewish and Gentile Yeshua-
believers continued to maintain connection with the Jewish community, as Justin implied.
Therefore, strong arguments and persuasive writing were needed to counter such a
movement. Supersessionism would eventually triumph in the church, but it evidently
faced strong oppbsition.

The Quartodeciman Controversy’

As the second century closed, one particular controversy expressed the strong

desire of the ekklesia (church) to totally liberate itself from Judaic ties. Until that time,

the Yeshua-believers had observed the death and resurrection of Jesus in harmony with

the Jewish Passover festival, which fell on the fourteenth day of the month of Nisan. As

the century closed, a question arose as to whether or not the Gentiles should also observe

'Ibid., 197.
’Ibid., 197-199.

*Ibid., 199-201.




111

the events in harmony with the Jewish calendar. Those who felt it should be observed on

Nisan 14 were called “Quartodecimans” (taken from the Latin word for “fourteen”).
However, the Gentiles believed that to do so would make Christianity obligated to follow
the Hebrew liturgical calendar and other Jewish decisions. The Gentile ekklesia of Asia
Minor expressed its support that Nisan 14 was of Apostolic origin and should be
maintained. Scholarship reveals that the Gentile ekklesia outside of Asia Minor did not
observe any annual commemoration of the events during the first part of the second
century and were therefore disengaged from the practice. However, sometime during the
last half of the century, non-Asia Minor Gentiles did develop an annual observance of the
events, but they commemorated the resurrection on Sunday. S;tephen Wilson notes the
following insight:‘ “The Gentile bishops devised Easter Sunday as an alternative to the
Quartédeciman festival in the aftermath of the Bar Cochba [Kochba] rebellion.”’

By 190 C.E. the tension over the proper time of celebrating the resurrection
reached a crescendo. Victor, Bishop of Rome, threatened to excommunicate Asian
keepers of Nisan 14, which drew strong criticism from Irenaeus. The issue festered on
for another 130 years before the Council of Nicea in 325 C.E. upheld Victor’s position
and ruled against the Quartodecimans. In its official statement, the Council stated that a
chief purpose in ruling in favor of the Easter Sunday was not only for uniformity, but to
free the celebrants from “the custom of the Jews.” The document issued by the Council
says the following: “We further proclaim to you the good news of the agreement
concerning the holy Easter, that this particular also has through your prayers been rightly

settled; so that all our brethren in the East who formerly followed the custom of the Jews

"Ibid., 200. This quotation in Kinzer is taken from Stephen Wilson, Related Strangers, 238.




112

are henceforth to celebrate the said most sacred feast of Easter at the same time with the

Romans and yourselves and all those who have observed Easter from the beginning.”’

Emperor Constantine’s comments in announcing the decision of the Council
makes it clear that freedom from Jewish customs was the primary concern for the Easter
decision. The Emperor’s openly anti-Semitic language characterizes the intensity of the
disdain for the Jews:

In rejecting their custom, we may transmit to our descendants the legitimate
mode of celebrating Easter. . . . We ought not, therefore, to have anything in
common with the Jews, for our Saviour has shown us another way; our worship
follows a more legitimate and more convenient course (the order of days of the
week); and consequently, in unanimously adopting this mode, we desire, dearest
brethren, to separate ourselves from that detestable company of the Jews, for it is
truly shameful for us to hear them boast that without their direction we could not keep
the feast. . . . It would still be your duty not to tarnish your soul by communications
with such wicked people [the Jews].2

Supersessionism®

The term “supersessionism” is synonymous with “replacement theology.” In
essence it means that the Christian Church has replaced the Jews as God’s chosen people.
That makes Christians “true Jews” and heirs to all the promises of God. Consequently,
there is no need for the Jews or Judaism to continue to exist. This is a dangerous

philosophy because spiritual genocide will eventually lead to psychological, social, and

physical genocide, as illustrated in pogroms, exiles, and holocausts in Jewish history.

"bid., 200.

’Ibid., 201. This quotation is taken from Nicene and Post-Nicene Fathers of the Christian Church,
2d ed., vol. 14, The Seven Ecumenical Councils, ed. Philip Schaff and Henry Wace (Grand Rapids, MI:
Eerdmans Publishing Company, 1983), 54.

*Doukhan, Mystery of Israel, 42. Some thoughts are paraphrased from footnote 4, The Jewish
People in Christian Preaching, ed. Darrell J. Fasching [New York: E. Mellen Press, 1984], x.
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This theory is usually connected with Marcion’s theory of rejection of the Jews by God,
which leads to helplessness and hopelessness.

Bosch points out that Luke, a non-Jew, apparently did not have a “replacement

theology.” It is replacement theology that has hindered Christians from Jewish

evangelism and is unbiblical. Bosch writes: “It was Luke, the Gentile, who saw the need
for rooting the Gentile Church in Israel. He did this in a bold way: Jesus was first and
foremost the Messiah of Israel and precisely for this reason also the Savior of the

Gentiles!””"'

He goes on to indicate that there was no “supersessionism ” in Luke’s
thinking, and that Luke reflected the attitudes of Paul, his mentor. Bosch says the
following: “Gentile Christianity did not, however, replace the Jews as the people of God;
rather, in the wake of Pentecost thousands of Jews, after embracing the staggering

.realization that their sacred customs are to give way before the “impartiality” of God (cf.
Acts 10:15, 34, 47; 11:9, 17, 18), became what they truly were—‘Israel.”?

Bosch explains that the Jews were not “old Israel” and the church “new Israel,”
but that there was only one “Israel” consisting of those who believe in Christ. He states
the following: “Into this renewed (not new) Israel, Gentile converts were incorporated.
There is, for Luke, no break in the history of salvation.”

These are the very issues Doukhan tackles in these books: The Mystery of Israel

and Israel and the Church. Doukhan is an exegete and Hebrew theologian. Bosche was

'Bosch, 115.
’Ibid.

3Ibid.
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a Christian missiologist; yet they support the fact that there is no basis for
supersessionism or replaceméntism in Scripture or history.
As the church grew and Gentiles membership increased, there was a gradual shift
in the mission paradigm and mindset of the people. Cultural conflicts led to the Council
of Jerusalem in Acts 15. The church learned to contextualize its ministry, while retaining

biblical truths, as opposed to the traditions of men.

Antinomianism
An antinomian believes that the gospel dispensation of grace makes observance of
the moral law obsolete and non-obligatory, since faith alone is required for salvation. As

the churches at Rome and Alexandria began to observe the day of the sun rather than the

Sabbath, they diminished the moral law of God. Images crept into Christianity and

unclean foods were justified by grace. The observant Jews could not take the sacrilege
any longer. With the rejection of the Law of God by the Christians, Hebrew believers
separated themselves from the church during the third century. 'The church took Christ
and the Jews took the commandments.

Rev 14:12 seems to indicate that there will be a restoration of the integrity of the
early church by reuniting the Jews and Christians as the people of God. It says, “Here is
the patience of the saints; here are those who (1) keep the commandments of God [Jews]
and (2) have the faith of Jesus [Christians].” If so, the only viable religious alternative
for Messianic Jews is found in Seventh-day Adventism. Together, believing Jews and
believing non-Jews will finish the worldwide proclamation of the Three Angels’

Messages of Rev 14 as a united people. Then, all (believing) Israel will be saved!
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Dispensational Premillennialism

In August 1993, Yaakov Ariel was doing research in San Francisco, where the
archives of Jews for Jesus is located. He observed that “the biblical, premillennialist
messianic image of the Jews and the zeal to convert that people were strongly
connected—one motivating the other.”' He was struck by the indifference of mainline
Protestantism toward evangelizing Jews before 1816. The first book on the subject was
published that year. He was amazed at the obvious void declaring, “Curiously, virtually
no academic books have been published on the history of missions to the Jews in
America.>”

Nineteenth century premillennialism, which taught that the Second coming of
Jesus would occur before the thousand-year millennium, had immeasurable impact on
Jewish evangelism and world events into the twenty-first century. Until its innovation in
the early half of the 1800s, Protestants had little interest in Jews.

Following the Council of Trent (1545-1563) the Roman church had to control the
damage done to it by the Reformation, which accused the papal system of apostasy. A

prophetic innovation was formulated with the Counter-Reformation theology of

Futurism, fathered by a Spanish Jesuit, Father Ribera of Salamanc (1537-1591) about

1585.% 1t deflected the charges of the Reformers, and their Historicist method of

"Yaakov Ariel, Evangelizing the Chosen People: Missions to the Jews in America, 1880-2000
(Chapel Hill, NC: University of North Carolina Press, 2000,) 1.

2Ibid. 2.

’Le Roy Edwin Froom, The Prophetic Faith of Our Fathers: The Historical Development of
Prophetic Interpretation (Washington, DC: Review and Herald, 1948), 2:489.
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interpretation, by applying Antichrist prophecies to the future. (Reformers applied the
Antichrist prophecies to the Roman Catholic Papacy.)

According to Ribera, a religio-political tyrant (whom some interpreters identify as
a Jew) would “rebuild the temple in Jerusalem, abolish the Christian religion, deny
Christ, be received by the Jews, pretend to be God, and conquer the world—and all in
this brief space of three énd one-half literal years!”' This method of interpretation was
generally restricted to Catholicism until the early nineteenth century when Samuel R.
Maitland, William Burgh, J. H. Todd, and others brought it into Protestant
Fundamentalism. J. N. Darby refined futurism with a “secret rapture” before the
Antichrist was to set up his reign. “Darbyism,” to which the secret rapture theory is
sometimes referred, was made popular in American Protestanism largely through the
notes found in The Scofield Reference Bible, published in 1909. Froom, summarizing the
paradigm shift in modern Protestantism’s theological sidetracking, writes, “Thus the
Jesuit schemes of counter-interpretation were more successful than either authors [Ribera
or Alcazar] had ever dared anticipate.”> Froom also makes the following comment: “The

one accomplished it by making prophecy stop altogether short of papal Rome’s career.

The other achieved it by making it overlap the immense era of papal dominance,

crowding Antichrist into a small fragment of time in the still distant future, just before the

great consummation. It is consequently often called the gap theory.™

'Ibid. 489-490. For further information on Ribera’s teachings, refer to the volume mentioned in
the preceding footnote.

Ibid., 511.

*Ibid., 487.
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In the early 1800s interest grew in the second coming of Jesus—Ilargely through
the Mormons and the Millerites.' Messianic fervor increased during the 1830s and

1840s. When “Dispensationalism” was introduced in America by the Plymouth Brethren,
interest in the Jews took on new meaning. The scattered “unbelieving” Jews would have
to return from various nations to reestablish the political State of Israel as a sovereign
nation. Then, a Jewish ruler, the Antichrist, would claim to be the Messiah, rebuild the
Third Temple, and restart the sacrificial system. The Jews would gradually acknowledge
Jesus as the Savior. Antichrist would be destroyed by Jesus when He sets up His
Kingdom.
Thus it became necessary for evangelicals to take the gospel to the Jews in an
attempt to hasten the second coming of Jesus and the events that precede it. The
scattered Jews need a political homeland to which they may return. Evangelical theology
linked with Zionism during the last quarter of the nineteenth and early twentieth century

to push for an independent Jewish state. They want the rebuilding of the Temple.

Hans K. LaRondelle shook the Dispensational seminaries with his book, T he
Israel of God in Prophecy, which counteracts their teachings about Israel and exposes
them as unbiblical.?
There is an underlying current of anti-Semitism in dispensational theology that
makes two classes of Israelites—(1) spiritual Israel (the church), who escape persecution

and travel with Christ; and (2) literal Israel (the Jews), who have to go through great

'Ariel, 10.

’Hans K. LaRondelle, The Israel of God in Prophecy: Principles of Interpretation (Berrien
Springs, MI: Andrews University, 1983).
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suffering under Antichrist for their sin of rejecting Jesus, and are confined to the earth in
eternity. Evangelicals are the “best friends” of the State of Israel because they have a

theological agenda that requires the conversion of the Jews. Luther was friendly, but

turned on them for not converting. Will the friendly Evangelicals suddenly become

hostile if they were to thwart Protestant efforts to convert them from Judaism? Some
believe that this will not happen, since the Evangelicals believe that the Jews will have a
second chance to accept Christ after the rapture of the saints. They have no need to
convert them before that time. Thus, the Jews are not evangelized. However, this very
concept smacks of anti-Semitism in that the Jews are denied the chance to hear the gospel
message before the rapture, Christians escape the tribulations; and the Jews must endure
it to pay for their sins. At the least it hints at two paths to salvation by a discriminating
God.

With the conversion to Adventism of people from Evangelical backgrounds, some

ideas carry over, including those regarding the Jews.

What Role Have Attitudes Played in Jewish Christian Relations?
Unfortunately, Roman anti-Semitism created a further paradigm shift, as Bosch
reveals. An excellent article entitled “The Ecclesiastical Roots of the Holocaust: From
the Adversus Judaeos Tradition to the Holocaust,”! by John Jovan Markovic, traces the
roots of that tradition (which is a politically correct Latin term for “Jew-hater”) from the

time of the Apostle Paul up to the twenty-first century. Markovic shows that many

'John Jovan Markovic, “The Ecclesiastical Roots of the Holocaust From the Adversus Judaeos
Tradition to the Holocaust,” Thinking in the Shadow of Hell: The Impact of the Holocaust on Theology and
Jewish—Christian Relations, Jacques B. Doukhan, ed. (Berrien Springs, MI: Andrews University Press,
2002).
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stereotypes and prejudices entertained by modern society have ancient roots in the

Roman church of the early and Middle Ages. They are often recycled and repeated at

various times in history until people believe them to be true. He records the following

statement:

The writings of the post-apostolic Christians show that a fateful parédigm shift in

theological thinking began taking place as early as the beginning of the second

century. For social and political reasons, in particular following the Jewish rebellions

of the 66—70 C.E. and 132—135 C.E., the sympathies and acceptance on the part of

Roman society were becoming burdensome for the new Christians. Living under fear

of persecution, defending their legitimacy against charges of both Gnostics and

Jewish intellectuals while at the same time their ranks were burgeoning with the

converts from among the Gentiles, new Christians gradually were becoming

Romanized at the cost of their original Jewishness.'

Two Dangers to Messianic Theology
Two very real extremes which can derail the benefits of rethinking Christian

theology in the light of the Holocaust are: (1) an abandonment of Jewish heritage in favor
of assimilation into Christianity; or (2) an abandonment of Christianity to be fully
considered a Jew within Judaism. Jews for Jesus is at odds with other Messianic
organizations regarding these points.” Shall Yeshua-believing Jews endeavor to remain
missionaries to non-believing Jewish people for the church, or shall they stop seeking to

bring Jews into the church, but reabsorb them back into Judaism and its practices to

maintain a Jewish identity? Both Christians and Jews must return to a Bible footing and

'Ibid., 4, 5.

?Kinzer, 288-290. The Union of Missianic Jewish Congregations (UMJC) is encouraging
Messianic Jews toward traditional dietary practices, identity, Sabbath observance, and Jewish customs,
rather than toward evangelical Christianity. Jews for Jesus is “Less radical in vision” and is more cautious
about connecting to traditional Jewish practices. Thus, some Jewish authors view Jews for Jesus as an
agent for evangelical Protestantism seeking to Christianize Jews for assimilation into the evangelical
community. Ariel, Evangelizing the Chosen People.
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rediscover their common heritage in the Messiah of Scripture. One’s identity will emerge

from there. Both of these extremes attract “unstable” or “ungrounded” Adventists.

Adventism and Supersessionism
It is evident from the findings of this study that some Seventh-day Adventist
pastors and laity have been influenced by supersessionism in some form. The concept of
replacement is often re-enforced by various statements of Ellen White and biblical
quotations, such as those previously mentioned (Matt 27:25). Statistics indicate that 50
percent of the total focus groups and 75 percent of the participating ministers indicated

that the Jewish nation was rejected, but individuals can be a part of Christ’s people. The

context of the question was a statement saying, “Jews had their opportunity to be the
people of God, but they are no longer, having rejected Jesus.” Of the 78.93 percent of the
participants in the survey who did not believe that modern Jews are responsible for the
death of Jesus, only 67.03 disbelieve that Ellen White teaches that the Jews have suffered
through history because they are responsible for the crucifixion. In answer to
replacement theology, 73.84 percent of the total participants and 87.50 percent of
ministers responded affirmatively to the statement, “The Christian church is the ‘New

Israel’ of God replacing the Jewish ‘Israel’ as God’s special people.”

Individual Salvation
Salvation has always been “individual.” Even the General Resurrection at the
return of Jesus is a corporate rising of individuals who committed themselves to serve
God. In the wilderness, Moses was a part of “spiritual Israel” as well as literal Israel

because of his faith; whereas Korah, Dathan, and Abiram were not. In Rom 9:6 Paul
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says, “For they are not all Israel who are of Israel.” Then, in Rom 11:26 he declar_es,
“And so all Israel will be saved . ..” Obviously, unbelieving Israel will be lost and
believing Israel will be saved—which is composed of both Jews and non-Jews. Christ is
the ultimate or representative Israel; we are to be in Him.

Therefore, when E. G. White speaks about “individuals” among the Jews who
will be saved, she is not implying that they previously had salvation as a nation, any more
than a Christian can be saved by being a part of a church. She was implying that the

“nation of unbelieving leaders” would be lost, but believing Jews among them would be

saved by faith. As the believing Jews were called out of Egypt, so the believing Jews and

non-Jews are called out of spiritual, unbelieving “Babylon” into spiritual, believing
“Israel.” In the last days the believing Jews and the believing Gentiles become “two

voices™' witnessing to the saving grace of the same God.

Conclusion

Behind every major movement in history is a driving theology. That theology
will le‘ad to wrong conclusions, conflict, and persecution unless it is biblical. History
verifies the point.

The theological reflections involved in a ministry to the Jewish population require
a re-examination of the biblical counsel of Rom 9-11 in the light of present Bible

scholarship. It also requires a sound exegesis of the writings of Ellen White in regard to

'Doukhan, Israel and the Church: Two Voices Jor the Same God, 97.
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the Jewish leaders and their role in the crucifixion, and the implication of the restoration
of Israel.

A paradigm shift occurred in the early centuries that confused the disciples’
theology of mission. An established clergy removed the involvement of the laity in
ministry, and the Jewish priority in spiritual leadership was compromised. It must be
restored to its former perspective before Christ returns.

Modern anti-Semitic attitudes have very ancient roots in prejudice. The early
Christian Church was predominantly a Jewish church until antinomianism and prejudice
forced the Jews out, especially when the Sabbath was exchanged by Christians for pagan
Sunday. The Christian Church has originated and perpetuated nearly every anti-Semitic
stereotype.

Marcion’s theory of rejectionism has paved the way for supersessionism, both of
which are anti-Semitic doctrines that contributed to the Holocaust during the Second
World War. A clear theology of mission and its relation to the evangelization of the
Jews, as a part of global evangelism, must be given greater attention before the church is
ready to complete its purpose on this earth.

Many Seventh-day Adventists have acquired one form or another of a traditional
replacement theology that lacks biblical support and, if taken to its extreme as was the
case in Nazi Germany, it may lead to a second Holocaust in the future. At the least, it

makes a mission to the Jews of no avail.

Perhaps, that is what caused Ellen White’s perplexity that so few were concerned

to reach the Jews.
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Recommendations

It is recommended that Seventh-day Adventists re-examine their theological

position on various points to be sure that their beliefs have sound biblical and Spirit of

Prophecy support.

It is also recommended that Seventh-day Adventists exalt C-hrist the Messiah in
their lives and in their witness with tact and love.

It is recommended that anti-Semitic and anti-Judaic preaching, which foster
myths and violence, and are foreign to the gospel of love and mercy, be eliminated from
Adventist pulpits and forums.

It is recommended that Seventh-day Adventists avoid extreme theological

positions that could be counterproductive to the gospel cause.




CHAPTER VII

SUMMARY, CONCLUSIONS, AND RECOMMENDATIONS

Introduction
This study was done in partial fulfillment of the requirements for the course,
GSEM796 Doctor of Ministry Project, and was conducted during the spring and summer
semesters, 2006. The final writing was completed in May of 2007.
This chapter will briefly review the salient aspects of the former chapters,
drawing from them specific conclusions regarding the need to train and equip the
Adventist laity, and pastors, in order to develop a Jewish inter-faith ministry and

evangelism.

To remedy an apparent lack of priority in the gospel proclamation, research was

conducted to determine what attitudes or theological implications impeded Adventist-
Jewish fellowship. From that data and other sources, a preliminary guide-manual was
constructed as a tool for lay training.

Two trial or pilot Jewish Awareness Seminars were conducted in Michigan cities
and evaluated before a final éopy of the revised guide-manual was included (attached to
this project’s appendix). Conclusions were drawn at the end of each chapter, as were
recommendations—where appropriate. In this chapter, they are condensed, summarized,
and applied to the entire project. An evaluation of the effectiveness of the pilot seminars

1s determined before final recommendations are made.
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A Summary of the Project

Introductory Information

Many Jewish people are finding Jesus as their Messiah, but few are uniting with
the Seventh-day Adventist Church. In its Global Missions emphasis, the Adventist
Church has not prepared church members tb effectively witness to the Jewish people.
Michigan Conference has about 0.29 percent (16,000) of the nation’s Jewish population,
but no organized plan is in place to train members for Jewish soul-winning.

Approximately twenty-two of Michigan’s eighty-three counties have one or more
synagogues, which is sufficient Jewish presence to warrant an interfaith outreach. A lay-

training program is needed. This project investigates possible reasons why the Jews are

not coming to Adventism, and proposes a strategy to facilitate change through Jewish

Awareness Seminars.

This project is designed to encourage and prepare pastors and lay leaders in the
development of an educated Jewish outreach ministry which will provide for a sensitized
fe]]dwship, a contextualized ministry, and for an acceptable worship that will promote
Jewish evangelism. Attitudes and historical issues must be re-examined to facilitate
spiritual growth and change. A return to the common roots of both Judaism and
Christianity may remove cultural obstacles, and establish strong biblical principles for

ministry. Jewish seekers may actually find Adventism spiritually appealing.

The Focus of the Ministry
Although the emphasis of the project may seem to be on Judaism and Jewish

people, the real focus of the study and the guide-manual developed from it, is to prepare
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and equip non-Jewish Seventh-day Adventists to intelligently engage and win their

Jewish friends in a loving, competent, and acceptable manner to their Jewish Messiah.

Logistical Problems

Because the Jewish population in Michigan is small and scattered, an outreach
ministry to Jews faces certain logistical difficulties, which include: (1) a general
ignorance among Adventists as to the presence of Jewish people within their
communities; (2) a prevailing lack of knowledge about Jewish people and their beliefs;
(3) a lack of interaction between Adventists and Jewish people; (4) a prevailing
indifference towards reaching out to Jewish people; (5) a need for a formal training
program for clergy and laity on the conference level; and (6) a plan to familiarize the laity

with existing witnessing materials.

Theological and Sociological Challenges
Challenges to an Adventist-Jewish ministry are evident. Research reveals certain
theological, psychological, and sociological concerns that hinder an effective Jewish
ministry. Among the theological challenges addressed in this document are the issues of:

(10 supersessionism; (2) dispensationalism; (3) Jewish, Christian, and Adventist

prejudice; (4) anti-Judaic preaching; (5) faulty exegetical use of Scripture and the

writings of E. G. White, and (6) a fear of ill-defined contextualization . Anti-Semitism
and stereotyping also challenge theology, history, and culture. Adventists and Jewish
people need to recognize their common beliefs and biblical heritage. Obstacles are

addressed in the Jewish Awareness Seminar guide-manual and handout materials.
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The Task and Purpose of the Project
The task of this project is: (1) to discover from a sample populatioh of Michigan
Adventists their understanding of Jewish people and their attitudes toward Jewish

outreach; (2) to pilot a trial seminar to address issues related to the findings of the study;

and (3) to develop a guide-manual designed to arouse within Seventh-day Adventist an-

interest in and a preparation for reaching Jewish people with the gospel message. The
purpose of this project is to educate, equip, and empower Adventist believers to
recognize and meet the unique needs of the Jewish people (as a result of the seminar) and
to employ effective methods in leading Jewish (and non-Jewish) seekers to a biblical

heritage and Messiah.

Justification of the Project

Biblical Rationale

The Bible gives evidence to justify a gospel priority to Jewish evangelism.
Matt 28:19, 20 sets forth the Great Commission for Jesus’ disciples to take the gospel to
the world before His Second Coming. This mandate knows no political, ethnic,
linguistic, religious, or geographical boundaries. Isa 52:7 pronounces a blessing upon
those who share the gospel of peace with others as they journey through life.

In Rom 1:16 Paul states his position: “For I am not ashamed of the gospel of
Christ: for it is the power of God unto salvation to every one that believeth; to the Jew
first, and also to the Greek.” He does not recognize any difference between Jews and
Gentiles in regard to the salvific grace of God, but the Apostle maintained that the
Gentiles were allowed to preach the ‘gospel in order to make the Jews jealous for their

own heritage, which some blindly discarded and to which many will return (Rom 11:11,
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23). Gentiles are called to live Christ-like lives and are to reach out to Jewish people in

order to bring many back to their own biblical heritage and to their own Savior.

Spirit of Prophecy Rationale |
Ellen G. White advocated that a work should be done to reach the Jewish people
wherever they are found in the everyday course of life. She found it “strange” that the
church lacked interest in seeking Jewish souls. She writes: “In the closing proclamation
of the gospel, when special work is to be done for classes of people hitherto neglected,
God expects His messengers to take particular interest in the Jewish people whom they
find in all parts of the earth.”’ God “expects” His messengers, both pastors and laity, to

know how to share His plan of salvation with their Jewish co-workers, friends, and

neighbors.- Take “particular” interest in them. Adventists are to reach out to Jewish
peoplé by becoming acquainted with them and understanding their personal beliefs and
needs. Only by an intentional contextualized strategy will Jews be won to the Lord. Yet,
the Bible and the writings of Mrs. White have been rhisappropriated to perpetuate
prejudice and indifference, which is counter-productive to the commission she expressed
in the quotation above. Therefore, an exegesis of Scripture and Spirit of Prophecy

writings is in order to resolve conflicts of interpretation.

Jewish Awareness
Since there are various branches of Judaism, and not all Jews believe alike, the
approaches used to interact with one branch may not be applicable in working with

another. Adventists must be aware of the distinct history and teachings of the Jewish

'White, Acts of the Apostles, 381.
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people among who they live. They must focus on a priority branch, and tailor methods

for meaningful dialogue and interaction. An on-going program of assessment is

advisable to maintain the integrity and effectiveness of the follow-up programs and to

guarantee their relevance.

Objectives of the Study

The objectives of this study are: (1) to discover the attitudes and understanding of
Adventists regarding the Jewish people; (2) to acquaint pastors and laity with the history,
customs, and traditions of Judaism, so they may better understand the Jewish people; (3)
to engage Adventists in developing ministries designed to bring Hebrew people back to a
biblical heritage, thus discovering the Messiah of prophecy; (4) to sensitize the attitudes
of non-Jewish Adventist churches toward Jewish people; (5) to pilot a Jewish Awareness
Seminar to refine techniques and materials; and (6) to establish, if advisable, an
alternative worship and study service. Of these six objectives, the third and fourth remain

the most challenging.

Definition of Terms
Terms that may be misunderstood by the reader were clarified and defined in

chapter 1, and in the glossary at the end of the project.

Limitations and Delimitations of the Project
The limitations to which this document was confined were specified by the length
and format prescribed for project requirements. The scope, time restraints, and

accessibility of information also limited the comprehensiveness of the research.
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Delimitations refer to the “boundaries” regulating the project. This study was
restricted to preparing Seventh-day Adventists (clergy and laity) to effectively interact
and commune with Jewish people, enabling them to win and retain Jews in the body of
Christ, while respecting their unique practices and worship. A manual for guiding church
leaders in developing Jewish Awareness Seminars is presented from a Gentile

perspective to encourage Adventists in allowing Jewish ministry to germinate and

mature.

Initiating a Cross-Cultural Ministry

Initiating an interfaith, or a cross-cultural ministry presents unique challenges.

The more one has to adjust to cultural barriers, the harder it is to adapt to new concepts.
Unnecessary walls can sometimes be erected by presenting non-biblical traditions and
cultural issues before the gospel message is heard. Techniques of communication must
not become stumbling blocks. Consequently, Jewish evangelism (or mission) requires

unique soul-winning methods, which are discussed in the guide-manual.

Methodology
The methodology developed for this project was difficult due to its unique overlap
of ministry disciplines. Elements of evangelism, church growth, and mission are
incorporated into the final document. Thus, in developing a methodology from such a
broad range of relevant literature, the major problem was that of isolating a clear focus of

study.




131
Relevant Literature

There is so much written about the Hebrew religion, history, culture, and people
that this project could not possibly be comprehensive enough to contain all that is
available. Therefore, it was necessary to select relevant literature from which to build a
foundation for understanding and witnessing to Jewish neighbors. Some books on
mission, church growth, and evangelism also provided historical information and
principles that were helpful in developing and growing a Jewish ministry. There is no
single approach that fits all people in Jewish outreach.

Handouts are found in the guide-manual in the appendix of this document. They
employ concepts gained from the literature reviewed.

There is no single approach that fits all people in Jewish outreach. The guide-
manual has been produced as an attempt to equip and empower the church for productive
Jewish soul-winning. Elements extracted from the literature were useful to this goal.

Handouts are found in the guide-manual in the appendix of this document. They

employ concepts gained from the literature reviewed.

Sociological Survey and Focus Groups
After examining the significant literature for academic credibility, a sociological
chapter dealing with Adventist attitudes toward Jews had to be included, from which a
manual for equipping members might be developed and field tested. An appendix of
questions and answers relevant to Jewish-Adventist interests was included.

A rudimentary survey containing a list of specific questions was drafted by the

researcher, along with a general outline based on major points of inquiry, and copies were
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sent to all of the project advisors for further suggestions. With sufficient input, the final
questionnaire was prepared and distributed to selected churches.

In addition to the questionnaire, information was gathered from a “control group”
or “focus group” to give greater insight into the rationale used by participants in their
answer choices.

With proper authorization from the Ofﬁ_ce of Scholarly Research at Andrews
University and the Executive Secretary’s office of the Michigan Conference of Seventh-
day Adventists, the questionnaire was duplicated and sent to the pastors of twelve
Adventist churches within the conference to be administered to their congregations. The
churches, rural and urban, were selected because of their proximity to Jewish population
areas. A total of 255 participants returned the questionnaires, A total of 24 people
participated in the focus groups, bringing the entire number of participants to 279
Michigan Adventists.

The data were compared and analyzed before their inclusion into the Jewish

Awareness Seminars training materials.

Analysis of Data

The results of a cross-sampling of Michigan Adventists who participated in this
survey, revealed that Adventists are very largely isolated from and unaware of the Jewish
minority within and without the church. They are also unfamiliar with the culture and
religious beliefs of the Jews.

The laity is obviously interested in being trained to reach Jewish neighbors, but

there is no conference-level soul-winning strategy in place to train, equip, empower, and
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release them for a Jewish ministry. Jewish Awareness Seminars is designed to provide a

strategy for the conference and the local church.

Behind every major movement in history there has been a successful theology that

energized it. It is evident from the sampling of Michigan Adventists that a theology 6f
replacement and supersessionism hinders the advancement of Jewish outreach.
Although anti-Semitism is not openly prevalent in the church, many Adventists do
subscribe to historical stereotypes.
The Bible and the writings of Ellen White are used to support some
misconceptions about Jewish people.
Adventists who participated in the survey generally wanted an innovative and
contextualized approach to reach and retain the Jewish believers. They wanted the Jews
to be Jewish, but within the context of a Gentile culture, structure, and worship style.
The contextualized synagogue format is evidently seen as a threat to the unity of the

church and a safe harbor for people with extreme perspectives.

Functionality of the Seminars
After preparing the materials, a trial seminar series was conducted at the Bay City
Seventh-day Adventist Church on July 21-22, 2006 and another at the Cadillac West
Seventh-day Adventist Company on November 10-11. The results of these field

seminars were analyzed in this study. Pre-seminar assessment, post-seminar assessment,

and exit evaluation forms used in the seminars are found in the appendix of this
document.
The seminars presented were well prepared, but hindered by unforeseen

circumstances. Experience proved that the amount of sitting time had to be reduced.



134
Breakout activities and studies were incorporated to allow for diversity and movement.
A children’s program is strongly advocated during presentations. The quantity of
information disseminated was enhanced by the use of handout sheets which participants
could read at their leisure. That reduced the length of each segment of the program.
Since these seminars are an introduction to and a motivational survey of Jewish ministry,
they are of necessity highly concentrated. It would be ideal to extend the series over

several days or weeks, where logistically feasible, for greater absorption and practical

application. The physical discomfort of the audience and the length of the program were

the only complaints registered. They are correctable with refinement and better planning.

Value of the Seminars

The value of the two seminars was resulted in producing positive attitudes toward
the Jewish people and conveyed the concept of initiating a personal and church outreach
ministry. A comparison of the pre-seminar and the post-seminar assessments revealed
remarkable growth in understanding and attitudes. With the exception of the
aforementioned comments about the length of the program and the hard chairs, the exit
evaluations were overwhelmingly positive and expressed an appreciation for a new vision
of a spiritual need for reaching Jewish people for the Kingdom of God. A subsequent
seminar produced similar expressions of appreciation and a determination by participants
to encourage an outreach ministry in their congregation. Nearly all of the evaluations
stated that the participants would positively recommend the seminar to be conducted in

other Adventist churches.
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Impact on the Participants

The impact of the seminars on the participants can only be determined over an
extended period of time. Some people do not live in a location where Jewish people are
prevalent, so the opportunities for interaction are greatly reduced. However, those who
completed the evaluations expressed a determination to interact with Jewish people
where they find them in the course of life. Many expressed orally, as well as in writing,
that the seminar gave them new insights that impacted positive attitudes toward Jews.
How many attendees will carry through with their plans remains to be seen. If negative

attitudes are changed, much will have been accomplished.

Influence on Jewish and Christian People

This ministry must be viewed as a mission to the Jewish people rather than as
Jewish evangelism. Instant results are not expected, but an investment of prayer, time,
love, acceptance, and friendship is likely to impact upon Jewish neighbors.

Changing Adventist Christians’ attitudes and relationships toward Jews is the
greatest, immediate expectation of these seminars. To influence a Christian to elevate
Yeshua (Jesus) in his own life and to live his religion with a high ethical and joyous
standard, is of great benefit to the Jews, who have been victimized by pseudo-Christians

for many centuries. At least the strategy is in place for influencing Jewish people in the

future.

Writing the Manual

The actual writing of this project is two-fold: the information gathered from the

camp meeting questionnaires, focus group responses, pre and post-seminar assessments,
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and written (plus oral) evaluations of the two pilot seminars, which were analyzed and
synthesized with the project requirements to complete the research document. The
research was then combined with the author’s previous studies and experiences to form
the actual guide-manual on developing Jewish Awareness Seminars, which is found in
the appendix to this project. It will continually be refined and expanded through similar
seminars.

Jewish Awareness Seminars and the accompanying guide-manual were developed
as instruments to encourage the training and empowering of local Adventist
congregations in creating their own Jewish outreach ministries. This tool is effective in

presenting valuable skills to help members become soul-winners for the Lord.

Results

As a result of the sociological survey and the reading of relevant literature,
significant issues affecting Adventist-Jewish relations have been identified and addressed
in the seminar presentations and recorded in the guide-manual for others to emulate.

A contextualized alternate worship service has not been realized at the time of this
writing (May 2007); however, one is still envisioned as soon as a sufficient number of
trained and involved laity are prepared to share in its development.

A contextualized Adventist Messianic synagogue is still in the distant future,
since it requires a sufficient number of fulfilled Jews and Gentiles to warrant the financial

commitment,

Several churches have begun to send Shabbat Shalom magazine gift-subscriptions

to Jewish families in the area for the first time. There is hope that the Shema Israel Bible
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correspondence course will be mailed to those who receive the Shabbat Shalom
subscriptions, as a follow-up activity.

Many attendees have expressed a desire to read more about Jewish people and
their beliefs in order to know how to better relate to them.

A few peopl'e have expressed a desire to attend a synagogue to learn more about
Jewish people and to relate to them in a positive manner.

Theological and historical issues revealed by the sociological survey have been
addressed in sermons, presentations, and question/answer sessions. Myths have been
dispelled in many instances.

The guide-manual has been written to enable church leaders to conduct their own
local Jewish Awareness Seminars and to use its reference materials for follow-up
activities and programs.

Significant learning has resulted from the Jewish Awareness Seminars, according

to pre-seminar and post seminar assessments and the exit evaluation comments. Practical

application of the principles gleaned will determine the true success of the programs.

As aresult of this research, a recommendation has been made to the Michigan
Conference for the establishment of a “Religious Minorities Committee” (to reach Jewish
people, Islamic groups, Hindu citizens and Buddhist residents) in Michigan.

A recommendation has been made for Conference-level ministerial and lay

training workshops to be held on “How to Reach Out to Minority Religious Groups.”
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Conclusion

Chapter conclusions and recommendations have been made throughout this
document. Refer to them for specific information, since each chapter contains separate
projects that helped form the total document.

It is the general conclusion of this project that a viable instrument for educating,
equipping, and empowering the laity for developing church outreach missions to the
Jewish community has been produced for the Michigan Conference in the guide-manual
to Jewish Awareness Seminars.

When properly executed, Jewish Awareness Seminars conducted for local
congregations can have a positive and powerful impact on Seventh-day Adventists in
exalting Christ in their own lives, expanding their understanding of the Bible when seen
through a Jewish perspective, and increasing their circle of influence as soul-winners.

It is concluded that all of the commitments proposed for this project have been

fulfilled in this document and the project has been completed as submitted.

Recommendations
It is recommended to the Michigan Conference that Jewish Awareness Seminars
and the guide-manual be adopted and promoted as a tool of the lay witness training
program of the Conference.

It is recommended to the Michigan Conference that a Religious Minorities

Committee be established to reach Jewish people, Islamic groups, Hindu citizens and

Buddhist residents in Michigan.
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It is recommended to the Michigan Conference that pastors, as well as laity, be

equipped for Jewish outreach as a part of a minority religions training seminar entitled

“How to Reach Out to Minority Religious Groups.”

It is recommended that churches located in areas of the state with a significant
Jewish population (which may be determined by the existence of synagogues) be
encouraged to establish a Jewish outreach training program.

It is recommended that Jewish Awareness Seminars be made available to any
churches requesting Jewish outreach training.

It is recommended to local churches that alternative worship/study groups with a
Hebrew atmosphere be established where and when it is advisable so to do.

It is recommended to the Michigan Conference that Seventh-day Adventist
Messianic synagogues be planted when and where if is advisable so to do.

It is recommended to the Michigan Conference and to the local churches that
literature designed for Jewish ministry be obtained for use in ethnic outreach.

It is recommended by the Seventh-day Adventist Theological Seminary Project
Defense Committee that a copy of this project be sent to the North American Division
Multi-Cultural Committee (Office of Adventist-Jewish Relations) to be shared with areas

of the Division containing high Jewish populations.




APPENDIX A

STATISTICAL INFORMATION AND SOCIOLOGICAL ANALYSIS




JEWISH POPULATIONS OF THE UNITED STATES

Information Please Almanac, (New York, NY: Simon & Schuster, 1998). Statistics taken from George
Robinson. Essential Judaism: A Complete Guide to Beliefs, Customs, and Ritual, (New York, NY: Pocket
Books, 2000), Appendix 3, 551.

1900 1,500,000 (2.4%)
1970 , 6,700,000 (3.2%)
1990 5,535,000 (2.2%)
1995 5,518,000 (2.1%)
2000 (projected) 5,500,000 (2.0%)

FACTS ABOUT JEWISH POPULATION CENTER

Virtual Jerusalem (http://www.virtualjerusalem.com/communities/wjcbook/chartmap.htm). Statistics taken
from George Robinson. Essential Judaism: A Complete Guide to Beliefs, Customs, and Ritual (New York,
NY': Pocket Books, 2000), Appendix 3, 552.

Jewish Population in the USA verses Israel

United States 5,800,000
Israel 4,600,000

The 13 Cities with the Largest Jewish Populations

New York, USA 750,000
Miami, USA ‘ 535,000
Los Angeles, USA 490,000
Paris, France 350,000
Philadelphia, USA 350,000
Chicago, USA 248,000
San Francisco, USA 210,000
Boston, USA 208,000
London, UK 200,000
Moscow, Russia 200,000
Buenos Aries, Argentina 180,000
Toronto, Canada 175,000
Washington, DC, USA 165,000



http://www.virtualjerusalem.com/communities/wjcbook/chartmap.htm

FACTS ABOUT AMERICAN JEWS'

The Jewish population in America based on synagogue affiliation is 4,400,000.

Random telephone contacts with Jewish people who are not necessarily affiliated with a
synagogue raised the national Jewish population to 6,061,000.

9.1% of the residents of New York State identify themselves as Jewish. This is the
highest concentration of Jews in any state in the union.

5.7% of New Jersey claims to be Jewish.

4.9% of the District of Columbia reports to be Jewish.
4.4% of Massachusetts residents are Jewish.

4.2% of Floridians say they are Jewish.

4.1% of the people of Maryland are Jewish.

3.1% of Connecticut citizens admit to being Jewish.
2.9% of Californians are Jewish.

1% or less of the total population in most states claims to be Jewish.

The national average for Jewish population in the United States is only about 2.2% of the
American citizenry.

'Gerhart Falk, American Jews: Commentary by Dr. Gerhard Falk (Buffalo, NY: Jewish Buffalo on
the Web, jbuff.com). :
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The Jewish Population in Michigan‘

Before 1848 there were no records of Jews in Michigan. In that year about a
dozen families from Bavaria settled in Detroit and expanded to the “copper country” of
the Upper Peninsula by 1850. Gradually an influx of Russian Jews arrived, and the |
immigration of 1883 doubled the Jewish population, giving the Russian and Polish Jews
numerical advantage over the Jews of German ancestry. Currently, those of Russian and
Polish descent comprise approximately 65 percent of Michigan Jewry. (In 1883 a colony
of Russian Jews from Detroit settled near Bad Axe, Michigan. Nearly half of their
descendants remain in that location as successful farmers.)

Since the U.S. Census Bureau does not record religious statistics, there are no
exact numbers available for identifying the Jewish population in the State. Inform-ation
must be gathered from religious organizations, private studies, and other sources. It is
estimated that there are about 16,000 Jews in Michigan. This is only 0.65% of the State’s
population (2,450,000 people). The Detroit area has approximately 12,000, leaving the
remaining 4,000 scattered throughout the various counties. These figures seem low.

Because secular or non-religious Jews cannot be tracked, the placement of

synagogues helps to locate religious Jewish concentrations. (These figures do not include

the Messianic Jewish groups, which are not recognized by the agencies collecting the
data.)® 61 counties in Michigan have no established synagogues or assemblies. The

following 22 counties are listed with the number of congregations they contain: Oakland

'Cyrus Adler and Leo M. Franklin, Jewish Encyclopedia.com-MICHIGAN, http://www
Jjewishencyclopedia.com/view jsp?artid=576& letter=M (March 17, 2005).

*Statistics adapted from Michigan, Jew@CG: Jewish Estimate—Number of Congregations, 2000,
http://www.thearda.com/cgi-bin/MapHtm2000.exe?VN=16&ST=26&HL=73 (November 20, 2002).



http://www
http://www.thearda.com/cgi-bin/MapHtm2000.exe?VN=16&ST=26&HL=73
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County has 35; Washtenaw County has 5; Wayne County has 4; Genesee and Kent
Counties each have 3; Monroe, Macomb, Kalamazoo, Ingham, and Grand Traverse have
2; and Alpena, Berrien, Emmet, Muskegon, Houghton, Isabella, Jackson, Marquette,
Midland, Van Buren, Bay, and Saginaw Counties each have 1 congregation. Many of
these centers of populations are near educational institutions, to which they minister.

Therefore, 22 counties qualify as focus centers for an organized Jewish ministry

initiative.

Identifying and Focusing Priorities
Because of the German, Russian and Polish Jewish impact on Michigan and the
region of particular interest, the focal people group appears to be predominantly
Ashkenazi (German-European) Jewish, as opposed to Sephardic (Spanish,
Mediterranean) in ancestry. There are four synagogues which draw people from the Tri-
Cities Area (Bay City, Midland, Sagiraw). Bay City has a Conservative congregation;
Midland and Saginaw each have a Reformed congregation. A fourth group in Mt.

Pleasant, which is actually in Isabella County, also draws from Midland. Itisa

Conservative congregation. The absence of Orthodox and Hasidic congregations
iﬁdiéates that the Jewish population in this area is more liberal and progressive. (There
are a number of Messianic, secular, non-religious, assimilated, and possibly Black Jews
(like Black Muslims) who also comprise a portion of the population.) Because of pro-
Aryan Nation threats from James Wickstrom’s' supporters (located mainly in Essexville

and Hampton Township), the Temple Israel in Bay City has heightened its security and is

'Marsha Low, “Anti-Semitic preacher gets attention, fear: Many in Bay City area worry about his
impact,” Detroit Free Press, April 12, 2004.
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very selective in the amount of information it reveals about itself. Other Jewish bodies
are similarly suspect of people who manifest undue interest in them. To its credit, the
Christian churches and municipal government in Bay City have been pleasantly
supportive and protective of the Jewish citizenry. Bay City has approximately 200
Jewish families.
The Saginaw synagogue has relocated within the township. The size of the group

is not known, but some members of the Center Road Seventh-day Adventist Church have

identified no less than sixty-seven Jewish surnames within the Saginaw, Midland, Bay

City (Tri-City) area, and have sent subscriptions of Shabbat Shalom magazine to many

families that bear Jewish surnames. They hope to send more.
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STATISTICAL ANALYSIS OF QUESTIONNAIRES
Participant Information
A. I am a member of a Michigan Seventh-day Adventist Church.
Total responses: 279 said Yes (100.00 percent).
B. Iama—
Congregational Responses:
112 Male (43.92 percent)

139 Female (54.51 percent)
4 Abstained (1.57 percent)

Focus Group Responses:
15 Male (62.50 percent)
9 Female (37.50 percent)
0 Abstained (0.00 percent)

Combined Totals: 279 Responses
126 Male (45.32 percent)
148 Female (53.24 per cent)
4 Abstained (1.44 percent)

C. I am in the following age bracket:

Congregational Responses:
18-34 year — 26 (10.20 percent)
35-55 years — 99 (38.82 percent)
56-70 years — 82 (32.16 percent)
71-85 years — 44 (17.25 percent)
86+ years — 4 (1.57 percent)

Focus Group Responses:
18-34 year — 2 (8.33 percent)
35-55 years — 13 (54.17 percent)
56-70 years — 7 (29.17 percent)
71-85 years — 2 (8.33 percent)
86+ years — 0 (0.00 percent)

Combined Totals: 279 Responses

18-34 year — 28 (10.04 percent)
35-55 years — 112 (40.14 percent)
56-70 years — 89 (31.90 percent) .




71-85 years — 46 (16.49 percent)
86+ years — 4 (1.43 percent)

Jewish Awareness among Adventists

A. Do you have any known Jewish ancestry?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 255 Responses 7 (2.75%) 246 (96.47%) 2 (0.78%)

Focus Group Responses: Yes (%) No (%) Abstained (%)

Focus Group #1 — Ministers (8) 0 (0%) 7(87.50%) 1 (12.50%)

Focus Group #2 — Lay Women (9) 0 (0%) - 9(100%) 0 (0%)

Focus Group #3 — Lay Men (7) 1(14.29%) 6(85.71%) 0(0%)
Subtotals: 24 Responses 1(4.17%) 22 (91.67) 1(4.17%)

Combined Totals: 279 Responses 8 (2.87%) 258 (96.06%) 3 (1.08%)

B. Do you have any close friends who are Jewish?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 255 Responses 44 (17.25%) 209 (81.96%) 2 (0.78%)

Focus Group Responses: Yes ( %) No (%) Abstained ( %)

Focus Group #1 — Ministers  (8)  2(25.00%) 6(75.00%) 0 (0%)

Focus Group #2 —Lay Women (9) 1(11.11%) 8(88.89%) 0 (0%)

Focus Group #3 — Lay Men (7) 2(28.57%) 5(71.43%) 0(0%)
Subtotals: 24 Responses 5(20.83%) 19(79.17) 0 (0%)

Combined Totals: 279 Responses 49 (17.56%) 228 (81.72%) 2 (0.72%)

C. Are you aware of any Jewish Adventists attending your church?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 255 Responses 14 (5.49%) 240 (94.12%) 1 (0.39%)

Focus Group Responses: Yes (%) No (%) Abstained (%)

Focus Group #1 — Ministers (8) 0 (0%) 8 (100%) 0 (0%)

Focus Group #2 — Lay Women (9) 0 (0%) 9 (100%) 0 (0%)

Focus Group#3 —LayMen (7)  0(0%) 7 (100%) 0 (0%)
Subtotals: 24 Responses 0 (0%) 24 (100%) 0 (0%)

Combined Totals: 279 Responses 14 (5.02%) 264 (94.62%) 1 (0.36%)




148
D. Does your church have a program in place specifically designed to interact with
Jewish people?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 255 Responses 7 (2.75%) 231 (90.59%) 17 (6.67%)

Focus Group Responses: Yes (%) No (%) Abstained (%)

Focus Group #1 — Ministers (9)* 1 (11.11%)  7(77.78%) 1(11.11%)

Focus Group #2 — Lay Women (9) 0 (0%) 9 (100%) 0 (0%)

Focus Group #3 — Lay Men (7) 0 (0%) 7 (100%) 0 (0%)
Subtotals: 25 Responses* 1 (4.00%) 23 (92.00%) 1 (4.00%)

Combined Totals: 280 Responses* 8 (2.86%) 254 (90.71%) 18 (6.43%)

E. Would you participate in such a program if one existed in your church?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 255 Responses 197 (77.25%) 39 (15.29) 19 (7.45%)

Focus Group Responses: Yes (%) No (%) Abstained ( %)

Focus Group #1 —Ministers  (8)  5(62.50%) 2 (25.00%) 1 (12.50%)

Focus Group #2 — Lay Women (9) 9 (100%) 0 (0%) 0 (0%)

Focus Group #3 —Lay Men (7) 7 (100%) 0 (0%) 0 (0%)
Subtotals: 24 Responses 21 (87.50%) 2(8.33%) 1(4.17%)

Combined Totals: 279 Responses 218 (78.14%) 41 (14.70%) 20 (7.17%)

F. Do you frequently work with Jewish people?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 255 Responses 41 (16.08%) 208 (81.57%) 6 (2.35%)

Focus Group Responses: Yes (%) No (%) Abstained (%)

Focus Group #1 —Ministers (8) 0 (0%) 8 (100%) 0 (0%)

Focus Group #2 — Lay Women (9) 4 (44.44%)  5(55.56%) 0 (0%)

Focus Group #3 —Lay Men (7) 0 (0%) 7 (100%) 0 (0%)
Subtotals: 24 Responses 4(16.67%) 20(83.33%) 0 (0%)

Combined Totals: 279 Responses 45 (16.13%) 228 (81.72%) 6 (2.15%)

G. Do you know where a synagogue is located in your community?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 255 Responses - 66 (25.88%) 187 (73.33%) 2 (0.78%)
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Focus Group Responses: Yes (%) No (%) Abstained (%)
Focus Group #1 — Ministers (8) 3 (37.50%) 5(62.50%) 0 (0%)
Focus Group #2 — Lay Women (9) 0 (0%) 9 (100%) 0 (0%)

Focus Group #3 —Lay Men (7) 1(14.29%)  6(85.71%) 0(0%)
Subtotals: 24 Responses 4 (16.67%) 20(83.33%) 0(0%)

Combined Totals: 279 Responses 70 (25.09%) 207 (74.19%) 2 (0.72%)

H. Have you ever attended a Jewish service or synagogue?

Congregational Responses:
Subtotals: 255 Responses

Yes (%)
57 (22.35%)

No (%) Abstained (%)
197 (77.25%) 1 (0.39%)

Focus Group Responses: Yes (%) No (%) Abstained (%)
Focus Group #1 — Ministers (8) 3(37.50%) 5(62.50%) 0 (0%)

Focus Group #2 — Lay Women (9) 3 (33.33%) 5(55.56%) 1(11.11%)
Focus Group #3 — Lay Men (7) 4(57.14%) 3(42.86%) 0 (0%)
Subtotals: 24 Responses 10 (41.67%) 13 (54.17%) 1 (4.17%)

Combined Totals: 279 Responses 67 (24.01%) 210 (75.27%) 2 (0.72%)

1. Would you change any part of your church program to encourage Jewish people

to attend?

Congregational Responses: Yes (%) No (%) Abstained (%)
Subtotals: 256 Responses* 180 (70.31%) 56 (21.88%) 20 (7.81%)

Focus Group Responses: Yes (%) No (%) Abstained (%)
Focus Group #1 — Ministers (8) 1(12.50%) 3 (37.50%) 4 (50.00%)
Focus Group #2 —Lay Women (9) 5 (55.56%) 3(33.33%) 1(11.11%)
Focus Group #3 — Lay Men (7) 5(71.43%) 1(14.29%) 1 (14.29%)
Subtotals: 24 Responses 11 (45.83%) 7(29.17%) 6 (25.00%)

Combined Totals: 280 Responses* 191 (68.21%) 63 (22.50%) 26 (9.29%)

Religious Beliefs Regarding Jews

A. The Christian church is the “New Israel” of God replacing the Jewish “Israel” as

God’s special people.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 187 (73.33%) 47 (18.43%) 21 (8.24%)
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Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 7 (87.50%) 1(12.50%) 0 (0%)
Focus Group #2 — Lay Women (9) 8 (88.89%) 1(11.11%) 0 (0%)
Focus Group #3 — Lay Men (7) 4(57.14%) 3(42.86%) 0(0%)
Subtotals: 24 Reponses 19 (79.17%) 5(20.83%) 0 (0%)

Combined Totals: 279 Responses 206 (73.84%) 52 (18.64%) 21 (7.53%)

B. When the Jews said in Matthew 27:25, “His blood be on us and on our children,”

that specifically meant that modern Jews are held responsible for the death of Jesus.

Congregational Responses:
Subtotals: 256 Responses*

True (%)
35 (13.67%)

False (%) Abstained (%)
205 (80.08%) 16 (6.25%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 1(12.50%) 6(75.00%) 1 (12.50%)
Focus Group #2 — Lay Women (9) 3 (33.33%) 5(55.56%) 1(11.11%)
Focus Group #3 — Lay Men (7) 2(28.57%) 5(71.43%) 0 (0%)
Subtotals: 24 Responses 6 (25.00%) 16 (66.67%) 2 (8.33%)

Combined Totals: 280* Responses 41 (14.64%) 221 (78.93%) 18 (6.43%)

C. Ellen White teaches that the Jews have suffered throughout history because they

were responsible for the death of Jesus.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 44 (17.25%) 176 (69.02%) 35 (13.73%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 1(12.50%) 5(62.50%) 2 (25.00%)
Focus Group #2 —Lay Women (9) 3 (33.33%) 3(33.33%) 3 (33.33%)
Focus Group #3 — Lay Men (7) 4(57.14%) 3(42.86%) 0(0%)
Subtotals: 24 Responses 8(33.33%) 11 (45.83%) 5(20.83%)

Combined Totals: 279 Responses 52 (18.64%) 187 (67.03%) 40 (14.34%)

D.

A Jew cannot become an Adventist and remain a Jew.

Congregational Responses:
Subtotals: 255 Responses

True (%) False (%) Abstained (%)
33(12.94%) 206 (80.78%) 16 (6.27%)

Focus Group Responses: True (%) False (%) Abstained (%)
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Focus Group #1 —~ Ministers (8) 2(25.00%) 6(75.00%) 0 (0%)
Focus Group #2 —Lay Women (9) 1(11.11%) 8(88.89%) 0 (0%)
Focus Group #3 — Lay Men (7) 0 (0%) 7 (100%) 0 (0%)

Subtotals: 24 Responses 3(12.50%) 21 (87.50%) 0 (0%)

Combined Totals: 279 Responses 36 (12.90%) 227 (81.36%) 16 (5.73%)

E. Jews had their opportunity to be the people of God, but they are no longer, having

rejected Jesus.

Congregational Responses: True (%) False (%) | Abstained (%)
Subtotals: 255 Responses 91 (35.69%) 143 (56.08%) 21 (8.24%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 6(75.00%) 1(12.50%) 1(12.50%)
Focus Group #2 — Lay Women (9) 4 (44.44%) 4(44.44%) 1(11.11%)
Focus Group #3 — Lay Men (7) 2(28.57%) 5(71.43%) 0(0%)
Subtotals: 24 Responses 12 (50.00%) 10 (41.67%) 2 (8.33%)

Combined Totals: 279 Responses 103 (36.92%) 153 (54.84%) 23 (8.24%)

F. Vegan and vegetarian meals are kosher for Jews.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 127 (49.80%) 105 (41.18%) 23 (9.02%)
Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 4 (50.00%) 3 (37.50%) 1 (12.50%)
Focus Group #2 — Lay Women (9) 6 (66.67%) 2 (22.22%) 1(11.11%)
Focus Group #3 — Lay Men (7) 2(28.57%) 5(71.43%) 0(0%)
Subtotals: 24 Responses 12 (50.00%) 10(41.67%) 2 (8.33%)

Combined Totals: 279 Responses 139 (49.82%) 115 (41.22%) 25 (8.96%)
G. The Jews stopped uniting with the church after that nation rejected Jesus as the
Messiah.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 256 Responses* 81 (31.64%) 140 (54.69) 35 (13.67%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 1(12.50%) 6(75.00%) 1(12.50%)
Focus Group #2 — Lay Women (9) 1(11.11%)  5(55.56%) 3 (33.33%)
Focus Group #3 — Lay Men (7) 1(14.29%) 6(85.71%) 0(0%)
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Subtotals: 24 3(12.50%) 17 (70.83%) 4 (16.67%)

Combined Totals: 280 Responses* 84 (30.00%) 157 (56.07%) 39 (13.93%)

H. The Jews largely stopped uniting with the church when the Christians rejected the

Law and the Sabbath.

Congregational Responses:
Subtotals: 255 Responses

True (%) False (%) Abstained (%)
106 (41.57%) 114 (44.71%) 35 (13.73%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 2(25.00%) 3(37.50%)  3(37.50%)
Focus Group #2 — Lay Women (9) 4 (44.44%) 3 (33.33%) 2(22.22%)
Focus Group #3 — Lay Men (7) 1(1429%) 5(71.43%) 1(14.29%)
Subtotals: 24 Responses 7(29.17%) 11 (45.83%) 6 (25.00%)

Combined Totals: 279 Responses 113 (40.50%) 125 (44.80%) 41 (14.70%)

L. The Third Temple in Jerusalem must be built and the sacrificial system reinstated
before Jesus returns the second time.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 15 (5.89%) 210 (82.35%) 30 (11.76%)

Focus Group Responses: True (%) False (%) Abstained (%)

Focus Group #1 — Ministers (8) 0 (0%) 8 (100%) 0 (0%)

Focus Group #2 — Lay Women (9) 0 (0%) 7(77.78%) 2 (22.22%)

Focus Group #3 — Lay Men (7) 0 (0%) 7 (100%) 0 (0%)
Subtotals: 24 Responses 0 (0%) 22 (91.67%) 2 (8.33%)

Combined Totals: 279 Responses 15 (5.38%) 232 (83.15%) 32 (1 1;47%)

J. Jews believe in salvation by works.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 256 Responses* 113 (44.14%) 99 (38.67%) 44 (17.19%)
Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 3(37.50%) 1(12.50%) 4 (50.00%)
Focus Group #2 — Lay Women (9) 4 (44.44%) 2(22.22%) 3(33.33%)
Focus Group #3 — Lay Men (7) 4 (57.14%) 3(42.86%) 0(0%)
Subtotals: 24 Responses 11 (45.83) 6(25.00%) 7(29.17%)

Combined Totals: 280 Responses * 124 (44.29%) 105 (37.50%) 51 (18.21%)



Social Beliefs Regarding Jewish People
A. Jewish people are increasing rapidly in numbers in the USA.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 97 (38.04%) 127 (49.80%) 31 (12.15%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 2 (25.00%) 3((37.50%) 3 (37.50%)
Focus Group #2 — Lay Women (9) 3 (33.33%) 3(33.33%) 3 (33.33%)
Focus Group #3 — Lay Men (7) 2(28.57%) 5(7143%) 0(0%)
Subtotals: 24 Responses 7(29.17%) 11 (45.83%) 6 (25.00%)

Combined Totals: 279 Responses 104 (37.28%) 138 (49.46%) 37 (13.26%)

B. Jews are a foreign element in America, which is a Christian land.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 39 (15.29%) 193 (75.69%) 23 (9.02%)

Focus Group Responses: True (%) False (%) Abstained (%)

Focus Group #1 — Ministers (8) 0 (0%) 8 (100%) 0 (0%)

Focus Group #2 — Lay Women (9) 0 (0%) 7(77.78%) 2 (22.22%)

Focus Group #3 — Lay Men (7) 0 (0%) 7 (100%) 0 (0%)
Subtotals: 24 Responses 0 (0%) 22 (91.67%) 2(8.33%)

Combined Totals: 279 Responses 39 (13.98%) 215 (77.06%) 25 (8.96%)

C. The Jews dominate banking and politics.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 81 (31.76%) 151 (59.22%) 23 (9.02%)
Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 0 (0%) 7(87.50%) 1 (12.50%)
Focus Group #2 —Lay Women (9) 1(11.11%) 6 (66.67%) 2 (22.22%)
Focus Group #3 — Lay Men (7) 1(14.29%) 6(85.71%) 0(0%)
Subtotals: 24 Responses 2 (8.33%) 19 (79.17%) 3 (12.50%)

Combined Totals: 279 Responses 83 (29.75%) 170 (60.93%) 26 (9.32%)

D. Jewish people are sharp businessmen.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 257 Responses* 183 (71.21%) 59 (22.96%) 15 (5.84%)
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Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (9)* 4 (44.44%) 3(33.33%) 2(22.22%)
Focus Group #2 — Lay Women (9) 4 (44.44%) 3 (33.33%) 2 (22.22%)
Focus Group #3 — Lay Men (7) 4(57.14%) 3(42.86%) 0(0%)
Subtotals: 25 Responses* 12 (48.00%) 9(36.00%) 4 (16.00%)

Combined Totals: 282 Responses* 195 (69.15%) 68 (24.11%) 19 (6.74%)

E. The Jews were responsible for their own suffering during the Holocaust of World

War I1.

Congregational Responses:
Subtotals: 256 Responses

True (%)
13 (5.08%)

False (%) Abstained (%)
229 (89.45%) 14 (5.47%)

Focus Group Responses True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (8) 0 (0%) 7 (87.50%) -1 (12.50%)
Focus Group #2 —Lay Women (9) 1(11.11%) 7 (77.78%) 1(11.11%)
Focus Group #3 — Lay Men (8)* 1(12.50%) 7(87.50%) 0(0%)
Subtotals: 25 Responses* 2 (8.00%) 21 (84.00%) 2 (8.00%)

Combined Totals: 281 Responses* 15 (5.34%) 250 (88.97%) 16 (5.69%)

F. The same methods used to convert other American people groups will work just

as effectively in converting Jews to Adventism.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 58 (22.75%) 174 (68.24%) 23 (9.02%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 — Ministers (9)* 1(11.11%)  7(77.78%) 1(11.11%)
Focus Group #2 — Lay Women (10)* 1 (10.00%) 8 (80.00%) 1 (10.00%)
Focus Group #3 — Lay Men (7) 0 (0%) 7 (100%) 0 (0%)
Subtotals: 26 Responses* 2 (7.69%) 22 (84.62%) 2 (7.69%)

G. Adventists should establish their own Messianic synagogues.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 255 Responses 35(13.73%) 194 (76.08%) 26 (10.20%)

Focus Group Responses: True (%) False (%) Abstained (%)
Focus Group #1 —Ministers (8) 0 (0%) 6 (75.00%) 2 (25.00%)
Focus Group #2 — Lay Women (10)* 4 (40.00%) 6 (60.00%) 0 (0%)

Focus Group #3 — Lay Men (9)* 4 (44.44%) 5(55.56%) 0 (0%)
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Subtotals: 27 Responses* 8(29.63%) 17(62.96%) 2 (7.41%)

Combined Totals: 282 Responses* 43 (15.25%) 211 (74.82%) 28 (9.93%)

H. I would like to live next door to a religious Jewish family.

Congregational Responses: True (%) False (%) Abstained (%)
Subtotals: 256 Responses* 217 (84.77%) 18 (7.03%) 21 (8.20%)

Focus Group Responses: True (%) False (%) Abstained (%)

Focus Group #1 — Ministers (9)* 6 (66.67%) 1(11.11%) 2(22.22%)

Focus Group #2 — Lay Women (9) 8 (88.89%) 1 (11.11%) 0 (0%)

Focus Group #3 — Lay Men (7) 6(85.71%) 0 (0%) 1(14.29%)
Subtotals: 25 Responses* 20 (80.00%) 2 (8.00%) 3 (12.00%)

Combined Totals: 281 Responses* 237 (84.34%) 20 (7.12%) 24 (8.54%)
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JEWISH ﬁWARﬁNESS SEMINAR

JEWISH FEASTS AND HOLIDAYS

Gregorian 2007 2008 2009 2010 2011 2012
Jewish 5768 5769 5770 5771 - 5772 5773
Calendars

Spring Festivals

Pesach April 3 April 20 April 9 March 30 April 19 April 7 March 26
(Passover)

14 Nisan

Lev 23:4,5

Exod 12:1-4

Hag April 4 April 21 April 10 March 31 April 20 April 8 March 27
HaMatzoh

(Unleavened

Bread)

15-21 Nisan

Lev 23:6-8

Exod 12:15-20

Yom April 5 April 22 April 11 April1  April 21 April9 March 28
HaBikkurim

(First Fruits)

16 Nisan

Lev 23:9-14

Shavuot May 23 June9 May29 May 19 June8 May27 May 15
(Pentecost,

or Feast of

Weeks)

6 Sivan

Lev 23:15-22
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Gregorian 2007 2008 2009 2010 2011 2012 2013
Calendar

Fall Festivals

Rosh Sept. 13 Sept. 30 Sept. 19 Sept. 9 Sept. 29 Sept. 17 Sept. 5
HaShanah

(New Year,
-Feast of Trumpets)

1 Tishri

Lev 23:23-25

Yom Kippur Sept. 22 Oct. 9 Sept. 28 Sept. 18 Oct. 8  Sept. 26 Sept. 14
(Day of Atonement)

10 Tishri

Lev 23:26-32

Sukkot Sept. 27 Oct. 14 Oct.3  Sept. 23  Oct. 13 Oct. 1  Sept. 19
(Feast of Booths

or Tabernacles

or Ingathering)

15-21 Tishri

Lev 23:33-43

Simchat Oct.5 Oct.22 Oct. 11 Oct. 1 Oct.21 Oct.9 Oct. 27
Torah

(Rejoicing in

the Law)

22 or 23 Tishri

Lev 23:36

Chanukah, Dec.5 Dec.22 Dec.12 Dec.2 Dec.21 Dec.9 Nov. 28
Hanukkah ‘
(Festival of

Lights or

Feast of

Dedication)

25 Kislev-

2 Tevet

John 10:22

Purim March 4 March 21 March 10 Feb. 28 March 20 March 8 Feb. 24
(Feast of

Lots)

"140r 15 Adar

Book of Esther
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QUESTIONS AND ANSWERS

Introduction

A time is set aside during each seminar to answer questions that participants raise.
There are no “foolish questions” or the persons would not venture to ask them. It is
presumed that the individual desires to know the answer; therefore, every question should
be treated with dignity and given a courteous response, no mater‘ how elementary it may
seem.

Typical questions asked at Jewish Awareness Seminars warrant appropriate
answers. The following are several written and oral inquiries raised at the Bay City and
Cadillac West presentations in 2006. Most questions were asked orally and relative to

those found here or in the Breakout Questions at the end of this guide-manual.

Question #1
“What changes in the life/beliefs of a person who goes from a Baptist or

Methodist belief system, for instance, to that of a Messianic Jew?”

Answer: Some Messianic Jews are actually of Jewish ancestry; others are Messianic
Gentiles. There are various forms of Messianic Judaism. Some are Jews who keep
Sunday and eat pork, but believe in Yeshua (Jesus) as the Messiah. Others observe the
biblical seventh-day Sabbath and observe a kosher diet. True Messianic Judaism is more

of a worldview and mindset than a set of practices. As Adventism views religion from a
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lifestyle perspective, most Messianic Judaism does likewise. Methodists and Baptists
generally take a more liberal view of diet and lifestyle because of their position regarding
the lack of validity of the Law in relation to salvation and practice. Much of Messianic

~ Judaism today is adapted Baptist or Pentecostal dispensational theology infused with
Hebrew customs and practices. Although they want to be considered Jews, their thinking

on many points is quite Gentile, not biblical or Hebrew.

Question #2
“What is the Jewish population of the United States, and is there any current

source for statistics by states?”

Answer: That answer is more complex than it seems. It all depends on who is collecting
the information and whom they classify as Jews. Orthodox Jews do not consider
Messianic Jews, the children of divorced and remarried Jewish parents, or some branches
of Judaism to be true Jews. Also, proselytes to Judaism may be overlooked in statistics.
There are also Jewish people who fear persecution and do not identify themselves as
Jewish. However, the United States Census Bureau does not have information available.
Various State and Jewish organizations publish figures. Dr. Gerhardt Falk, in his
American Jews: Commentary reports there are 4,400,000 Jewish people in America

based on synagogue affiliation. A phone survey estimates a total of 6,061,000 Jewish

people in the USA. About 16,000 live in Michigan. Those figures do not take into

consideration secular Jews, atheists and agnostics who may not attend synagogue

(Appendix A). He claims that the national average for Jewish population is only about
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2.2% of the citizenry. Consult Jewish Buffalo on the Web, jbuff.com for up-dated

information.

Question #3

“Where is the closest synagogue to Cadillac?”

Answer: 1don’t know! It depends on which branch of Judaism you are asking about.
There may be some home Messianic synagogues in the area, but I expect that Traverse
City would be the nearest city to have a congregation from one of the three major

branches: Orthodox, Conservative or Reform.

Question #4

“You mentioned Christian “supersessionists. What are some?”

Answer: Supersessionism is also called Replacement Theology. In an oversimplified
form it claims that the Jews had their chance to be the people of God, but failed when
they nailed the Messiah to the cross. Therefore, God is finished with the Jews. All the
promises and blessings given to them have been transferred to the church, which now
comprises the new people of God. Interestingly, the blessings were transferred to the
Jews, but the curses are still retained for them. Dispensational theology is built around
this teaching. It is common in Baptist, Pentecostal, Assembly of God, and other religious

perspectives.

One must ask, how Romans 11:29 can be reconciled with this viewpoint. It says,

“For the gifts and the calling of God are irrevocable.” Romans 11:26 says, “And so all
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Israel will be saved, . . .” These texts raise questions of interpretation. One must also ask
which church were the blessings transferred to? The Adventist Church didn’t rise until
the 1860’s, so does it apply to the Catholics or the Baptists?
Some will say that the Jews will be saved individually, but not as a collective |
group. Then who is “all Israel” that is to be saved? Spiritual Israel? How does that
differ from literal Israel? Does that mean that Korah, Dathan and Abiram (Number 16)

who rebelled in the wilderness will be saved as a part of “all Israel” because they were

Hebrews in Israel, and Moses will be lost because he was a part of “literal Israel” in the

wilderness?

The Ultimate Israel is Yeshua, the Messiah of which the earthly Israel was only a
representative. Only those who are in Him will find salvation. He was with His people
in the wilderness and is with them in modern times. Biblical Israel was a nation of
people called out of Egyptian bondage to represent God’s character. The Eschatological
Israel (ekklesia) is a people called out of Babylon to represent the character of God.
Neither membership in literal Israel nor in the Christian Church will guarantee a person
salvation. Followers of the Ultimate Israel existed in the wilderness and exist in the
modern world. That is why Paul can say in Rom 9:6, “For they are not all Israel who are
of Israel.” Salvation has always been an individual matter, based on belief or unbelief,
both for Jewish Israel and for the Gentile church. Those who believe are the grafted in
branches of the olive tree in Rom 11:11-24 and the unbelievers (Jew or Gentile) are
broken off. Should they believe again, they will be grafted back into the olive tree of the

Ultimate Israel. It is the expressed purpose of Jewish outreach to graft as many as
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possible back into the tree of belief, so they may have a part in preparing the way for the

coming of the Messiah a second time.

Question #5
“From Moses, Abraham, and other prophets through to Christ, did not the
Jewish people have it right about who God is or was? Would not God have revealed

Himself to them if He was more than one God as they believed?”

Answer: This is a very good question. Actually, what you are asking is whether or not
the Jews believed in an “absolute one” God or a “combined one” God. Your question is
really, “Is there a Trinitarian or a Unitarian God? That is an age old question. I will refer
you to Breakout Question #1, where I discuss that subject in detail. The Hebrew wording
in the Old Testament texts do not support an “absolute oneness” of God as an early

Jewish belief. That interpretation was imposed on Judaism during the Christian era.

Question #6
“My Dad’s pastor doesn’t agree that we should change any part of our
(Seventh-day Adventist) worship service to please Jews or any other culture or
religion. He says they need to become SDAs. Does E. G. White shed any light on

this?” [Spelling has been corrected by the researcher.]

Answer: [ would certainly hope the pastor would be more sensitive than that. Does he

tell his visitors that they are idolaters because they are wearing make-up and jewelry to

church? T assume he would use a bit more tact than that. There is nothing that has been

said 1n this seminar to conclude that Adventist beliefs are being compromised or changed
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in any way—only the way in which it is presented. The pastor must ask if he is seeking
to save souls or preserve Adventist traditions and culture. How does the removal of
pictures from the sanctuary, or not dragging the music in the service, or downplaying the
visibility of the money offering, or refraining from saying that “The Jews are now
suffering for killing Jesus” a denial of Adventist doctrine? The pastor doesn’t have to
change anything, if he desires to continue getting as many Jewish visitors as he is
presently getting— probably none! That attitude was faced and fought by F. C. Gilbert

and Ellen White in the Jewish work of the 1890s and early 1900s.

Ellen White is clear that modern Jews are not anymore responsible for the death

of Jesus than are modern Adventists. We are all guilty of His death. No one took His
life, He gave it. Unbelieving Jews and unbelieving Gentiles must come to Him, the True
Israel to be saved.

Contextualized ministry is not new to Ellen White. She supported it. Many of
her statements about the Jews have been misapplied. Biblically, Jesus met people where
they were and mingled with them as one seeking their good, then He invited them to
follow Him. Jesus contextualized Himself to come to earth and live among men as a
man, with human frailties to gain the victory for the whole race of mankind. Paul became
as a Gentile to win Gentiles, and as a Jew to win Jews. The pastor has a total
misunderstanding of what Jewish Awareness Seminars teaches and advocates. It would

do him well to attend one.
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Question #7
“What biblical or Spirit of Prophecy support is there for considering Jesus as

divine or God?”

Answer: Various texts attribute to Yeshua (Jesus) characteristics of a Divine Being.
Read the following texts: Colossians 1:19, 20; 2:9; Romans 9:5; 1 John 5:20; 1 Timothy
3:16; and Matthew 16:18, 19.

In modern times there is a movement advocating the return to “historic Adventist
beliefs.” In essence, it is advocating a return to the Arianism (the belief that Jesus was
not divine, but a created being) believed by some of the pioneers in their earlier years,
among who were: Uriah Smith; James White; John N. Andrews; and others. It is true that
some of the pioneers did hold that view, just as they believed in Sunday sacredness and
the Second Coming of Jesus in 1844. With further Bible study many changed their
positions. It was to correct that Arianism that Ellen White wrote Desire of Ages. She
tactfully avoided letting U. Smith edit some of her books, lest he change some of her
comments on this point. In later years, after further Bible study, J. White and J. Andrews
revised their teachings on the divinity of Christ. Even Smith softened his former stance,
though not fully convinced.

Ellen White makes some interesting statements affirming Christ’s divinity. Be

sure to look up the following excerpts in their complete context for fuller under-standing.

By His humanity, Christ touched humanity; by His divinity, He lays hold upon the
throne of God. As the Son of man, He gives us an example of obedience; as the Son
of God, He gives us power to obey. . ..

'Ellen G. White, Desire of Ages, 24-26."
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Christ had not ceased to be God when He became man. Though He had humbled
Himself to humanity, the Godhead was still His own. Christ alone could represent the
Father to humanity, and this representation the disciples had been privileged to
behold over three years.' '

Satan had questioned whether Jesus was the Son of God. In his summary
dismissal he had proof that he could not gainsay. Divinity flashed through suffering
humanity. Satan has no power to resist the command.?

Still seeking to give a true direction to her faith, Jesus declared, “1 am the
resurrection , and the life.” In Christ is life, original, unborrowed, underived. “He
that hath the Son hath life.” I John 5:12. The divinity of Christ is the believer’s
assurance of eternal life.”

From these and similar statements, it is obvious that Ellen White led the way
toward establishing belief in the divinity of Christ as late as the year 1898, when Desire

of Ages was published.

Question #8
“Where in the Bible does it indicate that the Holy Spirit is a person, rather
than a force? Does it declare Him to be the ‘third person’ of the Godhead? What

does Ellen White say about it?”

Answer: The Holy Spirit does not speak of Himself. The Father and the Son speak of

Him. Apparently, there is nothing on earth with which to fully compare Him, so we must

use caution in using illustrations.

bid., 663, 664.
’Ibid., 130.

*Ibid., 530.




168

Le Roy E. Froom expresses the role of each member of the Godhead in this
manner, “The Father is the source, the Son the intermediary, and the Holy Spirit is the
medium through which the creation came into being.”"!

Regarding His role as the “Third Person” of the Godhead, the following textslmay
be consulted: Genesis 1:2; Matthew 28:19; 1 John 5:7;2 2 Corinthians 13:14.

Is it possible to lie to a force or a non-person? Does it matter to the force of
gravity if you lie to it? You can only lie to a person! When Ananias and Sapphira
conspired to deceive the Christian brethren, Peter confronts them with the following
words in Acts 5: “But Peter said, ‘Ananias, why has Satan filled your heart? You have

not lied to men but to God” (vs. 3). Later, he says, “You have not lied to men but to

God” (vs. 4). Finally, Peter declares who the God was that they lied to in vs. 9, “How is

it that you have agreed together to test the Spirit of the Lord?” It infers that the “Spirit of
the Lord™ is “God.”

Regarding texts that display personhood rather than that of a force, consider the
following traits: (1) He can search and has knowledge, 1 Corinthians 2:9-11; (2) He has a
will and determines the distribution of spiritual gifts, I Corinthians 12:11; (3) He has a
mind, Romans 8:27; (4) He can love, Romans 15:30; (5) He can have communion
(fellowship) with us, 2 Corinthians 13:14; (6) He can be grieved, Ephesians 4:30; (7) He
can be lied to Acts 5:3, 4; (8) He may be tempted (tested), Acts 5: 9; (9) He can be
insulted, Hebrews 10:29; and (10) He can be sinned against, Matthew 12:31, 32. These

represent characteristics of a person, not an impersonal force.

‘L. E. Froom, The Coming of the Comforter, 49.

2Some commentators consider this a “spurious” text since some early texts do not include it.
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In John 14:16-20; 14:26; 16:7 and Joel 2:28, He is portrayed as “another
Comforter,” a co-equal with Christ, the Comforter_ while in the terrestrial flesh. He can
teach and remind people of things, a sign of personhood. He may be sent by either the
Father or the Son in their absence. The Old Testament prophet Joel indicated that He can
be manifested with varying degrees of power and can be omnipresent. In these points He
is beyond finite human comprehension.

As the one and only official Representative of Christ on earth (the true Vicarius
Filii Dei), and human who claims that title or position is guilty claiming a power that
only belongé to the Holy Spirit, which is blasphemy. Ellen White comments, “The Holy
Spirit, the representative of the Captain of the Lord’s host, comes dqwn to direct the

battle.”’ At what point can a force direct a battle? Only an intelligent being can do that.

Humans can use forces to their own purposes without the forces being in control

of humans. If we attempt to use the Holy Spirit for personal gain, it is blasphemy.
Simon Magus discovered that danger in Acts 8:17-22. In verification of these points,
Ellen White writes the following:

There are many who profess to believe and claim the Lord’s promises; they talk about
Christ and the Holy Spirit; yet they receive no benefit, because they do not surrender
their souls to the guidance and control of divine agencies. We cannot use the Holy
Spirit; the Spirit is to use us. Through the Spirit, God works in His people.’

Through the Spirit the believer becomes a partaker of the divine nature. Christ
has given His Spirit as a divine power to overcome all hereditary and cultivated
tendencies to evil, and to impress His own character upon His church.?

'Ellen Gould White, Desire of Ages, 352.
’Ellen G. White, Gospel Workers, 284, 285.

3Ibid., 671.
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From the evidence, there is strong reason to believe that the Father, Son, and Holy
Spirit are three divine entities working together in a mysterious relationship for human

good. The characteristics present in Scripture give reason to conclude that the Holy

Spirit is an intelligent and beneficent Being, not an impersonal force. Ellen White

apparently sees Him also in such a manner.
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BREAK-OUT QUESTIONS

Introduction

The use of small groups as a learning activity is very effective in communicating

concepts and information. It also helps to build report among the participants. The use
of round table with twelve or fewer individuals, guided by a table leader is recommended.
Strategically distributed, these small groups or “break-out” groups are expected to give

biblical answers to the questions presented.

Instructions

The following “break-out” inquires are actual questions or challenges presented to
Christians by Jewish people. The seminar participants will be separated into small
groups (or table groups) to propose how they would reply to each question. Break-out
sessions will allow about 10 minutes for group discussion; after which an appointed
leader will be elected to vocally share the response of each group. When all groups have
reported, the seminar instructor will distribute and review the printed remarks provided
for each question. Break-out sessions may be used periodically between seminar lectures
and presentations. The number of Break-out sessions used will be determined by time

availability and the relevancy to the participants.
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Answers to Jewish Questions
1. Jews are monotheists (believing in only one God). Are not Christians, who

believe in a Trinity of three divine beings, polytheists (the belief in many gods)?

Answers: Adventist Christians, like most Jews, believe that there is only one true God,

the LORD (or “Yahweh”), whom Orthodox Jews prefer to call “Ha Shem.” He is far

greater than any human mind can fathom. In mystic Jewish literature, He is called “Eyn
Sof” (“without end”) or the “Infinite One.” The Hebrew Bible correctly declares that thé
One God, alone, is the only being in the universe worthy of the worship by all living
creatures. |
There is much about God that is a mystery. To define His.nature in human terms

is dangerous and subject to error. All we know about Him is what the Scriptures reveal.

The Hebrew Bible gives interesting insights into divine “Oneness.”
The “Shema” (“Hear™) correctly states that all other objects worshiped by humans

are idols. Moses writes in Deuteronomy 6:4, “Hear, O Israel: The LORD our God, the

LORD is one.” The LORD alone is worthy to be worshiped because He is declared to be
the Creator and Sustaine-r of all existence and all living creatures. Neither angels nor men
have the power to create life. This is a common ground Adventists share with Judaism.
The Hebrew word used in the Shema for “one” is “’echad.” It differs from the
word “yachid,” which also means “one.” ’Echad means a “compound one” such as “one
herd” of cattle, “one troop” of soldiers, or “one flock” of geese. There is one unit made
up of many individuals. *Echad is the same word used in Genesis 2:24 when our first
parents became “one flesh.” They did not cease to be two individuals, each with separate

functions and roles, but they became one family unit. In Exodus 26:6, 11; 36:18, all of
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the parts of the sanctuary were assembled into one ("echad) Tabernacle. Ezekiel 37:22

and 2 Samuel 7:23 call Israel “one nation” (goy echad). At the Tower of Babel, the
builders became “one people” (‘am ’echad). See also Genesis 34:16, 22, where the

Shechemites wanted to become “one people” (‘am *echad) with Israel. The New Jewish

Publication Society Version of Deuteronomy 6:4 recognizes that the text is not speaking
of the number of personalities in divinity; rather, the text is speaking about the need to

recognize the right of God alone to receive worship. Thus, it says: “Hear, O Israel! The

LORD [Yahweh]' is our God, the LORD [Yahweh] alone.” Moshe Weinfeld, a biblical
Jewish scholar, translates the same text as “Hear, O Isracl! YHWH our God is one

YHWH.”?

- The concept of the “plural majesty” of God’s attributes working in “compound

unity” harmonizes with Genesis 1:26, where God (the plural word “’elohim”) says, “Let
us make man our image, in our likeness.” Some people believe that God was speaking to
the angels, but angels are not given the power to create! In Genesis 11:7, God again says,
“The man has now become Iik.e one of us.” Like whom? To whom was God speaking
when He made the statement? The text implies that He was speaking to an eéual. In

Isaiah 6:8 he again uses a plural to say, “Come, let us go down and coﬁfuse their

language.” Many other texts can be cited to further illustrate the point; however, the
aforementioned citations are sufficient to demonstrate that echad (compound oneness)

does not exclude more than one personality in the God who is alone to be worshiped!

'Quoted by Michael L. Brown, Answering Jewish Objections to Jesus, vol. 2, Theological
Objections, 6. The bracketed insertions are mine.

’Moshe Weinfeld, Deuteronomy 1-11, Anchor Bible (New York, NY: Doubleday, 1991,) 330,
337-338. His comments on the text are quoted by Michael L. Brown, Ibid., 6.
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Yachid, on the other hand, refers to “absolute one” as in the “one and only.”

Michael Brown' observes that “there is not a single verse anywhere in the Bible that
clearly or directly states that God is an absolute unity.” It was the twelfth century
scholar, Moses Maimonides,” reacting to Christianity, who deliberately translated
“yachid” for “‘echad” in his Thirteen Articles of Faith, thus imposing on Judaism the
concept that the Shema implied an “absolute oneneés” of God. The Hebrew text does not
support that implication.

In answer to the original question, Adventists are in harmony with the Hebrew
teaching of monotheism as supported by the Shema and other texts, while accepting the
belief that YHWH (or Ha Shem) allows for more than one person in the unified oneness

of God, who alone is worthy to be praised and worshiped!

Answers to Jewish Questions

If Jesus is the Messiah, why is there no peace on earth?

Answers: Jewish people who do believe in a Messiah (many do not believe in a
Messiah; some believe it is a Messianic Age of Peace) commonly expect that he will
usher in an age of peace and prosperity. For centuries their hopes of relief from pain,
suffering, persecution, war, and poverty have been frustrated by disappointment. Much

of the misery they have experienced through history has been instigated by professed

'Michael L. Brown, Ibid., 4.

*Barry Rubin, 176.
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followers of Yeshua (Jesus) Ha Messiah (The Christ). If He really is the “Prince of
Peace” why are Christian nations at war, often with one another?
A misconception teaches that the age of peace commences with the earthly
appearance of the Messiah. There is a tension in Isaiah 53 between the “suffering

sl

servant”' imagery and the “conquering, reigning king view of Anointed One. To

explain this anomaly from the late second to the seventeenth centuries Judaism allowed
for two Messiahs,” Messiah ben Joseph [or sometimes referred to as Messiah ben
Ephraim] (the “suffering servant” who would die in battle) and Messiah ben David (the
“conquering king” who would reign in peace). Modern Judaism would find this teaching
bizarre. About a century after Yeshua, Rabbi Akiba, the “Father of Rabbinic Judaism,”
understood Bar Koziba [Bar Kochba] to be the kingly Messiah who would deliver Judah
from the Romans, to his tragic error. But is the concept biblical? Which Messiah was to
come first? Could the two Messiahs actually be the same one functioning in two
different roles?
Apparently, even in Yeshua’s time there was confusion. Some Jews were seeking

deliverance from Rome. Many were looking for the Messiah to war against their political

enemies, rather than to war against their spiritual enemies. Like ben Joseph [Ben

Ephraim], that Messiah would die in a battle more spiritual than political. Yeshua fits

'Some Jewish rabbis teach that the “suffering servant” in Isaiah 53 is David, others say it is Israel.
However, the context speaks of the “suffering servant” as being in the future from Isaiah. By then, David
was already dead. The context does not lend itself to apply to Israel. Many rabbis recognized the context
as Messianic, but discouraged its being read, with a curse, for fear that it pointed to Yeshua.

*Isaiah 9:6.

This belief is found in many Targums, the Talmud, the Midrash, the Pesikta Rabbati, and other
Jewish writings after the fall of the Second Temple. Targum to the Song of Songs, chapter 4, section 5, part
5, reads “Thy two deliverers, who in time to come shall deliver thee, Messiah, son of David, and Messiah,
son of Ephraim, may be compared to Moses and Aaron.” Quoted by Leo Odom, “The Mystery of the Two
Messiahs,” Shabbat Shalom, July-September 1988, 4.
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that model. His deliverance was spiritual, from sin, rather than political liberation. Isaiah
53 reflects that concept. Later, He would come again as “ben David” to usher in His
reign of peace, which is still future.

Yeshua warned His “talmidim” (disciples) that many would come in His name,
but they would be false representatives of Him. In Matthew 24:3-7 He foretells that in
verse 5 and 24. Those Christians who have persecuted the Jews in the name of Jesus by
Crusades, pogroms, and Inquisitions do not reflect the true character of the Redeemer
they profess. Matthew 24:27-31 tells of the coming of Messiah ben David, the same
Yeshua, to conquer His enemies and usher in the Messia;lic Age of Peace.

One can now have inner peace with God because Yeshua battled sin and

sacrificed His life to gain spiritual peace for His true “talmidim” (disciples). Even in a

tempestuous world, one may have assurance of inner peace with God. Soon, Yeshua will

return to deal justly with the unbelieving and oppressive nations of the world to establish
political liberation from the enemies of His people, especially who falsely abused the
innocent by claiming to represent Him. In either case, the prophet Isaiah is right and

trustworthy. In both cases, Yeshua is still “The Prince of Peace.”

Answers to Jewish Questions

Jews do not believe that God has a son. To say He does is blasphemy, isn’t

‘Answers: God often uses human relationships to teach profound spiritual truths. The
whole sacrificial system was designed to be an object lesson to illustrate the nature and

character of God and His Messiah.
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In the answer to a previous question it was learned that the Shema [Deuteronomy
6:4] uses the word “’echad” (a compound oneness) instead of “yachid” (an absolute
oneness) where it says, “Hear, O Israel: The LORD our God, the LORD is one.”
Consequently, it is possible to have more than one persénality composing the uniﬁed
God. Just as it is impossible to have a flock with less than two or more birds, so it is with
the compound oneness of “echad.

It is biblical to use the term “father” and “son” in terms of a title or an office
rather than in terms of generational relationship [see 2 Samuel 7:14]. Is the prophet
Isaiah blaspheming when he writes in Isaiah 9:6: “Unto us a Son is given . . . . And His
name will be called . . . Mighty God, Everlasting Father, Prince of Peace,” all of which
are terms associated with divine titles?

King David speaks in future terms of the Lord’s Anointed in Psalm 2:7 when he
says, “I will declare the decree: The LORD [Yahweh] has said to Me, You are My Son,
Today I have begotten You . ...” Yahweh is speaking to someone whom he calls “Son.”
Some authors claim this is David, but David speaks of the event in the future tense, thus
eliminating himself. Some claim it to be Israel, but Jacob is long dead at this point. This

text has recognized Messianic reference. In Hebrews 1:5 it is quoted to support the

divine claims of the Anointed Messiah, Yeshua [see Acts 13:33]. The term “begotten” is

not a reference here to descent, but recognition of a position of honor. Isaac was called
Abraham’s “only” son in Genesis 22:2, though Ishmael was “begotten” before Isaac by
birth order. In John 1:14; 18; 3:16, 18; Hebrews 1:6; 11:17; John 4:9; Revelation 1:5 the

“begotten” Anointed One is associated with Yeshua.
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A human claiming a position with God, or the prerogatives of God, was justly

punished as a blasphemer in Leviticus 24:11-16. In Matthew 9:3 the scribes accused

Yeshua of being a blasphemer for claiming to forgive sins. In John 10:33, 36 the Jewish

leaders wanted to stone Him for claiming to be the Son of God. He truly made such
claims. In John 20:28, Thomas calls Yeshua, “My Lord and My God!” If Yeshua was
not the “Son of God,” both Thomas for so declaring and Yeshua for so receiving the
worship were blaspheming.

Many Christians claim that Yeshua (Jesus) was the Messiah, but that He was not
divine as well as human. That is contrary to His claims. How could He be a good man
and the Messiah if he claimed to be divine? That would make Him a deceiver! Either He
was the world’s greatest blasphemer, or He was exactly what He declared Himself to

be—the Divine Son of God!
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BROKEN BRANCHES

(Sermon Outline: Handout')
By Robert C. Quillin

INTRODUCTION

A. THE JOSEPH WOLFF STORY

1. Ateleven years of age, a little Jewish boy had to learn the whole Old
Testament from his father, the rabbi.

2. From 1821-1845 Wolff independently traveled Europe, Asia, Africa, and
America telling of the Second Coming of Jesus. That was three years after
William Miller began his studies in the USA.

. PROPOSITION

Joseph Wolff is an example of a committed, fulfilled Jew. He is an object
lesson to the world in the last days. We can expect to see others among his
brethren in the last days. Many Jews will come to their Savior and will unite
with us to finish the gospel commission.

C. TEXT: ROMANS 11:25, 26, NKJV. Read it!

II. THE JEWISH BELIEVERS

A. ISAIAH 27:9: The hardening will continue until the “fullness of the
Gentiles” comes in.

1. The Christian church was a Jewish; Jesus was Jewish; the disciples were
Jewish; the early believers were Jewish. :

2. Intime, the Gentiles came into the church and together the gospel was
preached by Jews and non-Jews.

"This is a condensed outline of the actual expanded sermon found in the guide-manual on pages

284-291. It is meant to be distributed at the conclusion of the worship service for the participants study at
home.
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. By the fourth century, anti-Semitism came into the body and the church was

split. The Gentile believers took Jesus and the Jewish believers took the Law.

. In the last days of earth’s history, the two groups of believers will be reunited

to complete the gospel proclamation, as predicted in Rev 14:12.

. ROMANS 9-10: A brief overview

. Paul’s concern for his brethren, 9:1-5.
. Not all Israel is of Israel, 9:6, 8.
. God’s call is universal, 9:24-26.
. A righteous man will live; but Jesus died! 10:5.
5. How will the Jews or others hear the word without a preacher? 10:14-17.
. Adventists are called to make the Jews jealous for Rev 14:12; 10:19-20;

11:11.

. ROMANS 11: a verse-by-verse study with emphasis on key verses

. Did God cast away his people? Certainly not! 11:1-11.
. Conditional promises, “ifs,” 11:6, 12, 14, 15, 17, 21-24.
. Only unbelievers were broken branches. Believing Jews were never broken,

4.
3.
6.

11:16-24. Christ is the Olive Tree and true Israel.

When the full number of Gentiles come in, many Jews will return to Christ.
God’s gifts and callings are irrevocable, 11:29.

All spiritual Israel will be saved (Jews and Gentiles), 11:25.

CONCLUSION

A.

SUMMARY:

Joseph Wolff was an early example of a believing Jew and how God could use
him mightily to proclaim the Second Coming of Jesus (Yeshua). Many
Jewish people will come to the Lord and help proclaim the final message in
the last days. Adventists must take the gospel to them! They want to see
Jesus and His true love in His disciples. They will ask questions when they
see that.

. TEXT: John 12:32 NKJV

“And I, if I am lifted up from the earth, will draw all people to myself.”

. APPEAL/APPLICATION:

“All people” includes the Jewish people. God has called us to bring the Jews
back to their own heritage, Scriptures, diet, and Messiah, by our consistent,
unconditional love we can fulfill that sacred commission. And “all Israel”
will be saved. Will you accept that challenge?
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Andrews @ University

Seventh-day Adventist Theological Seminary
Doctor of Ministry Department

Dear Participant,

I am Pastor Robert Quillin from Saginaw, Michigan. 1 am currently doing research for a
Doctor of Ministry project at the Seventh-day Adventist Theological Seminary at
Andrews University. I am requesting your assistance in my research by answering the
questions on the attached questionnaire and returning it to me via your church pastor, to
provide for maximum anonymity.

The purpose of this questionnaire is to determine the level of understanding, beliefs,
attitudes, and involvement of Michigan Seventh-day Adventists with regard to Jewish-
Adventist relations. The return of your completed questionnaire is your consent to
willfully and voluntarily have a part in the data collected for the project that will develop
from such information. Names of participants will not be revealed. One may withdraw
from or decline participation in the project anytime prior to the submission of the
questionnaires, since names are unidentifiable at that point. There is no risk, stress,
discomfort, or invasion of privacy anticipated to the participants as a result of this survey.
Legal rights of participants are not violated by completing this form.

The information you supply will be kept confidential. Only the accumulated data will be
published. Return of the questionnaire also acknowledges that you have not received
from me any favors or benefits (monetary, or in kind) for your participation. Neither
have I received from you any favors or benefits (monetary or in kind) other than the
answers you have supplied.

The data gathered from this research will be used to develop a document on conducting
Jewish Awareness Seminars. The data may also be made available for other studies and
publications. It is my desire to make the resulting project an instrument for teaching
Seventh-day Adventist laymen how to effectively witness to and win their Jewish
neighbors and friends for the Kingdom of God.

I may be contacted at 3555 Shattuck Road, Saginaw, Michigan 48603. My phone
number is (989) 249-6768.

Sincerely,

Robert C. Quillin
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Andrews @ University

Seventh-day Adventist Theological Seminary
Doctor of Ministry Department

Informed Consent Form
Title: Developing Jewish Awareness Seminars for Adventists in Michigan

Purpose of Study: I understand that the purpose of this study is to determine the level of
understanding, beliefs, attitudes, and involvement of Michigan Seventh-day Adventists
with regard to Jewish-Adventist relations, and to produce a document for empowering the
laity in establishing a viable interaction between the Adventist and Jewish communities

with the goal of encouraging them both toward a common ground in Scripture and the
Messiah of the Bible.

Inclusion Criteria: In order to participate, | recognize that I must be above the age of 18
and of sound mind. I must currently be a member of a Seventh-day Adventist church in
Michigan.

Risks and Discomforts: 1 have been informed that there are no physical or emotional
risks to my involvement in this study.

Benefits/Results: 1 accept that I will receive no remuneration for my participation, but
that by participating, I will help the researcher and the Seventh-day Adventist Church
arrive at a better understanding of its commission to reach the Jewish population of
Michigan with their biblical Savior and heritage, and to develop within Adventists a
sensitivity that will retain Jewish believers.

Voluntary Participation: I understand that my involvement in this survey is voluntary.
I may withdraw my participation at any time without pressure, embarrassment, or
negative impact on me at any point prior to my depositing the survey questionnaire into
the collection box or envelope, at which time it becomes unidentifiable. I also understand
that participation is anonymous. The researcher will not be able to identify my responses.

Contact Information: In the event that I have any questions or concerns with regard to
my participation in this research project, I may contact either the researcher, Robert
Quillin at rquillin@gix.net [Tel: (989) 249-6768], or his advisor, Dr. Bruce Moyer, at
bemoyer@andrews.edu [Tel: (269) 471- 7771). 1 have been given a copy of this form
for my own records.

Signature of Participant | Date
Signed at:

NOTE: Please keep the white copy and return to the pastor only the signed pink copy, with
the completed yellow questionnaire.



mailto:rquillin@qix.net
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Andrews 8 University

Seventh-day Adventist Theological Seminary
Doctor of Ministry Department

SURVEY QUESTIONAIRRE

Title: Developing Jewish Awareness Seminars for Adventists in Michigan

Please circle or check the answers that best apply in each category below and return the completed Survey
Questionnaire, with the signed Informed Consent Form, to the pastor or researcher.

PARTICIPANT INFORMATION

A. lam a member of a Michigan Seventh-day Adventist Church. Yes No

B. lama-—

Male Female
C. Iam in the following age bracket:

__ 18-34 years; __ 35-55years; __ 56-70 years; __ 71-85 years; 86+ years

JEWISH AWARENESS AMONG ADVENTISTS

. Do you have any known Jewish ancestry?
. Do you have any close friends who are Jewish?

. Are you aware of any Jewish Adventists attending your church?

. Does your church have a program in place specifically designed
to interact with Jewish people? :

Would you participate in such a program if one existed in
your church?

Do you frequently work with Jewish people?
. Do you know where a synagogue is located in your community?
. Have you ever attended a Jewish service or synagogue?

Would you change any part of your church program to encourage
Jewish people to attend?

(Continue on the reverse side of the page)
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RELIGIOUS BELIEFS REGARDING JEWS

A. The Christian church is the “New Israel” of God replacing the
Jewish “Israel” as God’s special people.

. When the Jews said in Matthew 27:25, “His blood be on us and on
our children,” that specifically meant that modern Jews are held

responsible for the death of Jesus.

. Ellen White teaches that the Jews have suffered throughout history
because they are responsible for the death of Jesus.

. A Jew cannot become an Adventist and remain a Jew.

. Jews had their opportunity to be the people of God, but they are no
longer, having rejected Jesus.

. Vegan and vegetarian fellowship meals are kosher for Jews.

. The Jews stopped uniting with the church after that nation rejected
. Jesus as the Messiah.

. The Jews largely stopped uniting with the church when the Christians
rejected the Law and the Sabbath.

. The Third Temple in Jerusalem must be built and the sacrificial
system reinstated before Jesus returns the second time.

. Jews believe in salvation by works.

SOCIAL BELIEFS REGARDING JEWISH PEOPLE

A. Jewish people are increasing rapidly in numbers in the USA.
B. Jews are a foreign element in America, which is a Christian land.
C. The Jews dominate banking and politics.

. Jewish people are sharp businessmen.

. The Jews were responsible for their own sufferings during the
Holocaust of World War 11

. The same methods used to convert other American people groups
will work just as effectively in converting Jews to Adventism.

. Adventists should establish their own Messianic synagogues.

. I'would like to live next door to a religious Jewish family?
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Sociological Survey—Focus Group Questionnaire

Andrews ) University

Seventh-day Adventist Theological Seminary
Doctor of Ministry Department

CAMP MEETING SURVEY QUESTIONAIRRE

Title: Developing Jewish Awareness Seminars for Adventists in Michigan

Please circle or check the answers that best apply in each category below and return the completed Survey
Questionnaire, with the signed Informed Consent Form, to the pastor or researcher. The back of the paper
may be used for further comments, if you properly number or letter your answers.

PARTICIPANT INFORMATION
A. I am a member of a Michigan Seventh-day Adventist Church. Yes No

B. lama- Male Female

C. Iam in the following age bracket: v
_ 1834 years; __ 35-55years; __ 56-70 years; __ 71-85 years; 86+ years

JEWISH AWARENESS AMONG ADVENTISTS

A. Do you have any known Jewish ancestry?

" What branch of Judaism?

. Do you have any close friends who are Jewish?

How many?

. Are you aware of any Jewish Adventists attending your church?

How many?

. Does your church have a program in place specifically designed
to interact with Jewish people?

What is it?

Would you participate in such a program if one existed in
your church?

Why?

(Continue on the next page)
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Page 2
Do you frequently work with Jewish people?

What type of occupation?

. Do you know where a synagogue is located in your community?

What branch of Judaism is it?

. Have you ever attended a Jewish service or synagogue?

Why?

Would you change any part of your church program to encourage
Jewish people to attend?

What?

RELIGIOUS BELIEFS REGARDING JEWS

A.

The Christian church is the “New Israel” of God replacing the
Jewish “Israel” as God’s special people.

Why did you answer as you did?

. When the Jews said in Matthew 27:25, “His blood be on us and on

our children,” that specifically meant that modern Jews are held
responsible for the death of Jesus.

Why did you answer as you did?

. Ellen White teaches that the Jews have suffered throughout history

because they are responsible for the death of Jesus.

Why did you answer as you did?

. A Jew cannot become an Adventist and remain a Jew.

Why did you answer as you did?

. Jews had their opportunity to be the people of God, but they are no

longer, having rejected Jesus.

Why did you answer as you did?

(Continue on the next page)
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. Vegan and vegetarian fellowship meals are kosher for Jews.

Why did you answer as you did?

. The Jews stopped uniting with the church after that nation rejected
Jesus as the Messiah.

Why did you answer as you did?

. The Jews largely stopped uniting with the church when the Christians
rejected the Law and the Sabbath.

Why did you answer as you did?

. The Third Temple in Jerusalem must be built and the sacrificial
system reinstated before Jesus returns the second time.

Why did you answer as you did?

J. Jews believe in salvation by works.

Why did you answer as you did?

SOCIAL BELIEFS REGARDING JEWISH PEOPLE
A. Jewish people are increasing rapidly in numbers in the USA.

Why did you answer as you did?

B. Jews are a foreign element in America, which is a Christian land.

Why did you answer as you did?

C. The Jews dominate banking and politics.

Why did you answer as you did?

D. Jewish people are sharp businessmen.

Why did you answer as you did?

E. The Jews were responsible for their own sufferings during the
Holocaust of World War I1.

Why did you answer as you did?

{Continue on the next page)
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F. The same methods used to convert other American people groups
will work just as effectively in converting Jews to Adventism.

Why did you answer as you did?

G. Adventists should establish their own Messianic synagogues.

Why did you answer as you did?

H. 1would like to live next door to a religious Jewish family?

Why did you answer as you did?

Thank you for vour help by completing and returning this questionnaire and informed
consent form! Please return them to the researcher.
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PREFACE

The information presented in this guide-manual is prepared specifically for use in
Seventh-day Adventist Churches within the Michigan Conference; however, it is readily
adaptable for use anywhere in North America. It is believed by the author that the
principles presented within this document represent the thinking and attitudes of
Adventists in general about Jewish people in America. Therefore, the seminars with
which this manual is to be used, may easily be refined to meet local circumstances in

urban or rural locations.

It is important to emphasize two points regarding the seminars: (1) It is not

designed for a Jewish audience. It would be counterproductive and offensive to many
Jewish people to be present when sensitive material is considered; (2) People who are not
stable in their own Adventist beliefs can cause great harm to Jewish-Adventist relations
and hinder the Jewish outreach mission. This seminar is for Seventh-day Adventists who
are committed to building the Kingdom of God.

If just one Adventist is equipped to win one Jewish soul for the Kingdom of the
Messiah, Yeshua (Jesus), then the labor that went into project is well justified. By all
means, it is far more desirable that many gospel workers are equipped to win a myriad of
the Children of Israel for the Lord of Glory.

My appreciation is extended to my wife, Linda, who proof-read this document
many times; and to Linda Bauer who edited and corrected the format. Your help was

invaluable to me.




CHAPTER1

INTRODUCTION: AN ADVENTIST-JEWISH OUTREACH

Introduction

Chapter I is an introduction to the need for an Adventist-Jewish outreach program

within Michigan. This entire chapter is essentially an adapted restatement of the first

chapter of this author’s doctoral project. It is included in the manual since most people
will not have access to the full project; and since the information provides a necessary

and a logical foundation for all that follows.

The Problem
In reaching many ethnic groups with its Global Mission emphasis, the Seventh-
day Adventist Church has produced limited training programs and materials designed to
empower church members to effectively witness to the Jewish people within Michigan

and North America.

The Purpose of the Manual
The purpose of this guide-manual is to evoke interest, train, and equip the
Adventist pastors or layman with a tool for initiating and expanding a sustainable Jewish
soul-winning outreach in local congregations. This instrument is meant to fill a void in
the global missions and personal ministries programs of the Michigan Seventh-day

Adventist Churches. Its utilization is designed to nurture church members and to lead to
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church growth, as the gospel commission is expanded to include Jewish people. In so
doing, the biblical and Spirit of Prophecy rationales, which call for an intentional effort to

reach Jews wherever they are found, will be enhanced.

The Task of the Manual
The task of this manual is to arouse within Michigan Adventists an interest in and
a preparation for reaching Jewish people with the gospel message. Adventist believers
will be prepared to recognize and meet the unique needs of Jewish people (as a result of
the seminars) and to employ effective methods in leading Jewish (and non-Jewish)

seekers to a biblical heritage and Messiah.

Justification for a Jewish Outreach

A Biblical Rationale

The Bible gives evidence to justify a gospel priority to Jewish evangelism.

Matthew 28:19, 20" sets forth the Great Commission for Jesus’ disciples to take the
gospel to the world before His second coming. This mandate knows no political, ethnic,
linguistic, religious, or geographical boundaries. Isaiah 52:7 pronounces a blessing upon
those who share the gospel of peace with others as they journey through life.

The Apostle Paul had a burning desire to have his kinsmen accept the long-waited

'"Holy Bible: King James Version (Indianapolis, IN: B.B. Kirkbridge Bible Co. Inc., 1957). KJV is
the abbreviation for this translation. All biblical references, unless otherwise stated, are from the King
James Version. ’
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Messiah, Yeshua. He repeatedly' urged Christian believers to place a priority on
evangelizing the Jews throughout the Roman Empire. In Romans 1:16 he states his

position. “For I am not ashamed of the gospel of Christ: for it is the power of God unto

salvation to every one that believeth; to the Jew first; and also to the Greek.” He likewise

expressed that the curses and the blessings of the Lord will be rewarded according to the
same priority—*to the Jew first, and also to the Greek.” He does not recognize any
difference between Jews and Gentiles (Greek) in regard to the salvific grace of God®, but
the Apostle maintained that the Gentiles were allowed to preach the gospel in order to
make the Jews jealous for their own heritage, which some blindly discarded and to which
many will return.’ Therefore, Gentiles are called to live Christ-like lives and are to reach
out to Jewish people in order to bring many back to their own biblical heritage and to

their own Savior.

A Spirit of Prophecy Rationale
Ellen G. White advocated that a work should be done to reach the Jewish people
wherever they are found in the everyday course of life. This is especially true as
evangelism reaches its conclusion in the last days. She states it as follows:

In the closing proclamation of the gospel, when special work is to be
done for classes of people hitherto neglected, God expects His messengers

'See Acts 9:20, 29; 13:5, 14; 14:1; 16:13; 17:1, 10, 17; 18:4, 19; 28:17; Romans 1:16;2: 9, 10.

ZRomans 2:10. Verse 9 says, “. . . of the Jew first, and also of the Gentile,” in reference to the
blessings and curses of God. The Lord is not a respecter of persons regarding His promises, but He does
follow an order in dispensing them.

3Romans 10:12.

*Romans 11:11.
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to take particular interest in the Jewish people whom they find in all parts of the
earth.’

Mrs. White expresses her mystery at the indifference she witnessed in her time.
She expresses it as follows:
It has been a strange thing to me that there were so few who felt a burden
to labor for the Jewish people, who are scattered throughout so many lands
.. .. The slumbering faculties of the Jewish people are to be aroused. . . .
Many of the Jewish people will by faith receive Christ as their Redeemer.’
The previous quotation implies that God “expects” His messengers, both pastors
and laity, to know how to share His plan of salvation with their Jewish co-workers,
friends and neighbors with whom they associate in the course of daily life. They are

bidden to take “particular” interest in them. How are Adventists to reach out to Jewish

people unless they become acquéinted with them and understand their personal beliefs

and needs? Are the Jews to be “miraculously” brought to the Messiah and to the three

angels’ messages of Revelation, or will the Adventists-develop an intentional
contextualized strategy to win them to the Lord, as they have done with other people
groups? Ellen White found it “strange” that the church lacked interest in seeking Jewish

souls.

The Scope of the Manual

The scope of this guide-manual is determined by certain limitations and

delimitations placed upon its construction and the use to be made of it. The Jewish

'Ellen G. White, Acts of the Apostles (Mountain View, CA: Pacific Press Publishing Association
1911), 381.

’Ellen G. White, Evangelism (Washington, DC: Review and Herald Publishing Association,
1946), 578-579. Quoting from Letter 47,1903 by the same author.
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Awareness Seminars, for which this guidebook is prepared, is meant to be a general
introduction to Judaism and to offer Adventists ideas and suggestion for developing and
implementing a viable Jewish outreach mission/evangelism/ministry. Consequently, the

comprehensiveness of the material is broad, but not exhaustive. The language used in the

manual and in the seminars is designed to introduce the church laity to Jewish

vocabulary, but it is written to facilitate Gentile understanding.
Because the Michigan Adventist laity and ministers are the prime focus of this
project, national and international Jewry and Adventism have only peripheral

implications.

Limitations and Delimitations of the Guide-Manual

The limitations to which this document is confined are specified by the length and
format prescribed for its development and use. The scope, time restraints, and
accessibility of information also limit the comprehensiveness of the research. Since
Jewish ministry overlaps mission, evangelism, church growth and ministry, aspects of
each discipline had to be consulted and adapted to this unique cultural application.

The author has depended heavily upon the testimonies and experiences of Jewish
and Adventist people; historical information and ethnic literature; interaction with Jewish
congregations and organizations; personal observations; and many years of ministry
within the Seventh-day Adventist Church.

The time element is very restrictive, since so much material must be condensed to
fit within the time frame of an eight or nine hour, week-end seminar.

Delimitations refer to the “boundaries” regulating the project. The boundaries

imposed on this study restrict it to preparing Seventh-day Adventists (clergy and laity) to




203
acceptably interact and commune with Jewish people, enabling them to win and retain
Jews in the body of Christ, and to respect their unique practices and worship expressions.
Jewish Awareness Seminars are presented from a Gentile perspective to encourage

Adventists to permit Jewish ministry to germinate and mature.

Definition of Terms

Terms that may be misunderstood by the reader of the guide-manual need to be
clarified and defined. Other words will be explained within the context of the document.

Acculturated, or acculturation, refers to the modification of one culture through
frequent interaction with another culture. Borrowing or exchanging values and practices
may be due to cross-cultural involvement.

Contextualization is a term coined in the 1970s and has been used in reference to
the application of particular religious values sociologically, economically, or
theologically into an established cultural setting.

Dispensationalism is a premillennialist term frequently associated with Darbyism
(taught by J. N. Darby), that breaks salvation history into (usually) seven distinct eras or
dispensations. It is based on supersessionism and is connected with Futurism and

Literalism.

Evangelism, generally implies the proclamation of the salvific sacrifice of Christ

to call people to repentance and conversion for the forgiveness of their sins within a
mono-cultural setting. It is further discussed on page 98 of the project.

Gentilize (Gentilization) is a word coined in reverse of Judaize (Judaization). It
is here defined as the process of the de-culturization of Jews in order to make them more

acceptable to the popular non-Jewish society or religion.
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Judaizers are people who advocate that it is necessary to salvation to adopt
certain Jewish laws, practices, or customs. Non-Adventists sometimes pejoratively use
the term to refer to Sabbath-keepers and to proponents of the law of God as still valid for
Christian living.

Rejection Theory is the teaching that God rejected the Jews for rejecting Jesus as
the Messiah. It is usually associated with supersessionism.

Replacement Theology is another term for supersessionism.

Spirit of Prophecy is a term often used by Seventh-day Adventists to refer to the
collective writings of Ellen Gould White, who they believe possessed the spiritual gift of
prophecy. The term may also be used in reference to the biblical “spirit of prophecy”
(Revelation 19:10) when written in lower case letters.

Supersessionism is the theological term which claims that the church has
replaced the Jews as the chosen people, due to their rejection of Christ, and is thus the

inheritor of the promises and rewards of Israel. It is sometimes called “Replacement

Theology.”

Methodology
The methodology developed for this guide-manual was difficult due to its unique
overlap of ministry disciplines. Elements of evangelism, church growth, and mission are
incorporated into the final document. A study of Judaism had to be undertaken to

familiarize the author with Jewish life and thought; then a sociological survey had to be

developed to understand the mindset and challenges within Michigan Adventism prior to

developing and testing an effective training manual for those who desire to interact with

the Jewish community about them.
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Relevant Literature
The bibliography of this guide-manual contains a very broad range of books,
articles, and essays that were helpful in developing this volume. It is recommended that
the person who uses this manual obtain copies of the selected literature and read them in
preparation to establishing a Jewish outreach program. Most are available in libraries,

books stores, magazines, or on-line.

Developing a Focus

In constructing this manual, it was very difficult to determine a focus, since the
topic of Jewish outreach is so overwhelmingly broad. Now that this manual is
completed, it becomes the duty of the user to focus its use in behalf of the local
environment. It is advisable to select individuals who are teachable, open-minded, and
have an interest in this ministry. Concentrate on training them first.

It is also advisable to identify the branch or branches of Judaism in the local
community, and begin to reach out to them before expanding the range of vision.
Generally, consider secular, non-religious Jews, and Messianic believers as an immediate
focus before attempting to interact with the Reform, Conservative, Orthodox, or Hasidic

communities.

Sociological Study

With proper authorization from the Office of Scholarly Research at Andrews

University and the Michigan Conference of Seventh-day Adventists, a questionnaire was
duplicated and sent to the pastors of twelve Adventist churches within the Conference to

be administered to their congregations. The churches, rural and urban, were selected
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because of their proximity to Jewish population areas. A total of 255 participants
returned the completed questionnaires in June 2006.

At the Cedar Lake Camp Meeting, three “focus groups” of no less than six people
per group were administered the same questionnaire, but this time with lines to write in
the reasons for each answer selected. Focus group #1 was composed of eight ministers;
focus group #2 consisted of nine lay women, and focus group #3 contained 7 lay men
from various congregations in Michigan, other than those who had received the earlier
questionnaires. A total of 24 people participated in the focus groups, bringing the entire
number of participants to 279 Michigan Adventists.

The data from the congregational questionnaires and those from the three focus
groups were compared and analyzed. Statistical information was compiled and utilized
in developing the presentations and question/answer segments of the trial seminar
designed to pilot the information and materials before their final editing and inclusion

into the Jewish Awareness Seminars training materials.

Two Pilot Seminars
After preparing the materials, a Friday evening and an all-day Sabbath seminar
was conducted at the Bay City Seventh-day Adventist Church on July 21-22, 2006. An
expanded seminar was conducted at the Cadillac West Seventh-day Adventist Company
on November 10-11. The results of these field seminars were analyzed and appear in the

appendix. Pre-seminar assessments, post-seminar assessments, and exit evaluation forms

were used at Bay City and the Cadillac West (which also are found in the appendix of

this document).
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Data accumulated from the sociological survey were incorporated into the pilot
seminars, which permitted the author to refine the information and the functionality of

program prior to writing the manual.

Writing the Manual

The larger document, of which this guide-manual is an appendix, actually is
designed for three separate consumer groups: the research and project portion is
addressed to the scholarly community to meet the requirements of the doctoral field
project; the appendix manual is divided into two parts with separate readers in mind: part
one is for the pastors; and part two for the laity and lay-leaders in leading an actual
training seminar.

The introduction to this manual contains the scope, purpose, definitions, rationale
(from the Bible and Ellen White), problems, and thg methodology followed in
constructing this manual.

There are two main parts: one dealing with the seminar preparation, and the other
with its execution. The first part is designed to help the pastor see the benefits of a

Jewish Awareness Seminar for the nurturing and growth of Adventism. It also gives tips

in preparation for a seminar series. The second part is a “step-by-step” guide to

presenting an actual program. The manual concludes with suggestions for follow-up
activities. Handout materials are in the appendix. A glossary of Jewish terms and a

bibliography is provided.
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Some of the Problems and Challenges
Problems

Because the Jewish population in Michigan is so small and scattered, an outreach
ministry to the Jewish minority faces certain identity and logistical difficulties, which
include: (1) a prevailing ignorance among Adventists as to the presence of Jewish people
within their communities; (2) a noticeable lack of knowledge by church members
regarding Jewish people and their beliefs; (3) very little interaction between Adventists
and Jewish people even in areas where there is a visible Jewish community; (4) a
prevailing indifference among Adventists toward reaching out to Jewish people; (5) no
formal effort or training program on the local Conference level; (6) a general
unawareness of the laity about the existence of witnessing materials prepared by the
North American Division for Jewish ministry.

A viable Adventist-Jewish ministry must begin at the congregational level, since
Jews are widely dispersed in isolated towns as well as in metropolitan locations
throughout Michigan. In order for a “grass-roots” effort to survive, administrators are

encouraged to provide opportunities to train and empower the laity and the clergy for this

unique ministry, since most Adventist congregations are not adequately prepared to reach

Jewish people, or to retain them as members.
This document is just one tool toward helping the local conference rise to the task
of meeting the blessings and the challenges Jewish outreach presents to the Adventist

churches in this State.
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Challenges
The original research conducted for this manual supports the existence of certain
theological, psychological, and sociological concerns among Adventists which can hinder
an effective Jewish ministry. Among the theological concepts to be examined are the
issues of: (1) replacement theology or supersessionism; (2) dispensationalism; (3) Jewish,

Christian, and Adventist prejudice; (4) Anti-Judaic preaching; as well as (5) faulty

exegetical use of Scripture and the writings of E. G. White.

The psychological issues of anti-Semitism and stereotyping on the part of both
Jews and Christians are challenges related to theology, history, and culture.
Sociologically, Adventists, and Jewish people need to recognize their common concerns
and biblical heritage. These obstacles will be addressed in the Jewish Awareness

Seminar guide-manual and handout materials.

Jewish Awareness

Before Jewish outreach can begin, the church must be aware of the focus
population within its district, what the people believe, and how to approach them.

There are various branches of Judaism, and not all Jews believe alike. The three
main branches are Conservative, Orthodox, and Reform. Reconstructionism is
developing into a fourth branch in North America. Secular, Messianic, and other groups
also exist within Michigan and the nation. The approaches used to interact with one
branch may not be applicable in working with another. Adventists must be aware of the
distinct beliefs of the Jewish people among them; focus on a priority branch; and tailor

methods for meaningful dialogue and interaction.
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Objectives of the Jewish Awareness Seminars
and the Guide-Manual

The objectives of this manual are: (1) to reveal the attitudes and understanding of
Adventists regarding the Jewish people; (2) to acquaint pastors and laity with the history,
customs, and traditions of Judaism so they may better understand the Jewish people; (3)
to engage Adventists in developing ministries designed to bring Hebrew people back to
their own biblical heritage, free of conflicting traditions, thus discovering the Messiah of
prophecy and the truths of Scripture; (4) to sensitize the attiﬁudes of a Gentile Adventist
Church toward Jewish people among them, that an effective interfaith ministry may
develop; (5) to refine techniques and materials used in Jewish Awareness Seminars; and
(6) to encourage, if advisable, an alternative worship and study service in a style that is

comfortable for Jewish people who may attend.

Initiating a Cross-Cultural Ministry

Initiating an interfaith, or a cross-cultural ministry, presents unique opportunities
that are not necessarily present in an indigenous ministry situation. Too often evangelists
have operated under the assumption that the same techniques used for the majority of
Americans will normally be effective with various minority groups. This is not always a
safe assumption. In fact, it has proven itself particularly unproductive when applied to
the American Jewish population and to Jewish people in general. Jews have an aversion
to Christian evangelists and evangelism due to a long and negative experience with

historic conversion techniques employed by overzealous popular Christianity.

Consequently, Jewish evangelism requires unique soul-winning methods, which will be

discussed in this document.
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Conclusion

There are many Jewish people who are coming to Yeshua as the Messiah, but

 many have no comfortable fellowship with which to unite. Jews are scattered in various

communities and cities; consequently, Adventists must be prepared to engage Hebrew
seekers where they meet them in life and provide for them a safe atmosphere of spiritual
fellowship and growth.

Biblical and Spirit of Prophecy counsels advocate that Christians give a priority to
winning Jewish souls when Witnessing to neglected minorities. This manual is dedicated
to equipping church members for that challenge. Through Jewish Awareness Seminars
and this guide-manual, it is anticipated that an organized strategy for training the laity for
Jewish ministry will be initiated throughout the State, with the prospect that this vision

will spread beyond its borders.




PART ONE: PREPARATION FOR JEWISH AWARENESS SEMINARS




CHAPTER 11
PREPARING THE PASTOR

Introduction
In Michigan, there is a strong emphasis on pastoral training and equipping of the
laity for witnessing and evangelism. There is a strong desire on the part of the
conference administration to see every church become a training center for volunteer
gospel workers. A Jewish Awareness Seminar, and this guide-manual, provides the local
pastor with resources and opportunities for Adventists to share the love of the Savior with
a specific minority hitherto overlooked by many churches in their personal ministries

efforts. Jewish people should not be invited to attend this Seminar.

What A Jewish Seminar Is and Is Not

It is not the purpose of Jewish Awareness Seminars to make Jews out of Gentiles;

neither is it to rﬁake Gentiles out of Jews; rather, it is to address the historical and cultural
issues that have served as barriers to dialogue and to improve the relations between both
groups. Through an understanding of respective religious beliefs in the light of biblical
and cultural influences, a basis for respect and support for Jewish-Adventist relations will
develop. As Adventists learn to present the character of the Jewish Messiah in their own
lives and characters, Jewish people will be more likely to make inquiry into the beliefs of

Adventism.
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The Role of the Pastor

The role of the pastor is essen'tial to building a stable and viable evangelistic
program. Even if a pastor is not personally engaged in an outreach ministry or mission to
a particular people group, he is still urged to become acquainted with the efforts of his
parishioners, and foster training opportunities for members who do have a burden for a
specific line of spiritual endeavor. The laity needs to know that the pastor is supportive
of them in order for any ministry to succeed. Without pastoral backing, those who
engage in outreach will only become frustrated and abandon their efforts (perhaps other
witnessing challenges also).
If a pastor does not feel comfortable in leading out in Jewish evangelism, it would
be wise to find a trustworthy person to serve in his place. Open communication between

the pastor and the leader is vital.

Preparation of the Heart
For a variety of reasons, a new ministry can be intimidating to those who engage
‘in it. Moses found many excuses to avoid the calling of God to lead the children of Israel
out of Egypt. He said, “Who am I that I should go to Pharaoh, and that I should bring the
children of Israel out of Egypt?”! God did not accept his claim of insignificance and
unworthiness, but promised to go with him and to send him a sign that he was sent by the
Lord. Moses, too, feared that he would be considered a false prophet and be ridiculed.

Still seeking to avoid the commission, Moses was afraid that he would not have any

'Exodus 3: 11 (NKJV). Unless otherwise stated, texts in this chapter are taken from the New King
James Version for greater clarity. .
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success. The prophet looked at his own inadequacy and sought to use it as an excuse
from service. He said, “O my Lord, 1 am not eloquent, neither before nor since You have
spoken to Your servant; but I am slow of speech and slow of tongue.”l God reminded
Moses that He made his mouth and that he would give him the words to speak. He
begged to be excused, saying, “O my Lord, please send by the hand of whomever else
You may send.” By now, the Lord was tired of his excuses and His anger was kindled
against Moses. He promised to send Aaron with Moses, to be his spokesman. Finally,
Moses, in peril of his own soul, gave in and went to Egypt.

In the case of Jonah, prejudice, pride, and fear caused him to flee from his
appointed calling. God had to use some very dramatic and unconventional methods to
gain the reluctant prophet’s cooperation.’ In this example the prophet was angry at the
success of his own efforts, since the population repented and gained a period of grace
from God. Jonah’s concern for how he appeared, as a false prophet, eclipsed his witness
of the character of God toward those who would forsake their sins and repent. His pride
obscured a deep spiritual lesson, for which he was humbled by the Lord. Many modern
pastors allow their pride and prejudices to hinder the salvific work of God, thus

discouraging souls from hearing the story of man’s redemption by the loving Messiah.

There are times when servants of God are asked to do things that are completely

against their “comfort zone.” They seek to grab at every straw to avoid the duty to which

they are called. In the end, God promises to go with them and to open the way before

'Exodus 4:10.
’Exodus 4:13.

3Jonah 1-4.
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them, if they only exercise trust in Him, and cooperate with His leading Spirit. So itis

with a cross-cultural ministry. The Lord teaches the obedient heart through the mistakes

made in the course of the vjourne_:y.
Ellen White maintains that God provides the grace and power to accomplish what
he calls His disciples to do in His behalf. It is the will of God that His servants claim the

power already at their disposal. She says:

God gives grace, and he expects all to use it. He supplies the power if the human
mind feels any need or any disposition to receive. He never asks us to do anything
without suPplying the grace and power to do that very thing. All his biddings are
enablings.

A Shared Vision

When Moses finally accepted the challenge, and the work increased, he made the

mistake of trying to do everything himself, since he was the one to whom God gave the

vision. His father-in-law, Jethro (Reuel®), was used by God to prevent chaos in the camp
and burnout in the prophet by suggesting a multi-tiered organizational structure of

leadership.> Modern pastors are able to accomplish greater efficiency with less personal

tax on their health by sharing the ministry with lay leaders who are properly trained,
equipped and empowered to do specific tasks, with accountability to the pastor. Melvin

J. Steinbron comments on this very point:

'Review and Herald, November 9, 1897 par. 5. Also see: “As the will of man co-operates with the
will of God, it becomes omnipotent. Whatever is to be done at His command may be accomplished in His

strength. All His biddings are enablings.” E. G. White, Christ’s Object Lessons (San Francisco, CA: Pacific
Press Publishing Company, 1900), 333.1.

Exodus 2:18; 3:1 and 4:18.

3Exodus 18:13-27.
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Moses made the one great mistake clergy have been making throughout the years: he
tried to keep the ministry to himself. I say, “tried.” Actually, he did keep the
ministry to himself, but it didn’t work because of the nature of the ministry—ministry
is to be shared. Jethro’s counsel (read Exod. 18:17ff) to Moses is well suited for
leaders today:

What you are doing is not good! It is too much for you and you are depriving the
people of their ministries. Listen to me and may God be with you—decentralize!'

Whether it is an insightful pastor or a responsible lay leader with a vision for

cross-cultural ministry, God calls them to be as “Moses,” to follow the counsel of Jethro.
By sharing leadership with others a mentoring system is put into action and a support
system is developed. Pastors who share the soul-winning ministry with others are
following a plan that has divine approval.

Steinbron suggests three essentials for pastors: Vision, Action, and Support.?
“Vision channels energies by enabling everyone to point the same direction.”™ The
vision must be clearly and contagiously articulated to other leaders. It is essential that
those affected by that vision have a part in developing it. An action plan must be
developed whereby the goals of the vision are achieved. The pastor must support the
leaders and the necessary process in achieving the fulfillment of the vision at each step of

the journey.

'Melvin J. Steinbron, The Lay Driven Church: How to Empower the People in your Church to
Share the Tasks of Ministry (Ventura, CA: Regal Books, 1997), 122. This is a Steinbron paraphrase of the
text.

’Ibid., 124-139.

31bid., 127.
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Vision Casting
Sue Mallory drives home the point that one must recognize his/her own

helplessness in developing a vision and sharing it with others in a productive way.l She
says “One of the preliminary requirements for equipping ministry is a deep awareness of
helplessness.” It is also necessary to have a clear vision of what needs to be done, and
that vision must be clearly stated in terms that will motivate people to “buy into it” and
support it with their efforts and influence. They then must be educated regarding the
goals that relate to the vision. Mallory states the following:

The vision of equipping churches has taken shape in different places in such unique

ways that we now only point to basic biblical principles and smile at all the ways God

brings the living body into reality in unusual places with amazing people.’

The definition of “vision,” clarifies the need for a given ministry and gives direction to

the equipping process.

A vision is the destination—the picture of the future that God has painted‘across your
heart and in your mind. It is a snapshot of the future from God’s perspective,
revealed to you as you pray, listen and explore with Him the call to plan a church.
Vision describes what it will look like to fulfill God’s particular assignment to you.?
In the minds of Adventists, a visionary leader must first help people understand
the Jewish mindset through Jewish Awareness Seminars. In so doing, Gentiles may be

equipped to meet the Jewish mind. Next, the laity must be educated in biblical methods

to bring the Christians and Jewish peoples back to their Scriptural heritage and common

'Sue Mallory, 20.
’Ibid., 21.

*Robert Quillin, class notes from Dr. Ed Schmidt’s class, Equipping and Motivating Church
Members for Ministry, 2003.
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roots. From there, Bible doctrine and faith nﬁay be expressed in a worship form that is
consistent with cultural and spiritual relevance.
New structures may have to be installed to give assurance that church systems are
functional for soul-winning. Whether it is a “user-friendly” conventional Adventist
congregation or a specialized “Adventist Messianic Synagogue” format, it is necessary to
meet the spiritual needs and expression of the Jewish seekers who desire to fellowship

among us. Periodic inventories of progress may be helpful in monitoring the

effectiveness of outreach programs.

Preparing the Preacher to Lead
- By preparing themselves, pastors may prepare their congregations to understand
the unique experience and journey of the Jewish people. The following suggestions are
offered to facilitate that goal:

1. Change must begin with the spiritual leader. Prejudice and stereotypes must
be put to rest before the unique needs of the Jewish people can be addressed. The pastor
must search his own soul to surrender barriers that would hinder his/her soul-winning
efforts. This must happen before he/she can guide others properly.
2. Anti-Judaic and anti-Semitic references in preaching must be eliminated.
Research confirms that attitudes of the clergy have a direct influence on the ethnic

perceptions and violence levels of their congregants.'

'Charles Y. Glock and Rodney Stark, Christian Beliefs and Anti-Semitism: A Scientific Study of
the Ways in Which theTeachings of Christian Churches Shape American Attitudes toward the Jews (New
York, NY: Harper Torchbooks, 1969).
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3. Anexegetical study of biblical texts and certain passages in the writings of

Ellen G. White' must be examined to prevent their misuse in the fostering of anti-Semitic
cqnclusions.

4. Periodic sermons explaining the significance and beauty of various Jewish
customs in the Bible, as well as of various holidays, will educate and sensitize the
congregation prior to the initiation of any outreach plans.

5. Demonstrations and re-enactments of Jewish services, while explaining their
gospel connection, may arouse interest in knowing more about their thinking and
lifestyles. Most Adventists will find these refreshing and enlightening.

6. Do not move too quickly, lest you create counterproductive attitudes. Plan
ahead in increments to enact change. It may require from six months to two years to
prepare the congregation for innovative outreach.

7. Ministers should not fear to try biblical methods of reaching Jewish people,
though they may be culturally unfamiliar to non-Jewish members. Contextualization of
the gospel is biblical, as long as sound doctrinal foundations are preserved. Although
extreme elements may be drawn to the uniqueness of this ministry and seek to infiltrate it,
as they do with nearly every contextualized endeavor, do not fear them; rather, prepare
the laity to address issues that arise. Leaders and instructors must be members who are
settled in their Adventist faith; disciplined in their emotional stability; knowledgeable of
the Scriptures and Spirit of Prophecy; adaptable to new situations and contexts; and
loving and accepting of people who come from different perspectives and backgrounds.

Tact with backbone is indispensable in this ministry.

'"The writings of E.-G. White are discussed in Part 1.
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8. Pastors who educate their churches will prevent many potential conflicts while
expanding the witnessing horizons of their congregants. Adventist members need to
know how to effectively relate to neighbors with Hebrew backgrounds, without offending
them, yet leading them back to their own heritage and hope.

9. A June 2006 survey' of a sample section of Michigan Adventists revealed that

church members are generally uninformed about Jewish people, but they seem open to

instruction. In light of this discovery, the pastor must take the lead in providing for their

proper instruction and participation.

Jewish Ministry and Church Growth Theory

Church Growth is the goal of both evangelism and mission. Evangelism usually
evokes more immediate growth. A contextualized mission is generally a long-term
investment. Pastors tend to think in terms of church growth, often in evangelistic terms.
There is a need to view it from a mission perspective. For this reason, it is important to
show how a sustainable Jewish ministry is compatible with accepted church growth
principles.

Christian S(:hwarz,2 of the Institute for Natural Church Development in Germany,
conducted the first scientific study of the factors possessed by growing congregations
between 1994-1996. After examining a minimum of one-thousand churches of various
denominations and sizes over six continents in thirty-two countries, he isolated eight

quality characteristics of healthy churches which would result in varying degrees of

'Consult the statistics found in the appendix, “Statistical Analysis of Questionnaires.”

XChristian A.Schwarz, Natural Church Development: A Guide to Eight Essential Qualities pf
Healthy Churches (St. Charles, IL: ChurchSmart Resources, 2000).
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success in increasing congregational membership and attendance (when all were
practiced) regardless of theological and cultural preferences. They are:

Quality Characteristic #1: Empowering the Leadership

Quality Characteristic #2: Gift-oriented Ministry

-Quality Characteristic #3: Passionate Spirituality

Quality Characteristic #4: Functional Structures

Quality Characteristic #5: Inspirational Worship Services

Quality Characteristic #6: Holistic Small Groups

Quality Characteristic #7: Need-oriented Evangelism

Quality Characteristic #8: Loving Relationships
Any churches which score sixty-five percent, or above, in all of these characteristics on a
Natural Church Development (NCD) inventory, should experience growth. This is not
discounting the intervention of the Holy Spirit’s activity, since all of these characteristics
are in harmony with biblical principles and are supported in the writings of E. G. White.

Adventist congregations may incorporate the NCD factors in appealing to groups

hitherto neglected, such as the Jews. Each of the above principles is well adapted to

Jewish ministry, as is demonstrated in the following paragraphs.

Quality Characteristic #1: Empowering the Leadership
Mobilizing the Laity

Ephesians 4:11-14 declares that it is the duty of the preaching and teaching
spiritual gifts to prepare the other gifts for the work of the ministry. The gospel message
cannot be finished by the efforts of the clergy alone. The laity must have a stake in it.
Russell Burrill' documents that neither the early Christian church, nor did the early

Adventists have settled preachers, but an active laity which advanced the cause of Christ

'Russell C. Burrill, Recovering an Adventist Approach to the Life and Mission of the Local
Church (Fallbrook, CA: Hart Books, 1998).
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and prepared candidates for the pastor to baptize. An empowered and prepared laity
administered the church, while the pastor started new work and supervised the workers.

The church grew rapidly. However, the time came when the itinerant pastors settled into

the Protestant pastoral role, and the churches stopped growing. That early involvement

of the lay leaders musf be revived.

In 1983, Marlene Wilson,’ whose book is a primer on mobilizing laity for
ministry, sparked renewed interest in training local leaders for ministry. Sue Mallory?
and Melvin J. Steinbron® advocate an empowered leadership in the church, extending it
even to many of the functions of the pastor in nurturing the church.

By mobilizing trained congregants to skillfully and effectively interact with
Jewish people to bring them back to their own biblical heritage and Messiah, the wise
pastor is empowering the laity for soul-winning success. Collectively, the laity can reach
far more people by their witness than can a pastor by himself. They can also organize
and extend the work, once they know what to do. It is the duty of pastors to provide for
the proper training of the church members. Adventist also must return to the early

paradigm of ministry practiced by the “priesthood of believers.”

'Marlene Wilson, How to Mobilize Church Volunteers (Minneapolis, MN: Augsburg Publishing
House, 1983).

?Sue Mallory, The Equipping Church: Serving Together to Transform Lives (Grand Rapids, MI:
Zondervan, 2001).

*Melvin J. Steinbron, Can the Pastor Do It Alone? (Ventura, CA: Regal Books, 1987). Also,
Melvin J. Steinbron, The Lay Driven Church (Ventura, CA: Regal Books, 1997).
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Quality Characteristic #2: Gift-Oriented Ministry
In Ephesians 4:11-13" Paul writes about the Great Charter® by which the church is
to accomplish the task. Paul writes as follows:

11. And He Himself gave some to be apostles, some prophets, some evangelists, and
some pastors, and teachers, :

12. for the equipping of the saints for the work of ministry, for the edifying of the
body of Christ,

13. till we all come to the unity of the faith and the knowledge of the Son of God, to a
perfect man, to the measure of the stature of the fuliness of Christ. . . .

The Great Charter requires an understanding of the spiritual gifts that presently

exist within the Body of the Lord. A study of the spiritual gifts, and an inventory of
them, will help a ministry leader determine the most likely candidates to engage in this
delicate work. The gift of compassion is important in dealing with a group of people who
have endured many centuries of persecution by the church. This work needs the tyiae of
people who know how to form loving relationships.

It may be observed in this text that the five leadership gifts are given for the
purpose of preparing and equipping the saints to do the work of ministry. Pastors and
leaders are not to do all the work of ministry themselves, but they are to be equippers of
the laity. All Christians are called to engage people and edify them toward becoming a
part of the body of the Messiah. The spiritual gifts are to be in the church until believing

Jews and Gentiles are united in their knowledge of God, forming His remnant people, and

'The Open Bible: New King James Version, Expanded Edition (New York, NY: Thomas Nelson
Publishers, 1983). All texts in this chapter are from the New King James Version unless otherwise stated.

2| am indebted to Melvin J. Steinbron, The Lay Driven Church: How to Empower the People in
Your Church to Share the Tasks of Ministry (Venture, CA: Regal, 1997), for the use of the term.
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grow into the full character of the Savior, who will come to claim His own at the time of

His return to earth.

Quality Characteristic #3: Passionate Spirituality
Ephesians 4:11-13 speaks of the spirit by which the Savior will be represented by

his disciples. Passionate spirituality has frequently been misrepresented to the Children

of Israel by apostate Christianity. Much of what has been presented in history as has

been more “passion” than “Christian.” Jewish people have for centuries been subjected
to a form of Christianity that used force and violence to convert them. Passionate
spirituality is not religion out of control. It does not force religion on unbelievers, but
models it in a desirable manner that exhibits unconditional love. Love in action wins
souls. As aresult or misrepresentations, Jews are often very suspicious of Christians who
try to get too close to them. Through the ages, the church that professed Jesus as the
Prince of Peace while waging wars, pogroms, persecutions, exiles, and holocausts against
the Jews.

The Hebrew people are waiting to see if J esus really makes a difference, for the
better, in the lives of his professed followers before they will consider his claims to
Messiahship. The greatest hindrance to Jewish acceptance of Yeshua is the lives of His
professed followers.

When the character of Christ is exalted in the lives of his disciples, even the Jews
will desire Him. In John 12:32 (NKJV), Jesus declared His manner of death when He
said, “And L, if I am lifted up from the earth, will draw all peoples to Myself.” In like
manner, if Christ is lifted up in the lives of His disciples, He will attract all peoples to

Himself through His followers—even the Jews.
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Quality Characteristic #4: Functional Structures
A process must be established for a training program to be developed. An
insightful pastor will create an accountability structure of interested laity to organize,

promote, mobilize, prepare, and hold supervise the volunteers who are involved with any

organized outreach ministry. The same principle applies to reaching Jewish people.

Screening Volunteers

Marlene Wilson' emphasizes the need to screen volunteers for any ministry. This
is especially true when it comes to this particular ministry. Freedom from prejudice,
empathy for those to whom they are ministering, sensitivity to offensive expressions and
words, positive attitudes, adaptability to new ideas and cultural differences, good
judgment, and spiritual “groundedness” are essential qualities to be sought in qualifying
participants.

Jewish ministry has a tendency to attract people who are somewhat unstable or
curiosity seekers. People who are disgruntled with conventional religion and Judaizers—
desiring to convert Christians to self-styled forms of Judaism—sometimes distract efforts
to unite Jewish believers with the Body of Christ.

Therefore, personal interviews, inventories of leadership styles, assessments of
spiritual and personal stability, knowledge of scripture, ability to function as part of a
team, and frequent evaluations (oral and written) are important in determining the amount

of leadership and involvement to entrust to a volunteer.

"Marlene Wilson, How to Mobilize Church Volunteers.
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Quality Characteristic #5: Inspirational Worship Services

Contextualized Worship

It must be recognized that Jewish worship is not just spiritual; it is very physical
as well. At Purim, when the story of Esther and Mordecat is relived, the congregation
may hiss, boo, or stamp loudly at the mention of the name Haman. It is not uncommon to
see Jewish people “rocking back and forth” as they recite prayers. That is a form of
bowing before the word of God. It is both intellectual and emotional. Thus, inspirational

worship to many Jewish people may be culturally foreign to traditional Adventists.

The Role of Music

Music is especially important in Jewish ministry. Because Messianic Judaism
involves all of the senses in worship, Jewish people might find Adventist church music
rather drab and lifeless. To express true joy in worship, they are more likely to prefer up-
beat Scripture songs that engage clapping of the hands and tambourine music. They may
choose to “dance before the Lord” and raise their hands in prayer. Since this can cause
conflict with conventional Adventist practices, it is advisable that a less formal

alternative service be provided.

Many Gentile Adventists find the up-beat music to be refreshing and inspirational.

Sensitized Worship Services

Inspirational services in a conventional Adventist Church must be free of
distracting tensions to the worshippers. Congregations that are accepting of people from
various backgrounds and ethnicities have a better chance of growing than do those which

are restricted to people of one racial perspective. Worship that is inclusive will not attack




228

or demean people with insensitive comments and practices that are offensive to the
worshippers.

Before Jews or Muslims will find Adventist worship appealing, the removal of
religious objects from the sanctuary, such as crosses and pictures, the cessation of
prejudicial comments at Sabbath School discussion classes (and during evangelistic
sermons), etc., will have to be addressed. How to accommodate these demands without
offending the conventional worshippers will require prayer, tact, and skill on the part of

the leadership.

Alternative Worship Services

Mainline Adventist churches may not be adaptable to some Jewish practices;
therefore, it might be advisable to have an alternative service contextualized for Jewish
believers which would allow for prayer shawls (tallit), scrolls on the doorposts
(mezuzah), men’s scull caps (kippah or yarmulke), and other Hebrew insignia. The
service can be held in the same facility at a different time or day; but a separate,

dedicated structure is preferred.

Adventist Messianic Synagogues

According to the 2006 sociological survey conducted at the Michigan Camp

Meeting, the Adventists who participated in the study were very open to trying new and

creative approaches to winning Jewish souls. However, they did not readily see the need
for Adventist synagogues, which they apparently felt were a threat to the unity of the
church. None-the-less, a contextualized ministry may require a new worship format and

liturgy when circumstances warrant them.
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Some Jewish people will not have difficulty fitting into a church worship service;
however, more religious Jews may wish to maintain a connection with their Hebrew
roots, as do: Koreans, Spanish, Romanians, and other ethnic groups. They should be
allowed that option where there are sufficient numbers to financially support a synagogue
(church) plant. If the object of a service is spiritual growth and inspirational worship,

familiar cultural adaptations are often valuable in fostering a personal relationship with

God.

Since the Adventist Church has no established liturgy, it is not a departure from

denominational teachings to follow a synagogue worship model. Historically, worship in
the early Christian Church was based on a similar model to that of the synagogue.
Consequently, it should not disrupt the unity of the church if a Jewish congregation
desired to follow a Hebrew worship order and format, provided the theology is
compatible with that of the sisterhood of churches.

It is recommended that a separate building be used for this ethnic worship style,
since it requires specialized furniture (a bema, ark and scrolls, etc.), which may not be
accommodated in a conventional sanctuary arrangement. The use of Hebrew and Jewish
insignia may not be accepted by some people in the average Adventist Church.

The bibliography of this guide-manual contains a number of books and
publications which will be beneficial in establish a uniquely Hebrew-Adventist service.
Authors such as Doukhan, Zaremsky, Gobles, and others listed could be helpful in

organizing and conducting a contextualized approach.
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Quality Characteristic #6: Holistic Small Groups

Holistic small groups are designed to nurture the entire being. A church
beginning a Jewish outreach will naturally start as a small group. The number of
individuals who will manifest a serious interest in this ministry will generally be few.
Small groups should not exceed twelve people before they give birth to new cell groups.
Each cell should have a leader, apprentice leader, and host/hostess.v

The small group can be a safe place to invite Jewish contacts, since it insolates
them from the larger church body until they are ready to expand their circle of
friendships. In these groups, Bible studies, difficult questions, personal and family

problems, and cultural issues may be discussed in detail with sympathetic people. These

groups may also be a convenient instrument for initiating alternative worship services or

for developing synagogues. If they are used for these purposes, it should be done with
the full knowledge of and communication with the pastor and church authorities, lest

suspicion develop which will hinder the progress of the work.

Quality Characteristic #7: Need-oriented Evangelism

Need-oriented evangelism targets a specific area of neglect and seeks to remedy
the problems. E. G. White has identified the Jews as a “neglected” people group in the
global missions paradigm for reaching the world with the gospel. Thus, this specialized
outreach is commissioned to acquaint the church with the peculiar beliefs and concerns of
the focus people group and design methods and means to impact it for their spiritual

benefit. This is where Jewish Awareness Seminars can be helpful.
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Quality Characteristic #8: Loving Relationships

It was a loveable, consistent Christ-like character that won the heart of F. C.
Gilbert to the Savior. Mr. and Mrs. G. F. Fiske, American Seventh-day Adventists, took
in the lonely, young Jewish boy who recently arrived from London, England, in the early
years of the twentieth century. Abstaining from unclean foods, keeping the seventh-day
Sabbath, reading from the Old Testament, respecting the Jewishness of Jesus, and
demonstrating self-sacrificing love to Gilbert when he contracted scarlet fever
demonstrated to him that the religion of Jesus was different from what he had always

been led to believe. He recognized himself as a sinner in need of the Savior, and

surrendered his life to His Jewish Lord. He became a minister, an evangelist, and the

father of the Jewish work in the Adventist Church.
The key to winning Jewish people to the Master is to have Christians committed
to living a desirable biblical lifestyle. That will be far more effective and is the most

rewarding church growth theory in practice.

Preparing the Congregation

New ideas bring stress. Change comes slowly, especially to older and more
conservative members. That which is unfamiliar breeds fear and uncertainty.
Consequently, it is advisable to plan well, and to seek counsel, before initiating a major
program change. The pastor and influential leaders must catch the vision in order to
prevent them from sabotaging the ministry in its infancy. Unless plans are well prepared
and the need communicated, it might be viewed as haphazard and doomed to failure. A
failed attempt will reinforce negative perceptions which may take as much as ten years to

overcome.
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During Jewish holidays, sermons that address their spiritual significance may be
presented. Because there is much misunderstanding associated with the festival days, the
speaker must be sure that the information presented has integrity. Anti-Judaic preaching
has caused great harm throughout history and has sparked mental, physical, and spiritual
harm to the Jews. Preachers must be careful to use positive and theologically-sound
concepts and words in presenting Jewish beliefs and customs. Re-enacting some of the
ceremonies as illustrations, may add to the effectiveness of the sermons and provide a
refreshing change of liturgy for the congregation.

Sermons and various seminars may also be employed to bring out the beauty of
the customs and teachings of the Jews in biblical and modern settings. Guest speakers,
professors, Jewish people, videos, etc. may be utilized to sensitize and educate the

congregation toward a favorable attitude in reaching out in a meaningful manner.

It is recommended that a pastor either incorporate into his sermons, or conduct a

seminar series on Friendship Ministry, using Mark Finley’s videos and participants’ étudy
guides, Making Friends for God." 1t will help Adventists to learn to be more thoughtful
and accepting of people they are seeking to win for the Lord.

Visits to local synagogues may be enlightening to church members. It is
important to obtain permission in advance from the synagogue officials or an invitation -
from a Jewish friend. Be sure the Adventists are instructed in proper synagogue etiquette

‘and know which questions are acceptable or unacceptable to ask at that occasion. Dress

appropriately.

'"Mark Finley, Making Friends for God: A Video Series F. eaturing Mark Finley, Participant Study
Guide (Fallbrook, CA: Hart Research Center, 1989).
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Incorporating Jewish music into the worship services now and then will acquaint

people with songs they may hear and be able to sing with their Jewish friends. It will

help them to bond with the people.

Appropriate literature may be obtained for educating members for sharing these
materials with their Jewish neighbors. Do not encourage members to give Great
‘Controversy or other New Testament books to Jews until the members are taught the

proper use, explanation, and timing of the books.

Preparing the Community
Advertising

Jewish Awareness Seminars are not designed for Jewish people to attend. These
seminars are specifically designed to teach Adventists how to reach Jews. Therefore,
advertising should not be published in newspapers, radio, or television media. They are
not open to the public at large.

The Adventist community is to be the target population for this preparation. The
surrounding sisterhood of churches may be invited. The training seminar may also be
conducted as a district or Conference lay-training event. A week-end retreat at a summer
camp may provide a pleasant environment for a seminar series.

Church bulletin inserts, announcements, and posters may be distributed to the
neighboring congregations.

Conclusion

A 2006 survey of Adventists in Michigan revealed that pastors are less likely than

the laity to initiate or engage in a Jewish outreach to the community. Therefore, the

purpose of chapter two is to help pastors realize that importance of encouraging the
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training of church members to engage in personal evangelism, and emphasizes the role
the pastor plays in the development of a Jewish outreach ministry. The preparation of
his/her heart includes a self examination to free it from pride and prejudice. Their
attitudes can either make or break a lay effort for the Jews.

Following the Jethro principle, the priesthood of the believers requires a shared
vision of ministry. Leadership responsibilities may be delegated to capable individuals
who will be faithful to advance the goals of the outregch program. The pastor can serve

. as a vision caster, pointing the way for the church to follow in cross-cultural evangelism.

By preparing the preacher to lead, the laity is benefited. Prayer and cleansing of

the soul are vital to clergy leadership. Predjucial preaching and eisegetical interpretations

of the Scriptures and the Spirit of Prophecy must be eliminated before a worthy model of

witnessing will be displayed for the laity to emulate.

Pastors are concerned with church growth. Following the scientific findings of
Christian Schwarz, Jewish ministry harmonizes with the eight quality characteristics that
empower a church to grow naturally.

There is a need for reaching Jewish people with a two-fold spiritual strategy: (1) a
sensitized conventional church format of fellowship and worship, and (2) a
contextualized Hebrew synagogue model of community and worship.

Before the laity can share the Messiah with Jewish neighbors, it is first necessary
for Adventists to know how to make friends with Jewish colleagues. The pastor can
instruct and model to the congregation an example of effective friendship ministry for
them to follow. As Yeshua is elevated in the lives of Adventists, the Jews will desire

Him.




PART TWO: CONDUCTING JEWISH AWARENESS SEMINARS




CHAPTER 1II

CONDUCTING JEWISH AWARENESS SEMINARS

Introduction
Chapter three contains the lecture information necessary to conduct a Jewish
Awareness Seminar weekend series of meetings. It is constructed as a step-by step guide

for the instructor. A typical Jewish Awareness Seminars weekend would follow this

format:

Friday Evening Preparations
(About 5:00 or 6:00 P.M.)

Setting Up for the Meeting

The seminar instructor should personally communicate with the site contact

person about a day or two prior to the scheduled event to be certain that access to the site
will be available upon arrival, and that necessary sound equipment, video projection,
remotes, and monitor equipment will be present and in working condition one hour
before the first meeting begins. Know who will be in charge of the facility, should help
be needed.

It is advisable for all seminar personnel to be present at the actual location where
the seminar will be held about one hour before starting time. It is important to be all set
up and ready to go either thirty minutes before the program begins or before the first

attendee arrives. Be sure to check out all equipment in advance to see that they are ready
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to function at the appropriate time. Assistants must be properly instructed regarding their
roles and duties. Tour the site to know where the restrooms, dining areas, and classrooms

are located, so that you can inform guests during the announcements.

Registration
Assigned greeters and registrars should be present and on duty no less than thirty

minutes prior to starting time to be instructed regarding their responsibilities. They

should be at their appointed posts no less than fifteen minutes prior to the beginning of

the meeting so that they can service attendees and greet them cheerfully as they arrive.
This policy applies for every session of the series.

Registration materials include the following items to be completed and returned
by all participants, whether they are helpers or members of the audience. The registration
packets should be compiled in envelopes or folders prior to the arrival of attendees to
expedite the process in a smooth and timely fashion. [Pencils, name tags]

I. A registration form, which will be kept for records and gift drawings.

2. A leaflet, “Finding the Light of Shalom” (Optional)

3. A booklet, “What Ellen G. White Says about Work for the Jewish
People (Choice Selections)” or “Ellen Gould White Speaks Out
Régarding the Work for the Jewish People,” by S. R. Howard.

A seminar schedule or flyer

A Pre-seminar Assessment form to be completed and returned to the
registrar before the program begins. This is important for measuring
the success of the seminar.

A Post-seminar Assessment form for completion and return before the
attendee leaves the seminar series.

An Exit Evaluation form for completion and return before the attendee

leaves the seminar series.
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A Shabbat Shalom Project form for completion and return before the
attendee leaves the seminar series.
A copy of Shabbat Shalom magazine {optional)

Any other necessary items for the seminar.

Preliminaries

(About 6:00 or 7:00 P.M.)
Welcome
Shabbat Shalom! Happy Sabbath! I am [Host’s name]. I want to extend a warm
welcome to each of you as we begin this unique and exciting training seminar in Jewish
Awareness! I have a few announcements to share with you as we begin tonight, so please
give me you undivided attention.
Announcements

Sabbath morning meetings and times.

Locations of restrooms, dining hall, classrooms, drinking fountain, etc.

Registration packets: be sure each person has one. Complete and réturn

right away the following forms: (A) Registration form, and (B) Pre-

seminar Assessment form. These forms are important! The others will be

called for at a later time. Please bring the packet with you tomorrow,

since it is the only one you will have.

Sabbath School arrangements for children. Adults will not have a regular
Sabbath School, but a seminar at the scheduled time.

Any child-care accommodations during the seminar sessions.

Parking or other logistic information

Any recording or other provisions available.




Meal arrangements
A free-will offering will be accepted at strategic points for Shabbat
Shalom Project to send gift subscriptions to Jewish families.

Any other necessary announcements

Jewish Awareness Seminar, Lecture #1
Introduction
Good evening! I am [Instructor’s name and the names of all assistants]. Thank

you for inviting me to be with you, and thank you for coming tonight!

Pre-seminar Assessment'
Before we begin, I want to again emphasize the request to complete and return the

Pre-seminar Assessment forms and registrations. They help us develop and refine the

seminars to meet the needs of people. Thank you again!

The Seminar Overview
The seminar will last about two hours this evening. Tomorrow, in place of the
regular Sabbath School schedule, we will continue with the seminar. There will be a
regular church worship service at the usual time, followed by a vegetarian fellowship
meal. In the afternoon, we will meet again from 1:30-5:30 P.M. with breaks during the
program. About an hour before sunset we will meet again and close the Sabbath in a

Hebrew fashion. At the end of the seminar we will have an attendance gifts drawing for

'See the appendix for the Pre and Post-seminar Assessments, and the Exit Evaluation forms.
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those who registered. If you want to stay longer, there will be an interesting video

relating to Jewish outreach. So, please stay with us and you will be blessed!

About the Seminars

As we begin our seminar tonight, I want to tell you what Jewish Awareness

Seminars are NOT: (1) They are not designed to make Jews out of Adventists, even if

that were possible; (2) They are not an attempt to water down, change, or compromise
with the unique doctrines and teachings of the Seventh-day Adventist Church; (3) They
are not meant to impose Jewish traditions and practice as mandatory on either Jewish or
non-Jewish people. The principals presented in this seminar are biblical and are in
harmony with the counsels of the North American Division Jewish-Advisory Council.
What, then, is a Jewish Awareness Seminar (JAS)? In short, it is an attempt to
respond to a challenge facing the global missions program of the Seventh-day Adventist
Church, especially in Michigan. JAS is a lay-training program designed to accomplish
the following goals: (1) to acquaint and educate Adventists regarding the beliefs and
practices of Jewish people so they may have intelligent and meaningful interaction with
them; (2) to equip and empower the clergy and laity for a viable Jewish outreach
ministry; (3) to provide information about materials and resources to enhance effective
communication of the gospel; (4) to suggest follow-up options and activities for the
development and perpetuation of a local Jewish outreach ministry; (5) to promote a
sensitized and contextualized environment for the winning of Jewish souls for the
Kingdom of God; (6) to formulate a strategy for the fulfillment of related end-time

biblical and Spirit of Prophecy predictions; and (7) to further the goals of the Michigan
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Conference to train and encourage the laity to be soul-winners within their parish

territories.

A Biblical Rationale
Matthew 28:19, 20 sets forth the Great Commission for Jesus’ disciples to take
the gospel to the world before His second coming. This mandate knows no political,
ethnic, linguistic, religious, or geographical boundaries.

The Apostle Paul had a burning desire to have his kinsmen accept the long-

awaited Messiah, Yeshua. He repeatedly urged Christian believers to place a priority on

evangelizing the Jews throughout the Roman Empire (see Acts 9:20, 29; 13:5, 14; 14:1;
16:13;17:1,10,17; 18:4, 19; 28:17; Romans 1:16; 2:9, 10. In Romans 1:16 he states his
position. “For I am not ashamed of the gospel of Christ: for it is the power of God unto
salvation to every one that believeth; to the Jew first; and also to the Greek.”

Paul does not recognize any difference between Jews and Gentiles (Greeks) in
regard to the saving grace of God (Romans 10:12), but the Apostle maintained that the
Gentiles were allowed to preach the gospel in order to make the Jews jealous for their
own heritage, which some blindly discarded and to which many will return (Romans
11:11). Therefore, Gentiles are called to live Christ-like lives and are to reach out to

Jewish people in order to bring many back to their own biblical heritage and to their own

Savior.
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A Spirit of Prophecy Rationale

Ellen G. White advocated that a work should be done to reach the Jewish people
wherever they are found in the everyday course of life. This is especially true as
evangelism reaches its conclusion in the last days. She states it as follows:

In the closing proclamation of the gospel, when spécial work is to be

done for classes of people hitherto neglected, God expects His messengers

to take particular interest in the Jewish people whom they find in all parts of the
earth.'

Mrs. White expresses her mystery at the indifference she witnessed in her time.
She conveys it as follows:

It has been a strange thing to me that there were so few who felt a burden to labor
for the Jewish people, who are scattered throughout so many lands. . . . The
slumbering faculties of the Jewish people are to be aroused. . . . Many of the Jewish
people will by faith receive Christ as their Redeemer.?

The previous quotation implies that God “expects” His messengers, both pastors
and laity, to know how to share His plan of salvation with their Jewish co-workers,
friends and neighbors with whom they associate in the course of daily life. They are
bidden to take “particular” interest in them. How are Adventists to reach out to Jewish
people unless they become acquainted with them and understand their personal beliefs

and needs? Ellen White found it “strange” that the church lacked interest in seeking

Jewish souls.

'Ellen G. White, Acts of the Apostles (Mountain View, CA: Pacific Press Publishing Association
1911), 381.

’Ellen G. White, Evangelism (Washington, DC: Review and Herald Publishing Association,
1946), 578-579. Quoting from Letter 47,1903 by the same author.
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Jewish Awareness

Before Jewish outreach can begin, the church must be aware of the focus

population within its district; what the people believe; and how to approach them. There

are various branches of Judaism, and not all Jews believe alike. The three main branches
are Conservative, Orthodox and Reform. Reconstructionism is developing into a fourth
branch in North America. Secular, Messianic, and various other groups also exist within
Michigan and the nation. Therefore, the approaches used to interact with one branch may
not be applicable in working with another. Adventists must be aware of the distinct
history and needs of the Jewish people living among them, focus on a priority branch,

and tailor methods for meaningful dialogue and interaction.

What or Who Is a Jew?

The Nazi oppressor, Hermann Goering,' meant his comments to be arbitrary and
full of contempt when he said, “I determine who is a Jew.” In reality, it is a very difficult
thing to determine who is a Jew. Even the Supreme Court of Israel has had trouble
making a clear definition. Under the terms of Aliyah (“to go up”; the return of the
scattered Jews to the Jewish homeland), and naturalization, it is important to know who is
a Jew. Upon arrival in Israel people from various lands are immediately given certain
rights of citizenship in that country if they are Jewish. By what and by who is a Jew

determined?

'Stephen R. Haynes, “Christian Theology after Auschwitz,” in Thinking in the Shadow of Hell:
The Impact of the Holocaust on Theology and Jewish-Christian Relations, ed. Jacques B. Doukhan (Berrien
Springs, MI: Andrews University Press, 2002), 101.
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Some branches of Judaism define a Jew as the child of a Jewish mother. Others
claim it is determined by a Jewish father. What about the children of improperly
divorced and remarried Jewish parents? Jewry also allows for converts to Judaism from
non-Jewish parentage. Are they Jewish? Many Jews are agnostics or atheists who do not
subscribe to the religion. Are Jews who believe in Yeshua (Jesus) Jewish even when they
have traditionally Jewish parents? What about secular people who do not relate to the
culture or the religion, but have Jewish ancestors? Are they Jewish?

To whom should Israel grant citizenship? The case of Brother Daniel Case, who

was born a Jew, but became a Catholic lay-monk during the holocaust and later migrated

to Israel after the war, asking for citizenship, created confusion in that country’s legal

system.

What a Jew Is Not!

On the basis of the confusion in defining a Jew, it might be easier to tell what a
Jew is not!

A Jew may or may not subscribe to some branch of Judaism.

A Jew may or may not be of Jewish parentage.

A Jew may or may not identify with a Jewish heritage or culture.

A Jew may or may not have a Jewish worldview or philosophy of life.

A Jew may or may not belong to a non-Jewish religion, such as Christianity,
Islam, Buddhism, Hinduism, etc.

A Jew may or may not have any political or personal concern for the nation of

Israel.
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A General Definition of “Judaism”
Orthodox, Conservative, and Reform Judaism might be forced to compromise on
a definition of Judaism to be “A religion of the Old Testament [a term they likely would

not use, but substitute “the Bible”] as interpreted by the Talmud (Tanak).”' Another

definition might be, “The religion of being obedient to the Torah” (Instruction, The

Law).? ‘Even these definitions may cause difficulty for non-religious, secular, and

Messianic Jews.

A Personal Definition of a Jew
In light of the confusion over the definition of a Jew, it might be safer in this
seminar to consider anyone a Jew who believes he/she to be one by ancestry, or who

identifies with a Jewish mindset, covenant, or worldview.

About Jewishness

He Used to Be French!

Pierre LaBeau’ was a New England farmer with a strong French Catholic
ancestry. One day a religious book salesman came to his home and sold him some books
about the Bible. Before long, he joined the Seventh-day Adventist Church and became a

strong positive witness in his community.

'Robert Johnston, classnotes from THST 635, Jewish Life and Thoughts, Andrews University,
Berriein Springs, M1, 1986, 1.

’Ibid.

3The story is true, but the name has been changed for reasons of privacy.
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One summer morning, a traveler stopped at the local post office and inquired
where Mr. LaBeau lived. After telling where Piérre’s house was located, the postman
exclaimed, “Yes, Pierre LaBeau! He used to be French, but now he is an Adventist!”
How often do Jewish people who become believers in Jesus (Yeshua) as the Messiah hear
similar remarks? “Yes, George Goldberg! He used to be Jewish, but now he is a
Christian!” To Jewish people the logic of such a comment is equivalent to that of the
postal worker’s remark. It reveals a misunderstanding of Jewishness.

A Jewish person does not become a Gentile by accepting Yeshua (Jesus); instead,
his Jewishness is fulfilled! He becomes a “complete Jew.” To call a believing Jew a
Christian is not a compliment. The term “Christian” means a persecutor of the Jewish
people, who seeks to force Jews to convert or change religions. They frequently prefer to

be called “Messianic Jews.”

The Council of Jerusalem at the Crossroads
At the Council of Jerusalem in Acts 15, the Jewish belvievers in Yeshua gathered
to determine just how Jewish must the converted Gentiles (Goyim) be in order to be
considered part of the church? Today, the tables have turned. The question facing our
generation is, “Just how Gentile must the Jewish believer be in order to be considered a
part of the church?”'

Is it possible for a believer to retain his Jewish heritage and culture and still be

accepted by his non-Jewish brothers? Is there a place for him to practice his cultural

identity and heritage, while still being accepted by the spiritual fellowship as a peer in

'"Thoughts taken from Robert Johnston.
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Yeshua? Is it necessary for an Italian to stoi) liking spaghetti in order to become a
follower of Jesus? Did Mr. LaBeau have to stop being French to become an Adventist?
One does not cease being Jewish when he accepts the Messiah any more than one
ceases to be Italian or Scottish. The Scots respond to bagpipes and the Italians to pasta.

The Jew retains his cultural heritage as well—including his worship preferences, within

the context of biblical truth.

Two Worship Needs

There are Jewish people who are secular in background, while others come from
very religious homes. Because of this, one worship style may not be fulfilling to all
Jewish people. Therefore, it may be necessary to consider two worship options for those
who accept Yeshua as the Messianic Son of the Father.

1. Traditional Gentile Format. Some Jewish people feel comfortable in a non-
Jewish culture and choose to Worship on the Sabbath with their non-Jewish fellow
believers. For them, the congregation and worship leader must be made aware of how to
minister to their spiritual needs. Often, Anti-Semitic statements and characterizations are
unwittingly perpetuated to the offense of the Jews in their midst. Jewish Awareness

Seminars held periodically may help to reduce stress and foster understanding.

2. Messianic Synagogues Format. In areas where there are larger populations of

Jewish people, or where believers have come from strong religious backgrounds, it might
be advisable to establish separate Adventist Jewish Messianic synagogues and
congregations. Some fulfilled Jews may find traditional Gentile houses of worship
offensive. Jewish music is usually livelier than non-Jewish worship styles. Jewish

people generally send in their tithes and offerings rather than collect them on the Sabbath.




248
Crosses and pictures found on non-Jewish buildings may weaken the faith of a new

believer. The use of yarmulkes, prayer shawls, prayer books, Hebrew language, etc. may

adapt better to the synagogue model of worship without incorporating traditions that

conflict with the teaching of Yeshua.

Misconceptions and Myths about Jewish People
Misunderstandings
There are many myths and misconceptions about Jewish people that are held by
non-Jews. Likewise, Jews have misconceptions about Christians. These need to be
clarified for understanding. Since Jewish people are as diverse as other Americans, any
attempt to definitively respond to these comments is to generalize a widely varied group
of individuals. To define an answer too narrowly would itself be an exercise in anti-

Semitic categorization.

Myths and Misconceptions
All Jews are smarter and better educated than most Americans.

In general, Jewish people have learned by experience that education is to be
valued; therefore, Jewish people do have a higher incident of advanced degrees,
disproportionate to their population, than most American people groups. However, there
are smart Jews and there are ignorant Jews; there are educated Jews and there are

uneducated Jews. Stereotyping is inaccurate and unproductive.

Jews are wealthy.

In proportion to the general population of the nation, Jewish people may have an

above average income. Contrary to inferences implied by people with biased views who
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attribute that to greed; the value that many Jewish people place on educgtion, health, and
ethical living attribute to their prosperity. However, the majority of the world’s Jewish

population is quite poor.

Jewish people are clannish.

Historically, Ashkenazi Jews were forced to live in European “ghettos,” so they
developed a sub-culture of their own for survival’s sake. For protection from abuse, they
often developed strong communal support systems. Like Asians, Africans, Catholics,
and Adventists, people naturally gather toward friends and relatives with whom they have
something in common for safety and nurture. With the secularization of American
Jewry, community ties are greatly weakened and Jewish identity is being lost by younger

generations due to intermarriage with non-Jews.

Jews are selfish.

Actually, Jewish people are among the nation’s greatest philanthropists. Their

emphasis on social justice, ethics, and alms-giving make them among the most charitable

group of people in the country.

Jews do not believe in Jesus as the Messiah.

That is true of some Jewish people. However, many are coming to Yeshua
(Jesus) as the Messiah spoken of by the Hebrew prophets. Romans 11:4 indicates that it
is more natural for the Jews to be grafted back into the natural Olive Tree (Messiah) than

it is for a Gentile.
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Jews are a foreign element to this Christian country.

The handout on “A Brief History of the Jews in America” dispels this argument,

which has led to persecutions and pogroms in various lands throughout history. Jews

have been in the New World since the time of Columbus. (See the handout for details.)

Jews can be identified by their features.

Although some Jewish people have similar characteristics due to close
intermarriage, what one is seeing are traits common to Eastern European Jews with
possible Turkish ethnic roots. Actually, Jewish people are scattered worldwide and are
found in nearly every country and ethnic group. There are African Jews, American Jews,
Chinese Jews, European Jews, Japanese Jews, South American Jews, and Oceanic Jews.
Proselytes to Judaism come from various racial backgrounds. I knew an African-
American man named “Smith” who claimed to be a Black Jew. There is no valid

“typical” Jewish feature.

Jews do not eat unclean animals.

That may be true of some observant Jews, but many-—especially of the liberal and

secular Jews—eat anything they choose to eat.

Jews believe in the Old Testament, not the New Testament.

That is true of some Jewish people. However, a great many do not accept the
authority of either Testament, considering it fable or mythology. Others accept the whole
Bible, which they commonly call the “continuous covenant” or the “Hebrew” and
“Greek” Scriptures. It should not be presumed that religious Jews accept Creationism as

literal. Many believe in evolution.
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A Brief History of Jews in America

(An Optional Histdry, If Time Permits)

Introduction

Throughout their history, the Hebrew people have generally been considered
strangers among the nations of Europe, Asia and Africa where there were established
ethnicities. Consequently, they were frequently tolerated until persecuted or exiled by
rulers who felt their presence to be a threat. Only the Netherlands and Denmark provided
Jews with any real measure of security and peace during their flight. The discovery of
the New World'opened new opportunities to Jews that were closed to them in the Old
World. In the Americas, everyone came from somewhere else. Even the “Native
Americans” apparently migrated here from Asiatic regions.

The Jewish immigration to the New World, and to Michigan in pérticular, isa

fascinating story.

Coming to America

When the first European explorers arrived on the continent, they may have

claimed the land in behalf of Christian rulers, but among those Gentile conquerors were
Jews. Thus American history is intricately intertwined with Jewish history. The Jew is

no more a stranger to the New World than is his Gentile European counterpart.
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Columbus and the New World

Jews have been in America from very early times. The year 1492 is significant in

both American and Jewish history. Christopher Columbus' began his diary with these

words:
In the same month in which their Majesties [Ferdinand and Isabella] issued the edict
that all Jews should be driven out of the kingdom and its territories, in the same
month they gave me the order to undertake with sufficient men my expedition of
discovery to the Indies.
It has been established that there were Jews, who had converted to Christianity, among
the crew sailing with Christopher Columbus in 1492. They were likely escaping the
impending Spanish Inquisition.3 Such Jews were known as Marrano® Jews and were the
chief target of the Inquisition.’

Columbus specifically mentions one man who sailed with him as being of Hebrew

birth and who was particularly skilled in languages, except for that of the Amerindians.

' Abba Eban, Heritage: Civilization and the Jew (New York, NY: Summit Books, 1984), 261, 262.
Eban strongly implies that Christopher Columbus himself, may have been a Marrano Jew, though he
recognizes that it is a subject of intense historical debate. If Columbus actually were a Marrano, that would
mean that America was discovered by a Jew.

*Rabbi Joseph Telushkin,, Jewish Literacy: The Most Important Things to Know About the Jewish
Religion, Its People, and Its History, 193.

3Nathan Glazer, American Judaism, 13.

“The word “Marrano” means “swine” or “pig,” and was meant to be a pejorative term indicating
that the Jewish people looked down upon them for converting, as did the Catholics, who considered them
insincere. Marranos often appeared to be Catholics to escape persecution, but practiced Judaism secretly.

>Telushkin, Jewish Literacy, 190-191. The author writes: “Contrary to a popular misconception,
the Inquisition was not directed against Jews, but all supposed heretics, particularly former Jews who had
converted to Christianity. Since these Jews had generally converted under duress, either to save their lives
or their livelihoods, the Church had good reason to mistrust their sincerity. Inquisition officials, aided by
informers, continually and carefully scrutinized these new Christians. If any of their actions indicated that
they might be secretly practicing Judaism — perhaps they were observed never to eat pork or cook on the
Sabbath — these “new Christians” were summoned before the Inquisition.”
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Luis de Torres, a “converso,”! was one of two crew members to set foot in the New
World in Cuba on November 2, 1492, Thus he became a co-founder of Spanish America.
The Admiral [i.e., Columbus] decided upon sending two Spaniards, one named
Rodrigo de Jerez, who lived in Ayamonte, and the other Luis de Torres, who had
served in the household of the Adelantado of Mercia, and had been a Jew, knowing
Hebrew, Chaldee, and even some Arabic. With these men he sent two Indians. . . .
He gave them strings of beads with which to buy food if they should be in need, and
ordered them to return in six days. . . . Their instructions were to ask for the king of
the land . . . to inquire after his health and establish friendship. . . .2
On March 30, the decree to exile the Jews was issued; and on July 30, 1492 the
country saw the entire Jewish population of about 200,000, expelled from Spain.®> The
fortunate among the fleeing Jews went to Turkey, where they were favorably received by
Sultan Bajazet. Some of the Jews fled to nearby Portugal, only to be expelled from that
nation in 1497, after King Manuel agreed to do so as a part of his marriage agreement to
the daughter of the Spanish rulers. In Spain, Father Tomas de Torquemada feared that
unconverted Jews would cause the “tens of thousands” of recently converted Catholic
Jews “to continue practicing Judaism.” He wanted them expelled in January, but the co-
rulers waited until their forces had defeated the Muslims at Granada before issuing the
decree, which made all Spain Christian.*

The United Netherlands was the only country in Western Europe where Jews

could legally settle, since they had earlier been expelled from England and France. There

they prospered and increased in numbers. Some Jews gradually gained shares in the

'A converted Jew.
2Eban, Heritage: Civilization and the Jew, 262.
3Telushkin, Iibid, 193.

“*Telushkin, Ibid., 194.
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Dutch West India Company, which controlled Peter Stuyvesant’s New Amsterdam
se.ttlement in the New World. The impact of this would be felt in later conflicts with
Stuyvesant.
It is documented that there were Jews in the North American colonies as early as
1621. Their names appe.ar briefly in various records of the time. But they were solitary
figures who soon assimilated into the larger Christian society without establishing a

defined Jewish identity and presence.'

Colonial Jewish American History
However, 1654 is the usual date given as the beginning of Jewish American
history, for it marks the arrival of twenty-three Marrano and Sephardi Jews in Dutch New

Amsterdam, to the dismay of a bigoted Governor Peter Stuyvesant. Earlier, to escape

persecution under the Inquisition, they had fled Spain and Portugal to settle in Recife,

Brazil, which was under Dutch control. When the Portuguese General Barreto
reconquered Recife, he gave the Dutch and Jewish settlers three months to sell everything
and pack for Holland. In May 1654, sixteen ships loaded with refugees headed for the
Netherlands. All but one arrived safely. That single vessel was blown off course in a
storm and was captured by Spanish pirates, who sunk their ship and took the passengers

on board. The French captain of the St. Catherine® rescued them from the pirates and

'Max Dimont, The Jews in America: The Roots and Destiny of American Jews (New York: Simon
and Schuster, 1978), 21, 42.

’Dimont identifies the ship as the St. Charles, whereas Eban (and other Jewish authors) says it was
the St. Catherine (see Eban, 264). 1 will go with Eban’s account.
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took the twenty-three hapless passengers to the nearest port, New Amsterdam, where he
endeavored to collect reimbursement for his effort.

The Dutch inhabitants pitied the refugees, whose possessions were being sold,

and raised funds to pay the French ransom charge, buying the Jewish belongings and then

returning them to their original owners. The rescued were indeed grateful to those
American colonists, in spite of their pre