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Abstract 

 Cultural memory is a recent development within biblical studies. Recent research 

advocates the observance of the biblical text as a basis for the study of cultural memory, in order 

to engage its historical value. The biblical site of Heshbon in TransJordan serves as a case study 

to examine how cultural memory interacts with the Bible. In a content analysis design, I engage 

the biblical cultural memory of Heshbon by evaluating the themes in the text. Based on data 

collected from the 38 references to Heshbon within 19 passages across the Hebrew Bible, I 

conclude that the biblical text reflects different narratives and cultural memory emphases for the 

site of Heshbon. 
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The Biblical Account and Memory of Heshbon 

  To what extent do the various sections of the Hebrew Bible (Torah, Writings and 

Prophets) reflect different narratives and cultural memories with regard to biblical Heshbon? The 

discipline of cultural memory has come a long way, and slowly but surely has encroached upon 

biblical analysis (Hübenthal, 2012). Current studies advocate the observance of the biblical text 

as a basis for the study of cultural memory, derived from collective memory, in order to engage 

its historical value (Stordalen, 2015). 

 Recently, the site of biblical Heshbon has been placed into this theoretical framework. 

From appearing in works on themes of the conquest of Canaan and the denunciation of the 

enemies of Israel to an overview of the history of the collective memory of the site, certain 

studies imply various impacts throughout the different mentions of the biblical site onto its 

cultural memory (Van Seters, 1972) (Stordalen, 2015). This study wishes to further the 

discussion on the site by introducing a methodology that has not been presented in past literature, 

and adding to the discussion on the merits of cultural memory in biblical studies. 

Literature Review 

This line of study was pioneered with a theoretical framework which shifted from 

biological to cultural, observing the recollection of the past in the social present as a “collective” 

or “social” memory (Assmann, 1995). This provides the basis to review elements of society such 

as literature, monuments, and landscapes as tools and/or participants used by the members of a 

particular society in constructing and reconstructing its culture. Of course, cultural memory plays 

into the formation of identity, such as in the case of newly unified Italy attempting to grapple 

with its nationhood in the 19th and 20th century (Isnenghi, 2008). This also means that there are 

events or cultural elements that are ignored, and in some cases destroyed, in order to erase their 
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memory. With this destruction of memory in monuments, artifacts, and writings, comes the 

erasure of identities and social boundaries (Humphreys, 2002). The act of erasing or forgetting 

memories becomes another way to shape the cultural memory of a group. 

 As a social phenomenon, cultural memory can be divided up into various categories to 

identify the memory or the construction of it: 1) episodic, which is the memory of an event; 2) 

semantic, which concerns general knowledge, including the observation of memories of different 

experiences and lessons learned from them; 3) scenic, which deals with visual episodes and 

visual landmarks; 4) ritual, which revolves around the role of traditions and rituals in forming 

memory; 5) bonding, which focuses on interpersonal bonds necessary in the formation of 

memory; 6) connective, focusing on the cohesion of the bonds, elements and members 

participating with the memory, and 7) collective, which are the memories experienced as a 

group, (Assmann, 2006).  There is also the idea of communicative memory, that focuses on the 

social individual self, operating within the formation of the memory (Assmann, 2008). These 

categories inform the complexity that is cultural memory, and how it affects individuals, places 

and society. 

Religious institutions have been shown to follow similar rules and aid the reconstruction 

of the past for societal merit (Halbwach, 1952). For any society to establish itself, it must first 

embed itself into the past and reconstruct it. Religious texts, monuments, and objects participate 

in this reconstruction of places, people and events, and therefore participate in forming cultural 

memory. One notable visual example of cultural memory is the monumental depictions of a 

Pharaoh smiting enemies that are smaller than him with religious symbols as a statement of his 

power (Luiselli, 2011).  In visualizing his political power as a ruler, his religious power as the 

pharaoh is also visualized as a divine symbol and plays a key role in Egyptian religion.  Religion 
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can also be part of a change in society, sometimes causing the change itself, and consequently, 

the new cultural memory. This can be seen in written works such as those by the poet Prudentius, 

who attempted to bridge the gap of the traditional Roman and emerging Christian identities in 

the 4th century (Kuhlmann, 2012). In a sense, in religious writings one can bring up the cultural 

values while extolling the virtues of the emerging faith. They can bring in previous memories of 

the culture in the past and bind them with new cultural identities to form new memories. Overall, 

religion has large part to play in establishing, protecting, and changing cultural memories. 

This includes religious writings, concerning themes and identities, and involving 

characters, events, and places. For the site of biblical Heshbon, located east of the Jordan river, 

previous research has indicated the impact of a narrative throughout the passages, as well as a 

shift in the memory of the site once it changes styles of writing (Stordalen, 2015). Here, it 

appears that the collective memory of the Israelites mostly emphasizes the fall of the city to the 

Israelites, but also serves as a point of condemnation for the other people in the land, as the 

points in time change along with the authors. Furthermore, the memories appear to reference 

each other, building on top of one another, each adding to the overall memory. This in turn, 

brings up questions about the relationship of the historicity of the biblical passages and how they 

connect through the memories (Stordalen, 2015). 

 On the other hand, the construction of a memory can shift when an author stops referring 

to the site as a participant in a story, and starts referring to it in a poetic setting of praise or 

condemnation. In this way, different sections of a large work written by different authors with 

unique styles and alternate perspectives can add to, reinforce, or slightly change the memory. In 

the case of Heshbon as the capital city of Sihon, king of the Amorites, the narrative of the initial 

conquest appears in various accounts in biblical texts in the books of Deuteronomy and 
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Numbers. Throughout these accounts, it seems clear that some versions of the conquest are 

dependent upon others, such as Numbers 21 on the account in Deuteronomy 4 (Van Seters, 

1972). Other passages referencing the site, while not directly dependent, seem to build on 

previous accounts to remind the audience of that previous memory. One such example 

concerning biblical Heshbon is 1 Chronicles 6:66, which references an event in Joshua 21 

(Butler, 2014). Jephthah’s account in Judges 11:12-33 also invokes the conquest, but presents 

apparent inconsistencies within the text concerning past conflicts with the Ammonites (Bloch-

Smith, 2015).  The concepts of desired versus contested past are relevant here, since the 

inconsistencies may bring into question the memory of the event concerning the site. This may 

demonstrate the differences between accounts that revolve around similar narratives, and the 

need for investigation into these accounts to evaluate the impact these differences may have had 

on the text and its audience. 

 Furthermore, an account can differ in the people it invokes or leaves out. In his study 

from 1972, Van Seters found that Moses was entirely left out of the narrative concerning 

Heshbon in Numbers and was replaced by the people of Israel as an active participant, which 

slightly changes the subject and action in the emphasis of the culture’s memory. Furthermore, the 

subject group can entirely change in a different section. In Jeremiah, the subject population of 

the memory of the site of Heshbon is the Ammonites, and he decries their future fall with a 

poetic lament, leaving it in a unique position of denunciation (Christensen, 2003). By altering the 

subject and using the form of poetic lament, the author changes the lens of the site’s memory to 

reconstruct the site in the reader’s mind.  

Previous research on this topic has emphasized the analysis of a certain event or theme in 

which Heshbon was involved. However, the study of a physical site such as Heshbon was not 
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delved into as frequently. Current studies either observe the rise and fall of Israel or the conflicts 

themselves. The previous research done on Heshbon itself acknowledges the need to further 

deepen the topic at hand (Stordalen, 2015), and does not focus on the relationship between the 

different sections and passages of the Bible and the cultural memory of the site. In addition, there 

is no clear methodology for the use of cultural memory in past literature. The analysis of the text 

is dependent on the researcher for interpretation in individual studies, and the lack of consistent 

methodology makes the researchers’ intentions and motives as well as their conclusions harder to 

understand. Furthermore, future researchers may find it difficult or nearly impossible to replicate 

a study without a consistent methodology. Researchers who use cultural memory and other 

elements from sociology when analyzing the text need clear methodology, because of the 

interdisciplinary nature of their work. In addition, cultural memory is a term that can be often 

misunderstood and misused (Hübenthal, 2012). As such, this study seeks to confront this issue, 

by clarifying the terminologies used and by using a more systematic, straightforward 

methodology that the reader can follow. With that said, based upon the previous research, this 

study hypothesized that each section of the Hebrew Bible would reflect a different 

narrative/cultural memory emphasis by its author. 

Methodology 

Because I am postulating a relationship between each section and its reflection on the 

biblical textual memory of Heshbon, I used a content analysis design for this study, which is a 

research method often used by behavioral sciences to analyze texts or documents in a 

quantitative and systematic manner (Baird, 1976). Content analysis design provides a systematic 

approach with opportunities to categorize patterns and key ideas within text. This provides the 
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study with a much-needed structure, allowing for complexities of the concepts surrounding 

cultural memory to come to the surface and be readily identified. 

Corpus 

 For this study, the main corpus examined was the Hebrew Bible, in order to observe the 

original text and to discern any patterns in the original writing. The exact version used was the 

Biblia Hebraica Stuttgartensia, edited by K. Elliger and E. Rudolph. Within the text, thirty-seven 

verses use the name of Heshbon. Sixteen of these verses are found within the Torah; eighteen 

within the Prophets; and three within the Writings. I have only included passages that contained 

these verses for my study. No passages that have indirect references to the site or events were 

included in the study. 

Materials 

 This study entailed the analysis of the Hebrew text with my language skills as a Hebrew 

scholar, along with the aid of various lexical and exegetical tools to aid in word studies and 

translation. I also consulted commentaries to search for patterns within the text. For analysis 

purposes, I used Jan Assmann’s theoretical division of the several types of memories (which 

included episodic, semantic, scenic, bonding, connective, ritual, collective, and communicative 

memories) in order to identify and organize themes that play into the overall cultural memory of 

the site (Assmann, 2006). I added the poetic and narrative memories that Stordalen used in his 

study of the site as well, since they capture the stylistic purpose of the writing and impact on 

memory (Stordalen, 2015). The combination of Assmann’s terminology with that of Stordalen’s 

forms the base of my overall methodology. 
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Procedure 

 The locations of the references in the original Hebrew text to the site of biblical Heshbon 

were separated into their respective sections of the Hebrew Bible: the Torah, the Prophets, and 

the Writings. I performed an initial reading and translation of each passage that referenced the 

site of Heshbon. I then observed any recurring phrases and key words and used sources to 

unpack possible meanings and interpretations. This included parallels between the passages, as 

well as identifying themes and the main subject of each passage. I then placed each recorded 

passage under the appropriate category/ies of cultural memory, and color coded it onto a chart in 

order to indicate the section from which it came1. I also added a list of possible genres in order to 

understand what type of passage is being identified for each mention of Heshbon. 

Analysis  

 After organizing the passages within their corresponding sections and investigating 

possible meanings of words and phrases, I compared any recurrent patterns and key words within 

each passage. The passages were then interpreted and organized within their corresponding 

sections according to the specific memory or theme which the passage represents. Certain 

passages emphasize more than one theme, and in doing so, invoke more than one type of 

memory that builds into the larger cultural memory. These dually focused passages appear on the 

spreadsheet as pertaining to more than one type of memory. 

Results 

 Within the Hebrew Bible, thirty-nine verses in nineteen passages were found with various 

differences in terms of the memories they invoked. In general, the memories that appeared more 

often were scenic, narrative, episodic, individual and collective. Most passages contained themes 

 
1 See Appendix B. 
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and elements of various memories, including overlapping categories like narrative and episodic 

memories. 

The Torah, with the second largest number of occurrences of the name Heshbon, with 

sixteen references to the name in seven passages, contained mostly narrative, episodic, and 

individual memories. All of the mentions of Heshbon in the Torah involved narrative memories 

(seven out of the seven passages that included the name of Heshbon). Episodic memories, since 

they tend to overlap with narrative memories due to their emphasis on events, also had a large 

number of occurrences in the Torah section, found in four out of the seven passages. Individual 

memories occurred in three out of seven passages. Since the passages in the Torah often featured 

Moses as the main active participant in the narrative, they were counted as having elements 

pertaining to individual memory. However, two out of those three passages were also evaluated 

as collective, since the passive subject is the children of Israel as well as the Ammonites, often 

referenced as both singular and plural units. This inclusion of both a singular active participant 

and a collective passive group of participants is the reason why they have been evaluated as 

having elements of both types of memories. 

 The Prophets on the other hand, had the largest number of occurrences of the name 

Heshbon, with eighteen references in nine passages. The passages in the Prophets used a poetic 

style of writing significantly more than the Torah; four out of nine passages are poetry and not 

historical narrative at all. Often these poetic passages, especially in the latter prophets (e.g., 

Jeremiah and Isaiah), invoke a lament for the site. For example, Isaiah 15:4 was written to 

suggest a national or collective disaster for its residents (Watts, 2005). The Prophets also contain 

a significant amount of evidence for scenic memories, especially in the earlier prophets such as 

Joshua and Judges (seven passages overall in both early and latter). Finally, episodic and 
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collective/bonding memories were also common in the prophets with six and five occurrences 

respectively. 

 Lastly, the Writings, with only three mentions of the name Heshbon, did not contain 

many occurrences of any particular memory. The cultural memories within Chronicles, 

Nehemiah and Song of Solomon include poetic, scenic, individual, and communicative. All of 

these occurred in two out of the three references to the name Heshbon. None of these passages 

had any events or narratives within them and at most only referenced an event in Joshua 21. The 

passages from both Song of Solomon and Nehemiah corresponded to a large range of memories, 

from poetic to communicative to individual. 1 Chronicles did not have as large a range since 

there is not much to the reference of the site itself, as it is used as part of a list concerning the 

lands that the Israelites occupied at the time, specifically in relation to the inheritance of 

Kohathite clan of the tribe of Levi. 

Discussion 

 The results of the study support the hypothesis that the three different sections of the 

Hebrew Bible in regards to Heshbon have their own unique impact on the cultural memory of 

Heshbon. For the purposes of this study, I am approaching the biblical text as a canonical whole. 

Recently, there has been a call to approach the bible with the canonical lens for a coherent, 

systematic way for interpretation (Peckham, 2017). With this in mind, I decided to follow this 

approach due to the fact that the structure of the canon is part of the cultural memory of Heshbon 

that I discuss. It is the way that Heshbon’s memory is presented, and as such I am approaching 

the text as it is. Consequently, this means I am interpreting many of the passages in light of the 

Torah, since it is the section that appears first in the canon, and the narrative there plays a role in 

the passages concerning Heshbon in the other two sections. The traditional canonical lens also 
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demonstrates the memory that was chosen to be passed down, regardless of any inconsistencies 

that arise between how the memories portray Heshbon. As such, I’ve decided to discuss the 

cultural memory in the way it has been presented in the traditional canon. 

The Torah 

The Torah and the earlier prophets, such as Joshua and Judges, mostly describe the 

memory of Heshbon as the city belonging to King Sihon of the Amorites, prior to the arrival of 

Israel into Canaan. This narrative often emphasizes the victory of Israel over their enemies, as 

part of their inheritance and conquest of Canaan. The city’s identity of belonging to Sihon is one 

that affects future references to the site, even among some of the latter prophets. However, this 

identity is strongest in the Torah. For example, both Deuteronomy 2 and Numbers 21 have the 

same event surrounding Sihon, but with some key difference 

Table 1: Conquest of Heshbon in Numbers and Deuteronomy2 

 Numbers 21: 21-253 Deuteronomy 2:26-27, 30, 33-34 

Sending 
messengers 
to Sihon 

־ 21 zלֶמֶֽ ןחֹ֥יסִ־לאֶ  ל֙אֵרָשְׂיִ חלַ֤שְׁיִּוַ םיכִ֔אָלְמַ
׃רמֹֽאלֵ   ירִ֖מֹאֱהָ

 
And Israel sent messengers to 
Sihon, king of the Amorites, 
saying,  
 

zלֶמֶ֣ ןוֹח֖יסִ־לאֶ  ןוֹבּ֑שְׁחֶ 26  ם֙יכִאָלְמַ חלַ֤שְׁאֶוָ תוֹמ֔דֵקְ רבַּ֣דְמִּמִ
׃ רמֹֽאלֵ   םוֹל֖שָׁ ירֵ֥בְדִּ

 
And I sent messengers from the wilderness of 
Kedemoth to Sihon, king of Heshbon, saying,  
 

Israel’s 
promise to 
only pass 
through 

ֹל 22 �צֶ֗רְאַבְ הרָ֣בְּעְאֶ  םרֶכֶ֔בְוּ הדֶ֣שָׂבְּ ה֙טֶּנִ א֤
ֹל  דעַ֥ zלֵ֔נֵ z֙לֶמֶּ֙הַ zרֶדֶ֤בְּ ראֵ֑בְ ימֵ֣ התֶּ֖שְׁנִ א֥
׃�לֶֽבֻגְּ רבֹ֖עֲנַ־רשֶֽׁאֲ  

 
Let me pass through your land. We 
will not turn aside into the open 
field or the vineyard. We will not 
drink water from the well. We will 
walk on the King’s highway until 
we pass your territory.  

ֹל zלֵ֑אֵ zרֶדֶּ֖בַּ zרֶדֶּ֥בַּ 27 ֹמשְׂוּ ןימִ֥יָ רוּס֖אָ א֥ ׃לואֽ �צֶ֔רְאַבְ הרָ֣בְּעְאֶ   
תִ֑שָׁוְ ילִ֖־ןתֶּתִּ ףסֶכֶּ֥בַּ םיִמַ֛וּ יתִּלְכַ֔אָוְ י֙נִרֵ֙בִּשְׁתַּ ףסֶכֶּ֤בַּ לכֶאֹ֣ יתִי 28

׃ילָֽגְרַבְ הרָ֥בְּעְאֶ קרַ֖  
 
Let me pass through your land on the road. I will 
go (only) on the road. I will not turn aside to the 
right, or to the left.  
Through silver you will sell me food, and I shall 
eat and through silver you will give to me water, 
and I shall drink. Only let me pass on foot. 

 
2 The gray highlighted portions match in the Hebrew for both compared passages. 
3 All translations from the Hebrew are my own unless otherwise noted. 
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Sihon’s 
refusal for 
passage 

ןחֹ֣יסִ  וֹ֒לבֻגְבִּ רבֹ֣עֲ֮ לאֵרָשְׂיִ־תאֶ 23 אֹלוְ ןתַ֨נָ־
 תארַ֤קְלִ אצֵ֞יֵּוַ וֹמּ֗עַ־לכָּ־תאֶ ןחֹ֜יסִ ףסֹ֨אֱיֶּוַ

ֹביָּוַ הרָבָּ֔דְמִּהַ ל֙אֵרָשְׂיִ  םחֶלָּ֖יִּוַ הצָהְ֑יָ א֖
׃לאֵֽרָשְׂיִבְּ  

 
But Sihon did not give Israel 
passage into his territory. And 
Sihon gathered all his people and 
went out against Israel in the 
wilderness. And he went to Jahaz 
and fought with Israel. 
 

בּ֔שְׁחֶ zלֶמֶ֣ הוָ֨היְ ה֩שָׁקְהִ־יכִּֽ וֹבּ֑ וּנרֵ֖בִעֲהַ ןוֹ 30 ן֙חֹיסִ  ֹלוְ  הבָ֗אָ א֣
 ׃הזֶּֽהַ םוֹיּ֥כַּ ֖�דְיָבְ וֹתּ֥תִּ ןעַמַ֛לְ וֹב֔בָלְ־תאֶ ץ֙מֵּאִוְ וֹח֗וּר־תאֶ �יהֶ֜­אֱ
 ס

 
 
But Sihon, the king of Heshbon, did not accept 
for us to pass by, for the Lord your God had 
hardened his spirit and stiffened his heart, so that 
he may be given into your hand, as is this day. 

The battle 
and victory 
of Israel 

 וֹצ֜רְאַ־תאֶ שׁרַ֨ייִּוַ ברֶחָ֑־יפִלְ לאֵ֖רָשְׂיִ וּהכֵּ֥יַּוַ 24
ינֵ֣בְּ־דעַ ק֙בֹּיַ־דעַ ןנֹ֗רְאַמֵֽ  ינֵ֥בְּ לוּב֖גְּ זעַ֔ יכִּ֣ ןוֹמּ֔עַ

׃ןוֹמּֽעַ  
And Israel subdued him with the 
mouth of the sword and he 
possessed his land, from the 
Arnon, to the Jabbok, until (the 
territory of) the sons of Ammon, 
for strong was the territory of 
Ammon. 
 

־תאֶוְ״ ׳וֹנבְּ־תאֶוְ׳ וֹת֛אֹ z נַּ֥וַ וּנינֵ֑פָלְ וּניהֵ֖­אֱ הוָ֥היְ וּה 33 נֵ֛תְּיִּ וַֽ
׃וֹמּֽעַ־לכָּ־תאֶוְ ״וינָ֖בָּ  

 
And the Lord our God gave him unto us and we 
smote him, his sons, and all his people. 

Israel takes 
over the 
lands 

ח֙קַּיִּוַ בשֶׁיֵּ֤וַ הלֶּאֵ֑הָ םירִ֖עָהֶ־לכָּ תאֵ֥ לאֵ֔רָשְׂיִ  25
־לכָבְוּ ןוֹבּ֖שְׁחֶבְּ ירִ֔מֹאֱהָֽ ירֵ֣עָ־לכָבְּ ל֙אֵרָשְׂיִ
׃הָיתֶֽנֹבְּ  

 
And Israel took all these cities and 
Israel inhabited in all the cities of 
the Amorites, in Heshbon and in 
all its villages. 
 

 םתִ֔מְ ריעִ֣־לכָּ־תאֶ ם֙רֵחֲנַּוַֽ אוהִ֔הַ תעֵ֣בָּ ו֙ירָעָ־לכָּ־תאֶ דכֹּ֤לְנִּוַ 34
ֹל ףטָּ֑הַוְ םישִׁ֖נָּהַוְ ׃דירִֽשָׂ וּנרְאַ֖שְׁהִ א֥  

 
 
And we captured all his cities at that time and we 
destroyed all the men, women and children of 
every city. We left no survivor. 
 

 

For example, in Numbers 21, there is no mention of Moses or God within the event itself. 

They are only mentioned after the fall of Heshbon to the Israelites, when they head towards Og 

of Bashan. Meanwhile, in Deuteronomy 2, not only are Moses and God frequently mentioned, 

but they interact with each other as God guides Israel through its encounter with Sihon. This is 

noted especially in the initial message of peace sent to Sihon that appears in both passages. It has 

been noted that the offer of peace to Sihon in both passages is a form of narrative surprise, since 
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it is a conquest narrative with elements of peace (Alster, 2006). However, this surprise is more 

apparent in Deuteronomy since God directly tells Moses to go out against Sihon. Even with the 

divine command, there is still the desire to settle matters peacefully, with the divine will 

upholding the conquest once peace is no longer attainable. The communication between God and 

Israel or the lack thereof shapes the narrative around the conquest. This reflects different 

emphases on the memory of the event, where one focuses more on the collective aspect of 

Israel’s victory over Sihon as a cohesive group, and the other focuses on the interpersonal 

relationship between God, Moses, and Israel in relation to facing Sihon and the Amorites. For 

Deuteronomy, the emphasis on God’s role in the victory becomes a part of some of Moses’ 

sermons, as it is later mentioned in Deuteronomy 4 as part of the prologue about God’s help of 

Israel in the past and why Israel owes much to the Lord. 

  With the narrative of Sihon’s defeat comes another prevalent theme in the memory of 

Heshbon. In Numbers 21, the kingdom of Sihon has borders with Ammon and Moab, and this is 

explicitly stated within the passage. The border with Ammon is also pointed out in the narrative 

of Deuteronomy 2. Furthermore, the main feature of the passage, the song of Heshbon, is 

partially a slight against Moab. This comes in Num 21:28-29, which states: 

ןחֹ֑יסִ ת֣יַרְקִּמִ הבָ֖הָלֶ ןוֹבּ֔שְׁחֶמֵֽ האָ֣צְיָֽ שׁ֙אֵ־יכִּ  
אָ֔וֹמ רעָ֣ ה֙לָכְאָֽ ׃ןנֹֽרְאַ תוֹמ֥בָּ ילֵ֖עֲבַּ    

For a fire has come out from Heshbon, a flame from the city of Sihon. 
It has consumed Ar of Moab, the owners of the high places of the 
Arnon 

  שׁוֹמ֑כְּ־םעַ תָּדְבַ֖אָ באָ֔וֹמ ֣�לְ־יוֹא 29
 ירִ֖מֹאֱ zלֶמֶ֥לְ תיבִ֔שְּׁבַּ ויתָ֣נֹבְוּ ם֙טִילֵפְּ וינָ֤בָּ ןתַ֨נָ
׃ןוֹחֽיסִ  

Woe to you Moab! You have perished, people of Chemosh! 
He has given his sons as fugitives and his daughters into captivity to 
king Sihon of the Amorites. 

Moab in this passage has fallen victim to the establishment of Heshbon by Sihon, and a 

significant portion of the song concerns the destruction of Moab. Noticeably, this destruction 

comes from the Amorites rather than the Israelites, which is unexpected since the rest of the 
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passage focuses on the conflict between the Israelites and the Amorites, not the Moabites. In 

terms of Israel’s conquest, the Moabites do not play a significant role, but their relationship to 

the city of Heshbon is being set in place here. This inclusion significantly impacts the memory of 

Heshbon when it comes to later passages, as it brings in third parties to Israel’s history 

concerning the site. As a result, the song of Heshbon establishes tension and conflict when it 

comes to the ownership and identity of Heshbon, which is another theme and pattern that 

becomes dominant in the memory of Heshbon. Indeed, the song of Heshbon has been discussed 

previously for its value concerning the nations involved (Hanson, 1968). This song is also 

referenced in Jeremiah 48, which focuses exclusively on Moab; and the conflict over the 

ownership of Heshbon plays a role in passages such as Judges 11 and Jeremiah 49. In the end, 

Numbers 21 establishes many of the key themes and identities that Heshbon’s memory takes on 

across the Hebrew Bible. 

Numbers also makes it clear that Heshbon is not part of the promised land for the 

Israelites, and that there was no claim to it before the conquest. This is seen in the passage in 

Numbers 32 where the tribes of Reuben and Gad ask Moses if they can refrain from crossing the 

Jordan with the rest of Israel, and stay instead on the east side of Jordan where they had already 

conquered many cities, including Heshbon. Here, the name of God is mentioned in verse 4, 

which did not appear in the story of the conquest in chapter 21. God is attributed as the one who 

conquered the land through the Israelites. Moses also comes into play, even though he is not 

included in Numbers 21. The fact that both groups had to ask to stay and after that Moses 

rebukes them for their request, indicates that Heshbon was not part of the plan. However, by the 

end of the chapter, Reuben and Gad agree to cross to help the other tribes claim their land and 

then come back to the east side of the Jordan to inhabit places such as Heshbon. This promise is 
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what changes the nature of this passage. As noted by Marquis (2013), the participation of Gad 

and Reuben in the conquest of Canaan is the condition for inhabiting the lands conquered in 

Numbers 21 without sinning against God. As a result, Heshbon conditionally becomes part of 

Israel’s inheritance, even though it was not promised to them. It became integrated into Israel’s 

claim over Canaan, which is unusual since it places Heshbon on the fringe of their land’s 

identity.  

Another interesting feature about Numbers 32 is the building of the cities Israel inhabits. 

Verses 37-39 mention that the Gadites and Reubenites (re)build the cities of Heshbon, Elealeh, 

Qirithaim, Nebo, and Baal-Meon, but that they also give different names to the cities that they 

(re)build. Concerning Heshbon, this is very significant, since presumably, Heshbon would have a 

different name now. However, this passage is not clear on the new names given to the cities and 

Heshbon is continually referenced by its original name throughout the rest of the Old Testament. 

This ties Heshbon back to the city’s biblical origin pertaining to the king of the Amorites. It does 

not fully integrate to Israelite identity, and continues to have ties to other nations. As a result, the 

passage impacts the overall memory of Heshbon by alluding to the issue of Israel’s claim and the 

co-opting of Heshbon into its identity. 

Another notable passage is Deuteronomy 4, where the mention of Heshbon also has 

significant meaning. Moses there gives a speech to the Israelites on what God has done for them 

as a prelude to his speech on the law, and the encounter with Sihon forms part of this 

introduction. This shows how the memory of Heshbon is being shaped, in this case tied to the 

encounter with Sihon, and the role God played in Israel’s victory. It is framed towards God’s 

providence for Israel within their journey to the promised land. Deuteronomy in general brings 
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up the event of Sihon’s defeat at Heshbon several times in chapters 1, 2, 3, 4, and 29. In many 

ways, the memory is being ingrained through repeated uses, ensuring its persistence.   

In the end, the Torah lays in place many of the dominant features of Heshbon’s overall 

identity. Heshbon’s relationship to King Sihon is firmly established within its narrative-focused 

memories and already becomes a part of the biblical identity of Heshbon when it is referenced. 

Indeed, it is perhaps the strongest memory of Heshbon within the Old Testament. It also lays in 

place some of the foundations for the identities that Heshbon takes on within the other sections 

of the Bible, such as Moab’s relationship to Heshbon and hints concerning the contested nature 

of the city among the nations and even within Israel’s ownership.  

The Early Prophets 

The earlier prophets echo the dominant features in the Torah’s construction of Heshbon’s 

cultural memory. For example, the narrative of Sihon’s defeat at Heshbon still persists in both 

Joshua and Judges. In some ways, Joshua actually picks up on the narrative of Heshbon where 

the Torah left off. For example, in Joshua 9, the Gibeonites come to Joshua to make a pact to 

protect themselves through trickery. In their plea, they mention past events that the Israelites 

have gone through, one major point being the conquest of Heshbon. This implies that the impact 

of the fall of Heshbon has already affected the neighboring people in Canaan, enough to cause 

them to fear Israel. The defeat of Sihon is implied to be the reason why the Gibeonites came to 

Joshua for peace. On the topic of Sihon’s defeat, Joshua also follows the Torah’s example of 

continuing to reference the event, keeping the memory present as the narrative progresses. As a 

result, Heshbon’s importance is emphasized, especially the conquest narrative. It becomes part of 

Israel’s overall narrative and their reputation among the other nations.  
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In addition, while the memory of Sihon remains in Judges 11, another theme becomes 

prominent. During the conflict between Jephthah and Ammon, the Ammonite king claims 

ownership of the lands that Sihon held, including Heshbon, accusing Israel of stealing the land 

from Ammon. However, Jephthah contests this claim by retelling the tale of the conquest of 

Heshbon paralleling the narrative in Numbers 21 with his own words. 

Table 2: Story of Heshbon in relation to Numbers 21 

 Numbers 21: 21-24 Judges 11:19-22 

Sending 
messengers 
to Sihon 
and 
Israel’s 
promise to 
only pass 
through 

־zלֶמֶֽ ןחֹ֥יסִ־לאֶ 21 םיכִ֔אָלְמַ ל֙אֵרָשְׂיִ חלַ֤שְׁיִּוַ 
׃רמֹֽאלֵ ירִ֖מֹאֱהָ  

22 \ ֹל �צֶ֗רְאַבְ הרָ֣בְּעְאֶ  ה֙טֶּנִ א֤  
ֹל םרֶכֶ֔בְוּ הדֶ֣שָׂבְּ  zרֶדֶ֤בְּ ראֵ֑בְ ימֵ֣ התֶּ֖שְׁנִ א֥
׃�לֶֽבֻגְּ רבֹ֖עֲנַ־רשֶֽׁאֲ דעַ֥ zלֵ֔נֵ z֙לֶמֶּ֙הַ  
 

And Israel sent messengers to 
Sihon, king of the Amorites, 
saying,  
Let me pass through your land. We 
will not turn aside into the open 
field or the vineyard. We will not 
drink water from the well. We will 
walk on the King’s highway until 
we pass your territory.  

 

םיכִ֔אָלְמַ ל֙אֵרָשְׂיִ חלַ֤שְׁיִּוַ  ירִ֖מֹאֱהָ־zלֶמֶֽ ןוֹח֥יסִ־לאֶ 19
־דעַ ֖�צְרְאַבְ אנָּ֥־הרָבְּעְנַ  ֹיּוַ ןוֹבּ֑שְׁחֶ zלֶמֶ֣  לאֵ֔רָשְׂיִ וֹ֙ל רמֶא֤

׃ימִֽוֹקמְ  
 
 
 
And Israel sent messengers to Sihon, king 
of the Amorites, king of Hehsbon, and 
Israel said to him, “Please let us pass 
through your land, unto my place” 

Sihon’s 
refusal for 
passage 

אֶ ןחֹ֣יסִ ןתַ֨נָ־אֹלוְ וֹ֒לבֻגְבִּ רבֹ֣עֲ֮ לאֵרָשְׂיִ־ת 23
וֹמּ֗עַ־לכָּ־תאֶ ןחֹ֜יסִ ףסֹ֨אֱיֶּוַ  תארַ֤קְלִ אצֵ֞יֵּוַ

ֹביָּוַ הרָבָּ֔דְמִּהַ ל֙אֵרָשְׂיִ  םחֶלָּ֖יִּוַ הצָהְ֑יָ א֖
׃לאֵֽרָשְׂיִבְּ  

 
But Sihon did not give Israel 
passage into his territory. And 
Sihon gathered all his people and 
went out against Israel in the 
wilderness. And he went to Jahaz 
and fought with Israel. 
 

ףסֹ֤אֱיֶּוַ 20 וֹל֔בֻגְבִּ  רבֹ֣עֲ  ל֙אֵרָשְׂיִ־תאֶ  ןוֹח֤יסִ  ןימִ֨אֱהֶ־אֹלוְ   
׃לאֵֽרָשְׂיִ־םעִ םחֶלָּ֖יִּוַ  הצָהְ֑יָבְּ  וּנ֖חֲיַּ וַֽ  וֹמּ֔עַ־לכָּ־תאֶ  ן֙וֹחיסִ   

 
 
 
But Sihon did not trust Israel to pass his 
territory and Sihon gathered all his people 
and encamped in Jahaz, and fought with 
Israel.  
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The battle 
and 
ensuing 
victory of 
Israel over 
Sihon 

 וֹצ֜רְאַ־תאֶ שׁרַ֨ייִּוַ ברֶחָ֑־יפִלְ לאֵ֖רָשְׂיִ וּהכֵּ֥יַּוַ 24
בְּ־דעַ ק֙בֹּיַ־דעַ ןנֹ֗רְאַמֵֽ ינֵ֥בְּ לוּב֖גְּ זעַ֔ יכִּ֣ ןוֹמּ֔עַ ינֵ֣

׃ןוֹמּֽעַ  
 
And Israel subdued him with the 
mouth of the sword and he 
possessed his land, from the 
Arnon, to the Jabbok, until (the 
territory of) the sons of Ammon, 
for strong was the territory of 
Ammon. 
 

 לאֵ֜רָשְׂיִ־יהֵֽ­אֱ הוָ֨היְ ןתֵּיִּוַ֠ וֹמּ֛עַ־לכָּ־תאֶוְ ןוֹח֧יסִ־תאֶ 21
 ירִ֔מֹאֱהָ ץרֶאֶ֣־לכָּ תאֵ֚ לאֵ֔רָשְׂיִ שׁ֙רַייִּוַ םוּכּ֑יַּוַ לאֵ֖רָשְׂיִ ד֥יַבְּ
׃איהִֽהַ ץרֶאָ֥הָ בשֵׁ֖וֹי  

 
And the Lord God of Israel gave Sihon and 
all his people into the hand of Israel and 
they subdued them. And Israel took all the 
land of the Amorites, those living in the 
land.  
 

Israel takes 
over lands 

 בשֶׁ֤יֵּוַ הלֶּאֵ֑הָ םירִ֖עָהֶ־לכָּ תאֵ֥ לאֵ֔רָשְׂיִ ח֙קַּיִּוַ 25
־לכָבְוּ ןוֹבּ֖ שְׁחֶבְּ ירִ֔מֹאֱהָֽ ירֵ֣עָ־לכָבְּ ל֙אֵרָשְׂיִ

׃הָיתֶֽנֹבְּ  
 
And Israel took all these cities and 
Israel inhabited in all the cities of 
the Amorites, in Heshbon, and in 
all its villages. 
 

־ןמִוּ קבֹּ֔יַּהַ־דעַוְ ן֙וֹנרְאַמֵֽ ירִ֑מֹאֱהָ לוּב֣גְּ־לכָּ תאֵ֖ וּשׁ֔רְייִּ֣וַ 22
׃ןדֵּֽרְיַּהַ־דעַוְ רבָּ֖דְמִּהַ  

 
 
And they possessed all the territory of the 
Amorites, from the Arnon, to the Jabbok, 
and from the wilderness to the Jordan. 
 

 

For the purposes of Heshbon’s cultural memory, this slightly redirects the themes tied to 

Heshbon. This passage effectively shows that Heshbon is a contested area, with Ammon now 

laying claim to the city that Israel laid claim to after defeating Sihon of the Amorites, who laid 

claim to it after defeating Moab. This is despite the fact that in the original biblical narrative, 

Ammon has nothing to do with Heshbon, as pointed out by Jephthah himself, other than being on 

the other side of the border between the Ammonites and Amorites. Bloch-Smith also noticed this 

gap, further adding that there is no context around Ammon’s claim to the land (2015). The 

conflict here along with Jephthah’s retelling of the conquest narrative, reconstructs the memory 

by adding in another member into a narrative that had barely been referenced previously in 

Numbers 21. In a way, this passage implies the tenuous hold that Israel has over Heshbon, a 

theme that becomes even more evident in the latter prophets.  
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In the end, the early prophets support the emphasis of the memory that the Torah 

establishes concerning Israel’s victory, but it also starts shifting the cultural memory to display 

the conflicting nature of Heshbon’s identity as related to the claims of Israel versus that of 

Ammon. 

The Latter Prophets 

The latter prophets, including Jeremiah and Isaiah, establish a new emphasis on the site 

of Heshbon. They further focus on the poetic and visual aspects of the site, invoking it as a 

symbol of national disaster in the form of laments, and rarely use the site as part of a narrative. 

For instance, Jeremiah and Isaiah put forth a reflection or lament about the tragedy that is either 

yet to come or has already fallen upon the city itself, and therefore shift the cultural memory 

about the identity of the site, since the subjects are passive. In these passages, emphasis is placed 

upon the city itself and the inhabitants as a whole, rather than on a narrative concerning the 

actions of certain people.  

In the case of Jeremiah, the state of Heshbon is tied heavily with the fall of Moab and 

Ammon. When it comes to the oracle concerning Moab in Jeremiah 48, Heshbon becomes the 

point from which Moab receives further destruction.  

Table 3: Song of Heshbon 

 Numbers 21: 28-29 Jeremiah 48: 45-46 

Heshbon’s 
fire 
consuming 
Moab 

ןחֹ֑יסִ ירְקִּמִ 28 יָֽ שׁ֙אֵ־יכִּ הבָ֖הָלֶ ןוֹבּ֔שְׁחֶמֵֽ האָ֣צְ  
׃ןנֹֽרְאַ תוֹמ֥בָּ ילֵ֖עֲבַּ באָ֔וֹמ רעָ֣  ה֙לָכְאָֽ   

 
 
For a fire has come out from Heshbon, 
a flame from the city of Sihon. 
It has devoured Ar of Moab, the 
owners of the high places 

  םיסִ֑נָ חַכֹּ֣מִ וּד֖מְעָ ןוֹבּ֛שְׁחֶ לצֵ֥בְּ 45
ןוֹח֔יסִ ןיבֵּ֣מִ צָ֣יָ שׁאֵ֞־יכִּֽ ה֙בָהָלֶֽוְ ןוֹבּ֗שְׁחֶמֵ א  

׃ןוֹאֽשָׁ ינֵ֥בְּ דקֹ֖דְקָוְ באָ֔וֹמ תאַ֣פְּ ל֙כַא  ֹתּוַ ֙   
 
In the shadow of Heshbon they stand without 
strength, fleeing.                                                        
For a fire has come out from Heshbon, a flame from 
the house of Sihon  
and it has devoured the head of Moab, the crown of 
the sons of uproar.  
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Woe and 
lament for 
Moab 

שׁוֹמ֑כְּ־םעַ תָּדְבַ֖אָ באָ֔וֹמ ֣�לְ־יוֹא 29   
תיבִ֔שְּׁבַּ ויתָ֣נֹבְוּ  ירִ֖מֹאֱ zלֶמֶ֥לְ ם֙טִילֵפְּ  וינָ֤בָּ   ןתַ֨נָ

׃ןוֹחֽיסִ  
 
Woe to you Moab! You have 
perished, people of Chemosh! 
 He has given his sons as fugitives and 
his daughters into captivity to king 
Sihon of the Amorites. 
 

שׁוֹמ֑כְּ־םעַ דבַ֖אָ באָ֔וֹמ 46 ֣�לְ־יוֹא   
׃ היָֽבְשִּׁבַּ �יתֶ֖נֹבְוּ יבִשֶּׁ֔בַּ ֙�ינֶ֙בָ    וּח֤קְּלֻ־יכִּֽ

 
 
Woe to you Moab! The people of Chemosh have 
perished!  
For your sons have been taken into captivity and your 
daughters into captivity. 

 

This is clearest in verses 45-47, which directly quote the song of Heshbon from Numbers 

21: 27-30. Like in Numbers 21, a “fire has come out” to consume Moab, causing great suffering 

to the people of Chemosh. What is fascinating about this passage is the identity that Heshbon 

takes concerning Moab. In both Numbers 21 and Jeremiah 48:45-47, Heshbon is not necessarily 

owned or claimed by Moab, but is destroyed by it. This is also apparent earlier in verse 2, where 

the passage alludes to enemies planning destruction against Moab from Heshbon itself. As a 

result, the main relationship between Moab and the city of Heshbon within the Bible is not one 

of a nation that has a claim on the city, but one where the city represents coming destruction to 

Moab.  

Isaiah 15 and 16 also share a connection to Jeremiah 48. Both chapters in Isaiah have 

similar themes and parallels to Jeremiah 48 when it comes to the nation of Moab (Woods, 2011). 

Aside from word overlap among the three chapters, some of the similarities that have been noted 

are themes such as lament, disaster, place names, and the weakening of Moab. When it comes to 

Heshbon, some of the overlaps and similarities among the three chapters also apply. 
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Table 4: Heshbon in the oracles against Moab: Jeremiah 48, Isaiah 15 and 16. 

 Jeremiah 48 Isaiah 15 Isaiah 16 

The 
weeping 
from 
Sibmah 
to Jazer 

המָ֔בְשִׂ ןפֶגֶּ֣הַ z֙לָּ־הכֶּבְאֶ ר֤זֵעְיַ יכִ֨בְּמִ 32  
וּעגָ֑נָ ר֖זֵעְיַ ם֥יָ דעַ֛ םיָ֔ וּרבְעָ֣ z֙יִתַ֙שֹׁיטִֽנְ    

׃ לפָֽנָ דדֵ֥שֹׁ zרֵ֖יצִבְּ־לעַוְ zצֵ֥יקֵ־לעַ  
 
 
With the weeping of Jazer I 
will weep for you, vine of 
Sibmah!  
Your plants have passed over 
the sea unto the sea of Jazer 
they touch. 
 Upon your summer fruit and 
upon your grape-harvest the 
plunderer has fallen.  
 

המָ֗בְשִׂ ןפֶגֶּ֣ 8    ללָ֜מְאֻ ןוֹבּ֨שְׁחֶ ת֩וֹמדְשַׁ יכִּ֣
הָיקֶּ֔וּרשְׂ וּמ֣לְהָ ם֙יִוֹג ילֵ֤עֲבַּ   

רבָּ֑דְמִ וּעתָּ֣  וּעגָ֖נָ ר֥זֵעְיַ־דעַ   
׃ םיָֽ וּרבְעָ֥    הָיתֶ֔וֹחלֻ֣שְׁ וּשׁ֖טְּנִ

 
For the fields of Heshbon and 
the vine of Sibmah have dried 
up.  
The lords of the nations have 
torn down the vine tendrils 
which have gone up to Jazer 
and wandered the wilderness. 
 Her branches have lied 
unnoticed. They are gone over 
the sea.  
 

המָ֔בְשִׂ ןפֶגֶּ֣ ר֙זֵעְיַ יכִ֤בְבִּ 9    הכֶּ֞בְאֶ    ןכֵּ֡־לעַ
הלֵ֑עָלְאֶוְ ןוֹבּ֖שְׁחֶ יתִ֔עָמְדִּ z֙וֶיָּ֙רַאֲ   

׃ לפָֽנָ לעַוְ zצֵ֛יקֵ־לעַ דדָ֥יהֵ zרֵ֖יצִקְ־    יכִּ֧
 

Thus, I will weep upon the 
Vine of Sibmah with the 
weeping of Jazer.  
I will drench you with tears 
Heshbon and Elealeh 
 for upon your summer fruit 
and your harvest the (war) cry 
has fallen.  

 

Heshbon 
cries 
out. 

ץ֙הַיַ֙־דעַ הלֵ֗עָלְאֶ־דעַ ןוֹבּ֜שְׁחֶ תקַ֨עֲזַּמִ 34  
־דעַ   ר֙עַצֹּ֨מִ םלָ֔וֹק וּנ֣תְנָ

םירִ֔מְנִ ימֵ֣־םגַּ יכִּ֚ ה֑יָּשִׁלִֽשְׁ תלַ֖גְעֶ םיִנַ֔רֹחֹ֣   
׃וּיֽהְיִ תוֹמּ֖שַׁמְלִ  
 

A cry from Heshbon to 
Elealeh to Jahaz have given 
voice. From Zoar to 
Horonaim, 
 Eglath Shelishiyah, for even 
the waters of Nimrim 
devastation will happen.  
 

 ץהַ֖יַ־דעַ הלֵ֔עָלְאֶוְ ן֙וֹבּשְׁחֶ קעַ֤זְתִּוַ 4
םלָ֑וֹק   עמַ֣שְׁנִ

  העָרְ֥ יָ וֹשׁ֖פְנַ וּעירִ֔יָ ב֙אָוֹמ יצֵ֤לֻחֲ ןכֵּ֗־לעַ
׃וֹלּֽ  

 
And Heshbon and Elealeh cry 
out unto Jahaz. Their voice 
 is heard upon the armed men 
of Moab shout. His soul 
trembles.  
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רעַ 5   צֹ֖־דעַ   הָחֶ֕ירִבְּ קעָ֔זְיִ באָ֣וֹמלְ י֙בִּלִ
ה֑יָּשִׁלִשְׁ תלַ֣גְעֶ    

וֹבּ֔־הלֶעֲיַֽ י֙כִבְבִּ תיחִ֗וּלּהַ הלֵ֣עֲמַ ׀יכִּ֣  
׃וּרעֵֽעֹיְ    רבֶשֶׁ֖־תקַעֲזַ םיִנַ֔רֹוֹח zרֶדֶּ֣ יכִּ֚

My heart cries out to Moab as 
far as Zoar, Eglath Shelishiya  
for they go up the Ascent of 
Luhith weeping.  
For (on) the road of Horonaim 
a cry of destruction they raise. 

 

 

 

In the verses concerning Heshbon, both Isaiah 15-16 and Jeremiah 48 emphasize the 

lament theme. In these three references to Heshbon, Moab has languished, with images 

containing desolate fields and dried up vines from the cities in the general region. The most 

notable connection between Jeremiah 48 and Isaiah 15-16, that concerns Heshbon, is the “crying 

out” from Heshbon as well as from other cities. There is so much sorrow around the city, yet 

there are also differences between Jeremiah and Isaiah. Isaiah 16:8-9 for example, is much more 

personal, and the sorrow is greater than in Jeremiah 48:32. This is also true for Isaiah 15, where 

in verse 4 the Lord’s heart personally cries out for Heshbon and Elealeh. Furthermore, Isaiah 16 

points out Heshbon’s fields whereas Jeremiah 48 does not mention Heshbon until verse 34. 

Nevertheless, the connections between Isaiah and Jeremiah are apparent, with parallels and 

sharing of themes, including that of Heshbon when it comes to the nation of Moab.  

The connections with Jeremiah aside, Isaiah offers other features about Heshbon’s 

identity and cultural memory. As mentioned before, Isaiah’s take on Moab and Heshbon is more 

sorrowful and tragic. In fact, Isaiah 15:1-16:14 has been noted as a chiasm, a poetic structure 

where the two halves of a passage mirror each other to emphasize themes or ideas, in this case, 

ruin, grief, pride and destruction (Motyer, 1993). While punishment and faulty pride are noted in 

the passages, Isaiah seems to concern himself more with the tragedy of Moab. In Isaiah 15:4-5, 
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the depth of the destruction is felt with the cries of the armed men. This passage also uses 

specific emotions and reactions not seen in other passages, such as a soul trembling, and more 

notably, the narrator’s heart crying out to Moab. J. Motyer noted that due to the construction of 

the phrase, it is the Lord crying out towards Moab, bringing the tragedy of the nation as one 

affecting God himself (1993). The state of Heshbon, as it pertains to Moab, becomes emotionally 

poignant. Isaiah 16 adds to this emotional pain by painting pictures such as the languishing fields 

and the dried vine of Sibmah. Heshbon is a different type of symbol of disaster than in Jeremiah, 

now full of tragedy rather than mere punishment. Overall, Isaiah 15 and 16 add to the poetic 

aspect of the memory of Heshbon in relation to Moab, using it to emphasize the sorrow and 

lament over the fall of the city. 

On the other hand, the latter prophets’ memory of Heshbon also has ties to another 

nation, Ammon. In the oracle concerning Ammon in Jeremiah 49, the site of Heshbon has also 

been tied to its destruction, albeit in a different manner than that of Moab. In Jeremiah 49, the 

oracle against Ammon begins with the accusation that Ammon has stolen lands that Israel should 

have inhabited and that destruction is coming their way. The text implies that Heshbon is a part 

of these stolen lands, as well as one of the cities that was going to fall. As a result, Ammon is not 

a victim of enemies plotting within Heshbon, but a victim of its own undoing for which they will 

lose much, including the city of Heshbon. The passage is not as sympathetic to the plight of 

Ammon in relation to Heshbon, as Jeremiah 48 and Isaiah 15 and 16 were to Moab. This likely 

results from Ammon’s biblical history concerning Heshbon, full of conflict with Israel, contrary 

to that of Moab’s history. Sihon’s original kingdom as mentioned in Numbers 21 did border the 

nation of Ammon, which even the Israelites did not try to cross, implying that there was tension 

already between that land and Ammon. Furthermore, as seen in Judges, Ammon did try to lay 
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claim on Sihon’s kingdom, including Heshbon, leading it into conflict with Israel when Israel 

denied it. The fact that the passage begins with the accusation that Ammon is inhabiting lands 

that do not belong to them, implies that Heshbon was also wrongfully taken by them and will be 

taken from them as consequence. However, as Christensen notes, the oracle against Ammon has 

rarely been seen as vindictive, especially in contrast to other oracles against the nations (1973). It 

also ends with a promise that the nation of Ammon would be restored. Consequently, there is 

still a sense of sympathy with Ammon. 

As a result, the city of Heshbon is tied to the suffering and destruction of both Ammon 

and Moab. However, in both of these cases, there is lament and even sympathy. At the end of 

their oracles, both nations are promised to see their fortunes restored. It is fascinating that 

Heshbon comes into play in passages that decry and detail the fall of two different nations while 

also giving hope. As a result, the emphasis on the city of Heshbon within the prophets focuses 

more on the tragedy of nations that are not Israel, linking part of its identity away from Israel. 

Heshbon becomes a symbol of disaster for Moab and Ammon through the poetic and visual 

aspects of the latter prophets’ memory. 

The Writings 

Within the Writings, Heshbon has inherent value, mostly separate from the tensions of 

ownership. Nehemiah gives a small reference to the events described in Numbers 21, focusing on 

God’s providence for Israel’s victory over Sihon. It is somewhat similar to Moses’ declaration in 

Deuteronomy 4, where he also relays some of the events in which God has helped Israel as a 

basis for the covenant stipulations in the Decalogue. However, Heshbon serves primarily as one 

of the many reminders of the significance of God’s wonders for Israel while they are suffering 

for their rebellion against him.  
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First Chronicles 6, on the other hand, places emphasis on the inheritance of Heshbon for 

the Israelites. It has an even smaller contextual reference to Heshbon, making it part of the list of 

lands that are allocated to the Kohathite clan of the tribe of Levi. This passage seems to reference 

Joshua 21, where cities and land were given to the Levites. Other scholars have noted the 

similarities between Joshua 21 and 1 Chronicles 6, believing that one passage is reliant on the 

other, many believing 1 Chronicles to be dependent on Joshua 21 (Braun, 1986). However, 

Heshbon was given to the Merarites here rather than the Kohathites as mentioned in Joshua 

21.  As a result, we find yet another example of direct referencing and overlapping of memories, 

but with some differences showing the flexibility and developing nature of memory. 

Song of Solomon probably has the largest impact on biblical Heshbon’s memory in the 

Writings. It is the only passage in the biblical text that describes any features or qualities of the 

city itself.  

Song of Solomon 7:5 

zרֵ֖אוָּצַ לדַּ֣גְמִכְּ  ןשֵּׁ֑הַ   
zיִנַ֜יעֵ  תוֹכ֣רֵבְּ  ןוֹבּ֗שְׁחֶבְּ  ר֙עַשַׁ֙־לעַ  םיבִּ֔רַ־תבַּ    

z֙פֵּאַ לדַּ֣גְמִכְּ  ןוֹנ֔בָלְּהַ  הפֶ֖וֹצ  ינֵ֥פְּ  ׃קשֶׂמָּֽדַ   

Your neck is as a tower of ivory 
Your eyes are as the pools of Heshbon, by the gate of Bath Rabbim 
Your nose is as the tower of Lebanon, facing towards Damascus 

The pools of Heshbon and the gate of Bath Rabbim referenced here are not mentioned in 

any other passage that has Heshbon’s name, and the same goes for any other features exclusive 

to the city itself. Furthermore, Heshbon is completely separate from any narrative or conflict that 

tends to shadow it in the other sections of the Bible. This passage has been noted has a song of 

praise or admiration specifically of the female form, starting from the bottom to the top (Garrett, 

2004). While this passage primarily focuses on describing the beauty of the body of a woman, 

the fact that the city of Heshbon is tied to the features of the eyes, gives it value not seen 

elsewhere. As noted by Garrett (2004), the eyes are reflective with depth, giving special 

significance to the pools, being compared to the focal point of the head.  As a result of all of this, 
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there is now a physical and visual aspect to the site that can be grasped outside of narratives and 

oracles. It is tangible, and even beautiful in its own right.  

Conclusion 

Overall, each section in the Hebrew Bible has its own unique take on the cultural memory 

of the biblical site, shifting the perspective on its legacy as well as matching previous research on 

different perspectives and approaches to the site. The Torah emphasizes narrative and 

relationships, represented by conflicts and the presence of God. The Prophets, especially the 

latter ones, emphasize the symbol of the site and the disaster that has struck it. Finally, the 

Writings insert a cultural value to the site, unique in its beauty as the object of inheritance to the 

Israelites. While the Prophets and the Writings may have built their perspectives on the site in 

reference to the narratives in the Torah, especially when Sihon’s name is referenced, they also 

shift the memory by adding a value that extends beyond that conquest. It is not just a city of 

former enemies, but a city that has taken its own identity across the text, both as part of Israel’s 

inheritance, and as part of a symbol of disaster. 

There are a number of possible limitations to this study, some of which concern its scope. 

The first limitation is the distribution of data. The Writings had a very low amount of passages 

concerning Heshbon whereas the Prophets had many more, enough to separate it into two 

subsections. This in turn affected my interpretation, since gathering a nuanced interpretation of 

the site’s cultural memory from the Writings was difficult to attain. Then there are the passages 

that contain indirect references to the site. There are instances in the Bible where events such as 

the defeat of Sihon are referenced but without the city of Heshbon. In other words, Heshbon has 

been left out of the memory in these instances. Although these indirect references were not a part 

of my study, they could add to the discussion around Heshbon. The reason for the absence of the 
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site in these references may be just as important as why the site has been referenced in the 

absence of certain events or participants. These additional data points may give a more nuanced 

view on how the cultural memory bound the site to certain events or divorced it from those 

events, as well as the selectivity in invoking Heshbon over other sites.  

Moreover, other ancient versions of the Bible, especially the Septuagint, were 

participants in codifying the final text, sometimes with different wording or emphases from what 

is seen in the Hebrew text. Understanding the consistency of Heshbon’s memory across other 

versions such as the Septuagint or the Peshitta may indicate how biblical Heshbon’s identity 

developed.  

In addition, the extent of how location affects the perspective on Heshbon was not 

evaluated in depth. Looking further into the passages involving Heshbon for references to other 

cities, landmarks or sources of location, would help in better understanding the biblical picture of 

its location. Many of the biblical references to Heshbon are in relation to other cities or 

landmarks, whether it is because the goal of a specific passage is to delineate the borders of a 

territory or to give a better line of reference for the original audience. Insights from these other 

sites would give further clarity on how the text as a whole locates Heshbon geographically. 

Following this, we have the relationship between the biblical and the modern-day 

location. Since the archaeological site of Tall Hisban, thought to be the biblical Heshbon, has not 

yielded much archaeological data pertaining to the biblical period of the city, questions abound 

concerning biblical Heshbon’s exact location in the modern context (Geraty, 2007) (Geraty, 

1972). In terms of the biblical text, the question has been very pertinent due to the numerous 

mentions of Heshbon alongside other place names. Despite the emphasis on the location of the 

site in the passages studied, the question has not been addressed by this study, and does not yield 
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information needed to answer such a question. In a future study, overviewing the geographical 

location of the site could give a nuanced view of the cultural memories that build a visual setting 

of the site, especially if there are inconsistencies in describing its location. Another possible 

limitation is the qualitative aspect of the study. Many of these interpretations of the passages 

have a degree of subjectivity to them and if someone else were to replicate this study, it is 

possible for them to find somewhat different results.  

Furthermore, for the purposes of Heshbon and its modern archaeological site, Tal Hisban, 

it would be enormously beneficial to expand the study of cultural memory beyond biblical 

Heshbon. The city has been referenced many times in outside literature, called Esbus and later 

Hisban, with a diverse portfolio of events, cultures, and civilizations interacting at the site 

(Geraty, 1972). This could further expand the understanding of location as a place to further 

understand cultural memory, especially in regards to the first excavation in the Madaba Plains 

Project. Likewise, understanding other biblical cities through the lens of cultural memory would 

also be incredibly valuable, since the Bible uses place names quite often and cities often serve as 

a backdrop for events, prophecies, and poetry. Understanding the context behind biblical 

passages in the cities could grant a new perspective on the legacy of the individuals, nations, and 

events that transpire within the Bible. 

 Other possible limitations to this study concern its approach. The study was mostly 

focused on the overall cultural memory impact within the three general sections of the Hebrew 

Bible. However, there is more to the memory of Heshbon beyond the cultural aspect, since there 

are sociological, religious, historical, and archaeological aspects of the site, that have yet to be 

explored. In the future, it may be best to further expand on the identity of the site with these 

other possible approaches. 
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 Overall, this study on the biblical cultural memory of Heshbon adds to the discussion on 

the relevance of cultural memory in religious studies, as well as the research concerning the site 

itself. It expands upon Stordalen’s study of Heshbon by adding in the overview of all direct 

references of Heshbon. It also further promotes the use of cultural memory in biblical studies, as 

the use of cultural memory brought in the discussion of the identities of the site, and its 

relationships among the Levantine states, which had not yet been explored. From the conflicts to 

the oracles, the cultural memory emphasis of the analysis brought insight to the nuanced subject 

of identity as it relates to land. Furthermore, the emphasis on Heshbon as a focus point for 

studying cultural memory demonstrated the role sites can have in exploring cultural memory. 

Heshbon had a diverse array of memories that would not be possible with studying a single event 

or member of a culture. This project shows the enormous relevance that sites and locations can 

have in the discussion of cultural memory. Sites can be a focal point of understanding the impact 

of cultural memory, as sites persist through time even though culture and history change. In the 

future, the study more sites can further expand on the role of other sites within the biblical 

narrative as there are a multitude of sites in the Bible that are referenced repeatedly. 

Additionally, the project introduced a methodology used in the behavioral sciences to 

bring to light the need for consistent methodology when it comes to interdisciplinary studies. 

Thanks to the content analysis design, the nuances and variety within the cultural memory of 

Heshbon became much more accessible to study. It provided a simple, yet systematic way to 

employ the terminologies within Jan Assmann’s theory of memory onto the site while still 

leaving much room for discussion and interpretation. As a result, this study can serve as a 

starting point for researchers to employ a more systematic approach to cultural memory. Overall, 
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the project has opened up a discussion on the role of biblical sites in cultural memory and in 

biblical studies, where scholars can expand upon in the future. 
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Appendix A: Personal Translations 

Numbers 21: 21-35 

׃רמֹֽאלֵ ירִ֖מֹאֱהָ־zלֶמֶֽ ןחֹ֥יסִ־לאֶ םיכִ֔אָלְמַ ל֙אֵרָשְׂיִ חלַ֤שְׁיִּוַ 21  
 

And Israel sent messengers to Sihon, king of 
the Amorites, saying, 

22 \ ֹל םרֶכֶ֔בְוּ הדֶ֣שָׂבְּ ה֙טֶּנִ א ֹל �צֶ֗רְאַבְ הרָ֣בְּעְאֶ ימֵ֣ התֶּ֖שְׁנִ א֥ ֤
׃�לֶֽבֻגְּ רבֹ֖עֲנַ־רשֶֽׁאֲ דעַ֥ zלֵ֔נֵ z֙לֶמֶּ֙הַ zרֶדֶ֤בְּ ראֵ֑בְ  

 

“Let me pass through your land. We will not 
turn aside into the open field or the vineyard. 
We will not drink water from the well. We 
will walk on the King’s highway until we 
pass your territory.” 
 

־תאֶ ןחֹ֜יסִ ףסֹ֨אֱיֶּוַ וֹ֒לבֻגְבִּ רבֹ֣עֲ֮ לאֵרָשְׂיִ־תאֶ ןחֹ֣יסִ 23 ןתַ֨נָ־אֹלוְ 
ֹביָּוַ הרָבָּ֔דְמִּהַ ל֙אֵרָשְׂיִ תארַ֤קְלִ אצֵ֞יֵּוַ וֹמּ֗עַ ־לכָּ םחֶלָּ֖יִּוַ הצָהְ֑יָ א֖

׃לאֵֽרָשְׂיִבְּ  
 

But Sihon did not give Israel passage into his 
territory. And Sihon gathered all his people 
and went out against Israel in the wilderness. 
And he went to Jahaz and fought with Israel. 
 

־דעַ ןנֹ֗רְאַמֵֽ וֹצ֜רְאַ־תאֶ שׁרַ֨ייִּוַ ברֶחָ֑־יפִלְ לאֵ֖רָשְׂיִ וּהכֵּ֥יַּוַ 24
׃ןוֹמּֽעַ ינֵ֥בְּ לוּ ב֖גְּ זעַ֔ יכִּ֣ ןוֹמּ֔עַ ינֵ֣בְּ־דעַ ק֙בֹּיַ  

 
 

And Israel subdued him with the mouth of the 
sword and he possessed his land, from the 
Arnon, to the Jabbok, until (the territory of) 
the sons of Ammon, for strong was the 
territory of Ammon. 
 

־לכָבְּ ל֙אֵרָשְׂיִ בשֶׁ 25 ֤יֵּוַ הלֶּאֵ֑הָ םירִ֖עָהֶ־לכָּ תאֵ֥ לאֵ֔רָשְׂיִ ח֙קַּיִּוַ
׃הָיתֶֽנֹבְּ־לכָבְוּ ןוֹבּ֖שְׁחֶבְּ ירִ֔מֹאֱהָֽ ירֵ֣עָ  
 
 

And Israel took all these cities and Israel 
inhabited in all the cities of the Amorites, in 
Heshbon and in all its villages. 
 

מֹאֱהָ zלֶמֶ֥ ןחֹ֛יסִ ריעִ֗ ןוֹבּ֔שְׁחֶ יכִּ֣ םחַ֗לְנִ אוּה֣וְ אוהִ֑ ירִ֖ 26
׃ןנֹֽרְאַ־דעַ וֹד֖יָּמִ וֹצ֛רְאַ־לכָּ־תאֶ חקַּ֧יִּוַ ןוֹשׁ֔ארִהָֽ ב֙אָוֹמ zלֶמֶ֤בְּ  
 

For Heshbon was the city of Sihon, King of 
the Amorites, who had fought with the 
previous king of Moab, and took all his land 
from his hand unto the Arnon 

 ריעִ֥ ן נֵ֖וֹכּתִוְ הנֶ֥בָּתִּ ןוֹבּ֑שְׁחֶ וּאבֹּ֣ םילִ֖שְׁמֹּהַ וּר֥מְאֹי ןכֵּ֛־לעַ 27
׃ןוֹחֽיסִ  
 

Against thus they say mockingly,4 “come to 
Heshbon, let it be built, and let the city of 
Sihon take its stand 

ןחֹ֑יסִ 28 שׁ֙אֵ־יכִּ ירְקִּמִ הבָ֖הָלֶ ןוֹבּ֔שְׁחֶמֵֽ האָ֣צְיָֽ   

׃ןנֹֽרְאַ תוֹמ֥בָּ ילֵ֖עֲבַּ באָ֔וֹמ רעָ֣  ה֙לָכְאָֽ   

5For a fire has come out from Heshbon, a 
flame from the city of Sihon. 
 It has devoured Ar6 of Moab, the owners of 
the high places of the Arnon. 

 
,4 “ םילִ֖שְׁמֹּהַ ” can be translated in various ways. Due to both its immediate and broader context, I chose to insert 
“mockingly.” 
5 The translation is lined up with the Hebrew where poetry appears. 
6 Hanson translated ָ֣רע  as “cities” to bridge the gaps among the Hebrew and other ancient languages’ version of the 
text (1968), however, here I follow the traditional translation as how it is presented in the Hebrew text.  
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  שׁוֹמ֑כְּ־םעַ תָּדְבַ֖אָ באָ֔וֹמ ֣�לְ־יוֹא 29

׃ןוֹחֽיסִ ירִ֖מֹאֱ zלֶמֶ֥לְ תיבִ֔שְּׁבַּ ויתָ֣נֹבְוּ ם֙טִילֵפְּ וינָ֤בָּ ןתַ֨נָ  

Woe to you Moab! You have perished, people 
of Chemosh! 
He has given his sons as fugitives and his 
daughters into captivity to king Sihon of the 
Amorites 

ןוֹב֑ידִּ־דעַ ןוֹבּ֖שְׁחֶ דבַ֥אָ םרָ֛ינִּוַ 30  

׃אבָֽדְימֵֽ־דעַ    Åרשֶׁ֖אֲ חפַנֹ֔־דעַ םישִּׁ֣נַּוַ

But we have shot at them. Heshbon has 
perished as far as Dibon,                             
And we have made desolate as far as Nophah 
which is as far as Medeba” 

׃ירִֽמֹאֱהָ ץרֶאֶ֖בְּ לאֵ֔רָשְׂיִ ב֙שֶׁיֵּ֙וַ 31  
 

And Israel inhabited in the land of the 
Amorites. 

 ׳שׁרַייִּוַ׳ הָיתֶ֑נֹבְּ וּד֖כְּלְיִּ וַֽ רזֵ֔עְיַ־תאֶ לגֵּ֣רַלְ ה֙שֶׁמֹ חלַ֤שְׁיִּוַ 32
׃םשָֽׁ־רשֶׁאֲ ירִ֥מֹאֱהָ־תאֶ ״שׁרֶוֹיּ֖וַ״  
 

And Moses sent to spy Jazer and they seized 
its villages and drove away the Amorites who 
were there. 

 םתָ֜ארָקְלִ ןשָׁ֨בָּהַ־zלֶמֶֽ ג֩וֹע אצֵ֣יֵּוַ ןשָׁ֑בָּהַ zרֶדֶּ֖ וּל֔עֲיַּ וַֽ וּ֙נפְיִּוַ 33
׃יעִרֶֽדְאֶ המָ֖חָלְמִּלַ וֹמּ֛עַ־לכָוְ אוּה֧  
 

And they turned and went out on the way of 
Bashan and Og, the king of Bashan came out 
against them, he and all of his people to battle 
at Edrei. 

ֹיּוַ 34  יתִּתַ֧נָ ֞�דְיָבְ יכִּ֣ וֹת֔אֹ ארָ֣יתִּ־לאַ ה֙שֶׁמֹ־לאֶ הוָ֤היְ רמֶא֨
רשֶׁ֣אֲכַּ וֹלּ֔ תָישִׂ֣עָוְ  תָישִׂ֗עָ  וֹצ֑רְאַ־תאֶוְ וֹמּ֖עַ־לכָּ־תאֶוְ וֹת֛אֹ

׃ןוֹבּֽשְׁחֶ בְּ בשֵׁ֖וֹי רשֶׁ֥אֲ ירִ֔מֹאֱהָֽ zלֶמֶ֣ ן֙חֹיסִלְ  
 

And the Lord said to Moses, do not fear him, 
for I will give into your hand him and all his 
people, and all his land. And you will do to 
him as you did to Sihon, king of the 
Amorites, who lived in Heshbon.  

 וֹל֖־ריאִֽשְׁהִ יתִּ֥לְבִּ־דעַ וֹמּ֔עַ־לכָּ־תאֶוְ ו֙ינָבָּ־תאֶוְ וֹת֤אֹ וּכּ֨יַּוַ 35
׃וֹצֽרְאַ־תאֶ וּשׁ֖רְייִּֽוַ דירִ֑שָׂ  

 

And they smote him and his sons and all his 
people until there was no survivor left to him, 
and they possessed his land. 

 

Numbers 32: 2-57 

 ר֣זָעָלְאֶ־לאֶוְ ה֙שֶׁמֹ־לאֶ וּר֤מְאֹיּוַ ןבֵ֑וּארְ ינֵ֣בְוּ דגָ֖־ינֵֽבְ וּאבֹ֥יָּוַ 2
׃רמֹֽאלֵ הדָ֖עֵהָ יאֵ֥ישִׂנְ־לאֶוְ ןהֵ֔כֹּהַ  
 

And the sons of Gad and the sons of Reuben 
came and said unto Moses and unto Eleazar 
the priest and unto the leaders of the 
congregation saying 

 וֹב֖נְוּ םבָ֥שְׂוּ הלֵ֑עָלְאֶוְ ןוֹבּ֖שְׁחֶוְ הרָ֔מְנִוְ רזֵ֣עְיַוְ ן֙בֹידִוְ תוֹר֤טָעֲ 3
׃ןעֹֽבְוּ  

“Ataroth, Dibon, Jazer, Nimrah, Heshbon, 
Elealeh, Shechem, Nebo and Beon 

 
7 In the surrounding context, it is clear that the Rubenites and the Gadites desired to stay on the east side of Jordan in 
the cities the Israelites had conquered for their herds. 
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שֶׁ֨אֲ ץרֶאָ֗הָ הנֶ֖קְמִ ץרֶאֶ֥ לאֵ֔רָשְׂיִ תדַ֣עֲ י֙נֵפְלִ ה֙וָהיְ הכָּ֤הִ ר 4
ס ׃הנֶֽקְמִ �ידֶ֖בָעֲלַֽוְ אוהִ֑  
 

The land which the Lord has conquered 
before the congregation of Israel, is land for 
livestock and your servants have livestock.” 

ֹזּהַ ץרֶאָ֧הָ־תאֶ ןתַֻּ֞י �ינֶ֔יעֵבְּ ן֙חֵ וּנ 5 אצָ֤מָ־םאִ וּר֗מְאֹיּוַ תא֛
׃ןדֵּֽרְיַּהַ־תאֶ וּנרֵ֖בִעֲתַּ־לאַ הזָּ֑חֻאֲלַ �ידֶ֖בָעֲלַ  
 

And they said, “if we have found grace in 
your eyes, may we be given this land to your 
servants as property. Do not cause us to pass 
over the Jordan.” 

 

Numbers 32: 37-39 

׃םיִתָֽיָרְקִ תאֵ֖וְ אלֵ֑עָלְאֶ־תאֶוְ ןוֹבּ֖שְׁחֶ־תאֶ וּנ֔בָּ ן֙בֵוּארְ ינֵ֤בְוּ 37  
 

And the sons of Reuben built Heshbon and 
Elealeh and Kirithaim 

המָ֑בְשִׂ־תאֶוְ םשֵׁ֖ תבֹּ֥סַוּמֽ ןוֹע֛מְ 38 לעַבַּ֧־תאֶוְ וֹב֞נְ־תאֶוְ   
׃וּנֽבָּ רשֶׁ֥אֲ םירִ֖עָהֶ תוֹמ֥שְׁ־תאֶ תמֹ֔שֵׁבְ וּא֣רְקְיִּוַ  
 

And Nebo and Baal-Meon, their names 
changed, and Sibmah. And they called by 
name, names to the cities which they built. 

־תאֶ שׁרֶוֹיּ֖וַ הָדֻ֑כְּלְיִּ וַֽ הדָעָ֖לְגִּ השֶּׁ֛נַמְ־ןבֶּ ריכִ֧מָ ינֵ֨בְּ וּכ֜לְיֵּ֨וַ 39
׃הּבָּֽ־רשֶׁאֲ ירִ֥מֹאֱהָ  
 

And the sons of Machir the sons of Manasseh 
went to Gilead and they took it and drove 
away the Amorites who were in it.  

 

Deuteronomy 1:1-8 

1 רבֶעֵ֖בְּ לאֵ֔רָשְׂיִ־לכָּ־לאֶ ה֙שֶׁמֹ רבֶּ֤דִּ רשֶׁ֨אֲ םירִ֗בָדְּהַ הלֶּאֵ֣  
ןבָ֥לָוְ לפֶתֹּ֛־ןיבֵֽוּ ןרָ֧אפָּ־ןיבֵּֽ ףוּס֜ ל וֹמ֨ ה֩בָרָעֲבָּֽ רבָּ֡דְמִּבַּ ןדֵּ֑רְיַּהַ  

׃בהָֽזָ ידִ֥וְ תרֹ֖צֵחֲוַ   
 

These are the words which Moses spoke to all 
of Israel in the side of the Jordan in the 
wilderness in the plain in front of Suph, in 
between Paran and in between Tophel, and 
Laban and Hazeroth and Dizahab. 

׃עַנֵֽרְבַּ 2 שׁדֵ֥קָ דעַ֖ ריעִ֑שֵׂ־רהַ zרֶדֶּ֖ ברֵ֔חֹמֵֽ ם֙וֹי רשָׂ֥עָ דחַ֨אַ   
 

It is eleven days from Horeb by the way of 
Mount Seir to Kadesh Barnea 

 הנָ֔שָׁ םיעִ֣בָּרְאַבְּ י֙הִיְוַ שׁדֶחֹ֑לַ דחָ֣אֶבְּ שׁדֶחֹ֖ רשָׂ֥עָ־יתֵּֽשְׁעַבְּ 3
 וֹת֖אֹ הוָ֛היְ הוָּ֧צִ רשֶׁ֨אֲ לכֹכְּ֠ לאֵ֔רָשְׂיִ ינֵ֣בְּ־לאֶ ה֙שֶׁמֹ רבֶּ֤דִּ
׃םהֶֽלֵאֲ  
 

And it came to pass, in the fortieth year in the 
eleventh month in the first of the month 
Moses spoke to the sons of Israel as all of 
which the Lord God commanded 

 ןוֹבּ֑שְׁחֶבְּ בשֵׁ֖וֹי רשֶׁ֥אֲ ירִ֔מֹאֱהָֽ zלֶמֶ֣ ן֙חֹיסִ תאֵ֚ וֹת֗כֹּהַ ירֵ֣חֲאַ 4
׃יעִרֶֽדְאֶבְּ תרֹ֖תָּשְׁעַבְּ בשֵׁ֥וֹי־רשֶׁאֲ ןשָׁ֔בָּהַ zלֶ מֶ֣ גוֹע֚ תאֵ֗וְ  

 

After he had struck Sihon, king of the 
Amorites who lived in Heshbon and Og, King 
of Bashan who lived in Ashteroth in Edrei. 
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 הרָ֥וֹתּהַ־תאֶ ראֵ֛בֵּ השֶׁ֔מֹ ליאִ֣וֹה באָ֑וֹמ ץרֶאֶ֣בְּ ןדֵּ֖רְיַּהַ רבֶעֵ֥בְּ 5
ֹזּהַ ׃רמֹֽאלֵ תא֖  

In the side of the Jordan in the land of Moab 
Moses began to explain this law saying, 

 תבֶשֶׁ֖ םכֶ֥לָ־ברַ רמֹ֑אלֵ ברֵ֣חֹבְּ וּנילֵ֖אֵ רבֶּ֥דִּ וּניהֵ֛­אֱ הוָ֧היְ 6
׃הזֶּֽהַ רהָ֥בָּ  
 

“the Lord our God has said unto us in Horeb 
saying, ‘Much in regards to this mountain you 
lived 

 הבָ֥רָעֲבָּ ו֒ינָכֵשְׁ־לכָּ־לאֶוְ י֮רִמֹאֱהָֽ רהַ֥ וּאבֹ֨וּ םכֶ֗לָ וּע֣סְוּ ׀וּנ֣פְּ 7
־דעַ ןוֹנ֔בָלְּהַוְ י֙נִעֲנַכְּהַֽ ץרֶאֶ֤ ם֑יָּהַ ףוֹח֣בְוּ בגֶ נֶּ֖בַוּ הלָ֥פֵשְּׁבַוּ רהָ֛בָ

׃תרָֽפְּ־רהַנְ לדֹ֖גָּהַ   רהָ֥נָּהַ
 

Turn aside and depart toward to the mountain 
range of the Amorites and unto all its 
neighbors in the plain, in the mountain and in 
the lowlands, and in the south in the coast of 
the sea, the land of the Canaanites and of 
Lebanon, as far as the great river, the 
Euphrates. 

נֵפְלִ יתִּתַ֥נָ האֵ֛רְ ץרֶאָ֔הָ־תאֶ וּשׁ֣רְוּ וּאבֹּ֚ ץרֶאָ֑הָ־תאֶ םכֶ֖י 8
 תתֵ֣לָ ב֙קֹעֲיַלְוּֽ קחָ֤צְיִלְ םהָ֨רָבְאַלְ םכֶ֜יתֵבֹ֨אֲלַ הוָהיְ֠ עבַּ֣שְׁנִ רשֶׁ֣אֲ
׃םהֶֽירֵחֲאַ םעָ֖רְזַלְוּ םהֶ֔לָ  
 

See, I have given before you the land, go and 
possess the land which has been sworn by the 
Lord to your fathers to Abraham, to Isaac, and 
to Jacob, to give to them and their offspring 
after them.’” 

 

Deuteronomy 2:24-37 

־תאֶ �דְיָבְ֠ יתִּתַ֣נָ האֵ֣רְ ן֒נֹרְאַ לחַנַ֣־תאֶ וּ֮רבְעִוְ וּע֗סְּ וּמוּק֣ 24
 ירִ֛מֹאֱהָֽ ןוֹבּ֧שְׁחֶ־zלֶמֶֽ ןחֹ֨יסִ וֹבּ֖ רגָּ֥תְהִוְ שׁרָ֑ לחֵ֣הָ וֹצ֖רְאַ־תאֶוְ

׃המָֽחָלְמִ  
 

Rise, depart and pass over the river Arnon. 
See, I have given into your hand Sihon, king 
of Heshbon of the Amorites and his land. 
Begin to possess it and engage him in battle. 

 תחַתַּ֖ םימִּ֔עַהָֽ י֙נֵפְּ־לעַ ֔�תְאָ֣רְיִוְ ֙�דְּחְפַּ תתֵּ֤ ל֙חֵאָ הזֶּ֗הַ םוֹיּ֣הַ 25
׃�ינֶֽפָּמִ וּל֖חָוְ וּז֥גְרָוְ ֔�עֲמְשִׁ ן֙וּעמְשְׁיִ רשֶׁ֤אֲ םיִמָ֑שָּׁהַ־ל  כָּ

 

This day I will begin to give the fear of you 
and your dread to the face of the peoples 
beneath all of the heavens which they will 
hear your report and shall shake and tremble 
in front of you. 

וֹבּ֑שְׁחֶ zלֶמֶ֣ ןוֹח֖יסִ־לאֶ תוֹמ֔דֵקְ רבַּ֣דְמִּמִ ם֙יכִאָלְמַ חלַ֤שְׁאֶוָ ן 26
׃רמֹֽאלֵ םוֹל֖שָׁ ירֵ֥בְדִּ  

And I sent messengers from the wilderness of 
Kedemoth to Sihon, king of Heshbon, saying, 
 

ֹל zלֵ֑אֵ zרֶדֶּ֖בַּ zרֶדֶּ֥בַּ �צֶ֔רְאַבְ הרָ֣בְּעְאֶ 27  ןימִ֥יָ רוּס֖אָ א֥
ֹמשְׂוּ ׃לואֽ  
 

Let me pass through your land on the road. I 
will go (only) on the road. I will not turn 
aside to the right, or to the left.  

 ילִ֖־ןתֶּתִּ ףסֶכֶּ֥בַּ םיִמַ֛וּ יתִּלְכַ֔אָוְ י֙נִרֵ֙בִּשְׁתַּ ףסֶכֶּ֤בַּ לכֶאֹ֣ 28
׃ילָֽגְרַבְ הרָ֥בְּעְאֶ קרַ֖ יתִיתִ֑שָׁוְ  
 

Through silver you will sell me food, and I 
shall eat and through silver you will give to 
me water, and I shall drink. Only let me pass 
on foot 
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 םיבִ֔אָוֹמּ֣הַוְ ריעִ֔שֵׂבְּ ם֙יבִשְׁיֹּֽהַ ושָׂ֗עֵ ינֵ֣בְּ ילִ֜־וּשׂעָֽ רשֶׁ֨אֲכַּ 29
־רשֶׁאֲ ץרֶאָ֕הָ־לאֶ ן דֵּ֔ רְיַּהַ־תאֶ ר֙בֹעֱאֶֽ־רשֶֽׁאֲ דעַ֤ רעָ֑בְּ םיבִ֖שְׁיֹּהַ

׃וּנלָֽ ןתֵ֥נֹ וּניהֵ֖­אֱ הוָ֥היְ  
 

as the sons of Esau did for me living in Seir 
and the Moabites living in Ar, until which I 
pass the Jordan into the land which the Lord 
our God have given to us. 

ֹלוְ הוָ֨היְ ה֩שָׁקְהִ־יכִּֽ וֹבּ֑ וּנרֵ֖בִעֲהַ ןוֹבּ֔שְׁחֶ  30 zלֶמֶ֣ ן֙חֹיסִ הבָ֗אָ א֣
 םוֹיּ֥כַּ ֖�דְיָבְ וֹתּ֥תִּ ןעַמַ֛לְ וֹב֔בָלְ־תאֶ ץ֙מֵּאִוְ וֹח֗וּר־תאֶ �יהֶ֜­אֱ
ס ׃הזֶּֽהַ  
 

But Sihon, the king of Heshbon, did not 
accept for us to pass by, for the Lord your 
God had hardened his spirit and stiffened his 
heart, so that he may be given into your hand, 
as this is the day. 

ֹיּוַ 31 ־תאֶוְ ןחֹ֖יסִ־תאֶ �ינֶ֔פָלְ תתֵּ֣ י֙תÉִ֨חִהַֽ האֵ֗רְ ילַ֔אֵ ה֙וָהיְ רמֶא֤
׃וֹצֽרְאַ־תאֶ תשֶׁרֶ֖לָ שׁרָ֔ לחֵ֣הָ וֹצ֑רְאַ  
 

And the Lord said to me, “see, I have begun 
to give before you Sihon and his land. Begin 
to possess it in order to possess his land.” 

׃הצָהְיָֽ המָ֖חָלְמִּלַ וֹמּ֛עַ־לכָוְ אוּה֧ וּנתֵ֜ארָקְלִ ןחֹ֨יסִ א֩צֵיֵּוַ 32  
 

And Sihon went out against us he and all his 
people to battle at Jahaz. 

־תאֶוְ״ ׳וֹנבְּ־תאֶוְ׳ וֹת֛אֹ z נַּ֥וַ וּנינֵ֑פָלְ וּניהֵ֖­אֱ הוָ֥היְ וּהנֵ֛תְּיִּ וַֽ 33
׃וֹמּֽעַ־לכָּ־תאֶוְ ״וינָ֖בָּ  

And the Lord our God gave him unto us and 
we smote him, his sons, and all his people. 

 ריעִ֣־לכָּ־תאֶ ם֙רֵחֲנַּוַֽ אוהִ֔הַ תעֵ֣בָּ ו֙ירָעָ־לכָּ־תאֶ דכֹּ֤לְנִּוַ 34
ֹל ףטָּ֑הַוְ םישִׁ֖נָּהַוְ םתִ֔מְ ׃דירִֽשָׂ וּנרְאַ֖שְׁהִ א֥  
 

And we captured all his cities at that time and 
we destroyed all the men, women and 
children of every city. We left no survivor. 

׃וּנדְכָֽלָ רשֶׁ֥אֲ םירִ֖עָהֶ ללַ֥שְׁוּ וּנלָ֑ וּנזְ֣ זַבָּ המָ֖הֵבְּהַ קרַ֥ 35  
 

Only the cattle we plundered for ourselves 
and the plunder of the cities which we 
captured 

 ןנֹ֜רְאַ לחַנַ֨־תפַשְׂ־לעַ ר֩שֶׁאֲ רעֵ֡רֹעֲמֵֽ ל֙חַנַּ֙בַּ רשֶׁ֤אֲ ריעִ֨הָוְ 36
ֹל דעָ֔לְגִּהַ־דעַוְ  לכֹּ֕הַ־תאֶ וּנּמֶּ֑מִ הבָ֖גְשָׂ רשֶׁ֥אֲ היָ֔רְקִ ה֙תָיְהָֽ א֤
׃וּנינֵֽפָלְ וּניהֵ֖­אֱ הוָ֥היְ ןתַ֛נָ  
 

From Aroer which was on the shore of the 
Arnon and the city that was in the city that 
was in the valley as far as Gilead. There was 
not a city that was too high from us, the Lord 
our God gave all before us. 

ֹל ןוֹמּ֖עַ־ינֵבְּ ץרֶאֶ֥־לאֶ קרַ֛ 37  ירֵ֣עָוְ ק֙בֹּיַ לחַנַ֤ דיַ֞־לכָּ תָּבְרָ֑קָ א֣
׃וּניהֵֽ­אֱ הוָ֥היְ הוָּ֖צִ־רשֶׁאֲ לכֹ֥וְ רהָ֔הָ  
 

Only unto the land of the sons of Ammon you 
will not draw near, all the hand in the river of 
Jabbok and the cities of the mountain range 
and all of which the Lord our God 
commanded. 

 

Deuteronomy 3:2-3, 6-78 

 
8 The story of the encounter with Og comes right after the defeat of Sihon 
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־תאֶוְ וֹת֛אֹ יתִּתַ֧נָ ֞�דְיָבְ יכִּ֣ וֹת֔אֹ 2 ֹיּוַ  ארָ֣יתִּ־לאַ י֙לַאֵ הוָ֤היְ רמֶא֨
 zלֶמֶ֣ ן֙חֹיסִלְ תָישִׂ֗עָ רשֶׁ֣אֲכַּ וֹלּ֔ תָישִׂ֣עָוְ וֹצ֑רְאַ־תאֶוְ וֹמּ֖עַ־לכָּ
׃ןוֹבּֽשְׁחֶבְּ בשֵׁ֖וֹי רשֶׁ֥אֲ ירִ֔מֹאֱהָֽ  
 

And the Lord said to me, “do not be afraid of 
[Og], for I have given into your hand him and 
all his people and his land. And you will do to 
him as you did to Sihon, king of the 
Amorites, who were living in Heshbon. 

־תאֶוְ ןשָׁ֖בָּהַ־zלֶמֶֽ גוֹע֥־תאֶ םגַּ֛ וּנדֵ֗יָבְּ וּניהֵ֜­אֱ הוָ֨היְ ן֩תֵּיִּוַ 3
׃דירִֽשָׂ וֹל֖־ריאִֽשְׁהִ יתִּ֥לְ בִּ־דעַ וּהכֵּ֕נַּוַ וֹמּ֑עַ־לכָּ  

 

And the Lord our god also gave Og into our 
hand, the king Og of Bashan and all his 
people and we caused to smite until there was 
not left over a survivor to him. 

מֶ֣ ןחֹ֖יסִלְ וּנישִׂ֔עָ רשֶׁ֣אֲכַּ םתָ֔וֹא םרֵ֣חֲנַּוַ ם֙רֵחֲהַ ןוֹבּ֑שְׁחֶ zלֶ 6
׃ףטָּֽהַוְ םישִׁ֖נָּהַ םתִ֔מְ ריעִ֣־לכָּ  
 

And we caused to destroy them as we did to 
Sihon, king of Heshbon, destroying the men, 
women, and children, of every city. 

׃וּנלָֽ וּנוֹזּ֥בַּ םירִ֖עָהֶ ללַ֥שְׁוּ המָ֛הֵבְּהַ־לכָוְ 7  
 

And all the livestock and all the plunder of the 
cities we plundered for ourselves. 

 

Deuteronomy 4:44-49 

ֹזוְ 44 ׃לאֵֽרָשְׂיִ ינֵ֥בְּ ינֵ֖פְלִ השֶׁ֔מֹ םשָׂ֣־רשֶׁאֲ הרָ֑וֹתּהַ תא֖  
 

And this is the law which Moses had set 
before the sons of Israel. 

־לאֶ ה֙שֶׁמֹ רבֶּ֤דִּ רשֶׁ֨אֲ םיטִ֑פָּשְׁמִּהַוְ םיקִּ֖חֻהַֽוְ תדֹ֔עֵהָֽ הלֶּאֵ֚ 45
׃םיִרָֽצְמִּמִ םתָ֖אצֵבְּ לאֵ֔רָשְׂיִ ינֵ֣בְּ  
 

These are the commandments and the rules 
and the judgements which Moses spoke to the 
sons of Israel, in going out from Egypt. 

zלֶמֶ֣ ן֙חֹיסִ ץרֶאֶ֗בְּ רוֹע֔פְּ 46 תיבֵּ֣ לוּמ֚ איְגַּ֗בַּ ןדֵּ֜רְיַּהַ רבֶעֵ֨בְּ   
לאֵ֔רָשְׂיִ ינֵֽבְוּ ה֙שֶׁמֹ הכָּ֤הִ רשֶׁ֨אֲ ןוֹבּ֑שְׁחֶבְּ בשֵׁ֖וֹי רשֶׁ֥אֲ ירִ֔מֹאֱהָֽ  
׃םיִרָֽצְמִּמִ םתָ֖אצֵבְּ  
 

In the side of the Jordan in the valley in front 
of Beth-Peor in the land of Sihon, the king of 
the Amorites who dwelt in Heshbon whom 
Moses and the sons of Israel smote coming 
out from Egypt. 

 יכֵ֣לְמַ י֙נֵשְׁ ןשָׁ֗בָּהַ־zלֶמֶֽ גוֹע֣ ׀ץרֶאֶ֣־תאֶוְ וֹצ֜רְאַ־תאֶ וּשׁ֨רְייִּֽוַ 47
׃שׁמֶשָֽׁ חרַ֖זְמִ ןדֵּ֑רְיַּ הַ רבֶעֵ֣בְּ רשֶׁ֖אֲ ירִ֔מֹאֱהָֽ  

 

And they possessed his land and the land of 
Og, the king of Bashan, the two kings of the 
Amorites, who were in the side of the Jordan 
towards the rise of the sun.  

 ןנֹ֛רְאַ לחַנַ֧־תפַשְׂ־לעַ רשֶׁ֨אֲ רעֵ֞רֹעֲמֵ אוּה֥ ןאֹ֖ישִׂ רהַ֥־דעַוְ 48
׃ןוֹמֽרְחֶ  
 

From Aroer which is unto the shore of the 
river Arnon and the mountain of Sion (that is, 
Hermon). 

הבָ֜רָעֲהָ֨־לכָוְ  תחַתַּ֖ הבָ֑רָעֲהָ ם֣יָ דעַ֖וְ החָרָ֔זְמִ ן֙דֵּרְיַּהַ רבֶעֵ֤ 49
פ ׃הגָּֽסְפִּהַ תדֹּ֥שְׁאַ  
 

And all the desert of the east side of the 
Jordan as far as the sea of Arabah under the 
slope of Pisgah. 
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Deuteronomy 29:1-89 

ֹיּוַ ל םתֶ֗יאִרְ םתֶּ֣אַ םהֶ֑לֵאֲ רמֶא֣ אֵ֖רָשְׂיִ־לכָּ־לאֶ השֶׁ֛מֹ ארָ֥קְיִּוַ 1 
השָׂ֨עָ ר֩שֶׁאֲ־לכָּ תאֵ֣  העֹ֥רְפַלְ םיִרַ֔צְמִ ץרֶאֶ֣בְּ ם֙כֶינֵיעֵֽלְ הוָ֤היְ

׃וֹצֽרְאַ־לכָלְוּ וידָ֖בָעֲ־לכָלְוּ  
 

And Moses called unto all of Israel and said 
to them, “You have seen all of which the Lord 
has done before your eyes in the land of 
Egypt to Pharaoh and all of his servants and 
to all of his land.  

תֹ֧אֹהָ �ינֶ֑יעֵ וּא֖רָ רשֶׁ֥אֲ ת֔­דֹגְּהַ ת֙וֹסּמַּהַ םיתִ֛פְמֹּהַוְ ת 2
׃םהֵֽהָ םילִ֖דֹגְּהַ  

The great trials which your eyes saw the 
signs, and the great wonders.  

ֹלוְ 3  םיִ נַ֣זְאָוְ תוֹא֖רְלִ םיִ נַ֥יעֵוְ תעַדַ֔לָ ב֙לֵ םכֶ֥לָ הוָ֨היְ ן֩תַנָ־אֽ
׃הזֶּֽהַ םוֹיּ֥הַ דעַ֖ עַמֹ֑שְׁלִ  
 

But the Lord has not given to you a heart to 
notice, nor eyes to see, nor ears to listen to 
this day. 

ֹל רבָּ֑דְמִּבַּ הנָ֖שָׁ םיעִ֥בָּרְאַ םכֶ֛תְאֶ zלֵ֥וֹאוָ 4  ם֙כֶיתֵמֹֽלְשַׂ וּל֤בָ־אֽ
ֹל ֥�לְעַנַֽוְ םכֶ֔ילֵעֲמֵ ׃�לֶֽגְרַ לעַ֥מֵ התָ֖לְבָ־אֽ  
 

And I led you forty years in the wilderness. 
Your clothes have not worn out upon you and 
your sandals have not worn out upon your 
feet. 

ֹל םחֶלֶ֚ 5 ֹל רכָ֖שֵׁוְ ןיִ֥ יַוְ םתֶּ֔לְכַאֲ א֣  יכִּ֛ וּע֔דְתֵּֽ ן֙עַמַ֙לְ םתֶ֑יתִשְׁ א֣
׃םכֶֽיהֵ­אֱ הוָ֖היְ ינִ֥אֲ  
 

You have not eaten bread, and you have not 
drunk strong drink in order that you may 
notice that I am the Lord your God. 

 גוֹע֨וְ ןוֹבּשְׁחֶ֠־zלֶמֶֽ ןחֹ֣יסִ אצֵ֣יֵּוַ הזֶּ֑הַ םוֹק֣מָּהַ־לאֶ וּאבֹ֖תָּוַ 6
׃םכֵּֽנַּוַ המָ֖חָלְמִּלַ וּנתֵ֛ארָקְלִ ןשָׁ֧בָּהַ־zלֶמֶֽ   

 

 And you went unto this place and Sihon king 
of Heshbon and Og, King of Bashan went out 
against us to battle and we smote them. 

צִ֖חֲלַוְ ידִ֑גָּלַוְ ינִ֖בֵוּארֽלָ הלָ֔חֲנַלְ הּנָ֣תְּנִּוַ םצָ֔רְאַ־תאֶ ח֙קַּנִּוַ י 7
׃ישִּֽׁנַמְהַֽ טבֶשֵׁ֥  

 

And we took their land and we gave her 
possession to the Rubenites and the Gadites 
and to the half tribe of Manasseh. 

ֹזּהַ תירִ֣בְּהַ י֙רֵבְדִּ־תאֶ םתֶּ֗רְמַשְׁוּ 8  ןעַמַ֣לְ םתָ֑אֹ םתֶ֖ישִׂעֲוַ תא֔
פ ׃ןוּשֽׂעֲתַּ ר שֶׁ֥אֲ־לכָּ תאֵ֖ וּליכִּ֔שְׂתַּ  

 

And you will guard the words of this 
covenant and you will do them in order that 
you will be prudent in all you do.” 

 

Joshua 9:9-1010 

 הוָ֣היְ םשֵׁ֖לְ �ידֶ֔בָעֲ וּאבָּ֣ ד֙אֹמְ הקָ֤וֹחרְ ץרֶאֶ֨מֵ וילָ֗אֵ וּר֣מְאֹיּוַ 9
׃םיִרָֽצְמִבְּ השָׂ֖עָ רשֶׁ֥אֲ־לכָּ תאֵ֛וְ וֹע֔מְשָׁ וּנעְמַ֣ שָׁ־יכִּֽ �יהֶ֑­אֱ  

And [Gibeonites] said to him “from a faraway 
land, from which your servants come from 

 
9 The passage is part of the overall speech of Moses to bring the Israelites into a covenant with God. 
10 This passage concerns the Gibeonites, who through deceit, forged an alliance with the Israelites after hearing of 
the Amorites’ defeat. 
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 because the name of the Lord your God, for 
we have heard the rumors and all of which he 
did in Egypt 

 רבֶעֵ֣בְּ רשֶׁ֖אֲ ירִ֔מֹאֱהָ יכֵ֣לְמַ י֙נֵשְׁלִ השָׂ֗עָ רשֶׁ֣אֲ־לכָּ ׀תאֵ֣וְ 10
 רשֶׁ֥אֲ ןשָׁ֖בָּהַ־zלֶמֶֽ גוֹע֥לְוּ ןוֹבּ֔שְׁחֶ zלֶמֶ֣ ן֙וֹחיסִלְ ןדֵּ֑רְיַּהַ
׃תוֹרֽתָּשְׁעַבְּ  
 

And all of which he did to the two kings of 
the Amorites which were in (this) side of the 
Jordan, Sihon, King of Heshbon, and Og, 
king of Bashan, which was in Ashteroth...” 

 

Joshua 12:1-6 

־תאֶ וּשׁ֣רְיִּֽוַ ל֙אֵרָשְׂיִ־ינֵֽבְ וּכּ֤הִ רשֶׁ֨אֲ ץרֶאָ֗הָ יכֵ֣לְמַ ׀הלֶּאֵ֣וְ
םצָ֔רְאַ  רהַ֣־דעַ ן֙וֹנרְאַ לחַנַּ֤מִ שׁמֶשָּׁ֑הַ החָ֣רְזְמִ ןדֵּ֖רְיַּהַ רבֶעֵ֥בְּ

׃החָרָֽזְמִ הבָ֖רָעֲהָ־לכָוְ ןוֹמ֔רְחֶ  
 

And there are the kings of the land which the 
sons of Israel smote and possessed their lands 
in the side of the Jordan towards the rising 
sun from the river of the Arnon as far as the 
mountain Hermon and all of the plains from 
the east. 

 ר֩שֶׁאֲ רעֵ֡וֹרעֲמֵ לשֵׁ֡מֹ ןוֹבּ֑שְׁחֶבְּ בשֵׁ֖וֹיּהַ ירִ֔מֹאֱהָ zלֶמֶ֣ ן֙וֹחיסִ 2
לחַנַ֨־תפַשְׂ־לעַ  קבֹּ֣יַ ד֙עַוְ דעָ֔לְגִּהַ יצִ֣חֲוַ ל֙חַנַּ֙הַ zוֹת֤וְ ןוֹנ֜רְאַ

׃ןוֹמּֽעַ ינֵ֥בְּ לוּב֖גְּ לחַנַּ֔הַ  
 

Sihon, king of the Amorites, living in 
Heshbon ruling from Aroer which is upon the 
shore of the Arnon river and the middle of the 
river and half of Gilead and as far as Jabbok 
river, as the border is of the sons of Ammon. 

ח֙לַמֶּ֙הַ־םיָ הבָ֤רָעֲהָ ם֣יָ דעַוְ֠ החָרָ֗זְמִ תוֹר֜נְכִּ םיָ֨־דעַ ה֩בָרָעֲהָוְ 3  
׃הגָּֽסְפִּהַ תוֹדּ֥שְׁאַ תחַתַּ֖ תיבֵּ֣ zרֶדֶּ֖ החָרָ֔זְמִ  ןמָ֔יתֵּמִ֨וּ תוֹמ֑שִׁיְהַ  

 

And the plains as far as the eastern sea of 
Kinnereth, and as far as the west plain of the 
salt sea east of the road, Beth Jeshimoth and 
the southern area under the slope of Pisgah. 

ר֖תָּשְׁעַבְּ בשֵׁ֥וֹיּהַ םיאִ֑פָרְהָ רתֶ֖יֶּמִ ןשָׁ֔בָּהַ zלֶמֶ֣ גוֹע֚ לוּב֗גְוּ תוֹ 4
׃יעִרֶֽדְאֶבְוּ  
 

And the Territory of Og, king of Bashan, the 
remnant of the Rephaltes living in Ashetroth 
and in Edrei. 

 לוּב֥גְּ־דעַ ןשָׁ֔בָּהַ־לכָבְוּ ה֙כָלְסַבְוּ ןוֹמ֤רְחֶ רהַ֨בְּ לשֵׁמֹוּ֠ 5
z׃ןוֹבּֽשְׁחֶ־ לֶמֶֽ ןוֹח֥יסִ לוּ ב֖גְּ דעָ֔לְגִּהַ י֙צִחֲוַ יתִ֑כָעֲמַּהַוְ ירִ֖וּשׁגְּהַ  

 

And ruling in mount Hermon and in Salcah 
and in all of Bashan to the boundary of the 
Geshurites and the Maachathites, and half of 
Gilead is the boundary of Sihon king of 
Heshbon.  

־דבֶעֶֽ השֶׁ֨מֹ הּנָתְּיִּוַֽ֠ םוּכּ֑הִ לאֵ֖רָשְׂיִ ינֵ֥בְוּ 6 הוָ֛היְ־דבֶעֶֽ השֶׁ֧מֹ 
ס ׃השֶּֽׁנַמְהַֽ טבֶשֵׁ֥ יצִ֖חֲלַוְ ידִ֔גָּלַוְ י֙נִבֵוּארֻֽלָ השָּׁ֗רֻיְ הוָ֜היְ  
 

(These) Moses the Servant of the Lord and 
the Sons of Israel smote and Moses the 
servant of the Lord gave as property to the 
Rubenites, and to the Gadites and to the half 
tribe of Manasseh. 
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Joshua 13:8-10, 15-28, 

 השֶׁ֗מֹ םהֶ֜לָ ןתַ֨נָ ר֩שֶׁאֲ םתָ֑לָחֲנַ וּח֖קְלָ ידִ֔גָּהַוְ י֙נִבֵוּארֽהָ וֹמּ֗עִ 8
׃הוָֽהיְ דבֶעֶ֥ השֶׁ֖מֹ לָ ןתַ֣נָ ר֙שֶׁאֲכַּ החָרָ֔זְמִ ן֙דֵּרְיַּהַ רבֶעֵ֤בְּ םהֶ֔  

 

With [the half tribe of Manasseh] the 
Rubenites and the Gadites took possession 
which Moses gave to them in the eastern side 
of the Jordan as Moses, the servant of the 
Lord, gave to them. 

־zוֹתבְּ רשֶׁ֧אֲ ריעִ֨הָוְ ןוֹנ֜רְאַ לחַנַ֨־תפַשְׂ־לעַ 9  ר֩שֶׁאֲ רעֵ֡וֹרעֲמֵ
׃ןוֹבֽידִּ־דעַ אבָ֖דְימֵ רשֹׁ֥ימִּהַ־לכָוְ לחַנַּ֛הַ  
 

From Aroer, which is upon the shore of the 
Arnon river and the city which is in the midst 
of the valley and all of the plains from 
Medeba from Dibon. 

־דעַ ןוֹבּ֑שְׁחֶבְּ zלַ֖מָ רשֶׁ֥אֲ ירִ֔מֹאֱהָ zלֶמֶ֣ ן֙וֹחיסִ י֙רֵעָ לכֹ֗וְ 10
׃ןוֹמּֽעַ ינֵ֥בְּ לוּב֖גְּ  
 

And all of the cities of Sihon, king of the 
Amorites who ruled in Heshbon to the 
boundary of the sons of Ammon. 

׃םתָֽחֹפְּשְׁמִלְ ןבֵ֖וּארְ־ינֵֽבְ 15 הטֵּ֥מַלְ השֶׁ֔מֹ ןתֵּ֣יִּוַ   
 

And Moses gave to the tribe of the sons of 
Ruben, to their family clan.  

 ןוֹנ֜רְאַ לחַנַ֨־תפַשְׂ־לעַ ר֩שֶׁאֲ רעֵ֡וֹרעֲמֵ לוּב֗גְּהַ םהֶ֜לָ יהִ֨יְוַ 16
׃א בָֽדְימֵ־לעַ רשֹׁ֖י מִּהַ־לכָוְ לחַנַּ֛הַ־zוֹתבְּ רשֶׁ֧אֲ ריעִ֨הָוְ  

 

And it came to pass to them the territory from 
the Arnon which is upon the shore of the 
Arnon river and the city which is in the midst 
of the Valley and all of the plain unto 
Medeba. 

לעַבַּ֔ 17 ת  וֹמ֣בָוּ ן֙וֹבידִּ רשֹׁ֑ימִּבַּ רשֶׁ֣אֲ הָירֶ֖עָ־לכָוְ ןוֹבּ֥שְׁחֶ  
׃ןוֹעֽמְ לעַבַּ֥  תיבֵ֖וּ   

 

Heshbon and all of her cities which is in the 
plain to Dibon and Bamoth Baal and Beth 
Baal Meon. 

׃תעַפָֽמֵוּ תמֹ֖דֵקְוּ הצָהְ֥יַוְ 18  
 

And Jahaz and Kedemoth and Mephath.  

׃קמֶעֵֽהָ רהַ֥בְּ רחַ 19 שַּׁ֖הַ תרֶצֶ֥וְ המָ֔בְשִׂוְ םיִתַ֣יָרְקִוְ   
 

And Kirithaim and Sibmah and Zereth 
Hashaba in the Mountain of the valley. 

׃תוֹמֽשִׁיְהַ 20 תיבֵ֥וּ הגָּ֖סְפִּהַ תוֹדּ֥שְׁאַוְ רוֹע֛פְּ  תיבֵ֥וּ   
 

And Beth Peor and the slope of Pisgah and 
Beth Jeshimoth. 

 רשֶׁ֥אֲ ירִ֔מֹאֱהָ zלֶמֶ֣ ן֙וֹחיסִ תוּכ֗לְמְמַ־לכָֽוְ רשֹׁ֔ימִּהַ ירֵ֣עָ ל֙כֹוְ 21
־תאֶ ןיָ֗דְמִ יאֵ֣ישִׂנְ־תאֶוְ ׀וֹת֣אֹ השֶׁ֜מֹ הכָּ֨הִ ר֩שֶׁאֲ ןוֹבּ֑שְׁחֶבְּ zלַ֖מָ
 ןוֹח֔יסִ יכֵ֣יסִנְ עבַרֶ֔־תאֶוְ ר֙וּח־תאֶוְ רוּצ֤־תאֶוְ ם֙קֶרֶ֙־תאֶוְ יוִ֤אֱ

׃ץרֶ אָֽהָ יבֵ֖שְׁיֹ  
 

And every city of the plain and all of the 
kingdoms of Sihon, the King of the Amorites 
who ruled in Heshbon who Moses smote, him 
with the princes of Midian: Evi and Rekem, 
and Zur and Hur, and Reba, (who were) the 
princes of Sihon dwelling in the land. 
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 ברֶחֶ֖בַּ לאֵ֛רָשְׂיִ־ינֵֽבְ וּג֧רְהָ םסֵ֑וֹקּהַ רוֹע֖בְּ־ןבֶּ םעָ֥לְבִּ־תאֶוְ 22
׃םהֶֽילֵלְחַ־לאֶ  
 

And Bilam, the son of Beor, the soothsayer 
the sons of Israel killed with the sword, 
among those slain by them. 

ֹז לוּב֑גְוּ ןדֵּ֖רְיַּהַ ן 23 ־ינֵֽבְּ תלַ֤חֲנַ תא֣ בֵ֔וּארְ ינֵ֣בְּ ל֙וּבגְּ יהִ֗יְוַ
פ ׃ןהֶֽירֵצְחַוְ םירִ֖עָהֶ םתָ֔חֹפְּשְׁמִלְ ן֙בֵוּארְ  
 

And it came to pass the territory of the sons of 
Ruben the Jordan and this territory (was 
given) as inheritance of the sons of Ruben to 
the clan by the cities and her settlements.  

׃םתָֽחֹפְּשְׁמִלְ דגָ֖־ינֵבְלִ דגָ֔־הטֵּמַלְ ה֙שֶׁמֹ ןתֵּ֤יִּוַ 24  
 

And Moses had given to the tribe of Gad to 
the sons of Gad as to their families.  

ירֵ֣עָ־לכָוְ ר֙זֵעְיַ לוּב֔גְּהַ ם֙הֶלָ יהִ֤יְוַ  ינֵ֣בְּ ץרֶאֶ֖ יצִ֕חֲוַ דעָ֔לְגִּהַ 25
׃הבָּֽרַ ינֵ֥פְּ־לעַ רשֶׁ֖אֲ רעֵ֕וֹרעֲ־דעַ ןוֹמּ֑עַ  
 

And it came to pass to them the territory of 
Jazer and all of the cities of Gilead and half of 
the land to the sons of Ammon to Aroer 
which was upon the face of Rabbah. 

 לוּב֥גְּ־דעַ םיִ נַ֖חֲמַּמִֽוּ םינִ֑טֹבְוּ הפֶּ֖צְמִּהַ תמַ֥רָ־דעַ ןוֹבּ֛שְׁחֶמֵוּ 26
׃רבִֽדְלִ  
 

And from Heshbon to Ramath Mizpah and 
Betanim and from Manahaim, to the border to 
Debir.  

רתֶיֶ֚ 27 ןוֹפ֗צָוְ תוֹכּ֣סֻוְ הרָ֜מְנִ  תיבֵ֨וּ ם֩רָהָ  תיבֵּ֣ קמֶעֵ֡בָוּ   
־םיָ  ה֙צֵקְ־דעַ לבֻ֑גְוּ ןדֵּ֖רְיַּהַ ןוֹבּ֔שְׁחֶ zלֶמֶ֣ ן֙וֹחיסִ תוּכ֗לְמְמַ

׃החָרָֽזְמִ ןדֵּ֖רְיַּהַ רבֶעֵ֥ תרֶנֶּ֔כִּ  
 

And in the valley of Beth haram and Beth 
Nimrah and Succoth and Zaphon the 
remainder from the kingdom of Sihon the 
king of Heshbon of the Jordan and the border 
as far as the edge of the sea of Kinnereth on 
the eastern side of the Jordan. 

ֹז 28 ׃םהֶֽירֵצְחַוְ םירִ֖עָהֶ םתָ֑חֹפְּשְׁמִלְ דגָ֖־ינֵבְּ תלַ֥חֲנַ תא֛  
 

This was the inheritance of the sons of Gad to 
their families the cities and their settlements. 

 

Joshua 21:38-39 

־תאֶוְ דעָ֖לְגִּבַּ תמֹ֥רָ־תאֶ חַצֵ֔רֹהָ טלַ֣קְמִ ר֙יעִ־תאֶ דגָ֗־הטֵּמַּמִוּ 38
׃הָשֶֽׁרָגְמִ־תאֶוְ םיִ נַ֖חֲמַ־תאֶֽוְ הָשֶׁ֑רָגְמִ  
 

And from the tribe of Gad the city of refuge 
for the murderer, Ramoth in Gilead and its 
tablelands and Manahaim and its tablelands. 

־לכָּ הָשֶׁ֑רָגְמִ־תאֶוְ רזֵ֖עְיַ־תאֶ הָשֶׁ֔רָגְמִ־תאֶוְ ן֙וֹבּשְׁחֶ־תאֶ 39
׃עבַּֽרְאַ םירִ֖עָ  
 

Heshbon and its tablelands, Jazer and its 
tablelands in all of the four cities. 
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Judges 11: 12-2811 

 ילִּ֣־המַ רמֹ֑אלֵ ןוֹמּ֖עַ־ינֵֽבְּ zלֶמֶ֥־לאֶ םיכִ֔אָלְמַ ח֙תָּפְיִ חלַ֤שְׁיִּוַ 12
׃יצִֽרְאַבְּ םחֵ֥לָּהִלְ ילַ֖אֵ תָאבָ֥־יכִּֽ zלָ֔וָ  
 

And Jephthah sent messengers to the king of 
Ammon, saying what to you is against me for 
you have come against me to fight in my land. 

 לאֵ֤רָשְׂיִ חקַ֨לָ־יכִּֽ חתָּ֗פְיִ יכֵ֣אֲלְמַ־לאֶ ןוֹמּ֜עַ־ינֵבְּ zלֶמֶ֨ ר֩מֶאֹיּוַ 13
 ןדֵּ֑רְיַּהַ־דעַוְ קבֹּ֖יַּהַ־דעַוְ ןוֹנ֥רְאַמֵ םיִרַ֔צְמִּמִ וֹת֣וֹלעֲבַּ י֙צִרְאַ־תאֶ
׃םוֹלֽשָׁבְּ ןהֶ֖תְאֶ הבָישִׁ֥הָ התָּ֕עַוְ  
 

And the king of the sons of Ammon said unto 
the messengers of Jephthah, for Israel took 
from my hand in coming out from Egypt from 
the Arnon and as far as the Jabbok and to the 
Jordan and now bring them back in peace. 

׃ןוֹמּֽעַ ינֵ֥בְּ zלֶמֶ֖־לאֶ 14   םיכִ֔אָלְמַ ח֙לַשְׁיִּוַ חתָּ֑פְיִ דוֹע֖ ףסֶוֹיּ֥וַ
 

And yet Jephthah continued and sent 
messengers to the king of the sons of 
Ammon. 

ֹיּוַ 15 ֹל חתָּ֑פְיִ רמַ֣אָ הכֹּ֖ וֹל֔ רמֶא֣  ץרֶאֶ֣־תאֶ ל֙אֵרָשְׂיִ חקַ֤לָ־אֽ
׃ןוֹמּֽעַ ינֵ֥בְּ ץרֶאֶ֖־תאֶוְ באָ֔וֹמ  
 

And he said to him, thus says Jephthah, Israel 
has not taken the land of Moab nor the land of 
the sons of Moab. 

 ףוּס֔־םיַ־דעַ ר֙בָּדְמִּבַּ לאֵ֤רָשְׂיִ zלֶיֵּ֨וַ םיִרָ֑צְמִּמִ םתָ֣וֹלעֲבַּ יכִּ֖ 16
ֹביָּוַ ׃השָׁדֵֽקָ א֖  
 

For in going up from Egypt, Israel was 
walking in the desert to the Red Sea and went 
to Kadesh. 

 רמֹ֜אלֵ ׀םוֹד֨אֱ z֩לֶמֶ־לאֶ ׀םיכִ֣אָלְמַ לאֵ֣רָשְׂיִ חלַ֣שְׁיִּוַ 17
ֹלוְ �צֶ֗רְאַבְ אנָּ֣־הרָבְּעְאֶ  zלֶמֶ֧־לאֶ םגַ֨וְ םוֹד֔אֱ zלֶמֶ֣ ע֙מַשָׁ א֤

׃שׁ ֹלוְ חלַ֖שָׁ באָ֛וֹמ דֵֽקָבְּ לאֵ֖רָשְׂיִ בשֶׁ֥יֵּוַ הבָ֑אָ א֣  
 

And Israel sent messengers to the king of 
Edom saying, “please let me pass in your 
land: and the king of Edom did not listen and 
also to the king of Moab he sent but he did 
not accept. And Israel stayed in Kadesh. 

סָיָּ֜וַ רבָּ֗דְמִּבַּ zלֶיֵּ֣וַ באָ֔וֹמ ץרֶאֶ֣־תאֶוְ ם֙וֹדאֱ ץרֶאֶ֤־תאֶ ב 18
־אֹלוְ ןוֹנ֑ ֹביָּוַ רְאַ רבֶעֵ֣בְּ ןוּנ֖חֲיַּ וַֽ באָ֔וֹמ ץרֶאֶ֣לְ שׁ֙מֶשֶׁ֙־חרַזְמִּמִ א֤

׃באָֽוֹמ לוּב֥גְּ ןוֹנ֖רְאַ יכִּ֥ באָ֔וֹמ לוּב֣גְבִּ וּ֙אבָ֙  

And he walked in the wilderness and he 
turned around the land of Edom and the land 
of Moab and he came from the east side to the 
land of Moab and they camped in the side of 
the Arnon and they did not go into the 
territory of Moab for the Arnon was the 
boundary. 

19 zלֶמֶ֣ ירִ֖מֹאֱהָ־z ַלֶמֶֽ ןוֹח֥יסִ־לאֶ םיכִ֔אָלְמַ ל֙אֵרָשְׂיִ חלַ֤שְׁיִּו
ֹיּוַ ןוֹבּ֑שְׁחֶ ׃ימִֽוֹקמְ־דעַ ֖�צְרְאַבְ אנָּ֥־הרָבְּעְנַ לאֵ֔רָשְׂיִ וֹ֙ל רמֶא֤  
 

And Israel sent messengers to Sihon, king of 
the Amorites, king of Hehsbon, and Israel 
said to him, “Please let us pass through your 
land, unto my place” 

 ן֙וֹחיסִ ףסֹ֤אֱיֶּוַ וֹל֔בֻגְבִּ רבֹ֣עֲ ל֙אֵרָשְׂיִ־תאֶ ןוֹח֤יסִ ןימִ֨אֱהֶ־אֹלוְ 20
׃לאֵֽרָשְׂיִ־םעִ םחֶלָּ֖יִּוַ הצָהְ֑יָ בְּ וּנ֖חֲיַּ וַֽ וֹמּ֔עַ־לכָּ־תאֶ  

But Sihon did not trust Israel to pass his 
territory and Sihon gathered all his people and 
encamped in Jahaz, and fought with Israel.  

 
11 The forms part of the whole conflict between Jepthah and the Ammonites 
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 ד֥יַבְּ וֹמּ֛עַ־לכָּ־תאֶוְ ןוֹח֧יסִ־תאֶ לאֵ֜רָשְׂיִ־יהֵֽ­אֱ הוָ֨היְ ןתֵּיִּוַ֠ 21
 בשֵׁ֖וֹי ירִ֔מֹאֱהָ ץרֶאֶ֣־לכָּ תאֵ֚ לאֵ֔רָשְׂיִ שׁ֙רַייִּוַ םוּכּ֑יַּוַ לאֵ֖רָשְׂיִ
׃איהִֽהַ ץרֶאָ֥הָ  
 

And the Lord God of Israel gave Sihon and all 
his people into the hand of Israel and they 
subdued them. And Israel took all the land of 
the Amorites, those living in the land.  

־ןמִוּ 22  קבֹּ֔יַּהַ־דעַוְ ן֙וֹנרְאַמֵֽ ירִ֑מֹאֱהָ לוּב֣גְּ־לכָּ תאֵ֖ וּשׁ֔רְייִּ֣וַ
׃ןדֵּֽרְיַּהַ־דעַוְ רבָּ֖דְמִּהַ  
 

And they possessed all the territory of the 
Amorites, from the Arnon, to the Jabbok, and 
from the wilderness to the Jordan. 
 

ירִ֔מֹאֱהָ֣־תאֶ שׁ֙ירִוֹה לאֵ֗רָשְׂיִ יהֵ֣­אֱ ׀הוָ֣היְ התָּ֞עַוְ  וֹמּ֣עַ ינֵ֖פְּמִ 23
׃וּנּשֶֽׁרָיתִּ התָּ֖אַוְ לאֵ֑רָשְׂיִ  
 

And now the Lord, the God of Israel drove 
away the Amorites before his people Israel 
and now you possess it? 

ֹלהֲ 24  ת֩אֵוְ שׁרָ֑יתִ וֹת֥וֹא �יהֶ֖­אֱ שׁוֹמ֥כְּ ֛�שְׁירִֽוֹי רשֶׁ֧אֲ תאֵ֣ א֞
׃שׁרָֽינִ וֹת֥וֹא וּנינֵ֖פָּמִ וּניהֵ֛­אֱ הוָ֧היְ שׁירִ֜וֹה רשֶׁ֨ אֲ־לכָּ  

 

Will not you take that which Chemosh your 
god (gives you) to possess? And all of which 
the Lord our God has taken before us, we will 
take. 

בֶּ קלָ֥בָּמִ התָּ֔אַ ב֙וֹט בוֹט֥הֲ התָּ֗עַוְ בוֹר֥הֲ באָ֑וֹמ zלֶמֶ֣ רוֹפּ֖צִ־ן 25
׃םבָּֽ םחַ֖לְנִ םחֹ֥לְנִ־םאִ לאֵ֔רָשְׂיִ־םעִ ב֙רָ  
 

And now, are you better than Balak son of 
Zippor, king of Moab, did he contend with 
Israel? Was he fought in battle by them? 

וּ ןוֹבּ֨שְׁחֶבְּ לאֵרָשְׂיִ֠ תבֶשֶׁ֣בְּ הָיתֶ֗וֹנבְבִוּ רוֹע֣רְעַבְוּ הָיתֶ֜וֹנבְבִ 26
 עַוּדּ֥מַוּ הנָ֑שָׁ תוֹא֖מֵ שׁ֥­שְׁ ןוֹנ֔רְאַ ידֵ֣יְ־לעַ ר֙שֶׁאֲ ם֙ירִעָהֶֽ־לכָבְוּ
ֹל ׃איהִֽהַ תעֵ֥בָּ םתֶּ֖לְצַּהִ־אֽ  
 

While Israel was living in Heshbon and its 
settlements and in Aroer and its settlements 
and in all of the cities which are upon the 
hand of the Arnon for 300 years, why did you 
not remove them in that time??? 

ֹל י֙כִנֹאָֽוְ 27  יבִּ֑ םחֶלָּ֣הִלְ העָ֖רָ יתִּ֛אִ השֶׂ֥עֹ התָּ֞אַוְ zלָ֔ יתִאטָ֣חָ־אֽ
׃ןוֹמּֽעַ ינֵ֥בְּ ןיבֵ֖וּ לאֵ֔רָשְׂיִ ינֵ֣בְּ ןיבֵּ֚ םוֹיּ֔הַ ט֙פֵשֹּׁהַ הוָ֤היְ טפֹּ֨שְׁיִ   

 

And I have not sinned against you but you are 
doing evil to me by engaging me in battle. 
The Lord will judge, judging the battle 
between the sons of Israel and between the 
sons the Ammon. 

ֹלוְ 28  חלַ֖שָׁ רשֶׁ֥אֲ חתָּ֔פְיִ ירֵ֣בְדִּ־לאֶ ןוֹמּ֑עַ ינֵ֣בְּ zלֶמֶ֖ עמַ֔שָׁ א֣
פ ׃וילָֽאֵ  
 

But the king of the sons of Ammon did not 
listen to the words of Jephthah that he had 
sent to him. 

 

Isaiah 15: 4-512 

םלָ֑וֹק עמַ֣שְׁנִ ץהַ֖יַ־דעַ הלֵ֔עָלְאֶוְ ן֙וֹבּשְׁחֶ קעַ֤זְתִּוַ 4  And Heshbon and Elealeh cry out. Their 
voice is heard as far as Jahaz.                    

 
12 For the latter prophets, many of the verbs are left ambiguous as to their temporal nature. As a result, my 
translation may differ from other translations. 
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׃וֹלּֽ העָרְ֥ יָ וֹשׁ֖פְנַ וּעירִ֔יָ ב֙אָוֹמ יצֵ֤לֻחֲ ןכֵּ֗־לעַ   Unto thus the armed men of Moab shouts. His 
soul trembles towards it.13 

ה֑יָּשִׁלִשְׁ 5 תלַ֣גְעֶ רעַצֹ֖־דעַ הָחֶ֕ירִבְּ קעָ֔זְיִ באָ֣וֹמלְ י֙בִּלִ   

וֹבּ֔־הלֶעֲיַֽ י֙כִבְבִּ תיחִ֗וּלּהַ הלֵ֣עֲמַ ׀יכִּ֣   

׃וּרעֵֽעֹיְ רבֶשֶׁ֖־תקַעֲזַ םיִנַ֔רֹוֹח zרֶדֶּ֣ יכִּ֚   

My heart cries out to Moab. As far as Zoar, 
Eglath-Shelishiyah,                                       
for within the ascent of Luhith they go up 
weeping,                                                          
for on the road of Horonaim they raise a cry 
of breaking.14 

 

Isaiah 16: 6-1415 

דאֹ֑מְ אגֵּ֣ באָ֖וֹמ־ןוֹאגְ וּנעְמַ֥שָׁ 6  

ס ׃וידָּֽבַּ ןכֵ֥־אֹל וֹת֖רָבְעֶוְ וֹנ֛וֹאגְוּ וֹת֧וָאֲגַּ    

We have heard the pride of Moab, 
exceedingly proud,                                          
of his haughtiness and his pride, and his 
arrogance, but his idle talk is empty.16 

לילִ֑יֵיְ הÉ֣כֻּ באָ֖וֹמלְ באָ֛וֹמ לילִ֥יֵיְ ןכֵ֗לָ 7  

׃םיאִֽכָנְ־zאַ וּגּ֖הְתֶּ תשֶׂרֶ֛חֲ־ריקִ ישֵׁ֧ישִׁאֲלַ   

 

Therefore, Moab wails towards Moab, all 
shall wail,                                                      
for the raisin cakes of Kir-Haraseth you growl 
surely. They are stricken. 

המָ֗בְשִׂ ןפֶגֶּ֣ ללָ֜מְאֻ ןוֹבּ֨שְׁחֶ ת֩וֹמדְשַׁ יכִּ֣ 8  

הָיקֶּ֔וּרשְׂ וּמ֣לְהָ ם֙יִוֹג ילֵ֤עֲבַּ   

רבָּ֑דְמִ וּעתָּ֣ וּעגָ֖נָ ר֥זֵעְיַ־דעַ   

׃םיָֽ וּרבְעָ֥ וּשׁ֖טְּנִ הָיתֶ֔וֹחלֻ֣שְׁ   

For the Fields of Heshbon have languished, 
the vine of Sibmah.                                        
The owners of the nations have stricken its 
red tendrils.                                                    
They have gone to Jazer and have wandered 
in the wilderness.                                          
Her branches lie unnoticed, they have gone 
over the sea. 

המָ֔בְשִׂ ןפֶגֶּ֣ ר֙זֵעְיַ יכִ֤בְבִּ הכֶּ֞ 9 בְאֶ ןכֵּ֡־לעַ  

הלֵ֑עָלְאֶוְ ןוֹבּ֖שְׁחֶ יתִ֔עָמְדִּ z֙וֶיָּ֙רַאֲ   

׃לפָֽנָ דדָ֥יהֵ zרֵ֖יצִקְ־לעַוְ zצֵ֛יקֵ־לעַ יכִּ֧   

Upon thus I weep in the weeping of Jazer 
(for) the vine of Sibmah.                                   
I will saturate you with tears17, Heshbon and 
Elealeh,                                                            

 
13 New American Commentary (Smith, 2007) translates this verse with present verbs whereas the Word Biblical 
Commentary (Watts, 1985) translates with past verbs. 
14 Translation in this passage mostly consistent with translations in both Word Biblical and New American 
commentaries (2007, 1985). 
15 New American Commentary (Smith, 2007), uses mostly present verbs in this passage.  
16 Word Biblical Commentary (Watts, 1985) and New American Commentary (Smith, 2007), use present verbs. 
17 Word Biblical Commentary (Watts, 1985), uses the present form for the phrase.  
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for unto your summer fruit and unto your 
harvest the (battle) shout has fallen. 

ֹל 10 ֹל ן נָּ֖רֻיְ־אֽ א֣ םימִ֥רָכְּבַוּ למֶ֔רְכַּהַ־ןמִ ל֙יגִוָ החָ֤מְשִׂ ףסַ֨אֱנֶוְ   
 
 

עעָ֑רֹיְ  ֹל םיבִ֛קָיְבַּ ןיִיַ֗  ׃יתִּבַּֽשְׁהִ דדָ֥יהֵ zרֵ֖דֹּהַ zרֹ֥דְיִ־אֽ  
 

And joy has been taken, and joy from the 
orchard and in the vineyards, there is no cry 
of joy.                                                            
No treader treads wine in the winepress. I 
have caused their shouting to cease. 

׃שׂרֶחָֽ 11 ריקִ֥לְ יבִּ֖רְקִוְ וּמ֑הֱיֶֽ רוֹנּ֖כִּכַּ באָ֔וֹמלְ יעַ֣מֵ ן֙כֵּ־לעַ   
 

Unto thus my inner parts shall make noise to 
Moab as a lyre and my interior to Kir-
Haraseth18. 

המָ֑בָּהַ־לעַ באָ֖וֹמ האָ֥לְנִ־יכִּֽ האָ֛רְנִ־יכִֽ ה֧יָהָוְ 12  

ֹלוְ ללֵּ֖פַּתְהִלְ וֹשׁ֛דָּקְמִ־לאֶ אבָ֧וּ ׃לכָֽוּי א֥   

 

It shall be, when it is seen, when Moab is 
made weary on the high place,                     
and he comes unto the sanctuary to pray but 
he will not prevail. 

׃זאָֽמֵ באָ֖וֹמ־לאֶ הוָ֛היְ רבֶּ֧דִּ רשֶׁ֨אֲ רבָ֗דָּהַ ה֣זֶ 13  
 

This is the word which the Lord has declared 
unto Moab since. 

 ריכִ֔שָׂ ינֵ֣שְׁכִּ ם֙ינִשָׁ שׁ֤­שָׁבְּ ר֒מֹאלֵ ה֮וָהיְ רבֶּ֣דִּ התָּ֗עַוְ 14
 אוֹל֥ רעָ֖זְמִ טעַ֛מְ ראָ֥שְׁוּ ברָ֑הָ ןוֹמ֣הָהֶ לכֹ֖בְּ באָ֔וֹמ דוֹב֣כְּ ה֙לָקְנִוְ

׃ריבִּֽכַ   
 

And now has declared the Lord saying, “in 
three years as the years of the hired laborer” 
the riches of Moab will be despised in every 
large multitude, and the small remnant will be 
little and without strength. 

 

Jeremiah 48:1-2 

1 לאֵ֗רָשְׂיִ יהֵ֣­אֱ תוֹא֜בָצְ הוָ֨היְ ר֩מַאָ־הכֹּֽ באָ֡וֹמלְ  

םיִתָ֑יָרְקִ הדָ֖כְּלְנִ השָׁיבִ֥הֹ הדָדָּ֔שֻׁ יכִּ֣ וֹ֙בנְ־לאֶ    יוֹה֤

 
׃התָּחָֽוָ בגָּ֖שְׂמִּהַ השָׁיבִ֥הֹ   

To Moab, thus says the Lord of Armies, the 
God of Israel,                                               
Woe unto Nebo, for it will be devastated, it 
will be withered. Kirithaim will be captured 
and will wither.                                                 
The high spot of refuge will be shattered.19 

  ב֒אָוֹמ תלַּ֣הִתְּ ד֮וֹע ןיאֵ֣ 2

יוֹגּ֑מִ הנָּתֶ֣ירִכְנַוְ וּכ֖לְ העָ֔רָ הָ֙ילֶ֨עָ וּ ב֤שְׁחָ ןוֹבּ֗שְׁחֶבְּ  

There is no more glory of Moab. 

In Heshbon, they planned evil against her. 
Go! Let us cut her off as a people,                

 
18 Word Biblical Commentary (Watts, 1985), uses present verbs for their translation of this verse. 
19 Word Biblical Commentary (Keown, 1995) places vs 1-2 with past or present verbs where the New American 
Commentary (Huey, 1993) uses future verbs. 
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׃ברֶחָֽ zלֶתֵּ֥ zיִרַ֖חֲאַ ימִּדֹּ֔תִּ ןמֵ֣דְמַ־םגַּ   

 

you Madmen20 will also be cut off, the sword 
goes after you. 

 

Jeremiah 48: 34-35 

ר֙עַצֹּ֨מִ םלָ֔וֹק וּנ֣תְנָ ץ֙הַיַ֙־דעַ הלֵ֗עָלְאֶ־דעַ ןוֹבּ֜שְׁחֶ תקַ֨עֲזַּמִ 34  
׃וּיֽהְיִ תוֹמּ֖שַׁמְלִ םירִ֔מְנִ ימֵ֣־ םגַּ יכִּ֚ ה֑יָּשִׁלִֽשְׁ תלַ֖גְעֶ םיִנַ֔רֹחֹ֣־דעַ   

 

A cry from Heshbon to Elealeh to Jahaz given 
voice from Zoar to Horonaim, Eglath-
Shelishiyah for too the waters of Nimrim will 
be desolate 

׃ויהָֽ­אלֵ ריטִ֖קְמַוּ המָ֔בָ הלֶ֣עֲמַ הוָ֑היְ־םאֻנְ באָ֖וֹמלְ יתִּ֥בַּשְׁהִוְ 35  I will cause to cease in Moab, declares the 
Lord the ones bringing sacrifices to the high 
places and making smoke to their gods 

 

Jeremiah 48: 45-47 

  םיסִ֑נָ חַכֹּ֣מִ וּד֖מְעָ ןוֹבּ֛שְׁחֶ לצֵ֥בְּ 45

ןוֹח֔יסִ ןיבֵּ֣מִ ה֙בָהָלֶֽוְ ןוֹבּ֗שְׁחֶמֵ אצָ֣יָ שׁאֵ֞־יכִּֽ  

׃ןוֹאֽשָׁ ינֵ֥בְּ דקֹ֖דְקָוְ באָ֔וֹמ תאַ֣פְּ ֹתּוַ    ל֙כַא֙

In the shadow of Heshbon they stand without strength, 
fleeing.  
For a fire has come out from Heshbon, a flame from the 
house of Sihon  
and it has devoured the head of Moab, the crown of the 
sons of uproar.  
 

שׁוֹמ֑כְּ־םעַ דבַ֖אָ באָ֔וֹמ ֣�לְ־יוֹא 46  

׃היָֽבְשִּׁבַּ �יתֶ֖נֹבְוּ יבִשֶּׁ֔בַּ ֙�ינֶ֙בָ וּח֤קְּלֻ־יכִּֽ    

Woe to you Moab! The people of Chemosh have 
perished!  
For your sons have been taken into captivity and your 
daughters into captivity. 
 

 םימִ֖יָּהַ תירִ֥חֲאַבְּ באָ֛וֹמ־תוּבשְׁ יתִּ֧בְשַׁוְ 47

הוָ֑היְ־םאֻנְ  

׃באָֽוֹמ טפַּ֥שְׁמִ הנָּהֵ֖־ד    עַ

“But I will return the holdings of Moab in the future 
days,” 
- the declaration of the Lord, 
  
as far as the judgement of Moab. 

 

Jeremiah 49:1-621 

הוָ֔היְ רמַ֣אָ הכֹּ֚ ןוֹמּ֗עַ ינֵ֣בְלִ 1  To the sons of Ammon, thus says the lord,  

 
20 Madmen, the city, not to be confused with the term “mad men.” 
21 Verbs consistent with translations in both the Word Biblical and New American commentaries (1995, 1993)  



SIHON, POOLS, AND DISASTER: THE MEMORY OF BIBLICAL HESHBON 
 

  

47 

וֹל֑ ןיאֵ֣ שׁרֵ֖וֹי־םאִ לאֵ֔רָשְׂיִלְ ן֙יאֵ םינִ֥בָהֲ   

׃בשָֽׁיָ וירָ֥עָבְּ וֹמּ֖עַוְ דגָּ֔־תאֶ ם֙כָּלְמַ שׁרַ֤יָ עַוּדּ֗מַ   

Are there no sons to Israel? Is there no heir to 
him?                                                           
Why has Milcom possessed Gad and his 
people inhabited its cities? 

הוָ֗היְ־םאֻנְ םיאִ֜בָּ םימִ֨יָ ה֩נֵּהִ ןכֵ֡לָ 2  

המָ֗חָלְמִ תעַ֣וּרתְּ ןוֹמּ֜עַ־ינֵבְּ תבַּ֨רַ־לאֶ יתִּעְמַשְׁהִוְ֠   

הנָתְצַּ֑תִּ שׁאֵ֣בָּ הָיתֶ֖נֹבְוּ המָ֔מָשְׁ לתֵ֣לְ ה֙תָיְהָֽוְ   

׃הוָֽהיְ רמַ֥אָ וישָׁ֖רְיֹ־תאֶ לאֵ֛רָשְׂיִ שׁרַ֧יָוְ   

Therefore, behold, the days are coming, 
declares the Lord,                                    
(when) I will make heard the shout of battle 
against Rabah of the sons of Ammon.            
It will be a heap of desolation, and her cities 
will burn with fire ,                                        
and Israel will take possession of his 
possessions, says the Lord. 

  ה֒בָּרַ תוֹנ֣בְּ ה֮נָקְעַצְ יעַ֗־הדָדְּשֻׁ יכִּ֣ ןוֹבּ֜שְׁחֶ ילִילִ֨יהֵ 3

תוֹר֑דֵגְּבַּ הנָטְטַ֖וֹשׁתְהִוְ הנָדְפֹ֕סְ םיקִּ֔שַׂ הנָרְגֹ֣חֲ  

׃וידָּֽחְיַ וירָ֖שָׂוְ וינָ֥הֲכֹּ zלֵ֔יֵ הלָ֣וֹגּבַּ ם֙כָּלְמַ יכִּ֤    

Wail Heshbon! For Ai has been devastated. 
Cry out daughters of Rabbah!!                    
Gird yourselves with sackcloth! Mourn and 
turn to and from the wall,                                
for Milkam goes into exile with his priests 
and his princes together 

הבָ֑בֵוֹשּֽׁהַ תבַּ֖הַ zקֵ֔מְעִ ב֣זָ םיקִ֔מָעֲבָּֽ י֙לִלְהַֽתְתִּ־המַ 4  
 
  
׃ילָֽאֵ אוֹב֥יָ ימִ֖ הָיתֶ֔רֹצְאֹ֣בְּ ה֙חָטְבֹּֽהַ  

Why do you boast to yourself in your valleys, 
the lowlands that flow, the unfaithful 
daughter?                                                  
Trusting in her treasures, “who will go against 
me??” 

־לכָּמִ תוֹא֖בָצְ הוִ֛היְ ינָ֧דֹאֲ־םאֻנְ דחַפַּ֗ zיִלַ֜עָ איבִ֨מֵ י֩נִנְהִ 5

zיִבָ֑יבִסְ  

׃דדֵֽנֹּלַ ץבֵּ֖קַמְ ןיאֵ֥וְ וינָ֔פָלְ שׁיאִ֣  ם֙תֶּחְדַּנִוְ   

Behold! I will bring unto you, terror! Declares 
the Lord of hosts, from everywhere 
surrounding you,  

you will be scattered, each one before him 
and no one to gather the fugitives.  

ס ׃הוָֽהיְ־םאֻנְ ןוֹמּ֖עַ־ינֵֽבְּ תוּב֥שְׁ־תאֶ בישִׁ֛אָ ןכֵ֗־ירֵחֲאַוְ 6  
 

But afterward, thus I will cause to bring back 
the treasures of the sons of Ammon                 
- Declaration of the Lord 

 

1 Chronicles 6:65-6622 

־תאֶֽוְ הָישֶׁ֑רָגְמִ־תאֶוְ דעָ֖לְגִּ 65 בַּ תוֹמ֥ארָ־תאֶ דגָ֔־הטֵּמַּמִ֨וּ
׃הָישֶֽׁרָגְמִ־תאֶוְ םיִ נַ֖חֲמַ  

 

And from the tribe of Gad, Ramoth in Gilead 
and its pastures and Manahaim and its 
pastures. 

 
22 Forms part of a list of territories given to the Levite Kohathite clans 
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ס ׃הָישֶֽׁרָגְמִ־תאֶוְ 66  And Heshbon and its pastures and Jazer and  רי֖זֵעְיַ־תאֶוְ הָישֶׁ֔רָגְמִ־תאֶוְ ן֙וֹבּשְׁחֶ־תאֶוְ
its pastures. 

 

Songs of Solomon: 7:5 

zרֵ֖אוָּצַ לדַּ֣גְמִכְּ  ןשֵּׁ֑הַ   
zיִנַ֜יעֵ  תוֹכ֣רֵבְּ  ןוֹבּ֗שְׁחֶבְּ  ר֙עַשַׁ֙־לעַ  םיבִּ֔רַ־תבַּ    

z֙פֵּאַ לדַּ֣גְמִכְּ  ןוֹנ֔בָלְּהַ  הפֶ֖וֹצ  ינֵ֥פְּ  ׃קשֶׂמָּֽדַ   

Your neck is as a tower of ivory 
Your eyes are as the pools of Heshbon, by the gate of 
Bath Rabbim 
Your nose is as the tower of Lebanon, facing towards 
Damascus 
 

 

Nehemiah 9:2223 

האָ֑פֵלְ םקֵ֖לְחְתַּוַֽ םימִ֔מָעֲוַ ת֙וֹכלָמְמַ םהֶ֤לָ 22 ןתֵּ֨תִּוַ   

ןוֹבּ֔שְׁחֶ zלֶמֶ֣ ץ֙רֶאֶ֙־תאֶוְ ןוֹח֗יסִ ץרֶאֶ֣־תאֶ וּשׁ֞רְייִּֽוַ   

׃ןשָֽׁבָּהַ־zלֶמֶֽ גוֹע֥ ץרֶאֶ֖־תאֶוְ   

And you gave to them kingdoms and peoples 
and apportioned them to corners.                     
And they took the land of Sihon and the land 
of the king of Heshbon,                                     
and the land of Og, king of Bashan. 

 

Appendix B: Memories 

Passage24 Memories Genre(s) 

Numbers 21: 21-35 Narrative, episodic Narrative 

Numbers 21: 28-29 (song of 
Heshbon) 

Poetic, scenic Poetic, song, taunt 

Numbers 32: 2-5, 37-39 Narrative, collective, 
episodic, connective 

Narrative 

Deuteronomy 1:1-8 Narrative, episodic, collective Narrative, Speech/Sermon, 
exhortation, Law 

Deuteronomy 2:24-37 Narrative, communicative, 
individual, episodic 

Narrative, Law 

 
23 The context entails the people of Israel confessing and acknowledging the Lord’s works 
24 Biblical passages are organized by order into sections by color: Green for the Torah, Purple for the Prophets, and 
Turquoise for the writings 
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Deuteronomy 3:2-3, 6-7 Narrative, episodic, 
communicative, individual 

Narrative, Law 

Deuteronomy 4:44-49 Narrative, collective Narrative, Law 

Deuteronomy 29:1-8 Narrative, collective, 
connective, individual, 
bonding, 

Narrative, Speech, law 

Joshua 9:9-10 Narrative, episodic, 
collective, connective 

Narrative 

Joshua 12:1-6 Narrative, Semantic, 
collective, 

Narrative, list of inheritance 

Joshua 13:8-10, 15-28 Narrative, semantic, 
collective, episodic 

Narrative, list of inheritance 

Joshua 21:38-39 Semantic, narrative, 
collective, episodic 

List of inheritance 

Judges 11:12-28 Collective, narrative, 
individual, communicative, 
episodic 

Narrative 

Isaiah 15:4-5 Poetic, scenic, 
communicative, individual 

Oracle, Poetry 

Isaiah 16:6-14 Poetic, scenic, 
communicative, individual 

Oracle, Poetry 

Jeremiah 48:1-2, 34-35, 45-
47 

Poetic, scenic, 
communicative, connective 

Oracle, Poetry 

Jeremiah 49:1-6 Poetic, scenic, 
communicative, connective,  

Oracle, Poetry 

1 Chronicles 6:65-66 Semantic, collective,   Narrative, list of inheritance 

Nehemiah 9:22 Poetic, communicative, 
bonding, connective 

Poetry 

Songs of Solomon 7:5 Poetic, individual, 
communicative, scenic 

Poetry 
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