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Problem
Many dedicated lay people who are involved in
evangelism often lack good communication skills.
Consequently their effectiveness is impaired and the gospel
work does not advance as it should. This study is
undertaken to discover some of the principles of
communication which can help lay evangelists to communicate

the gospel more effectively.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Method

With the help of Biblical resources and selected
literature on the subject, the project, in part one,
examines some of the modes of Biblical communication found
in both the 0ld and the New Testaments. In part two, the
project presents a training program in the principles of
communication. This training program consisting of six
lectures and deals with the following topics: (1) Jesus and
Paul as Communicators, (2) Principles of Persuasion as
illustrated in the Bible, (3) Appealing to Motives and
Needs, (4) The Use of Language, (5) The Use of the Voice,

and (6) Non-Verbal Communication.

Conclusions
The use of communication principles in evangelism is

Biblical and will help evangelists to become more effective.
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INTRODUCTION

The evangelistic work of the church is the
responsibility of both the professional evangelist and the
laity.! Not until both of them unite together in the Gospel
work can the church hope for the divine commission to be
completed. Hence the Christian church, and in particular
the Seventh-day Adventist church, seeks to engage its
professionals and its laity in the work of evangelism.

The church recognizes that in order for the
evangelisitic work of the church to be successful, training
of both the professional and the lay person is necessary.

A major purpose of this training is to help the church to
communicate the gospel in a such a manner that unbelievers
will understand the claims of Christ in the clearest and
most appealing manner. Therefore training in the field of
communication is essential for both the professional and lay
evangelist.

The training of the professional pastor/evangelist
usually takes place at the seminary or college level whereas
the training of the laity when it takes place at the local

church level, is often conducted by the seminary-trained

IMatt 28:19-20.
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2
professional. However, seminary and college training often
contains inadequate instruction in the vital area of
communication. Hence the professional is not able to pass
on to the layperson that which he has not studied.

As a professional pastor/evangelist and a full-
time trainer of lay evangelists for several years, I have
discovered that some of the greatest skills lay evangelists
lack are communication skills. I have also found that with
adequate training the laity can become skilled communicators
of the Gospel. Hence, this project develops a program in
communications for training lay evangelists which can be
used by professional pastor/evangelists.

This training program has been moulded by my four
years as a Conference evangelist where my special
responsibilities were to train the youth and the laity in
evangelism. During these years, I sought to train them in
many forms of evangelism with the aim of making them as well
rounded and competent as possible. In my experience, a lay
evangelist was anyone who sought to win another to Christ by
any means, whether by preaching in a crusade, door-to-door
witnessing, giving Bible studies, child evangelism or by
just talking to a friend. With this definition of a lay
evangelist in mind, I have sought to include in this project
general principles of communication which the laity can use
in whatever type of evangelism they may engage.

In order to lay a biblical foundation for this
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3
project, the first two chapters outline some of the Biblical
modes of communication found in the 0ld and the New
Testaments. Chapters 3 to 8 are a series of six lectures
which teach lay evangelists communication principles. The
six lectures in chapters 3 to 8 are designed to be used in
Six training sessions with lay evangelists and cover the
following subjects: (1) Jesus and Paul as Communicators, (2)
Principles of Persuasion, (3) Appealing to Motives and
Needs, (4) The Use of Language. (5) The Use of the Voice,
and (6) Non-verbal Communication. Each lecture also
contains classroom exercises and homework assignments which
are intended to help the students implement the
communication principles they have learned.

The first lecture focuses on the communication
skills of Jesus and Paul because they are the best examples
of how to communicate the Gospel. The remaining lectures
deal with practical principles which evangelists can use in
both personal and public evangelism as they seek to
communicate the gospel within the framework of the
doctrinal beliefs of Seventh-day Adventists.

This project does not deal with the subject matter
to be communicated (i.e., the biblical message), but rather
seeks to impart principles which can be used to communicate

the biblical message.
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CHAPTER 1

SELECTED FORMS OF BIBLICAL COMMUNICATION

IN THE OLD TESTAMENT

The Christian faith has a special interest in
communication because it is concerned with the restoration
of a broken relationship between God and humanity.
Restoration of that relationship is impossible without
communication.? Originally God walked in the garden and
spoke with humans face to face®, but when man fell,
communication with God was drastically affected.* No longer
could God and humankind communicate face to face but now
they had to communicate indirectly. Hence, God had to
communicate through such mediums as prophets, signs and
symbols, and eventually through the Incarnation.’ The
purpose of these mediums was to restore and heal the broken

relationship between God and humankind and eventually to

Daniel T. Jenkins, "The Word, the Media, and the
Marketplace, "The Princeton Seminary Bulletin, vol 4, no.2
(1983): 88.

3Gen 1-3.

‘Robert E. Webber, God Still Speaks (Nashville: Thomas
Nelson Publishers, 1979), 205.

SIbid.
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5
restore all relationships affected by the fall.! Through
the atonement, Christ broke the power of evil that holds
sway over the human race so that full communion with God
could be achieved.
A major purpose of Christian communication is to
show to mankind how the relationship between God, humanity,

and God’s creation can be restored.?

From God to Humankind
God is not limited to one mode of revelation and
at different times He communicated in "sundry manners"® to

show His will to humankind. Below are some examples of the

many forms used by God:

The Audible Voice

On rare occasions the revelation from God to
humankind was sometimes audible.®* In the 0ld Testament, God
audibly spoke on two notable occasions: ° (1) at Mount Sinai

when He revealed the ten commandments,® and (2) at the

Tbid.
ITbid.
‘Heb 1:1

‘F. B. Huey, Jr., Yesterday's Prophets for Today’'s
World (Nashville: Broadman Press, 1980), 61.

SJames David Chase, "Radio Spot Evangelism: The
Development of a Research-based Radio Spot Series for

Nominal and Non-Christians" (D.Min. Project Report, Andrews
University, 1977), 8.

SExod 19:9;19-20.
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6
burning bush when God gave Moses his commission to go down
to Egypt.' When the prophets appeared before Israel with a
message, they often said, "The word of the Lord came to me
saying," or "Thus saith the Lord". While it is possible
that this word at times was an audible voice, it was

probably "the still small voice" speaking through the mind.?

Visions

Visions which were usually given to the prophets
were disclosures of the Word by Yahweh.?® For instance, Obad
1:1 equates word and vision by saying: "The vision of
Obadiah. Thus says Yahweh." * Similar introductions can be
found in Isaiah and Amos. Jeremiah says in chap 28:31:
"This is the word that the Lord hath shown me." Ezekiel
begins his writing by saying: "I saw visions of God."’

The content of the visions was generally
communicated to Israel as the Word of the Lord. At times
they were written down for future generations to understand
as in the case of some of the prophecies in the books of

Daniel and Revelation. Often the visions contained

'Exod 3.

’Huey, 60-61.

R.F. Johnson, "Visions," IDB (1990), 4:791.
‘Ibid.

SEzek 1:1.
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7
metaphors such as Ezekiel'’s valley filled with dried bones!,
or Jeremiah’s rod of almond?, the boiling pot?, and the two
baskets of figs.?
Whatever their content, visions were a basic form
of God communicating to man through the prophets. The Lord
said: "If there be a prophet among you, I the Lord will

make myself known to him in a vision."’

Dreams

Dreams were one of the legitimate channels by
which God communicated His will to chosen individuals.®
Dreams or "visions of the night" were a common mode of
revelation in both Israel and the ancient Near East.’ They
were especially prominent in the books of Genesis.?

The dreams reported in the Bible can be classified
topologically as either simple dreams communicated in plain
language (see 1 Kgs 3:5f£f; Matt 1:20; 2:12; Acts 9:10), or

symbolic dreams which often could only be interpreted by

'Ezek 37:1-14.

Jer 1:11-12.

3Jer 1:13-16.

*Jer 24:1-10.

SNum 12:6.

®I. Mendelsohn, "Dreams," IDB (1990), 1:868.
Huey, 61.

f{Gen 28:12; 37:5,9; 40:5.
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8
professionals' (see Gen 40:5-22; Dan 2). The source of
night visions was recognized as God although false prophets

had dreams which prophesied lies.?

Urim and Thummin

Through Urim and Thummin God communicated answers
to questions humans posed.® Clear examples of the use of
Urim and Thummin are found in 1 Sam 23:9-12; 30:7-8. In
both cases David placed a direct question before the Lord.
In the first instance, David asked: "Will Saul come down as
thy servant has heard?", and "Will the men of Keilah
surrender me and my men into the hand of Saul?" 1In the
second instance after David’s and his men’s homes had been
burned down and their families taken captive, David asked,
"Shall I pursue this band? shall I overtake them?" The
reply was, "Pursue for you shall surely overtake them."

The chief priest and the whole priestly class had
access to Urim and Thummin, and all the rulers of Israel
consulted the chief priest in times when decisions of
national importance had to be made.?

Although the precise physical appearance of Urim

and Thummin is not certain, it is likely that they were two

'Mendelsohn, 1:868.
Huey, 62.
3Mendelsochn, "Urim and Thummin," 4:739.

‘Tbid., 740.
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9
stones that decorated the priest‘s garment.! The technique
used in employing the Urim and Thummin is not mentioned in
the Bible.? However, by some mechanical device they could
be used to discern God’s will. Since the word "urim" comes
from the Hebrew word "curse", and "thummin" comes from the
word meaning "perfection", it has been suggested that "urim"

represented a negative answer and "thummin" a positive one.’

Direct voice from an angel

In the 0Old Testament, angels often spoke to men in
a direct voice. For instance, an angel’s voice told Jacob
to return to Canaan.® Hagar was told by an angel that she
was going to give birth to Ishmael.’ An angel also appeared

to Samson’s parents and gave instructions about his birth.¢

From Human to Human
By proclamation
The Hebrew word nabhi, translated "prophet" and

used three hundred times in the 0ld Testament means a

'Huey, 64.

Mendelsohn, "Urim and Thummin," 4:740.
‘Huey, 64.

‘Gen 31:11-13.

‘Gen 16:11.

S$Judg 13:3-5.
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10
"proclaimer".' It has similar meaning to the New Testament
word knpusseiv, which is used about sixty times and means to
make proclamation as a herald.?

The prophets were proclaimers of God’s message and
delivered the Word with authority and urgency. Their
preaching was directly inspired by God and they went as a
herald with a personal message from the King of kings.? The
content of their preaching was built around some profound
doctrine, yet was relevant to everyday life.* After they
denounced the sins of the people and brought messages of
threatened judgment, they also brought messages of hope and
comfort. Sometimes the three occurred together, as in the
case of Nathan and David where David’s sin was rebuked, and
judgment was given him with the comforting statement: "Thou
shalt not die’."

Although they preached to the masses, they
appealed basically to the individual and wanted radical
change to take place within the individual.® While they

preached about the future, often it was in order that people

I0tto Justice Baab, Prophetic Preaching: A New Approach
(Nashville: Abingdon Press, 1958), 14.

’P. H. Menond, "Preaching," IDB (1990), 3:868.
‘Baab, 15.

‘Ibid.

2 Sam 12:1-14.

*Walter C. Kaiser, 0ld Testament in Contemporary
Preaching (Grand Rapids: Baker Book House, 1973), 94.
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11
might change in the present.! The language they used was
often graphic containing metaphors and apt illustrations in

order to fix the truth into the hearers’ minds.?

By spoken parables

A parable is an extended metaphor or simile,
frequently a brief narrative generally used in biblical
times for teaching.? The most familiar type of parable is a
brief narrative which forcefully illustrates a single idea.*

Parables in the Bible differ from metaphors and
similes. A metaphor is a word or phrase literally denoting
one kind of object in place of another by the way of
suggesting a likeness or an analogy between them.’ Simple
metaphors are statements such as "go tell that fox";
compound metaphors include statements such as "give and it
will be given to you; good measure, pressed down, shaken
together, running over, will be put into your lap. For the
measure you give will be the measure you get back” (Luke
6:38).

The transition from a metaphor to a parable is

illustrated in Matt 12:43-45 where Jesus says: "When the

'Baab, 17.
2Ibid. 17.
L. Mowry, "Parable," IDB (1990), 3:649.

‘Tbid.

‘Webster’s New International Dictionary (1961), s.v.
"Metaphor."
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12
unclean spirit has gone out of a man, he passes through
waterless places seeking rest, but finds none."!

The simile contains contrast and comparison and
uses the words as or like, (e.g. "that Satan might sift you
like wheat")?. An example of a transition from a simile to
a metaphor is the comparison of a scribe to the "householder
who brings out of his treasure what is new and what is
old.m"

Although parable usage in the OT is much less
frequent than in the NT*, there are some notable parables
which were used by the prophets to bring home their message
with greater effect. Well-known parables include the
potter’s wheel in Jer 18, the vineyard parable in Isa 28,
Ezekiel’s watchman parable in chap 33, and Nathan’s parable
of the ewe lamb in 2 Sam 24.

The purpose of parables was to communicate God’'s
truth in such a way as to arouse people’s interest in divine

truth.’® Using familiar objects such as a potter’s wheel,

'Tbid.

Matt 12:43-45.

3Ibid.

‘Ibid.

Ellen G. White, Christ’s Object Lessons (Washington,

D.C.: Review and Herald Publishing Association, 1900), 20-
21.
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the prophet could illustrate a spiritual message. God
revealed the unknown through the known.!
The parables of the Bible are simple and so varied
that they appeal to a wide variety of people from different

walks of life.:

By figurative language

The Hebrew language is a language of the senses
and emotions and therefore is alive with imagery that
abounds in metaphors and symbols.’ Following is a

description of some of the major figures of speech.

The metaphor. Metaphors give strength, force,
and beauty to the Hebrew poetry.* The Hebrew prophet’s
speech abounded in metaphorical expressions which were
usually drawn from nature and experience, and helped to
bring their message home forcibly.’

The books of Isaiah, Jeremiah, Ezekielﬂ Hosea,
Amos, Micah and Joel contain some of the most powerful

metaphors. For example in Isa 11:4 it says: "He shall smite

Tbid., 17.
2Ibid., 24.

‘William Cosser, Preaching the 0ld Testament (London:
Epworth Press, 1967), 60.

‘J. G. McIvor, The Literary Study of the Prophets

(London: James Clarke and Co.), 78.

SIbid.
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the earth with the rod of his mouth; And with the breath of
his lips will he slay the wicked."
Another example in Jer 6:28-30 states:
They are all grievous revolters, walking with

slanders: they are brass and iron; they are all

corrupters.
The bellows are burned, the lead is consumed of the

fire; the founder melteth in vain; for the wicked are
not plucked away.

Reprobate silver shall men call them, because the

Lord hath rejected them.

Hos 4:17-19 presents: "Ephraim is joined to idols:
let him alone. Their drink is sour: they have committed
whoredom continually. . . . The wind hath bound her up in
her wings, and they shall be ashamed because of their

sacrifices."

The simile. A simile is a figure of speech where
one thing is likened to something of a different kind or
quality.! Similes in the Bible are not as common as
metaphors, yet in the 0ld Testament there are some noted
examples of similes.’ Isa 31:4 is one:

As the lion and the young lion, growling over his
prey, If a multitude of shepherds be called forth
against him, He will not be dismayed at their voice,
Nor abase himself for the noise of them:

So will Jehovah of hosts come down to fight
Upon Mount Zion, and the hill thereof.
Ps 1:1-3 is another good example:

Blessed is the man that walketh not in the

'Webster’s New International Dictionary (1961), s.v.

"Simile."

McIvor, 6.
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counsel of the ungodly, nor standeth in the way of
sinners nor sitteth in the seat of the scornful.

But his delight is in the law of the Lord; and in
his law doth he meditate day and night.

And he shall be like a tree planted by the rivers of
water, that bringeth forth his fruit in his season;
his leaf also shall not wither, and whatsoever he
doeth shall prosper.

Personification. Personification is presenting or
conceiving something as a person'. It is one of the most
common figures of speech in Hebrew prophetic literature?.
Habakkuk’s ode found in Hab 11:10,11, is a fine example:

The mountains saw thee and they were afraid;
The tempest of the waters passed by;
The deep uttered his voice,
And lifted up his hands on high.
The son and moon stood still in their habitation;
At the light of thine arrows as they went,
At the shining of thy glittering spear.

Apostrophe. An apostrophe is a direct address to
an object.? A good example is found in Isa 47:1 which says:
"Come down and sit in the dust, O virgin daughter of Zion;

Sit on the ground, throneless, O daughter of the Chaldeans. "
The sword song of Jeremiah offers another good example

0 thou sword of Jehovah,

How long will it be ere thou be quiet?

Put up thyself into thy scabbard,

Rest and be still.

How canst thou be quiet,

seeing that Jehovah hath given thee a charge
Against Ashkelon and the sea shore?

There hath he appointed it.

Tbid., 84.
2Ibid.
31bid., 85.
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Interrogation. Interrogation is natural to poetry
and oratory and tends to heighten feeling.!'

Amos uses interrogation with great skill in Amos
3:3-6:

Shall two walk together

Except they have agreed?

Will a lion roar in the forest

When he hath no prey?

Will a young lion cry out

If he hath taken nothing?

Can a bird fall in a snare on the earth
Where no sin is set for him?

Shall a snare spring up from the ground
And hath taken nothing at all?

Shall the trumpet be blown in a city
And the people be not afraid?

Shall evil befall a city

And Jehovah hath not done it?

Exclamation. Exclamation is an act of crying out
expressive or strong feelings.? Isa 14 contains a number of
exclamations. Two examples will suffice. The first one in
vs. 4 says: "How hath the oppressor ceased. The golden city
ceased." The second in vs. 12 states: "How art thou fallen
from heaven, O, Lucifer, the son of the morning. How art
thou cut down to the ground, which didst weaken the

nations."

'Ibid. 86.

Webster, s.v. "Exclamation."
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Onomatopoeia. Onomatopoeia is the use of words the
sound of which suggest the sense.! In the 0ld Testament it
was used to represent sound, motion, and feeling.?

Two good examples are found in Isaiah. The first
is an example of sound and motion found in Isa 27:12:°
"Hoy hamon ammim rabbim kahamoth yammim yehemain" which
means: "Ah the uproar of many peoples which roar as the
rushing of the waters." The second is the soothing voice of
consolation found in Isa 40:1: "Nahamu nahamu amni, dabbern
al lebh Jerushalaim" which means: "Comfort ye, comfort ye my

people; speak comfortably to Jerusalem."

Paronmasia. Paronmasia is playing on words and is
one of the most frequent rhetorical devices to be found in
Hebrew literature.*

Some of the best examples of paronmasia may be
found in Mic 1:10-13:

Tell it not in Gath (Tell Town)

Weep not at all:

At Beth-le-apharah (Dust-town) have I rolled myself in
the dust.

Pass away, O inhabitant of Shapir (Beauty) in
nakedness and shame:

The inhabitant of Zaanan (March town) is not come
forth:

The wailing of Bethezel (Nearby house) shall take you
from the stay thereof.

'Webster, s.v. "Onomatopoeia."
McIvor, 90.
‘Ibid.

‘McIvor, 91.
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For the inhabitant of Maroth (Bitterness) waiteth

anxiously for good,

Because evil is come down from Jehovah, unto the

gate of Jerusalem.

Bind the chariot to the swift steed, O inhabitant of

Lacish (Horse town),

She was the beginning of sin, to the daughter of Zion;

For the transgressions of Israel were found in thee.!
Apocalyptic language

Before we study apocalyptic language, let us make
some general comments. The word "apocalypse" is derived
from Rev 1:1 which means unveiling.? Common characteristics
of this form of literature are:

1. Its authority rests on visions and dreams rather
than on the "word of the Lord" as do many other 0ld
Testament writings.® These dreams and visions were always
in written form as opposed to the "word of the Lord" which
was usually delivered orally by the prophets.?

2. Symbolism is used frequently and often comes in

the form of animals or numbers. At other times familiar

objects such as metals, statues, and wheels take on a

'Tbid., 91-92.
Raker 50.
3Ibid., 51.

‘William Barclay, The Revelation of John,
(Philadelphia: Westminster Press, 1976), 1:3.
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symbolic meaning.'! This symbolism was often unintelligible
to God’'s enemies against whom some of it was directed.?

3. It deals with cosmic rather than national
issues.’ The Hebrew prophets thought primarily in terms of
this present world. As well as calling for repentance and
obedience, they were concerned with social, economic, and
political justice whereas the apocalyptical writers dealt
with the dissolution of this world rather than its
reformation.* The age of prosperity would come as an act of
direct intervention by God. Then God’s chosen people would
be vindicated and receive what was rightly theirs. Included
in the cosmic scheme are battles between: God and Satan,
good and evil angels, truth and falsehood, the defeat of
evil, and the inauguration of God’s righteous rule.’

4. There is an eschatological emphasis where
heavenly secrets are revealed concerning events which will
attend the end of the world.® For instance, Elijah will

announce the Messiah’s coming.’” The earth will tremble at

'Dan 2:32-41.

’Barclay, 4.

M. Rist, "Apocalyticism," IBD (1962), 1:160.
‘Barclay, 5.

‘Rist, 1:158.

‘Baker, 50.

'Barclay, 6.
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the Messiah’s glory,'! and there will be a resurrection from
of the dead.?

Having outlined some general characteristics of
apocalyptic literature, we now look at the main
characteristic of apocalyptic literature which is
symbolism.?

The word symbol comes from the Greek word
symballein which means "to make a comparison.*" Striking
symbolism, which is partly obscure in meaning but for the
most part intelligible, is the major characteristic of
apocalyptic language.’ It is especially used by seers when
outlining the course of history without employing historical
names.® In the Old Testament, the most striking apocalyptic
symbolism is found in the book of Daniel.’” In Dan 7:1-18,
the past and the future are represented by weird beasts®,

some of which are mythological in origin.? A lion, a bear,

'Ibid.
’Ibid., 9.
‘Baker, 508.
‘Baker, 508.

Rist, 1:160.

*Baker, 152.

'See Dan 7-11.

%.H. Kooy, "Symbolism, Symbolics," IDB, 4: 475.

‘Rist, 1:160.
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a leopard, and a dragon are used to symbolize kingdoms and
kings.!

Also present in the book of Daniel is the symbolic
use of numbers which was considered to have mystical
significance among ancient peoples.? The way numbers are
expressed in Daniel indicates symbolism.? For example, in
Dan 7:25 the phrase "time, two times, and half a time" is
phrased in a peculiar way, whereas in Scripture when an
interval of three and a one-half years is indicated it is
expressed by the natural phrase: three years and six
months.* The same is true of the 2300 days mentioned in Dan
8:14 because periods of more than a year are never expressed
as days in the Bible.’ Examples of other 0ld Testament
passages where numbers are used symbolically are: the four
guardians around the throne in Ezek 10, and the four
chariots patrolling the earth in Zech 6:1-8.°

As well as using symbolism, apocalyptic.language is

usually dramatic in character’ telling a story by describing

Dan 7:17, 23.
Rist, 1:160.
SFord, 301.

‘Ford, 301. See also Luke 4:25; Jas 5:17.

SFord, 301.
SIDB, 4:564.
"Ibid., 58.
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the actions of people or objects.! In the apocalyptic
section of Isa 24 for instance, the earth reels to and fro
like a drunkard (vs. 20); in vs. 22, the kings of the earth
are being shut up in prison. Joel has the nations coming
down to the valley of Jehoshophat?, while Amos has the Lord

sending a famine on the land,’? and Daniel has beasts coming

out of the sea.?

By dialogue

Dialogue is a well-established literary form
throughout the 0ld Testament in narrative, prose, and poetic
material.’ Well-known examples are Yahweh’s dialogue with
Abraham concerning the fate of Sodom and Gomorrah,® the
dialogue between the ten spies and Joshua and Caleb,’ the

discussion over Micah'’s lawsuit; ® and practically the whole

book of Malachi.?

'Webster, s.v., "Dramatic."
Joel 3:12.
3Amos 8:11.

‘Dan 7:3.

SJohn T. Willis, "Dialogue between Prophet and Audience
as a Rhetorical Device in the Book of Jeremiah." Journal for

the Study of the 0ld Testament 33 (October 1985) :63.
‘Gen 18:22-23.

"Num 13:25-14:10.
}Mic 6:1-8.

‘Willis, 63.
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V.E.Gonzalez, in his D.Min. project on seven 0ld
Testament preachers', noted that four of them included
dialogue in their addresses: Moses, Joshua, Elijah, and
Jeremiah.

In Deut 29:24-8, Moses introduced a dialogue to
call attention to the importance of his sermon.? In Josh
24:16-27, there is a dialogue which developed naturally
between Joshua and the children of Israel as they were moved
by Joshua’s personal appeal to choose whom they would
serve.’ In 1 Kgs 18: 21-40, Elijah’s whole sermon,
addressed to Israel and the prophets of Baal, is developed
in a dialogue style' as, like Joshua, he calls upon Israel
to choose whom they will serve.

In Jer 8:12-22 and 9:12-16, dialogue is introduced
in order to stress the point concerning what would happen to

Israel if they broke the covenant.’

Summary and Conclusions

The purpose of Christian communication is to

restore the broken relationship between God and humankind,

'Emilio Vilimar Gonzalez, "A Design for a Segment on
the Methods of Selected 0ld Testament Preachers to be
Included in a Course in Homiletics" (D.Min. project report,
Andrews University, 1990), 7.

’Gonzalez, 56.

3Ibid., s58.
‘Tbid.
SIbid., 65.
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and to create a dialogue between the two. God, Who tried to
restore this relationship through various methods, sometimes
spoke audibly, while at other times angels spoke to humans
on His behalf. God gave dreams and visions to prophets who
conveyed His message plainly to people. They proclaimed,
they dialogued, they spoke in parables, and they pointed
sinners to the "Messiah". The prophets spoke "the word of
the Lord, " using the graphic language and imagery of the
Hebrew tongue which contained such devices as similes,
metaphors and personification. We conclude that a study of
the 0ld Testament forms of communication will be informative

to those who wish to communicate God’s message today.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



CHAPTER 2

SELECTED FORMS OF BIBLICAL COMMUNICATION

IN THE NEW TESTAMENT

From God to Humankind
Visions

Visions are, in general, imparted to a prophet and
contain communications that are not usually accessible to
the majority of God’s people.! They are the revelation of
the Word and will of God to men by the inspiration of the
Holy Spirit.? Whereas a dream usually happens at night, a
vision usua’ly occurs when one is awake, although the one
receiving the vision can oscillate between the sleeping and
awake state.’

In the New Testament, the apostles and prophets
alike were given visions.* As in the 0ld Testament, New

Testament visions were often given when people needed

'B. D. Napier, "Vision," IDB (1962), 4:791.

Merril F. Unger, "Vision," Baker's Dictionary of
Theology, 791.

3Ibid.

*T. Chriton Mitchell, "Vision," Beacon Dictionary of
Theology, 541-2.
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guidance. Cornelius is guided to Peter,'! Paul is guided to
Macedonia,? and the seven churches of Revelation were given
guidance by John’s vision.
Other instances of visions include when Peter was
taught by a vision not to look upon the Gentiles as unclean’
and when Paul was given the vision of Christ on the road to

Damascus.*

The Audible Voice

As previously mentioned, the revelation f£rom God to
man is sometimes audible.’ On the road to Damascus, Christ
spoke directly to Saul so that even his travelling
companions heard God’'s voice.® At the transfiguration,
God’s voice came from a cloud saying: "This is my beloved
Son, whom i have chosen; listen to Him."’ At Christ’s
baptism, God’s voice also was heard saying: "Thou art my

beloved Son; with thee I am well pleased."®

'Acts 10:1-5.

’Napier, "Visions", 791.
3Acts 10:10-16.

‘Acts 9:3-8.

SHuey, 61.

®Acts 9:4-7.

"Luke 9:31.

fLuke 3:22, RSV.
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The Holy Spirit speaking

Several times in the New Testament the Holy Spirit
speaks directly to people. In the book of Acts, the Spirit
told Phillip to go and join the Ethiopian’s chariot!. Later
it told Peter to go and meet three men’?, and then told the
church at Antioch to set apart Paul and Barnabus.’

At other times the Spirit speaks, but seemingly
through inspiration.® When Paul says "the Spirit speaks
expressly," in 1 Tim 4:1, he is emphasizing that his words
are inspired by the Spirit.’ When Paul was in Tyre and the
disciples warned him through the Spirit not to go down to
Jerusalem, their warning was also by the inspiration of the

Spirit.®

Direct voice from an angel
In the New Testament the Greek word angelos is used
171 times to refer to supernatural beings.’ These

supernatural beings often communicate God’s messages to men

lActs 8:29.
Acts 10:19-20.
3Acts 13:2.

‘International Critical Commentary on the Pastoral
Epistles, p. 47.

STbid.
SActs 21:4.

'Alex R. G. Deasley, "Angel," Beacon Dictionary of
Theology, 36.
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in a direct voice. An angel appeared to Zechariah to
announce John’s birth! and later to foretell Christ’s
birth?’. At the tomb, an angel told the women not to be
afraid’. When Peter was in jail, an angel told him to
follow.* In the book of Revelation, the whole apocalypse is

related to John by an angel.’

The Incarnmation of Jesus

In the New Testament, God’s mode of communication
is through His Son Jesus Christ Who is the Word Who became
flesh.® Heb 1:1-2 says: "When in former times God spoke to
our forefathers, He spoke in fragmentary and varied fashion
through the prophets. But in this final age He has spoken
to us through His Son.*"

The.incarnation of Jesus is not only the mode of
God’s communication, but is also the climax of His self
communication as well as the focal point of His

communication with man.” Therefore, His incarhation is

'Luke 1:13.

Luke 1:26-37.

Matt 28:5.

‘Acts 12:8.

SRev 1:1.

'’Kund Jorgensen, "Models of Communication in the New
Testament, " Missiology: An International Review 4 (October
1976) :467.

'Webber, 96.
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b. At the podium they take one step forward for
emphasis and say: The sacrifice of Jesus is the basis of
our salvation.
c. Then they step backwards indicating to the
audience that they’re allowing the point to sink in.
3. Split into groups of three and read Psalm 23 trying
to convey the following facial expressions:
a. Serenity--vss. 1-3.
b. Certainty--vs. 4.
c. Joy and gladness--vss. 5-6.
4. Deliver a one minute speech to your group
maintaining even eye contact with them 80-90 per cent of the

time.

Homework Assignment

The objective of this assignment is to give the
student practice in reinforcing a speech with non-verbal
communication.

1. Using part of a speech you or someone else has
written, study the speech with the aim of reinforcing the
ideas it contains with non-verbal communication. Practice
the non-verbal communication in the mirror. Present a five
minuite section of your speech in class. (Make sure that it

is reinforced by non-verbal communication.)
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