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Editorial

Who is a Jew?
Jacques B. Doukhan, D.H.L., Th.D.

W

ho is a Jew?
This question
disturbed the
founders of modern Israel and
still annoys the Israeli administrators, as well as the rabbis from all
sides. Even many Christians with
their ideas of “spiritual Jew” and
“new Israel” are not clear on the
matter. A clear and definitive definition has not yet been reached.
The question remains suspended
and tragically open.  
Can a Jew be a Jew and yet

ignore or even reject the Torah?
Could a Jew be a Jew and not
believe in God? Could a Jew be
a Jew and yet be an unrepentant
bandit, an active and zealous
member of some mafia, or a
professional criminal? Can a Jew
be a Jew and yet be anti-Israel,
supporting Palestinian terrorism against the Jews? Can a Jew
be a Jew and yet embrace the
Buddhist ideals of the Marxist
ideology, or be an animist, a
pagan who treasures some strange
but fashionable idol? The answer
to all these unusual questions is
unanimous and unclear. Yes, a
Jew can be a Jew and yet deny
the value of the Torah and of the
Mosaic ethics, and even question
the very existence of God; he can
be a Jew while embracing strange
philosophies and ideologies, and
joining the worst gangs or clubs.  
But if a Jew discovers that the
so-called New Testament contains spiritual gems, and he is
convinced by its message, even
though it has been written by
pious Jews; and even if in adopting its truth he feels more Jewish
than he had ever been, more
Jewish indeed than his Jewish
friend, or even his orthodox
father; and even if the discovery
of this “wonderful news” turns

him into a more faithful observant of the Torah in keeping
Shabbat, eating Kosher, learning
Hebrew, and loving Israel, identifying with her destiny and suffering the pains of anti-Semitism,
yet,—puzzling paradox—he will
no longer be considered a Jew by
the very people who responded
positively to the questions above.
This is what is challenged in this
special issue of Shabbat Shalom.
The Messianic Jews have had
the courage to challenge the
traditional cliches and compel
Christians as well as Jews to
redefine themselves. Certainly
the articles and interviews will
not please everyone. We will hear
Alex Schlussler and Stan Telchin,
both Messianic Jews and powerful leaders in their communities,
pondering their problems, their
experiences, and their hopes. But
we will also hear from the Jewish
side, with Rabbi Harris-Shapiro
who asks the right questions and
unveils the Jewish embarrassment. We will hit here the heart
of the Jewish-Christian dilemma.
Who knows? Perhaps in the process we may finally understand
and somehow solve the mystery
of this riddle: “Who is a Jew?”
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Interview

Rabbi Carol Harris-Shapiro

Rabbi Carol HarrisShapiro received a Ph.D.
in religion from Temple
University in 1992. She
received rabbinical ordination at the Reconstructionist
Rabbinical College in 1988
and works as Assistant
Professor of Contemporary
Jewish Studies at Gratz
College (Melrose Park,
Pennsylvania). In her book
Messianic Judaism. A Rabbi’s
Journey Through Religious
Change in America she adds
new insights into the varieties of the Messianic movement. She lives in Elkins
Park, Pennsylvania.
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habbat Shalom:
You have written
a significant book
about Messianic Judaism. What
are the reasons which motivated
your interest in that movement? Did your enquiry about
Messianic Jews change your
mind about them? Have you
reached different opinions since
the time you wrote that book?
Rabbi Carol Harris-Shapiro:
There were several factors that
piqued my interest in the topic of
Messianic Judaism. The first was
the brief encounter of an older
cousin with a Messianic Jewish
congregation before she gave up
her Jewish identity entirely and
joined a nondenominational
evangelical Christian congregation. As a young graduate student, I also found studying a
group that combined seemingly
polar opposite religious outlooks
and histories into one movement
quite fascinating. How did these
individuals and congregations
manage to weld together such an

oxymoronic identity in a way that
felt authentic to themselves and
their children? How did they cope
with their taboo position, claiming both Jewish and Christian
identity and being shunned by
Jewish and Christian denominations alike? Finally, what does the
existence of Jewish Christianity
say about contemporary American
religion and the breaking down of
normative religious boundaries in
favor of creative reconfigurations
and recombinations? These were
the questions that motivated my
research.
I can’t say that my study
changed my mind about them,
because I had few preconceived
notions of what I would find. I
did discover that the Messianic
Jews did manage to establish a
religious movement that was both
dynamic and stable.
Shabbat Shalom: The phrase
Messianic Judaism seems to be
self-contradictory; if the word
“messianic” is the translation of
the word “Christian,” how could

I did discover that the Messianic Jews did manage to establish a religious movement that was both dynamic and stable.
Judaism be Christian? Or is
Christianity Jewish? Could you
elaborate on this paradox?
Harris-Shapiro: Here I need
to differ with the question.
“Messianic” is not a translation
of “Christian”; rather, it is the
other way around. The “Christ”
means “the anointed one” in
Greek, but this concept is taken
from the Hebrew “mashiach,”
from which the English word
“messiah” derives. In the Hebrew
Bible, “mashiach” refers primarily to kings, who were routinely
anointed as part of their inauguration into office. Even nonJewish kings (such as Cyrus of
Persia) were referred to by that
name. Because the prophets
envisioned a future of peace and
prosperity where a kingly descendent of David, a “Messiah,”
would rule, Jews since that time
have looked for the Messiah to
bring about just such a paradise
on earth. It was this expectation
that led to the acceptance of Jesus
of Nazareth by his first disciples;
when he died before such a kingdom could be established, Paul
and the early Christian church
newly interpreted the task of the
Messiah as dying to save a sinful
humanity, and the Messianic figure as divine rather than human.
Now both communities look
toward their respective Messiahs
(in the Christian second coming
and the Jewish first coming) to
establish that long-awaited peaceable kingdom.
Thus, as Jewish counter-missionaries proclaim, “We are all
Messianic Jews”–that is, traditional Judaism also speaks about
a Messiah to come and expects
great things of him at the end of
days. However, the question is
correct to this extent–it is true
that Messianic Jews are referring
to Jesus of Nazareth when they

use the word “messianic.”
For Messianic Jews, belief in
Jesus as Lord and Savior was
originally a Jewish faith, rejected
wrongly by Jesus’ Jewish brethren
and tainted by Gentile Christians
who imposed the rituals of Rome
and forbade Jewish observances.
Messianic Jews believe that the
Hebrew Bible, especially in the
Book of Isaiah, clearly foretold
Jesus; they emphasize Jesus’ and
Paul’s Jewish origins and Jewish
observances, and they note that
the first disciples around Jesus
were all Jewish. While Messianic
congregations accept that Gentile
Christians are their spiritual
brethren, Gentile believers are
only the branches grafted onto the
original tree, the tree of Israel and
the Jewish people, using Paul’s
evocative image. For Messianic
Judaism true Christianity is
Jewish, and their own form of
observance, following a Jewish
holiday calendar infused with
Christological content, is far
superior to following the rites of
Christmas and Easter taken from
pagan cultures. Messianics would
also argue that true Judaism is
Christianity, because Jews for two
thousand years, in their view, have
been blinded to the reality that
Jesus was their Jewish messiah,
and that without Jesus (or Yeshua,
the Hebraized version of the
name that most Messianic congregations adopt) one is unsaved,
not spiritual, and liable to end
up in hell. While traditional and
modern Judaism have their good
points, Messianic Jews believe
that the path they offer to God is
at best incomplete and at worst
untrue if it is without the saving
power of Yeshua.
In order to accomplish this
feat of myth-making, however,
the Messianic movement needs
to ignore 2,000 years of history

in which Jewish and Christian
distinctiveness decisively shaped
the destinies of the two separate
communities. It is this history,
embedded in the vast array of
theological and communal expressions in Christendom and the
texts and traditions in worldwide
Jewry, that makes the two religions what they are, and causes
their rejection by Judaism as a
whole and by some segments
of the Christian world. Despite
some claims of reconstituing
original first-century Jewish
Christianity, Messianic congregations will mix in practices from
Judaism that originated as late as
the 1600s with Christian theology (for example, the Trinity) that
certainly was not fully developed
until several hundred years after
the Jewish/Christian divide. It
is this amalgamation, often with
no historical consciousness or
concern, that encourages many
Christians to label the movement
inauthentic, as it is the belief in
Jesus that decisively removes this
group from Judaism, according
to all Jewish authorities. For Jews,
belief in Jesus is not just a fundamental theological error, but also
a sociological betrayal; after the
millenia of persecution in which
the Church was the primary formenter of vicious anti-Judaism,
taking on the belief in Jesus is still
seen by many Jews as psychologically entering the enemy camp.
It’s fine for non-Jews, but unforgivable for Jews.
Shabbat Shalom: What is
Messianic Judaism as a contemporary movement?
Harris-Shapiro: Messianic
Judaism is a loosely connected
movement of congregations that
combine evangelical conservative Christian theology with
Jewish practices. There are two
main congregational associaSHABBAT SHALOM 

tions, most notably the Union of
Messianic Jewish Congregations
and the International Alliance
of Messianic Congregations and
Synagogues, each with about seventy congregations and a handful
of international congregations
in countries such as Brazil, the
Ukraine, Canada, and Israel. A
fuller list of congregations and
fellowships available at www.
yashanet.com lists over 400 congregations in the United States;
the discrepancy in numbers is
due to some congregations being
sponsored by other organizations,
such as independent Messianic
outreach ministries, by Christian
denominations such as the
Southern Baptists and Assemblies
of God, and some being completely independent of any larger
congregational organization. The
size of these congregations is
often very small; a congregation
containing three to four hundred
adult members would be among
the largest, and it is very common
that a congregation only includes
forty to fifty adults. Out of these
members, perhaps half, on average, are of Jewish origin, and in
some locations the percentage of
Gentiles can climb to 80-90%.
These Gentile members are either
married to Jewish members
or have joined to experience a
Christianity that they believe is
far closer to the original than in
their churches of origin. Even the
religious leaders can be Messianic
pastors (not Jewish) as well as
Messianic rabbis (of Jewish birth).
The movement also has rabbinical schools, day and supplementary schools for Messianic Jewish
children, fundraising arms for
outreach, a book publisher, and
numerous musical groups, artists,
and video producers to create a
veritable industry in the Messianic
Jewish arts.
It is difficult to ascertain the
numbers in the movement. Based
on the number of congregations
calling themselves Messianic and
 SHABBAT SHALOM

the average size of a congregation,
perhaps 20,000 Americans are
aligned with the Messianic Jewish
movement, out of which perhaps
half or less come from families
with any Jewish heritage.
Shabbat Shalom: How do Jews
see this movement?
Harris-Shapiro: Jews see this
movement as “blackface Judaism.”
Just as white minstrel performers in the 19th century put on
blackface in order to appear more

Jews see this movement
as “blackface Judaism.”
authentic when singing spirituals from the African-American
community, so too Jews see
Messianic Jews sporting skullcaps
and prayershawls, reading from
the Torah scroll and dropping
Hebrew phrases in conversation
as putting a Jewish disguise over
fundamentalist Christianity. Just as
blackface was highly offensive to
the African-American community,
such a pseudo-Judaism is equally
offensive to Jewish individuals and
groups. “If these people are following Christ as their Lord and
Savior, something that in Judaism
is idolatry (making a human
being into God), then they should
properly be called Christians, not
Jews,” goes this line of reasoning.
The reason for such a disguise is
even more offensive in the Jewish
community’s view: using Gentile
Christian monies for advertising
and to fund their congregations,
trying to lure unsuspecting and
ignorant Jews into a Messianic setting, then convince them falsely
that the best form of Judaism
is really Christianity. Add the
historical memory of millennia
of Christian persecution, and
it is clear that the existence of
Messianic Judaism has engendered
real anger in the Jewish population. Countermissionary organizations such as Jews for Judaism
try to educate young Jews not to
be fooled by Messianic Jewish or

evangelical Christian missionaries,
and try to “rescue” those flirting
with joining a Messianic Jewish
group. Though Jews have disagreements with one another (and
these are both wide and deep), all
of organized Jewry has united in
actively condemning Messianic
Judaism.
Shabbat Shalom: How do
Christians see this movement?
Harris-Shapiro: The answer
to this depends upon the
Christian. There are some evangelical Christian churches who
do believe that those born Jewish
have a special destiny as believers,
should follow Jewish practices,
and will have a special role in
the end-time, as do Messianic
Jews. These churches not only
support Messianic Jewish ministries with their dollars, but open
Messianic Jewish synagogues of
their own. There are other evangelical Christian churches who
are just as fervent in their theological beliefs, but believe that the
Church is the New Israel, that
there is no role for “Israel in the
flesh,” and that Messianic Jews are
misguided in remaining separate
and, in some views, elitist. There
are some Christian churches, both
liberal and evangelical, who see
the Jewish practices of Messianic
Jews as “ethnically sensitive,”
no different than a Korean or a
Liberian church. Liberal Christian
churches, and in some instances
the Catholic Church, have been
outspoken in their rejection of
Messianic Judaism, in accord
with their own theological positions that affirm that Jews have
an ongoing relationship to God
without Jesus and don't need to
be converted.
Shabbat Shalom: What is the
difference between Messianic
Judaism and Christianity?
Harris-Shapiro: According to
Jews and some liberal Christians,
nothing. According to supportive
Christians, it is a style of worship
(even an ethnic style) that in no

It is a mistake to assume that Judaism  has no idea of God’s grace.
way affects the truth of the Gospel
that is being fostered in the congregations. According to Messianic
Jews themselves, Messianic
Judaism is both true Judaism and
true Christianity, the way the faith
should have been lived before the
“artificial” bifurcation in history
that resulted in separate Jewish
and Christian communities.
Shabbat Shalom: In what way
do Messianic Jews regard themselves as Jews and relate themselves to Judaism or the Jewish
community at large?
Harris-Shapiro: Messianic Jews
will claim that they, as well as the
Jewish community at large, have
tremendous commonalities. They
too celebrate Jewish holidays and
life cycle events (such as the bar
mitzvah), support Israel, and care
about their Jewish brethren overseas. They associate with suffering
due to anti-Semitism; many of
the congregations' featured speakers have been Jesus-believing Jews
who have survived the Holocaust,
and they are quick to point out

discussion of their views about
Yeshua, they will be quickly
escorted to the door. The same
was true of contributions for
Israel made to mainstream Jewish
organizations. Once they learned
this came from Messianic Jewish
organizations and individuals, the
money was returned. This is often
too uncomfortable for Messianic
Jews, and they don’t really connect
organizationally with other Jews.
The children growing up in the
Messianic movement, especially,
may have little or no contact
with the Jewish community at
large except through books about
Judaism and through extended
Jewish family. There is truly little
interaction.
Shabbat Shalom: How do
Messianic Jews address the tension between the traditional
Jewish reference to Torah and
the Christian faith in God's
grace?
Harris-Shapiro: It is a mistake
to assume that Judaism has no
idea of God’s grace. Indeed, there

Messianic Judaism has already played a role in the
history of Jewish-Christian relations–a negative one.
any incidence of anti-Semitism
affecting their own congregations
(such as swastika painting incidents). Moreover, they also believe
that by reaching out to the Jewish
community, particularly with the
good news of Yeshua, they are rendering the best service they can to
their own “lost” people.
Some Messianic Jews try to
become members of mainstream
Jewish organizations such as
Jewish Community Centers or
Hadassah (a woman's organization that supports Israel) and take
degrees from Jewish institutions
of higher learning. However,
they need to keep their identity
and faith under wraps. With any

is a perfectly good word used
in the Hebrew Bible to express
just this idea of God's unmerited lovingkindness–hesed. It is
a distortion to assume that in
Judaism one must follow all of the
commandments or be rejected by
God–that is where God’s love and
forgiveness come to the fore, and
God's recognition that human
beings, even at their best, are far
from perfect. However, Messianic
Jews do follow a Christian line of
argument about Law and Grace,
asserting that Judaism without
Yeshua is just a religion of Law
devoid of God's mercy. Only
with Yeshua, they claim, can one
find the commandments of God

enriching rather than onerous,
because one's salvation doesn’t
depend upon them. There are
those Messianic Jews who say that
the commandments are still binding, because even with the grace
given by Yeshua, God wants us to
live good and holy lives, but these
“Torah-observant” Messianic Jews
are in a distinct minority (in a few
celebrated cases, they’ve actually
become Orthodox Jews, giving up
their belief in Yeshua).
Shabbat Shalom: What is the
future of Messianic Judaism?
What are the challenges and tensions that threaten its existence?
Harris-Shapiro: The biggest
challenge for Messianic Judaism
today is to keep their children
as a strong second generation in
the movement, rather than see
them enter more normative forms
of evangelical Christianity or
“unsaved” Judaism. A second challenge is to interest “unsaved” Jews
to accept Yeshua, something that
has been far less successful since
the first great expansion of the
movement in the 1970s. Finally,
they have the ongoing question of how to align themselves
sociologically, politically, and
theologically both with Gentile
evangelical Christian churches and
the Jewish community, a question
that is resolved differently in each
congregational movement, each
congregation, and each Messianic
Jewish family. This, however,
does create some friction between
congregational organizations and
within individual congregations.
Other issues are the role of the
Gentile family in a Messianic
Jewish congregation–can they
convert to Judaism? If not, can
they equally participate in all
Jewish rituals (such as circumcision or bar mitzvah for their
sons)? Can a Gentile become a
Messianic rabbi? In a substantial
number of Messianic congregations today, the answer to all three
SHABBAT SHALOM 

questions is “no,” creating a kind
of second-tier system that can be
hurtful to Gentile families. Finally,
the role of women in leadership is
an active one that has not yet been
resolved.
The future of Messianic
Judaism is interesting. They are
attempting to appeal today to
the rapidly increasing numbers
of intermarried families as a third
alternative that honors both
Judaism and Christianity. While
this may be a successful strategy
for some of these families, Jews
who marry non-Jews tend to be
far less interested in Judaism and
in religion in general than those
who intermarry. Thus, the Jewish
partner is likely to be even more
skeptical about religion than the
average, and would probably not
be generally attracted to such an
intense form of religious expression. On the other hand, children
of intermarried families raised in
“both religions,” while completely
comfortable in neither, may find
Messianic Judaism a congenial
religious home. As such children
are entering adulthood in unprecedented numbers, only time will
tell.
Shabbat Shalom: Do you
think that some day Messianic
Judaism will be accepted by Jews
as a Jewish movement? What, in
your view, would be the conditions which would lead to that
recognition?
Harris-Shapiro: Unless intermarriage rises to such an extent
that belief in Jesus becomes normative in Jewish congregational
settings, the answer is a clear “no.”
Even for Jews of very little knowledge or faith, the one thing that
makes their identity distinctive
in our largely Christian nation
is that they are not Christian.
Other Jews, more connected to
Judaism, understand that Judaism
and Christianity simply affirm
different things about the nature
of God, of humanity, and of
the world, and do not accept
 SHABBAT SHALOM

Christian theology. And, as outlined above, a vast majority of
Jews simply find the “blackface”
of Messianic Judaism, as compared to the openness of standard
Christianity, outrageous and
offensive.
Shabbat Shalom: Do you
think that Messianic Judaism
could play a role in the history
of Jewish-Christian relations?
Harris-Shapiro: Messianic
Judaism has already played a role
in the history of Jewish-Christian
relations–a negative one. Relations
with evangelical Christian groups
that support Messianic Judaism,
such as the Southern Baptists,
have gone from bad to worse
over the issue, and recently the
Presbyterian Church USA was
lambasted soundly by national
Jewish groups for their support

As a scholar, I find the
movement endlessly
fascinating,
of a Messianic synagogue in
Plymouth Meeting, Pennsylvania.
(In part because of intensive
Jewish dialogue with Presbyterians
on the local and national level,
monies from the Presbyterian
Church to support this congregation have been withdrawn.)
On a more positive note,
what Messianic Jews say they are
accomplishing (reducing antiJewish attitudes in evangelical
churches through outreach and
education) may actually be happening. Evangelical Christian
church members learning about
Jewish practices and rituals from
Messianic groups, and meeting
them at conventions, could indeed
move individuals and groups away
from a suspicion or ignorance
about Judaism to a greater appreciation of Judaism and of Jesus
and Paul as Jews. However, there
is still somewhat of a leap from
positively regarding Jesus-believing Jews to positively regarding all

Jews.
Shabbat Shalom: What are
your criticisms about Messianic
Judaism and what are your
dreams for it?
Harris-Shapiro: As a scholar, I
find the movement endlessly fascinating, and my role as a scholar
certainly would not be to criticize
either the movement or the people
in it, whom I believe to be sincere
in their mission to save the Jewish
people through spreading belief
in Yeshua and sincere in trying to
reconstruct a kind of first-century
Christianity that effortlessly blends
Christian belief with Jewish practice, historical glitches to the contrary. In my intensive research of
one congregation, I found individuals whose lives were transformed
by their new beliefs, and families
simply trying to lead godly lives.
I also saw abuses of power and
exclusion. In short, I saw a typical
congregation, both the good and
the bad. I find the very existence
of this movement both a tribute
to the religious freedom we have
in the United States, and the long
road that Christianity has come
from denouncing Jews as “Christ
killers” to delighting in Christians
of Jewish origin who follow Jewish
rituals in their daily lives.
As a rabbi and an observant
Jew, I think Messianic Jews are
wrong about so many things–their
interpretations of the Bible,
their understanding of history,
their assumption that traditional
Judaism is “incomplete” without
Yeshua. I view them as religious
competition for the minds and
hearts of my fellow Jews, and I
actually appreciate that such competition spurs the Jewish community at large to provide more and
better spiritual opportunities for
its own people. The United States
has proven that religious competition makes religions stronger, not
weaker, and so as long as Messianic
Judaism is around, it spurs the
Jewish community onward to spiritual growth. Not a bad outcome.

Interview

Stan Telchin

SS
Stan Telchin is a Jew who
began his search through the
Scriptures to find evidence
to challenge the new faith
his daughter had found
in Yeshua. After accepting
Yeshua as his Messiah, Stan
Telchin became a Messianic
Jew and pastor. He lives in
Lakewood Ranch, Florida,
working for Stan Telchin
Ministries. He wrote two
remarkable books Betrayed
and What’s the Problem
with Messianic Judaism.

habbat Shalom:
Please tell us
about your background as a messianic leader. What did it take
for you, a Jew, to accept Yeshua
as your Messiah? An experience
in your life, an argument, an
encounter with someone, or
something else?
Stan Telchin: By the time
I was 50 I had it made. Every
dream that my mother-in-law
ever had for me was fulfilled!
Her daughter Ethel and I had a
great marriage. We had two great
daughters–Judy, 21, and Ann, 17.
We lived in a 6,000-square-foot
house and owned four BMW’s.
We had full time help and a
huge swimming pool. I had an
international reputation in my
business, had received the Man of
the Year Award from one Jewish

organization, was on the board of
two other organizations and was
a trustee of another. All I had to
do was to keep on keeping on.
I didn’t think it could get any
better. Even my golf game had
improved!
Then six months later, I
thought I was going to die. That’s
when Judy called one night to
tell me that she believed Jesus to
be the Messiah. I was stunned. I
felt betrayed. How could my first
born betray her mother and me–
as well as all of our ancestors–this
way? I kept telling her, “You can’t
believe in Jesus. You are Jewish!
And Jews don’t believe in Jesus!”
But no matter what I said to her,
I couldn’t get her to change her
mind. She was convinced that
Jesus was our Messiah.
I had two choices. I could
either disown her or I could win
SHABBAT SHALOM 

“Scripture teaches us that any undue emphasis on ethnicity or race or a particular worldly heritage or form or day of worship which causes us to be divided is
contrary to God’s will. “
her back. I decided to win her
back. How? By reading what she
read and proving to her that she
was wrong. Jesus might be the
Messiah for the Gentiles, but not
for us.
Over the next few months, as
I read the New Covenant for the
first time in my life and dug into
the Hebrew Scriptures, I came
up with five critical questions. If
the answer to any one of them
was “no,” I was finished. But if
they were all “yes,” I had a problem. Here are the questions: “Do
I believe in God?” “Do I believe
that our Hebrew Bible is God’s
divinely inspired word to us or
merely the story of our people?”
“Does our Bible prophesy about
a Messiah who is to come?” “Has
anyone ever lived who fulfilled
those prophesies?” “Does his
name begin with ‘J’?” What I
learned from reading the Bible
helped me say “yes” to each of
these questions, and I confessed
Jesus to be Lord of my life on
July 3, 1975.
Five years later, after training, I planted the Living Word
Fellowship in Gaithersburg,
Maryland, and for the next
fourteen years served as its pastor. The congregation was made
up of Jews and Gentiles–people
from every race and way of life.
We didn’t concentrate on what
used to divide us but on the One
who unites us. For almost two
years we met in a Seventh-day
Adventist church on Sunday
mornings and evenings and on
Wednesday nights. Since I am
Jewish, the church had a definite
Jewish flavor. I taught about all
of the Jewish holidays and we
10 SHABBAT SHALOM

had an annual Passover Seder
that was open to guests. It was a
wonderful experience.
Shabbat Shalom: How did
your family and your Jewish
friends react to that move?
Telchin: Initially my family was shocked. One sister
didn’t talk to me for ten years.
One brother said, “Well kid, if
it makes you happy.” Another
asked: “Are you crazy?” An uncle
spit in my face. But I had counted the cost of becoming a disciple
of the Lord Jesus.

“...have come to believe
that one can’t be Jewish
and believe in Jesus”
Shabbat Shalom: You have
written a significant book
about Messianic Judaism.
What motivated your interest
in that movement? Did your
inquiry about Messianic Jews
change your mind about them?
Did you come to different opinions since the time you wrote
that book?
Telchin: At the very outset I
must stress that I am not implying that the beliefs and actions
of my brothers and sisters in
Messianic Judaism are wicked
or that they intentionally violate
God’s Word. I am not condemning the individuals who are
involved in Messianic Judaism.
Rather, I am speaking out against
some of the things they are saying
and some of the things they are
doing because I do not believe
that their way is God’s way.
I wrote this book to accom-

plish three things: It was my
hope and prayer that the leaders
within Messianic Judaism would
accept my challenge to question
some of the teachings, attitudes,
and practices of the movement in
the light of God’s Word. Is what
they are teaching and doing really
consistent with God’s unchanging Word? Or is it possible that
they have allowed Jewishness,
synagogue life, rabbinic authority, pleasing the Jewish community, and tradition to shape the
movement?
Additionally, I wanted them
to consider these questions: “Are
you so caught up in the beauty
and nostalgia and romance of
‘Jewishness’ to the point that
you are ignoring God’s clearly
stated will that we all are to serve
Him as ‘one new man’? Do you
agree that in God’s sight there is
no difference between Jews and
Gentiles after they come to the
faith?”
Finally, because more and
more Jewish believers are proclaiming the Messiahship of Jesus
every day and receiving Him as
Lord of their lives, they–as well
as pastors and church leaders
everywhere–need to understand
the nature of the crisis that is
emerging. I wrote this book to
help them understand how to
respond to Messianic Judaism.
Somehow in the midst of my
brothers’ emphasis on Messianic
Judaism, they have lost sight of
two facts. First, God has not
called us to an ethnic identity.
He has called us to a spiritual
identity. We are complete in
Him. Second, He has clearly
called us–Jews and Gentiles

alike–to serve Him as one new
man. Scripture teaches us that any
undue emphasis on ethnicity or
race or a particular worldly heritage or form or day of worship
which causes us to be divided is
contrary to God’s will. Since my
book’s publication in September
2004, the affirming responses
I have received from people in
many different countries have
confirmed for me the accuracy of
and need for this book.
Shabbat Shalom: The phrase
Messianic Judaism seems to be
self-contradictory; if the word
“messianic” is the translation
of the word “Christian,” how
could Judaism be Christian? Or
is Christianity Jewish? Could
you elaborate on this paradox?
What is “Messianic Judaism” as
a contemporary movement?
Telchin: To some this phrase
might seem self-contradictory. But
those who take this view don’t
understand the terrible treatment
we Jews have had at the hands
of so-called “Christians” over the
past two thousand years. Because
most Jewish people know of the
Crusades, the Inquisition, the
Pogroms, and the Holocaust, an
overwhelming number of us have
come to believe that one can’t be
Jewish and believe in Jesus–that
if one accepts Jesus he or she
ceases to be a Jew. In an effort to
overcome this conditioning, the
term “Messianic” (rather than
“Christian”) came into being.
But Messianic Judaism is a relatively new phenomenon. It is an
emphasis on synagogue life and
rabbinic form and keeping some
of the 613 commandments God
gave to the Jewish people in the
Torah. Some say that Messianic
Judaism’s primary objective is not
to reach other Jewish people with
the gospel, but is to identify with
and gain acceptance from the

greater Jewish community.
It must be noted that the
overwhelming majority of Jewish
believers are not involved with
Messianic Judaism. They are in
the Church–and most maintain
their ethnic and cultural identity as Jews within their Church.
The primary appeal of Messianic
Judaism and Messianic synagogues is to Gentiles. It has been
estimated that 85% of the attendees in such synagogues are not
Jewish.
Shabbat Shalom: How do
Jews see this movement?
Telchin: They abhor it. Jews
see Messianic Judaism as a caricature of true synagogue life.
Shabbat Shalom: How do
Christians see this movement?
Telchin: As stated above, most
Messianic Jews refuse to be part of
Messianic Judaism. Many Gentile
Christians, however, are attracted
to it–thinking that somehow by
observing the rituals and observing the Feasts and singing Hebrew
songs and doing Israeli folk dances, they will be closer to Jesus.
They forget–or ignore–the fact
that Messianic Judaism imitates
rabbinic Judaism rather than biblical Judaism. It should be noted
that it is rabbinic Judaism which
states that Jewish believers are no
longer Jews, that it is impossible
for a Jew to believe in Jesus, and
that one ceases to be a Jew if he
or she accepts Jesus as Messiah
and Lord. Further, rabbinic
Judaism bears no resemblance to
the Judaism which Jesus knew.
Shabbat Shalom: What is the
difference between Messianic
Judaism and Christianity?
Telchin: I need to be very careful in my response to this question because there is a wide variety of beliefs and practices among
those involved in Messianic
Judaism. Many Messianic syna-

gogues stress Jewishness more
than Jesusness, and many times
they are not active in reaching out
to other Jews with the gospel.
Among the greatest errors the
movement makes are the requirement that its members must keep
some of the 613 commandments
contained in the Torah, and its
insistence that Jewish believers in
Jesus must attend Messianic synagogues and not churches. Their
emphasis confuses and divides the
Church. It must be stressed that
the above comments do not apply
to all Messianic congregations.
Many are well balanced and scriptural in their theology and practice. Each Messianic congregation
or synagogue must be considered
individually. Its statement of faith
and practice must be carefully
considered in the light of God’s
Word.
Shabbat Shalom: In what way
do Messianic Jews regard themselves as Jews and relate themselves to Judaism or the Jewish
community at large?
Telchin: To answer this question, one must understand that
there are the Jewish people–and
the Jewish culture–and there is
the Jewish religion. They are not
the same thing. All Messianic
Jews are Jews ethnically and culturally, but they are not involved
with traditional rabbinic Judaism.
Many who were closely involved
in the Jewish community may try
to remain involved despite the
rejection they receive from other
Jewish people who know that
they have accepted Jesus. Others
who were not deeply involved
in Jewish community life before
coming to the faith appreciate
their Jewish identity more than
ever before. And certainly all
Jewish believers have strong convictions about and identify with
the State of Israel.
SHABBAT SHALOM
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Shabbat Shalom: How do
Messianic Jews address the tension between the traditional
Jewish reference to Torah and
the Christian faith in God’s
grace?
Telchin: This question requires
an understanding of what Torah
means. Literally it means the
first five books of the Hebrew
Scriptures. Its wider meaning
includes the complete Hebrew
Bible. Most Jewish believers who
are not in Messianic synagogues
understand that Jesus fulfilled the
613 commandments of the Torah
and they are not obligated to keep
any of them in order to earn favor
with God. They understand that
the new Covenant which God
promised to Jews in Jeremiah 31
was fulfilled by the shed blood of
Jesus. They understand that we
are saved not by trying to keep
the 613 laws of the Torah but by
God’s grace which we receive by
faith.
Shabbat Shalom: What is the
future of Messianic Judaism?
What are the challenges and
tensions that threaten its existence?
Telchin: I agree with Baruch
Maoz, a Jewish pastor in Israel,
who wrote: “If being accepted
by the Jewish people is the
major issue, Messianic Jews will
have no choice but to continually erode their biblical convictions concerning Jesus until they
finally turn their back to Messiah
and embrace a wholly rabbinic
Judaism. It is a matter of grave
concern to note that such tendencies are increasingly evident
among some Messianic Jewish
groups.”
It is my hope that the questions I posed in my book and the
questions being posed by others
will cause the leadership within
Messianic Judaism to re-examine
12 SHABBAT SHALOM

their convictions, doctrines, and
practices–that they will see themselves as part of the one Church
of the Living God.
Shabbat Shalom: Do you
think that some day Messianic
Judaism will be accepted by
Jews as a Jewish movement?
What, in your view, would be
the conditions which would
lead to that recognition?
Telchin: No, I do not.
Shabbat Shalom: Do you
think that Messianic Judaism
could play a role in the history
of Jewish-Christian relations?
Telchin: No I do not.
Shabbat Shalom: What are
your criticisms about Messianic
Judaism, and what are your
dreams about it?
Telchin: My criticisms of
Messianic Judaism can be found
in my book. It would be impossible to list them here.
My prayer for those who are
deeply involved in Messianic
Judaism is that they will consider
the questions raised in my book
and affirm the following:
A. That the Father, Son, and
Holy Spirit are fully equal in their
deity.
B. That the Mosaic Covenant
was “our schoolmaster to lead
us to Messiah.” Now that he has
come we are “no longer under the
schoolmaster” (Galatians 3:2425).
C. That being Jewish or maintaining Jewish customs in no way
promotes spirituality, holiness, or
proximity to God.
D. That the body of Christ is
one in which Jews and Gentiles,
members of all and any race, are
united–as are people from various
social, educational, financial, or
political strata.
E. That they will recognize the
tremendous difference that exists
between Jewish culture and rab-

binic form and will refrain from
such emphasis on rabbinic form.
F. That it is God’s will that
together we be one new man.
There is to be one Church.
G. That they will recognize
that while Messianic congregations can be a bridge between the
synagogue and the Church, no
one builds a home on a bridge.
As I end this article, I must
point out that many of the above
observations have application
to the Church as well. Many of
our churches, our denominations, and our movements have
become institutionalized. For
many, methodology has become
their purpose. They have allowed
their hearts to be divided, and
their concerns about what we
believe have separated them from
other believers and weakened
the Church. God has not called
us to focus on our churches, our
denominations, or our movements. They are not to become
our purpose. We must recommit
ourselves to being the people–the
kainos–that Jesus said we are to
be, so that we can do what He has
commanded us to do. As one new
man we are to go to the uttermost
parts of the world in unity as we
proclaim the wonderful truth of
the Gospel. Amen.

Interview

Alex Schlussler
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Jewish home, and at the age
of 29 he came to know his
Messiah. He served as a music
minister for nine years in one
of the largest Messianic congregations in the US. Feeling
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and led a Messianic congregation in Denver Colorado. In
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baptized together with his
wife Anjanette and their son
Joshua into the SDA church.
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pastor of both “Beth Tehillah
Vetikva” a messianic Seventh
Day Adventist Congregation
located in Hollywood, Fl and
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habbat Shalom:
Adventist congregation.
Please tell us about
Shabbat Shalom: What did
your background as
it take for you, a Jew, to accept
a messianic leader.  
Yeshua as your Messiah? An
Alex Schlussler: I was involved
experience in your life, an arguin the messianic movement
ment, an encounter with somefor eleven years as the worone, or something else?
ship leader of one of the largest
Schlussler: In 1986 my father
Messianic congregations in the
died unexpectedly of a heart
United States, located in Denver,
attack. I watched as my mother
Colorado. I
began to slowly
“Why must we leave our wither away.
worked in
all aspects of Jewish culture and our heri- She had lived
the ministry.
for so many
tage
behind
as
we
come
to
Feeling the
years to serve
Lord calling
know the Jewish Messiah?” my father.
me deeper
There was no
into His
joy in her life,
service, I attended a local Bible
she had no purpose to live, and
college for two years, then went
it was evident that she was givon to pioneer a Messianic coning up on life. One afternoon
gregation in west Denver. I am
she called and said she had met
currently leading Beth Tehillah
someone and I could hear someVetikva, a Messianic Seventh-day
thing that had been missing for
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quite awhile. I could hear a smile
in her voice. I knew something
had changed.  My mother met
her new earthly husband, Mike,
and he had introduced her to
her heavenly husband, her Lord
Yeshua.  I saw something I had
not seen before–a life touched
and changed by the power of the
Holy Spirit. It provoked me to
jealousy. I wanted what she had.
It would be almost one year later
that I would face one of the worst
times in my life and with no one
to turn to except the Bible that
Mike my new stepfather had
given to me. I opened it, and the
first words I read from the New
Testament were from the Gospel
of Matthew: “O Jerusalem,
Jerusalem, the one who kills the
prophets and stones those who are
sent to her! How often I wanted
to gather your children together,
as a hen gathers her chicks under
her wings, but you were not willing!” (Matthew 23:37). My first
thought was, who is this with
such a heart for the Jewish people? I didn’t know that Yeshua was
a Jew, and that He came for His
people. As I continued to read,
my heart was stirred. I cried out,
“I want to know You, God.” In

As this format of worship has developed and gained
popularity over the last thirty years, the number
of Jewish members of these messianic congregations
has become eclipsed by the Gentiles who are feeling
called back to a form of worship that is based on the
Hebraic roots.
that he hated everything that I
now stood for and never wanted
to see me again.
Shabbat Shalom: The phrase
Messianic Judaism seems to be
self-contradictory; if the word
“messianic” is the translation
of the word “Christian,” how
could Judaism be Christian? Or
is Christianity Jewish? Could
you elaborate on this paradox?
Schlussler: I believe this
is only considered a paradox
because Christianity has strayed
so far from its roots. I think it
can be better said that the word
“Christian” is a translation of the
word “Messianic.” “Christian”
as a term is understood to be
one who follows the Christ or
Messiah. We must not forget that
all of the first-century founders
of our faith were Jews–that it was
only through the stripping away

…not since the first century has there been as many
Jews turning to Yeshua,
the days and weeks that followed,
God began to reveal Himself and
I became convinced that Yeshua
is the promised Messiah that the
Jewish people had waited for. I
gave my life to Him twenty years
ago and have never looked back.
Shabbat Shalom: How did
your family and your Jewish
friends react to that move?
Schlussler: Many of my family
turned their backs on me, saying
that I was dead to them. One of
my closest Jewish friends told me
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of the Hebraic aspects and roots
of Christianity that we see such
a paradox. To be a Messianic
Jew is to accept that Yeshua is
the promised Messiah. Can it be
said, then, that a non Jew who
accepts Yeshua as the Messiah is
then “Messianic” as well? I would
like to also say that the context
in which “messianic” is typically
used tends to be problematic.
This term “messianic” in more
recent times is used as a denominational label, where it may be

better understood as a worship
style. It encompasses the liturgy,
preaching, and music forms used
in a congregational service. It
draws most commonly on elements found in the conservative
and reformed movements of
Judaism, but it has also developed
it’s own distinctions, being centered on Messiah.
Shabbat Shalom: What is
“Messianic Judaism” as a contemporary movement?
Schlussler: To understand this,
it is helpful to know a little of the
history of the modern messianic
movement. What we see today
was birthed in the late 1960s
and the early 1970s as Jews were
coming to the Messiah through
the “Jesus Movement” that was
sweeping the college campuses of
America. Those same Jews were
fellowshipping in mainstream
evangelical churches, and they
began to question their place in
the Gentile Christian church.
The question was being asked:
“Why must we leave our Jewish
culture and our heritage behind
as we come to know the Jewish
Messiah?” It was their desire to
maintain a Jewish identity, and
it was this expression of their
Jewishness that laid the groundwork for what exists today. At its
core, Messianic Judaism accepts
that a Jew can come to believe in
Yeshua as the promised Messiah
of Israel and not become a
Gentile. We need to understand
that being Jewish is both a religious and cultural experience. It

Messianic Jews desire to remain with the Jewish
community to maintain their culture, heritage, and
citizenship; but they are no longer accepted as Jews
by the Jewish community.
is a desire to integrate aspects of
that religious and cultural experience that helped to shape the
messianic worship style. It is also
very natural for a Jew to worship
in a Jewish context. As this format
of worship has developed and
gained popularity over the last
thirty years, the number of Jewish
members of these messianic congregations has become eclipsed by
the Gentiles who are feeling called
back to a form of worship that
is based on the Hebraic roots.
Most, if not all, of the congregations in the United States are
largely Gentile in number, or at
best Gentiles who may have some
Jewish blood in generations past.
However, it is interesting to see
that not since the first century has
there been as many Jews turning
to Yeshua, and I believe the day
will soon arrive that there will be
congregations filled with Jewish
believers in the Jewish Messiah
Yeshua.
Shabbat Shalom: How do
Jews see this movement?
Schlussler: It is sad that the
messianic movement is seen as
just another method of stealing
away the unknowing Jew from his
or her family and community by
the Christian church. It is seen as
a deceptive form of evangelism
which employs the use of Jewish
trappings and culture to lure Jews
away from their religion and heritage.
Shabbat Shalom: How do
Christians see this movement?
Schlussler: I may not be the
best one to answer this question,
but I will say that I have seen an

open-armed acceptance by some
and a stiff-armed rejection by others. Some just seem confused that
a Jew could believe in Yeshua.
There is an increased interest in
understanding the Hebraic roots
of the Christian faith, and this is
drawing Gentile believers to messianic congregations.
Shabbat Shalom: What is the
difference between Messianic
Judaism and Christianity?
Schlussler: This is not easy to
answer. I would like to be able to
say that theologically Messianic
Judaism and Christianity agree
and that the difference can be
found in the approach to worship. But this is based on a flawed

Messianic Judaism is
merely Jews worshiping
their Messiah, Yeshua
haMashiach (Jesus the
Christ) in a culturally
Jewish way.
assumption, because we know
that Christianity is as diverse in
its theology as it is in its ethnic
make-up. Rather than trying to
find differences, we should see
that Messianic Judaism is merely
Jews worshiping their Messiah,
Yeshua haMashiach (Jesus the
Christ) in a culturally Jewish way.
Simply put, avoiding a theological
discussion, I would say it is how
the Lord is worshipped, in a private and public context.
Shabbat Shalom: In what way
do Messianic Jews regard them-

selves as Jews and relate themselves to Judaism or the Jewish
community at large?
Schlussler: We need to understand that in many respects
Judaism is more like a nationality. Being Jewish is like citizenship. Being a Jew has nothing
to do with what you believe or
what you do. Someone born to
non-Jewish parents who believes
everything that Orthodox Jews
believe and observes every law
and custom is still a non-Jew. Yet
someone born to a Jewish mother
who is an atheist and never practices the Jewish religion is still a
Jew, even in the eyes of the ultraOrthodox. There is an exception,
however. If you profess a belief in
Yeshua, you are no longer Jewish
in the eyes of the Jewish community. Messianic Jews desire
to remain with the Jewish community to maintain their culture,
heritage, and citizenship; but they
are no longer accepted as Jews by
the Jewish community. Once they
come to faith in Yeshua they are
seen as dead, as traitors to their
people. This has created for many
a deep sense of loss, and it motivates many Messianic believers
to grasp even tighter to all things
Jewish. And herein lies one of the
greatest tragedies. Some Jews find
their Messiah and unspeakable joy
begins to fill their hearts before
they realize that they cannot share
it for fear of losing everyone they
love. Yeshua said that we would
have to count the cost, and for
many Jews who come to know
Him the price has been very high.
Shabbat Shalom: How do
Messianic Jews address the tension between the traditional
Jewish reference to Torah and
the Christian faith in God’s
grace?
Schlussler: Torah has come to
be used in several different ways
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in traditional Jewish thinking.
Depending on the context in
which it is used, it can mean the
first five books of the Bible or the
complete Bible. It can refer to the
Oral Law, Rabbinic teachings,
or the Ten Commandments. I
believe you are speaking in terms
of Torah as “the law” because it
is in this context that a perceived
tension exists between law and
grace. This is not a new discussion; Paul of Tarsus addressed it

sentation of the Gospel as a footnote. I believe God will not honor
this. One of the major messianic
umbrella organizations changed
its policies in regards to membership. This change was targeted at
non-Jewish believers who desired
to become members. Basically,
only those of Jewish descent could
acquire full membership whereas
non Jews received what was called
an associate membership. This
I believe was done to keep the

shed light on the persecution
Jews have suffered for years in the
name of Yeshua. When people
understand each other, there can
be relationship.
Shabbat Shalom: Why as a
Messianic Jew did you embrace
Adventism? Why did you not
simply remain a messianic Jew?
How do you consider yourself? How did Adventism affect
your relationship to Messianic
Judaism?

I do not believe that Messianic Judaism will ever be accepted by Jews
as a valid Jewish movement.
throughout His ministry, “For
it is by grace you have been
saved, through faith” (Ephesians
2:8). Yeshua said that if we
loved Him we would keep His
Commandments. We are not
saved by what we do, but it is
what we do that confirms that we
are saved. The way to address this
is to see that the tension exists
only in the human mind. For
God there is no tension because
His grace is in every word of the
Torah. The grace of God does not
invalidate His Torah. It upholds
it. It is only when we look to
actions as a means of salvation
that this tension develops.
Shabbat Shalom: What is the
future of Messianic Judaism?
What are the challenges and
tensions that threaten its existence?
Schlussler: Messianic Judaism
was on the fringe of Christianity
in the past, but with the Hebrew
roots movement attracting many
Gentile believers it is growing in
popularity and acceptance. But
with this growth there is a danger
of this movement turning inward.
There is a tendency within
Messianic congregations to overemphasize the outward trappings
of Jewishness and place the pre16 SHABBAT SHALOM

perceived Jewishness of the organization intact. It all comes back
to a desire to be accepted by the
Jewish community. My question
is, “what does Yeshua think of
this?”
Shabbat Shalom: Do you
think that some day Messianic
Judaism will be accepted by
Jews as a Jewish movement?
What in your view would be the
conditions which would lead to
that recognition?
Schlussler: I do not believe
that Messianic Judaism will ever
be accepted by Jews as a valid
Jewish movement. The politics
and the history of the church’s
actions towards the Jews have left
too many scars. I believe we will
have to wait for the return of the
Messiah to see the Jews accept
Messianic Judaism as a movement
within Judaism. But then it won’t
matter, will it?
Shabbat Shalom: Do you
think that Messianic Judaism
could play a role in the history
of Jewish-Christian relations?
Schlussler: Yes, I do. Messianic
Judaism and the Hebraic
roots movement have enabled
non-Jewish believers to better
understand their connection to
Judaism. It has also helped to

Schlussler: I embraced
Adventism because the Lord
brought me to it. I saw that the
theology is biblically sound and
true and it is what I believed
before I knew it was Adventist.
My family lived a conservative
lifestyle that was very close to
what is practiced in Adventism,
so the changes have been few and
it has been easy for us to accept.
I am still a Messianic Jew, and
as far as how it affected my relationship with Messianic Judaism,
I am the leader of a Messianic
Adventist congregation. I am
what I am–a Jew who found his
Messiah. Let me close with this:
of all of the Christian denominations, I believe that Adventism
is the closest to Judaism and the
most natural fit for Messianic
Judaism. What we believe as
Adventists removes many of the
stumbling blocks that keep Jews
from their Messiah. I believe that
within Seventh-day Adventism
there will be many Messianic
congregations birthed as this will
be the last great work before the
coming of Yeshua.

Biblical Lesson

The Word of God
Jacques B. Doukhan

Introduction
Israel is the only people in
the Ancient Near East—indeed,
the first people—who believed
in a God who moved outside
of Himself, came down from
heaven and spoke to human
beings. It is significant that the
prayer Shema Israel, “Hear Israel!”
(Deuteronomy 6:4), is the Jewish
“confession of faith” par excellence
and a vital part of Jewish liturgy.
It means that the Jew defines him
or herself as a listener to the word
of God. But what is the word
of God? How did God make
Himself understood by humans?
And why did God speak to them?
Those are the questions we shall
answer in this study.
1. What is the first visible and
yet imperfect evidence of the
invisible God?

“The heavens declare the glory of
God, the sky proclaims His handiwork” (Psalms 19:1).
“Cursed be the ground because
of you.…Thorns and thistles shall it
sprout for you” (Genesis 3:17).
The first visible manifestation
of the invisible God is what we
see around us—what is “naturally” given to us every day, and
what we enjoy from it. The
ancient rabbis made that point,
noting that in the Hebrew text
of Genesis 1:1, the word that
describes Creation bara preceded
the reference to God Elohim (literally, “in the beginning, created
God”). They interpreted this syntax to say that the infinite grandeur and the mystery of nature,
the skies, the sun and the moon
and the stars, the tree, the little
flower, the human body, beauty,
and life—all these things speak to

us about the great God. As Rabbi
Akiba used to say: “As a house
implies a builder, and a garment a
weaver, and a door a carpenter, so
does the existence of the Universe
imply a Creator” (Bereshit Rabbah,
3, 7 and 9, 2). And yet because of
the imperfection and the brokenness of nature, we needed a better
and more articulate revelation.
2. What means did God use to
speak explicitly to humankind?
“The teaching [Torah] of the
Lord is perfect, renewing life; the
decrees of the Lord are enduring,
making the simple wise; the precepts
of the Lord are just, rejoicing the
heart; the instruction of the Lord
is lucid, making the eyes light up”
(Psalms 19:8, 9).  
It is significant that the same
psalm which speaks about God’s
revelation through nature further
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specifies that we still are in need
of a clearer word to enlighten us.
As Shalom Paul (University of
Tel Aviv) reminds us, “The Bible
is the book where God makes
Himself visible” (The Bible and
the Civilisation, p. ix). This is why
in ancient rabbinic texts the Torah
was compared to “a goad because
it serves to guide the students on
their ways” (Hagigah 3).
3. Why is the Bible called “the
word of God,” and what does it
mean?
“And the Lord God commanded
the man saying…” (Genesis 2:15).
“God spoke all these words, saying…” Exodus 20:1).
“The Lord spoke through His
servants the prophets” (2 Kings
21:10).  
The Bible presents itself as
the testimony of God’s words
to human beings. Throughout
its pages God is repeatedly
referred to as speaking to men
and women. God chose to
speak the language of humans,
often using people to make
Himself understood by humans.
As the rabbis used to say, “the
Torah speaks in the language of
humans” (Arakhin, 11a). The
Bible does not therefore present
itself as a mechanic dictation of
God’s words. Those words are of
divine inspiration, and yet they
are expressed within the limits of
human language.
4. Where does the word “Bible”
come from?
“In the first year of his reign,
I, Daniel, consulted the books”
(Daniel 9:2).
The word “Bible” is derived
from the Greek word ta-biblia, a translation of the Hebrew
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term ha-sefarim, meaning “the
books.” It appears for the first
time in Daniel 9:2. This is the
name of the Holy Scriptures
given by the ancient rabbis in
the Mishna (Meg. 1:8; Git. 4:6;
Kelim 15:6). This Hebrew word
was then translated into Greek
by the Greek-speaking Jews of
the first and second century
B.C.E. (see Maccabees I 12:9; II
8:23; Antiquities 20:261; Letter of
Aristeas, The Wisdom of Ben Sira).
5. What external evidence do
we have showing that the Bible
comes from God?
1. Archaeological digs have
confirmed the existence of ancient
biblical sites, such as Ai, Megiddo,
Jericho, Hazor, Shiloh, and Bethshemesh, as well as the veracity of
many stories told in the Bible.
2. Ancient literary and historical traditions from the Middle
East have confirmed the truth of
many biblical texts.
3. The survival of Israel as
guardians and witnesses to those
Scriptures.
4. The impact of these
Scriptures on human culture and
civilizations (ethics, science, medicine, literature, art, philosophy,
etc.).
5. The impact of this book on
the life of those who have taken
its words seriously.
6. The literary and philosophical superiority of the Bible, the
most ancient book that survived
the ages and is still presently the
first best seller.
6. What internal evidence do
we have showing that the Bible
comes from God?
“Thus said the Lord: stand by the
roads and consider, inquire about

ancient paths” (Jeremiah 6:16).
“Truth is the essence of Your
word; Your just rules are eternal”
(Psalms 119:160).
The unity of the Bible, in spite
of the great diversity of its writers
(education, place, time, culture),
testifies to the same supernatural
inspiration.
The accuracy of the biblical text: In spite of the many
attempts to destroy it and to
question its authenticity, the Bible
has been preserved with amazing
accuracy. The Jewish scribes have
faithfully transmitted the text of
the Bible, as it has been demonstrated through a comparison
with the biblical version preserved
at Qumran in the Dead Sea
scrolls (second century B.C.E.).
The honesty of the biblical
report: Contrary to the historiographers of long ago, the Bible
does not exalt or beautify the
exploits of its heroes. The unrighteous as well as the righteous are
depicted. And even the failures
and the sins of the righteous are
mentioned and are condemned
as such. Adam the first man sins,
Abraham lies, Jacob deceives, and
the great king David commits
adultery and murders his rival.
The Bible tells it like it is, without any revision; this speaks to
the veracity of its report.
7. What historical evidence do
we have showing that the biblical prophets were inspired by
God?
“But what if a prophet says
‘peace will come’? Only if it comes
true, will he be recognized as one
who has been truly sent by God”
(Jeremiah 28:9).
“The Lord and King never does
anything without telling His ser-

vants the prophets about it” (Amos
3:7).
Indeed, the biblical prophecies
always came true. The prediction of the fall of Tyre (Ezekiel
26:3-5), of Babylon (Isaiah 14:4),
and even of Jerusalem (Jeremiah
9:11); the prediction of the exile
of Israel to Babylon and of their
return to the promised land
(Daniel 9:2; cf. 2 Chronicles
36:21); and the prediction of the
forthcoming kingdoms—Babylon,
the Medes and Persians, Greece,
and Rome (Daniel 2 and 7)—are
just a few examples of these predictions fulfilled in history.
8. How did the ancient rabbis
differentiate between the Holy
Scriptures and any other document?
First, they qualified the Bible
as “Holy Writings” in contrast to
other writings (Shab. 16:1; Yad
3:2).
Second, they used the technical

“Pharisees have delivered to the
people a great many observances
inherited by their fathers, which are
not written in the law of Moses”
(Antiquities XIII, 10:6).  
A working tool: The danger
of Jewish tradition or “oral law”
(Torah be-’ al pê) is that it may
compete with the revealed word
of God and eventually replace it.
We need therefore to remember
that the original intention for this
tradition was merely “to build a
fence around the Torah” (Abot
1:1). Oral tradition, with its body
of rabbinic commentaries, expositions, and parables, is therefore
designed to help understand,
remember, and apply the word
of God to the changing conditions of life and history (Sefer
ha-’Iqqarim 3,23). But it is not
the word of God. The metaphor
used in that connection is very
suggestive: oral tradition is to the
sacred Scriptures what the fence is
to the land. The fence is not the

“The Bible is the book where God makes
Himself visible”
phrase “make the hands unclean”
(metame et ha-Yadayim) to specifically refer to the Bible as canonical (Eduy. 5,3; Yad 3:3-5). Note
that this expression was never
used to designate extra-biblical
documents including the writings
of Jewish Tradition, also called
“oral Torah” (Torah be-’al pê), such
as the Mishnah and the Talmud.
9. What is the authority of
those Scriptures as compared to
Jewish tradition?
“For laying aside the commandment of God, you hold the tradition
of men” (Mark 7:8).

land. Oral tradition is therefore to
be understood as a working tool
to be consulted—a means and not
an end.  
Transitory and relative: The
word “oral” that qualifies this
tradition also reflects its transitory and relative character in
comparison to the eternal and
absolute character of the written
text of the Bible. This is the very
reason given by the ancient rabbis
against the writing down of this
oral tradition. Referring to the
text of Exodus 34:27, where God
orders Moses to “write down these
commandments,” the ancient rab-

bis conclude: “‘Write these words’
means that these words have to be
written down, and not the words
of tradition” (Git. 60b).  
A human process: The real
values of the tradition should not
lead us to forget that tradition
is essentially a human process.
However great may be the authority and the wisdom of the human
agent, tradition cannot and must
not claim the same inspiration as
the sacred Scriptures. It is significant that prophetic inspiration
is never invoked by the rabbis of
Jewish tradition. The rabbis do
the work of commentators, and
not of prophets. They transmit
an opinion—that of the masters,
of the ancestors, or even of themselves, sometimes even against
other rabbis—but never an
unqualified message from God.
Indeed, the rabbis’ consistent reference to the verses of Scripture
to establish their argument shows
how much they recognized the
authority of Scripture above
human opinion. Another rabbinic
metaphor referring to the “waters”
of the Creation story in Genesis
1:7 uses this motif of “waters” to
emphasize the authority and the
superiority of Scripture versus tradition: “The upper waters are the
Torah of the Scripture; the lower
waters are the Torah of Tradition”
(Tikkune Zohar 60b).
Subject to Scripture: Even the
fact that we owe to tradition the
determination of the canonical
Scriptures does not elevate tradition above the Scriptures. By
recognizing the sacred Scriptures
as the ultimate word of God, tradition recognizes its own judge
and places itself under the authority of those Scriptures. The fact
that a servant would recognize his
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master would not place him above
his master. On the contrary, this
recognition would make his submission all the more perfect. The
fact that tradition determined the
canon is a further reason for it
to be subjected to the canonical
Scripture. Oral tradition should
therefore be placed under the control of the Scripture, and never
replace the revealed word of God.
10. What is the historical reason
for this emphasis of oral law in
Jewish tradition?
“The Holy Blessed be He gave
the oral law to Israel to distinguish
Israel from other nations. It was
not written down, so the Ishmaelite
might not produce a copy, as they
did for the written Torah, and then
claim that they are the people of
Israel” (Numbers R. 14:10).  
By Ishmaelite, the medieval
rabbis meant the Christians; they
used this cryptic word to avoid
the trouble of censure. The reason given in this passage is then
related to the Jewish-Christian
problem. The rabbis suggest that
“oral law” was produced in reaction to the Christian claim to be
Israel—that is, in reaction to the
Christian theology of replacement. As Christians referred
to the tradition of the Church,
in addition to the Hebrew
Scriptures, in order to justify the
superiority of their election and
their interpretation of the Hebrew
Scriptures, Jews insisted on the
value of their own oral tradition. This “apologetic” argument
betrays the real nature of “oral
law.” Tradition, whether Christian
or Jewish, has nothing to do with
God’s revelation. It is primarily
a human phenomenon, and the
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ity of one’s tradition over another
pertains to a human dispute.
11. What is the relation between
the TaNaKh* ( also called the
“Old Testament” by Christians)
and the “New Testament”?
*The word TaNaKh is the acronym formed from the first letters
of the three divisions of the Bible:
Torah (“the law,” five books of
Moses or the Pentateuch), Neviim
(“the prophets,” from Joshua
to Malachi), and Ketuvim (“the
writings,” from the Psalms to the
Chronicles).
“Jesus explained to them what
was said about Himself in all the
Scriptures. He began with Moses
and all the Prophets” (Luke 24:
27; cf. John 5:39; 1 Corinthians
15:3).
“Do not think that I have come
to get rid of what is written in the
Law or the Prophets. I have not
come to do that. Instead, I have
come to give full meaning to what
is written” (Matthew 5:17).
It is already significant that
the early Christians never used
the expressions “New Testament”
and “Old Testament” to refer to
the Bible. The first person to use
the expression “Old Testament”
was Church father Eusebius of
Caesarea (4th century C.E.) with
the deliberate “anti-Semitic”
intention to de-valorize the “Old
Testament.”
The first generation of
Christians used rather the Greek
word graphe (“writings”) to refer
to what later Christians would
call “Old Testament” (John 2:22;
Acts 8:32). This expression was
translated from the Hebrew word
Ha-Katub (“the Scriptures”),
which was a common title in
Jewish circles (Peah. 8:9; Taan.

3:8; Avot 3:7).
The New Testament and the
TaNaKh, both from the people of
Israel, contain God’s revelation,
with the same degree of value and
of authority, complementing and
enlightening each other.
12. What is the purpose of the
Scriptures?
“Your word is like a lamp that
shows me the way. It is like a light
that guides me” (Psalm 119:105).
“Every scripture inspired by God
is also profitable for teaching, for
reproof, for correction, for training in righteousness, that the man
of God may be complete, equipped
for every good work” (2 Timothy
3:16-17).
“I make this covenant, with its
sanctions, not with you alone, but
both with those who are standing here with us this day before
the Lord our God and with those
who are not with us here this day”
(Deuteronomy 29:13-14).
Conclusion for meditation
After studying this lesson, you
have seen the truthfulness of
God’s word, as well as its divine
inspiration over any tradition. You
have also understood that this
word of God is still relevant today
and concerns you personally, as it
concerned people of the past and
will concern people of the future.
Are you then willing to allow the
Bible to illumine your path and
guide your steps as you continue
to study His word?

“Make not a fence
more important than the
thing that is fenced”
Bereshit Rabbah, 19,3

Did the Places Described in the
Bible Really Exist?
Randall Younker
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The historicity of the Hebrew
information; and (2) the maxiBible continues to be a hot
malists, who maintain (to varying
topic among biblical scholars
degrees) that the Bible’s historical pronouncements are accurate
and archaeologists.  In recent
and trustworthy.  While the latter
years there have emerged differing viewpoints for two
group certainly includes
groups: (1) the
many evangelical
minimalists,
Christian scholars
who argue
of a more conservative perspecthat
tive, its ranks also
little,
include a signifiif
cant number of top
any,
Jewish and even
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Gezer Boundary Stone
secular-minded scholthe Hebrew Bible
ars of no religious persuasion.  
contains historically reliable

One aspect of this debate
involves the existence of places
mentioned in the Bible. Did they
really exist?  After all, history
takes place in “places.”  Locating
the places mentioned in the Bible
has long been of interest to biblical historians and archaeologists.  
The first scholar to pursue this
issue in a serious manner was
the American theologian Edward
Robinson, a professor at the
Union Theological Seminary in
Boston, who undertook a couple
of explorations of the Holy Land
in 1838 and 1852.  
SHABBAT SHALOM 21

or
El-Jib

Gibeon

Accompanying
Dr. Robinson was Eli
Smith, a Congregational missionary who was fluent in Arabic.  As
these two men traversed Palestine
(as it was known then), they discovered that many Arabic place
names retained in a modestly
corrupted fashion the original
ancient Hebrew name.  As a result
of their work, Robinson and
Smith were able to identify some
thirty-five previously “lost” sites.  
Today, most scholars agree that
these two pioneer explorers were
correct in most of their identification.
Their work received confirmation in the latter part of the
nineteenth century and the early
part of the twentieth century
as archaeolo-

gists began to excavate some of
the sites they had identified.  
In many cases, artifacts were
found in the dirt with the
names of the ancient sites.
This was the case of
Gibeon just north of
Jerusalem.  The Arabs called
the village el-Jib, which
clearly reflects the Hebrew
Gibeon.  As archaeologists dug
the site they found jar handles
with the name Gibeon inscribed
on them.
Other sites, such as Gezer in
the Shephalah (foothills west of
Jerusalem), were positively identified by ancient boundary stones
on which the biblical name was
carved in antiquity. I had the
privilege of being an assistant
director of excavations on this site
during the 1990 season.
Still other sites, such as
Lachish, have been confirmed
by a convergence of the biblical
text (2 Kings 18) with ancient
Assyrian documents and pictures,
as well as by excavation.  The
Bible describes how the Assyrian
king, Sennacherib, attacked and
destroyed the
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Judahite city of Lachish during the reign of Hezekiah.  This
attack is described not only in
Sennacherib’s annals which have
been recovered from Nineveh,
but is shown in vivid pictures
that have been recovered from the
walls of the throne room of the
Assyrian king.  Moreover, many
details of the attack have been
confirmed by excavations of Tel
Lachish in Israel.
Similar site verifications could
be made for other important
biblical cities such as Megiddo,
Jericho, Hazor, Shiloh, and BethShemesh.  There is no doubt
about the reality of the stage upon
which the great events of the
Bible took place.
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What is Messianic Judaism?
Jeff Zaremsky

W

hat is
Messianic
Judaism?
Depending
on whom you ask, this question may receive several different answers. It is easier to define
what Messianic Judaism is not.
Although some Christian denominations have Messianic congregations, Messianic Judaism is not a
denomination. There is not one
belief system common among all
Messianic congregations, nor is
one liturgy style consistent in all
Messianic congregations. It is not
a single unified organization.
Asking the question “What
is Messianic?” is like asking
“What is Judaism?” or “What
is Christianity?” The term
“Messianic” is closer to terms like
“contemporary” or “traditional”
in that it is more descriptive of a
worship style than of a religious
belief system. Within Judaism
there is a lot of variety. There
are Orthodox, Conservative, and
Reform groups. Within those
groups are variations of liturgy
styles and beliefs. Some believe

the Bible to be the infallible Word
of God while others believe it is
a nice collection of fables providing some moral guidance. Then
there are those who have strict
regulations for staying kosher
and keeping Sabbath holy, while
others are not concerned with
these commandments. In one
Jewish synagogue they will sing
“Oseh Shalom” with one melody
while another synagogue will
use a different melody. It is the
same within Christianity. Among
the many various organized
denominations and unorganized
non-denominational churches,
there is a wide variety of beliefs,
teachings, practices, and worship
styles. Messianic congregations
are almost as different as all the
various groups of Judaism and
Christianity combined.
Today’s Messianic Judaism
is a result of several factors,
including the gradual unearthing of biblical truths started by
the Protestant Reformation,
attempts of Christianity to evangelize Jewish people, the Zionist
movement, the foundation of

Israel as a nation, fundamentalist beliefs concerning the future
of the nation of Israel, and the
general tolerance for differences
of lifestyles and beliefs. Because
of these factors and others, modern Messianic Judaism is very
diverse in its beliefs and liturgies.
Some Messianic congregations
have a liturgy that is similar to
an Orthodox synagogue. Others
are more like a combination of a
Jewish wedding and a Christian
concert. And, of course, there
is everything in between. Some
members dress like Orthodox
Jewish people; some wear kippas
and tzit-tzits all the time; some
only wear kippas, tzit-tzits, and
talits during services; and some
don’t dress in any way distinctly
Jewish. Some congregations hold
to the beliefs of the denomination they are associated with or
from which they came. Others
follow many of the traditions of
Judaism. And still others pick
and choose a menagerie of beliefs
from various Christian and Jewish
sources. One belief that Messianic
congregations have in common is
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that Y’shua is the Messiah (though
even on that topic there are some
individuals who are starting to
question what “being the Messiah”
means). “…[I]t should be clear
that there is no founder or spokesperson for the terms ‘messianic,’
‘messianic movement,’ ‘messianic
Jew’ or ‘messianic Judaism.’”1
In the first century, tens of
thousands of Jewish people
accepted Y’shua as their Messiah.
Early “Christians,” as they were
called, continued to worship in
their traditional Jewish manner and held to common Jewish
beliefs. They continued to live
like the Jewish people around
them. For the most part they
were just another sect of Judaism.
“In the pre-70 C.E. period most
Jewish Christians were still part
of the Jewish community. They
believed that not only was Jesus
the Messiah but that Torah observance was incumbent upon all
Jews.”2 When difficulties arose
concerning doctrine or caring
for members, they had a central
Jewish council that helped in
resolving the differences. They
were organized, structured, and
united.
This lasted for the first century.
However, many changes were taking place in the world and among
believers. Their services and beliefs
gradually began to look less and
less like Judaism and more and
more like the pagan religions that
surrounded them.
During the Dark Ages over
the next seventeen to eighteen
hundred years, there were few
Christians worshiping or believing like Jews. Certainly there were
some Jewish people who became
believers in the Messiah. (We are
not referring to those who converted at the edge of a sword).
It is during that immensely long
24 SHABBAT SHALOM

sad period that the first part of
the Bible began to be referred
to as “old” and was considered
irrelevant and done away with.
Eventually the entire Bible was
treated this way and it became
a crime for anyone other than
clergy to even read the Bible.
Paganism slowly made its way
into Christianity during this time
in that people were praying in
front of statues, Sabbath worship
and rest were replaced by Sunday
services, and pagan holidays
became Christian ones. With
the first part of the Bible being
declared “old” and the entire
Bible being forbidden reading
by the common people, biblical
instruction regarding kosher food
choices, for instance, were forgot-

Many Jews… who in the
past wrote Jesus off as
being only for the Gentiles,
have been willing to take a
look at who He really is.
ten or ignored.
In the 1400s, after several
hundred of years of darkness,
the Protestant Reformation
slowly took root. The downward
spiritual spiral into the Dark
Ages began to be reversed. The
Bible began to be read again by
the masses and more and more
Bible truths began to be realized. With each renewed Bible
truth a new denomination was
formed. Lutherans, Presbyterians,
Anabaptists, Methodists, and others each added additional biblical
truths to the understanding of the
people.
Then in the mid 1800s, some
Christians of various denominations began to look at the Bible

differently. Instead of focusing
primarily on the last third of the
Bible, the New Testament, they
accepted the entire Bible as being
given by the inspiration of God.
For these Christians, both the
Old and the New Testaments
were profitable for doctrine, for
reproof, for correction, and for
instruction in righteousness.
As this group of believers studied the Bible as one unit, they
affirmed their belief in Y’shua as
the Messiah and they also began
living like Jewish people. They
worshiped and rested on the
biblical Sabbath, ate only what
the Bible says was given as food,
and understood the significance
of the yearly holy days such as
Yom Kippur and Passover. Like
the early Christians, they believe
in Y’shua as the Messiah and
yet have preserved many other
beliefs similar to Judaism. These
Christians are known as Seventhday Adventists (see“The JewishAdventist Connection” in our
previous issue).
In the early and mid 1800s,
Christian missionaries of various
denominations began traveling
around the globe to share the
Bible with people who did not
know about God. As the missionary emphasis grew, some
denominations began to seek
ways to teach Jewish people about
the Messiah. In the late 1800s
and early 1900s a few of the
Protestant denominations, such
as the Presbyterians, began what
was called “Hebrew Christian
congregations.” These congregations worshiped somewhat like
Jewish people, but other than
the Adventist Hebrew Christian
congregations, they had their
services on Sunday, ate traif, and
followed other traditions. For the
most part, the Hebrew Christian

congregations were maintaining
their Jewish cultural identity but
not their Jewish religious beliefs
or worship style.
In the early 1970s, Moishe
Rosen, an ordained Baptist minister, formed “Jews for Jesus” as
a missionary outreach to Jewish
people. “Jews for Jesus” used a
Jewish image and Jewish music
to reach Jewish people. “Jews for
Jesus” encouraged their Jewish
contacts to attend a local church
that they felt comfortable with
and that taught biblical truths.
People such as Martin Chernoff
and John Fisher began to establish
congregations that actually worshiped like Jews. It was about this
time that the term “Messianic”
began to be adopted. Initially,
not all Messianic congregations
worshiped on Sabbath. Over
time, however, nearly all were
worshiping on Sabbath, some
as a result of it becoming their
biblical belief and others because
of the Jewish identity associated
with Sabbath.
This brief historical review
is not meant to be exhaustive
nor is it meant as an exact time
line. Rather, it helps us see the
process over the last 2,000 years
that has taken us the long road
back to having congregations that
worship in a manner similar to
that of Jewish people, that hold
similar beliefs with Jewish people,
and that in many ways live like
other Jewish people, while believing that Y’shua is the Messiah.
All the diversity within
Messianic Judaism has its pros
and cons. One advantage is that it
has given Messianic Judaism the
ability to grow rapidly. Many Jews
have come to accept Y’shua as the
Jewish Messiah. Others, who in
the past wrote Jesus off as being
only for the Gentiles, have been

willing to take a look at who He
really is.
Messianic Judaism has also
had a big impact on Christianity.
Many of the Messianic Jewish
programs air on Christian stations. Many of the people who
attend Messianic congregations
are Christians. Many Christians
who at first rejected biblical
teachings such as the Sabbath
and dietary restrictions are taking
another look at these teachings in
light of the whole Bible.
“While many Messianic Jews
are ethnically Jewish (and as such
would be considered Jews even by
Orthodox Jewish standards),
Messianic Judaism is not seen as a
legitimate form of Judaism by any
recognized Jewish organization

Many Christians who at
first rejected biblical teachings such as the Sabbath
and dietary restrictions are
taking another look at these
teachings in light of the
whole Bible.
or leaders, apart from a handful
of dissenting voices among the

Reform and Reconstructionist

Jewish movements.”3 “Jewish
Christians, whether labeled
Hebrew Christians or Messianic
Jews, have encountered much
opposition over the years, from
both Jews and Christians.”4
What does the future hold for
Messianic Judaism? Several possibilities exist. Messianic Judaism
may continue to grow in the biblical truths that were lost during
the Dark Ages and still witness
to both Jews and Christians. Or,
like other groups that came out

of the Protestant Reformation, it
can say, “We have grown enough.
We are stopping where we are.”
It could also desire to assimilate
into traditional Judaism and
give up the Messiah. Messianic
Judaism may also feel pressure
to return to Christianity and
become “Messianic Christianity”
instead of “Messianic Judaism.”
In actuality, all of these scenarios
have come to pass in individual
Messianic congregations.
So what is Messianic Judaism?
Messianic Jews could be said to
be “Jews who have come to know
Y’shua as their Messiah and who
continue to embrace their Jewish
identity. This identity is manifested in a religious and cultural
context.” Therefore a Messianic
congregation could be defined as
“Jewish people and non-Jewish
people who believe that Y’shua is
the Messiah and who worship the
God of Abraham, Isaac, and Jacob
in a Jewish contextual manner.”
1Rich Robinson, “The Challenge of our
Messianic Movement,” n.p. [cited October
30, 2005]. Online: http://www.jewsforjesus.
org/publications/havurah/6_2/challenge1.
2Gerald Sigal, “Is the Christian
Movement Called ‘Messianic Judaism’ a
Form of Judaism?” n.p. [cited October 30,
2005]. Online: http://www.jewsforjudaism.
org/web/j4jlibrary/messianicjudaism.html.
3 Encyclopedia [cited October 30,
2005]. Online: http://www.encyclopedia.
laborlawtalk.com.
4 William Greene, “The Ascendance
of ‘Messianic Judaism’ in the Context of
‘Hebrew Christianity,’” n.p. [cited October
30, 2005]. Online: http://mcu.edu/papers/
mess_jud.html.
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Hebrew Roots
Yeshua and the Feast of Chanukah
Amram Elofer
In John 10:22, 23 we read,
“Then came the Feast of
Dedication at Jerusalem. It was
winter, and Yeshua was in the
temple area walking in Solomon’s
Colonnade.” Readers of the New
Testament often think that this
passage is just a simple descriptive
predicate and will continue on as
if these words were unimportant.
Most of the time, they do not
really understand them. In these
verses of the Gospel of John, we
see that Yeshua paid special attention to the feast of Chanukah.
Jewish Background of
John 10:22, 23
People are often surprised to
hear that Yeshua was in Jerusalem
to celebrate the feast of Chanukah.
Most Christians, even those who
have read the Gospel of John
many times, do not see Chanukah
mentioned in this text. This is not
because they would disagree with
such an interpretation, but because
they do not ask themselves any
questions about this text and do
not know the Jewish background
of the Gospel. Reading this text,
Christians understand it as if there
were a special celebration for the
dedication of the first Temple built
by Solomon or after the renovation
of the second Temple by Herod the
Great.
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Anyone who lives in Israel and
reads the text in Hebrew has no
doubt about the meaning of these
verses. The text refers to Chanukah,
which is the specific designation for
the Feast of Dedication or Festival
of Lights which was instituted by
the Jews after the purification of the
Temple which was desecrated by
Antiochus Epiphanes around 160
B.C.E.
To appreciate the full meaning of
this text we should first understand

People are often surprised
to hear that Yeshua was
in Jerusalem to celebrate
the feast of Chanukah.
what John intended to say. The
text gives us two statements: “Then
came the Feast of Dedication,” and
“It was winter.” Why did John feel
the need to specify further that “it
was winter”?
Indeed the dedication feast identified here, Chanukah, is a winter
feast. Chanukah occurred on the
25th of the Jewish month of Kislev,
often taking place at the same time
as Christmas.
The statement, “it was winter”
implies that it was difficult for
Yeshua to be there in Jerusalem

for Chanukah. I am living in
Jerusalem. I like the climate of
Israel very much. For much of
the year it is hot and quite dry.
However, the most difficult season
in Israel, especially in Jerusalem, is
winter, from December to March.
Jerusalem is built on the mountain,
so it is often rainy, windy, and cold.
Yeshua was not living in Jerusalem.
He lived in the Galilean town of
Capernaum near the Kinnereth.
Galilee is the best place to live
during the winter in Israel. The
temperature never goes below about
60 degrees Fahrenheit. Even though
it was winter, Yeshua and His disciples walked more than 140 miles
to go to Jerusalem to celebrate the
feast of Chanukah.
Thus Chanukah must have been
important for Yeshua. The Jewish
calendar is full of feasts; the most
important of them are the feasts
commanded by God in the Torah.
The second category of feasts are
those celebrations that were instituted by the Jewish people during their history. These are called
“minor feasts.” Everybody who
knows the Jewish calendar knows
that of all the biblical feasts and
sacred assemblies, the holiest and
most important day for the Jewish
people is Yom Kippur, the Day of
Atonement. Yet nowhere do the

gospels tell us that Yeshua was in
Jerusalem during Yom Kippur,
though He was there for the Feast
of Tabernacles which is only five
days after Yom Kippur. This point
gives even more importance to
Chanukah.
Chanukah, Feast of Dedication
The feast of Chanukah is also
called the Feast of Dedication or
the Festival of Lights. Because
Chanukah occurs approximately
at the same time as Christmas,
most people think that Chanukah
is the Jewish Christmas. It is not.
Chanukah is not mentioned in the
Hebrew Bible, but in the apocryphal book of the Maccabees.
Chanukah celebrates a great miracle
God performed for the people of
Israel during the time of Antiochus
Epiphanes in the second century
before the common era. The Jewish
people had lost their independence
a long time before in the sixth century when Nebuchadnezzar, king of
Babylon, destroyed the temple of
Jerusalem and deported the people
of Israel far away from their homeland. In the following century, the
Medo-Persians conquered Babylon
and became the new rulers of the
Middle East. In the fourth century
B.C.E., Alexander the Great began
his conquests and expanded the
Greek empire. After Alexander’s
death, Antiochus Epiphanes was
one of the Greek rulers. He came
to Judea, entered Jerusalem, and
the Temple, which had been rebuilt
during the Medo-Persian period.
Antiochus was a dictator who
wanted his subjects to be Greek by
culture and religion. He wanted to
destroy the Jewish faith by forbidding its practice. He banned the
most visible practice of Judaism, the
keeping of Shabbat, and he desecrated the Temple by erecting pagan
idols and sacrificing pigs on its altar.

Those who practiced Judaism were
killed. This was a very difficult time
for the Jewish people.

the eight others which symbolize
the eight days of the miracle.

Chanukah commemorates the re-dedication of the
Temple, and it serves as a reminder that we too
must rededicate our lives to the Lord.
Here we understand the problem
for the Jewish people. If Antiochus
had been successful, the Jewish
people may have been destroyed,
the Jewish faith lost, and the
Messiah might not have come as
was prophesied. The Jews were sure
that God was faithful to His promises. He said the Messiah would
come through David’s seed and
would enter His Temple. A family of priests, the Hashmonim, the
Maccabees, who were living in the
small town of Modi’in, were spiritually hurt by this attempt to destroy
their faith and they fought against
Antiochus, recaptured Jerusalem,
and drove the Greeks out of Israel.
The priests of Israel started to clean
and to purify the temple in order
to celebrate the divine services.
However, to rededicate the Temple
they needed sacred oil for the candelabra. They did not have any
sacred oil and they needed a week
to prepare that oil. While cleaning a
storage room of the Temple, a priest
found a very small phial of sacred
oil, which was enough for only
one day. It was the 25th day of the
month of Kislev. The priests celebrated a service of dedication. They
lit the Menorah with that small
amount of oil. Although there was
only enough for one day, it lasted
eight days, which gave enough time
to process the holy oil. Chanukah
commemorates this miracle of the
lights. That is why the candelabra
of Chanukah has nine candles. One
called the chamash is used to light

Yeshua and Chanukah
We understand the importance
of this celebration and why Yeshua
wanted to be in Jerusalem for the
celebration of Chanukah. If the
Jewish people had accepted the
rule of the Greeks and not revolted
against this attempt to destroy
Judaism, the temple of Jerusalem at
the time of Yeshua would have been
a pagan temple and many prophecies in relation to the Mashiach
could not have been fulfilled by
Yeshua who is the Mashiach of
Israel. That is why Yeshua wanted
to be in Jerusalem for the celebration of Chanukah and even used
the symbol of Chanukah, the light,
to teach many spiritual lessons to
His listeners.  
The gospel introduced Yeshua as
the light: “The true light that gives
light to every man was coming
into the world” (John 1:9) and “In
him was life, and that life was the
light of men. The light shines in
the darkness, but the darkness has
not understood it” (John 1:4, 5).
Yeshua confirmed this affirmation
in John 9:5: “While I am in the
world, I am the light of the world.”
And His disciples were asked to be
a light in this world: “You are the
light of the world” (Matt 5:14).
Chanukah commemorates the
re-dedication of the Temple, and
it serves as a reminder that we
too must rededicate our lives to
the Lord. We must be dedicated
to serving Him, letting our “light
shine before men” (Matt 5:16).
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Recent Books
Messianic Judaism: A
Rabbi’s Journey through
Religious Change in
America
Carol Harris-Shapiro
Beacon Press, 1999
218 pp., $26.00
Carol Harris-Shapiro, a
rabbi and assistant professor at Temple University,
evaluates a community of
Messianic Jews to determine what their presence says
about American Jewish identity, religious affiliation,
and the emergence of hybrid faiths in a secular society.  Through careful examination, Harris-Shapiro
asks how Messianic Judaism is organized and how it
sustains itself and its adherents.  She traces the history of Messianic Judaism from the efforts of evangelical Christians to convert Jews, to the Jesus movement
of the sixties, to the establishment of independent
Messianic Jewish communities.  With critical engagement and compassion the author documents the life
of the people living as Messianic Jews. She recounts
the everyday life of their community, and reveals
their struggle for legitimacy in the eyes of Jews and
Christians alike.  Surely, this book adds new insights
into the varieties of religious life and experience in
America.

“Messianic Judaism
Is Not Christianity”: A
Loving Call to Unity
Stan Telchin
Chosen Books, 2004
169 pp., $12.99
Stan Telchin, a Messianic
Jew and former pastor,
explores in depth the heart
and soul of Messianic
Judaism.  He exposes the
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motive behind its creation, its controversial doctrines,
and its ineffectiveness in Jewish evangelism.
Messianic Judaism has grown significantly in
fewer than four decades.  While intended originally
to appeal to Jewish people, unexpectedly it appeals
also to Gentiles.  In his book Telchin addresses the
problems of Messianic Judaism with a firm and loving approach, asks the question about God’s attitude
toward the Jewish people, and shows that God’s love
for His covenant people will last forever.  Telchin
offers practical solutions in order to reach Jewish
friends and calls for the “undivided heart” in service for God.  He reiterates God’s intention for the
Church to serve as “one new man” and advocates
unity among the body of believers.
Messianic Jewish
Congregations:
Who Sold This Business
to the Gentiles?
Jeffrey S. Wasserman
University Press of
America, 2000
196 pp., $29.50
Jeffrey S. Wasserman is
a lecturer on Comparative
Religions at various graduate and undergraduate
institutions in the Chicago area.  In Messianic Jewish
Congregations, he examines the present state of
Jewish believers in Jesus in Israel and North America.  
His information is based on scholarly research,
personal interviews, and visits to congregations.  
Wasserman begins by tracing the history of Jewish
leadership in the church.  He then analyzes in detail
the worship style of Messianic congregations.  Two
chapters are given to the substance of the surveys,
concentrating on fellowship, discipleship, and evangelism.  Finally, the book examines the factors that
contribute to congregational success in Israel though
they do not seem to work in America.  The book will
interest both Christians and Jews who want to understand the history and presence of Jews in the church.

Messianic Judaism
Dan Cohn-Sherbok
Continuum, 2000
234 pp., $55.00
Who are the Messianic
Jews? What do they believe
and practice?  What is the
Jewish community’s reaction to Messianic Judaism?  
In this pioneering study,
Dan Cohn-Sherbok traces the development of the
Messianic movement from ancient times to its
transformation after World War II.  Focusing on
the nature of Messianic Judaism today, the volume
continues with a detailed examination of Messianic
practices, including the celebration of the Sabbath,
Passover, Shavuot and Sukkot, festivals of joy, and
life-cycle events.  The book then goes on to consider
the place of Messianic Judaism within the contemporary Jewish community.  Messianic Jews contend that
they are fulfilled as Jews and that Messianic Judaism
is a legitimate interpretation of the Jewish faith; critics, however, argue that Messianic Jews are dangerous and deceptive.  In the final section the author
confronts this contentious issue and outlines three
alternative models for understanding the relationship
between Messianic Judaism and the modern Jewish
world.

How Jewish Is
Christianity?
Louis Goldberg, ed.
Zondervan, 2003
208 pp., $16.99
In this book–How
Jewish Is Christianity/–nonJewish contributor and four
Jewish believers in Yeshua
consider two different viewpoints on how Jewish disciples of Jesus can articulate and live out their faith.  William Varner argues
that the Messianic congregation is not necessary

because all the needs of Jewish believers can be met
in the church.  Arnold Fruchtenbaum, John Fisher,
Gershon Nerel, and Louis Goldberg maintain that
Messianic Jews and congregations each have a part
within the body of the Messiah as distinct entities,
and they discuss different nuances of this view.
This book furnishes each perspective with a forum
for presentation, critique, and defense, allowing you
to draw your own conclusions.  It also offers a perceptive chapter on the future for Messianic Jews and
a directory of Messianic movement organizations.

Postmissionary
Messianic Judaism
Mark S. Kinzer
Brazos Press, 2005
320 pp., $29.50
In recent years, a
new form of Messianic
Judaism has emerged
that has the potential to
serve as a bridge between
Jews and Christians. Giving voice to this movement,
Mark Kinzer makes a case for nonsupersessionist
Christianity. He argues that the election of Israel is
irrevocable, that Messianic Jews should honor the
covenantal obligations of Israel, and that rabbinic
Judaism should be viewed as a movement employed
by God to preserve the distinctive calling of the
Jewish people.
Though this book will be of interest to Jewish
readers, it is written primarily for Christians who
recognize the need for a constructive relationship to
the Jewish people that neither denies the role of Jesus
the Messiah nor diminishes the importance of God’s
covenant with the Jews.

SHABBAT SHALOM 29

News
Amram Elofer
Studying at the source:
Seho Chang, a South Korean
Presbyterian minister, was congratulated on gaining an MA
degree in “The Bible and Its
World” from Hebrew University.
What makes this achievement
even more praiseworthy is that
Chang, 36, was seriously wounded in the terrorist bombing in the
cafeteria of the Mt. Scopus campus in 2002. Suffering internal
wounds and burns, he was unconscious for a month and needed
long-term treatment. Chang
hopes to complete his Ph.D. studies in Jerusalem before returning
to South Korea to teach in a religious seminary.
Fighting false “safety”: The
Israel Cancer Association is trying
to prevent the importation of a
tobacco-less, smoke-less cigarette.
Although avoiding exposure to
toxin-filled smoke, the plastic
“cigarette” releases the highly
addictive nicotine into the smoker’s body.
More scroll fragments
found: Professor Chanan Eshel,
an archaeologist from Bar-Ilan
University, is excited about the
discovery of two fragments of
two-thousand-year-old parchment
scrolls from the Dead Sea area.  
“No more scrolls had been found
in the Judean desert since 1965,”
he said. The pieces of brown
animal skin were inscribed with
verses from Leviticus, and were
most likely found where Jews hid
from the Romans during the Bar
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Kochba revolt of 135 c.e. Mindful
of attempts to forge antiquities, the pieces of scroll are being
tested by the Israel Antiquities
Authority to determine their
authenticity. The fragments
encourage scholars to continue
searching in the hope that there
are still more discoveries to be
made.
United Nations appointments: For the first time in
almost forty years, the UN
has appointed an Israeli to the
General Assembly. Ambassador
Dan Gillerman was appointed to
the post in June as one of twentyone new vice-presidents. In July
2005, it was announced that Meir
Itzchaki, the Foreign Ministry’s
deputy director for arms control,
was to take up the post of deputy
chair of the UN Disarmament
Commission.
The Jewish Olympics:
Spectacular fireworks and an
entrance parade of 7,000 athletes—5,000 of them from
outside Israel and others from
fifty-two countries on five
continents—marked the 17th
Maccabiah Games in July 2005.
Events included basketball and
chess. In his opening address to
the 40,000 spectators, among
whom was Mark Spitz, winner
of seven Olympic gold medals
for swimming. President Moshe
Katsav stated that the Maccabiah
symbolized the unity and family
identity of the Jewish people. The
four Australian athletes who died

in the collapse of a bridge at the
opening of the 15th Maccabiah
Games were remembered as survivors and their families entered
Tel Aviv’s Ramat Gan National
Stadium.
Silver anniversary: May 2005
marked the twenty-fifth anniversary of the establishment of the
International Christian Embassy
in Jerusalem. The event was
celebrated with a special award
ceremony at the Knesset where
Malcolm Hedding, ICE’s executive-director, was congratulated
by Yuri Shtern, National Union
MK and chair of the Knesset’s
Christian Allies Caucus. The ceremony highlighted the increasing
cooperation between Israel and
Christian supporters. Noted for
bringing thousands of Christian
pilgrims to Israel for the Feast of
Tabernacles and its week-long
activity-filled program, ICE also
provides support for social projects in cooperation with Israel’s
social services and welfare organizations.
Returning to the roots: In
recognition of the fact that the
major part of Jesus’ ministry took
place in Galilee, Tourism Minister
Avraham Herschson announced
that the government plans to
build a major Christian visitor
center in Upper Galilee. The
center is expected to increase the
number of pilgrims to the Holy
Land.

Translation of the back page:

The heavens declare the glory of God; the
skies proclaim the work of his hands.
Day after day they pour forth speech; night
after night they display knowledge.
There is no speech or language
where their voice is not heard.
Psalm 19: 1-3
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