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Problem
The Adventist emphasis on cognitive knowledge agfthlioral change instead of
deep changes of worldview assumptions and allegianthe main concern of the present
work. Itis easier to emphasize cognitive beleaisl behavior than to do the difficult task
of working to change the underlying worldview press that drive behavior. The
emphases on cognitive beliefs and behavior hagiémetly generated syncretism,
created loyalty based on surface advantage inste@eeper allegiance, and hindered the

Seventh-day Adventist Christian message from badapted to different cultures.



Method
An interdisciplinary library research is conductecestablish the foundational
knowledge of worldview concepts providing the miefior discussion and development
of worldview analysis and transformation. Basedlase tools, a process of worldview

analysis and transformation is applied producisgiall sample result.

Results
Worldview concepts are analyzed and described barséd historical
developments. Furthermore, stages human beinge thoough in worldview formation
are suggested recommending a Biblically shapeddwienlv process for worldview
transformation and, finally, implications of worigw studies for mission and ministry

are shown.

Conclusions

This study has demonstrated the role of worldviewnabling a person to see
reality and, at the same time, blinding a persomfseeing reality fully leading to the
following conclusions; first, it is essential forigaions that missionaries and ministers
undertake a personal worldview analysis that willde them to perceive how their
worldview assumptions influence their beliefs, wayjudgment, and behavior. This
evaluation will also help missionaries to deteetaarof life in need of spiritual renovation
leading to a personal reencounter with God. Sedbrglessential to conduct a thorough
worldview analysis of people in context. Carefdrigview analysis determines the best
strategies for missions. The final goal of Advsninissions is worldview transformation

leading to a biblically shaped worldview. Thisahly be possible by understanding a



people’s worldview and analyzing it under the lighScripture that will indicate the
necessary changes to produce shifts in allegiafmbt®w compromising the cultural

essence.
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CHAPTER 1

INTRODUCTION

Problem

As the Adventist Church faces the twenty-first ceptworldview becomes a key
issue in ministry and mission. The distance betweaions and ethnical groups has
increasingly shortened bringing to the surface @\kadge about different ways of life
never experienced in the known history of the plan&hile this reality is exciting it is
also challenging. The paradigm that the Adve@istirch functions under in ministry
and missions does not reflect the changes of gteéntury. Technology,
communication, and transportation have changethtiascape of most nations, but the
Adventist paradigm for ministry and mission oftaredooks or, at least, displays an

inability to face such changes.

The Adventist emphasis on cognitive knowledge agfthlioral change instead of
deep changes of worldview assumptions and allegianthe main concern of the present
work. It is easier to emphasize cognitive beleaigl behavior than to do the difficult task
of working to change the underlying worldview press that drive behavior. The
emphases on cognitive beliefs and behavior hagiémetly generated syncretism,
created loyalty based on surface advantage inste@eeper allegiance, and hindered the

Seventh-day Adventist Christian message from badapted to different cultures.
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Task
The task of this dissertation is to analyze argtdee the historical development
of worldview concepts, to suggest stages humargbeitove through in worldview
formation, to develop suggested approaches foichibt shaped worldview
transformation, and to show the implications of Maiew studies for mission and

ministry.

Justification

First, in Seventh-day Adventist literature littlashbeen written about worldview
much less its implications for ministry and missorit is imperative for Adventist
missions to identify, evaluate, and shape the waeld of individuals as well as social
groups in the process of discipling the nationsgGbrist. The emphases on changes in
beliefs and behavior have contributed to lost mesmbecause such changes were often
rather superficial. This dissertation aims to sypgygventist ministry and missions with
an element to shape a renewed Adventist paradigmiro$try and missions for the
twenty-first century.

Second, not communicating at worldview level caoaéad to syncretism.
When only the belief system is changed, the uredterorldview is likely to takeover
producing attitudes that are different from thdddedystem. In order to develop a true
Christian identity changes must occur at the waedmMevel.

Third, being able to understand the people’s cdriseas important as to know
the biblical content. Worldview concept is impaoittéor Christian mission because any
attempt to cross-cultural ministry will face theedeof understanding the context where

people live, how they think and behave, and why theso. If the knowledge about the
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people, one wants to minister to, is not correatguired, one may incur in the risk of
miscommunication and the message may be rejectzdibe of lack of efficient
communication. Worldview studies allow gospel warsto understand the ways of
thinking of the people as well as there pictureeaflity, then, this information will guide
missionary and ministers as they define specifatsgies to communicate at the

worldview level.

Definition of Terms

The term mission (singular) is used in this waterring to the good news that
God is in mission to save the world. The missibthe church is to follow the
commandment of Jesus to preach the gospel of Gmeegto all nations and specifically
to preach the everlasting gospel within the contéxhe three angel's message of Rev
14: 6-12' Missions (plural) refer to the venture of the ettuparticipating in God’s
mission. Any particular form of participation iro@'s mission to save the world is the
work of missions. These concepts underline theraption of this dissertation that
missions are done anywhere and everywhere in diffdormats. The paradigm of
missions has changed from overseas missions te-ctidure missions. Modern
communication, transport, and technology in geneaalsformed the world into an urban
global web. Missions today are cross-culturaldadtof cross-country. Geographical
barriers are falling and the mission field has camthe front door of Christian churches
everywhere. As a reflection of this concept naidcsion will be made between mission
and ministry or missionaries and ministers. Magms are missionaries and missionaries

are ministers. When doing ministry one is involuednission activities and when doing
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missions one is ministering to people. Cross-caltcommunication happens between
different generations, races, social economicalsels, urban and rural, literate and
illiterate, ethnic groups, gender, etc. Basednimassumption, the differentiation

between ministry and mission is seen as artifenal therefore unnecessary.

Limitations

The multidisciplinary characteristic of missiologl studies makes mission
research a difficult task. Parameters and lingtegtiare essential boundaries that enable
the researcher to finish the task. This is the e@th the present work and the following
are the limitations guiding the study.

First, this dissertation does not aim to providie@nition of worldview since it
has been sufficiently suppli€édThese definitions are used to set the stagenéor t
discussions that contribute toward accomplishimgptoposed task.

Second, this dissertation does not intend to bawstive rather, the material
researched is selected according to perceivedaietgmoward the overall goal.

Third, this dissertation does not focus on anysigeworldview. The focus is on
worldview concepts and how they can be appliedviaridview analysis in different
contexts.

Fourth, the implications presented in the lasptdaare partial and by no means

exhaustive. Each implication of worldview for m@ss provides enough material for

The New International Version of the Bible is used throughout this study.

’For worldview definitions see Michael Kearn&yorld View (Novato, CA:
Chandler & Sharp, 1984), 41, and Charles H. K@&t,stianity in Culture: A Sudy in
Dynamic Biblical Theologizing in Cross-Cultural Perspective (Maryknoll, NY: Orbis,
1979), 53.
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another dissertation. The goal of the implicatisastion presented in this work is to
raise awareness and foster discussion and futihwing.
A final limitation is the recognition that my wdkrliew limits and shapes thinking
and conclusions making this work a partial attetogirovide a discussion on worldview

and its implications for Adventist missions.

M ethodology and Assumptions

This study focuses on presenting the concept oldwiew and drawing
implications for Adventist missions. The currehapter presents the preliminary
considerations setting the stage for the dissertatChapter 2 presents a necessary
review of literature to accomplish a twofold tafikst, to introduce essential literature in
worldview studies. Because missiology draws froemyndifferent fields of inquiry, an
introduction to the major ideas and players is asagy to guide missionaries through the
process of understanding the tools other disciplhreeve to offer. Second, a review of
literature presents the foundational knowledgereeds to advance one’s understanding
of worldview discussions.

Chapter 3 discusses worldview from different agpeé clear understanding of
what the characteristics and functions of worldviEmsist of is essential before one is
able to use the concept in missions. Differentiglges have different concerns about
worldview studies but it is cultural anthropolodpat has contributed the most for the use
of worldview concepts in missions. How a worldvisarves a person and how it is part
of the daily life of peoples are some of the questithat chapter 3 addresses while
chapter 4 deals with the process of worldview asialgnd transformation. In chapter 4,

worldview is presented as a tool for missions isheoto communicate efficiently and
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produce the intended impact. Worldview analysisresented as the prerequisite for any
attempt at mission work. Following worldview arsil; the chapter discusses the next
step in missions, which is to produce worldviewgf@rmation. It is argued that the goal
of Adventist missions is to produce worldview trEmmation in the direction of a
biblically shaped worldview. This transformatiama to produce permanent changes in
allegiance, assumptions, and premises that will teachanges in behavior.

An analysis of the terms “Christian worldview” afimblical worldview” are also
presented to show their inaccuracy in favor of éeloénformed and more accurate
terminology for worldview and Adventist mission.

The discussion in these chapters culminates widipter 5, where some
preliminary implications for Adventist mission aeggested. One of the greatest
contributions missiology brings to theological saglis the awareness that although
Christians must live by biblical principles, thdgalive in a defined context. This
context places the Christian community in a his@rtime that is one of the forces
shaping who they are. Although recognizing thatistians must live by the Word, the
awareness that the context shapes the individeakpts the pressing challenge of
understanding the context as well as biblical r@veh. A well-balanced missiological
ministry must master the divine revelation but alederstand people groups and their
context.

On one hand, to rely only on biblical studies mead to irrelevancy because
mission strategies and methods may be out of tawiththe needs of the people or their
reality. On the other hand, a mission work bagdg on human studies and human

needs may be at risk of becoming unscriptural.nBanissions in a technological
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postmodern society, the Seventh-day Adventist Gharast not be irrelevant or
concerned only with social issues. A well balangesision will be informed by
Scripture, therefore, biblically rooted, and alstormed by human studies, methods, and
tools of research to understand the people in togitext. Biblical studies and human
studies supply the tools for better-informed missiork as illustrated in figure 1.

To apply our theological understanding to humamtexts using human studies,
tools, and methodology does not lower the bibletahdards of Adventism. On the
contrary, it revives the standards since they nsakese to the context and are not foreign
to the community surrounding the local congregatigaventist ministry needs to be
missional to produce stronger local communitiebalfevers who can believe, live, and
testify about Adventist understanding of biblicavelation without being extracted from

their local context or community.

Divine
Revelation
Biblical Theology of Mission LQJ Anthropology
Biblical Studies ) o Humans Studies

Systematic Theology of Mission Sociology
Mission History I Psychology

Human

Context

Figure 1. Missional MinistrySource: By the author.



CHAPTER 2

WORLDVIEW CONCEPTS

History of Worldview
A foundational knowledge of worldview is necesstaryormulate guidelines for
worldview studies. An introduction to worldviewusties will be provided by reviewing
the history of the concept in different disciplirea®d its major influences. Furthermore,
special attention will be given to the field of wukl anthropology as the field that has

contributed the most to worldview studies in migsio

An Overview

In undertaking research on worldview concepts itriportant to understand the
historical background of its developments in acaddnerature. One of the expectations
from this work is to create, among Seventh-day Auigé missionaries, an interest in the
study of worldview and its influence on missior@@ne of the ways to demonstrate the
importance of the concept of worldview is to shawimuch interest this subject has
generated among the various disciplines. In thégpter, an overview of the history of
the concept as well as a related literature revigiNde presented to set out the
foundational knowledge concerning the concept afldwiew. Furthermore, this chapter

will demonstrate the importance the subject hasived from different disciplines.



9
Historical Development Among Various Disciplines
German speaking scholars have been the leadinkgtisiand writers about
worldview as a concept.The origin of the English word “worldview” is fno the
German wordNeltanschauung This term was coined by Immanuel Kant in 1790.
Even though there is an interest among Englishispgacholars in several disciplines in
worldview studies, no systematic work has beentarigbout the development of the
concept throughout the different disciplines uB€iD2, when David K. Naugdigublished

his significant work on worldview studies. Althdugiorldview studies among religious

'David K. NaugleWorldview: The History of a Concefsrand Rapids, MI:
Eerdmans, 2002), xviii. Naugle refers to Albertindxert, "Besprechungen von R. M.
Meyer's ‘Vierhundert Schlagworte Zeitschrift fur Deutsche WortforschuBg1902);
Albert Gombert, "Kleine Bemerkungen zur Wortgeshheg' Zeitschrift fur Deutsche
Wortforschung (1907); Alfred Gotze, "Weltanschauunguphorion: Zeitschrift fur
Literaturgeschicht@5 (1924); Helmut G. Meier, “Weltanschauung’: &n zu einer
Geschichte und Theorie des Begriffs” (Ph.D. digsiyersitat zu Munster, 1967) as
some of the German scholars who wrote on worldwencept (Nauglé/Norldview 56).
Another helpful discussion is presented by AlbertWoblters, "On the Idea of
Worldview and Its Relation to Philosophy,"$tained Glass: Worldviews and Social
Scienceed. Paul A. Marshall, S. Griffioen, and RichardMbuw (Lanham, MD:
Universtiy Press of America, 1989). Also, see pagefor a more detailed discussion on
German speaking thinkers and the concepvVeltanschauung

2Under the word “worldview,” we discover that it ee$ to the translation of the
German wordNeltanschauungThis word is a compound word froteltmeaning
“world,” and Anschauungneaning “view.” Its English definition appearsfaowed: “a
comprehensive conception or apprehension of thédvespecially from a specific
standpoint.” Merriam-Webster Ind’he Merriam-Webster DictionargSpringfield, MA:
Merriam-Webster, 2004).

]Immanuel Kant and Werner S. Pluh@ritique of Judgmentindianapolis, IN:
Hackett Pub. Co., 1987), 111-12.

*Naugle is a professor of philosophy at Dallas Bapfiniversity in Dallas, TX.
Even though he has written from a Christian perspechis work goes beyond the
evangelical scope because it is not limited to gelcal academia. He has written often
on worldview from a philosophical and Christianguctive. For more of his written
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groups have received increased attention in redeades,it has been the object of

research in secular disciplines for several ceesuais it will be shown below.

Worldview and Philosophy

Philosophy was the earliest discipline to refigabn worldview. The central
inquiry for philosophers is abstract ideas or thdagather than behavior as the product
of a personal worldview. Because of that some argye that the discipline of

philosophy is irrelevant for missions since thégiais mostly interested in pragmatic

works see his personal web site; http://www.Dbu/Edugle/Index.Asghosted by
Dallas Baptist University, 2004, accessed 12 J@& R

Christians, in general, are awakening to the faat éxplicit human beliefs and
behaviors are mostly based and expressed reflegtitggper level of assumptions about
reality. Some of the main players in worldviewatission among Christians are Francis
A. SchaefferThe Complete Works of Francis A. Schaeffer: A @arisNVorldview 5
vols. (Westchester, IL: Crossway Books, 1982); Arth. Holmes, "Phenomenology and
the Relativity of World-Views, Personalist48 (1967); Arthur F. Holme&ontours of a
World View Studies in a Christian World View; vol. 1 (GraRdpids, MI: Eerdmans,
1983); Arthur Frank Holmessact, Value, and Go@lGrand Rapids, MI: Eerdmans,
1997); James W. Sirdhe Universe Next Door: A Basic Worldview Cataldd ed.
(Downers Grove, IL: InterVarsity Press, 1997); Jaié Sire Naming the Elephant:
Worldview as a ConcefDowners Grove, IL: InterVarsity Press, 2004);a8riJ. Walsh
and J. Richard Middletorif,he Transforming Vision: Shaping a Christian Woview
(Downers Grove, IL: InterVarsity Press, 1984); P@uHiebert Cultural Anthropology
(Philadelphia, PA: Lippincott, 1976); Paul G. Hiehd&nthropological Insights for
Missionaries(Grand Rapids, MI: Baker Book House, 1985); PauH@bert,
Anthropological Reflections on Missiological Iss€sand Rapids, MI: Baker Book
House, 1994); Paul G. Hiebert, "Conversion and &aelw Transformation,"
International Journal of Frontier Missionk4, no. 2 (1997); Paul G. Hiebert,
"Transforming Worldviews, 2003," Manuscript, Deeld, IL; Paul G. Hiebert and Eloise
Hiebert Menesedncarnational Ministry: Planting Churches in Bantribal, Peasant,
and Urban Societie@Grand Rapids, MI: Baker, 1995); Charles H. Kr@ftyistianity in
Culture: A Study in Dynamic Biblical TheologizimgCross-Cultural Perspective
(Maryknoll, NY: Orbis, 1979); Charles H. KrafGhristianity with Power: Your
Worldview and Your Experience of the Supernat(#ain Arbor, MI: Vine Books,

1989); Charles H. KrafAnthropology for Christian WitnegMaryknoll, NY: Orbis,
1996). Further discussion about Christian worldvig given in chapter 3.
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phenomena instead of philosophical ideas. Two maianales may properly present
two examples on how philosophy is important to misstudies.

First, the very idea about reality, which is workdlv, is placed beneath culture
and is the major influence, which determines thby deehavior or phenomena of a given
culture. Therefore, the theory of worldview mayphes understand the implicit motifs
directing daily human manners. Antony Flew, defgi#Veltanschauungffirms that the
“term is applied to a philosophy affecting the pigad (as opposed to purely theoretical)
attitudes and beliefs of its adhentésSecond, philosophical ideas have proven to be the
very fuel of culture change. Philosophical thempeimarily influence the intellectual
community, namely universities and other educatioaaters, which are often located in
urban centers that assimilate new ideas easiea ddmsequence, the philosophical mood
will permeate society, producing transformatioret thre visible through social products
or behavior. The philosophy of the present wiltamly shape future generations like

the past philosophies have influenced the present.

'Antony Flew,A Dictionary of PhilosophyLondon: Macmillan, 1979), s.v.
“Weltanschauund

One of the great examples of how philosophies érfae society is the “post-
modern condition.” The idea of Postmodernism vitas$ flaunched by Friedrich
Nietzsche late in the nineteenth century. But it wathe 1970s that, according to Grenz,
a “full-scale frontal assault” happened. It “camanh the rise of deconstruction as literary
theory which influenced a new movement in philogoph. Philosophical
Postmodernism” (Stanley J. GredzPrimer on Postmodernisfrand Rapids, MI:
Eerdmans, 1996], 5). What was just a philosophiwbry can be partially recognized
today in a variety of phenomena, especially in Apsr pop-culture. For the main
proponents of postmodern philosophies, see Jadgresla and Peggy KamuA
Derrida Reader: Between the Blinf/dew York: Columbia University Press, 1991);
Michel Foucault and Paul RabinoWhe Foucault ReaddiNew York: Pantheon Books,
1984); Richard RortyQbjectivity, Relativism, and Tru{i€ambridge; NY: Cambridge
University Press, 1991), which are considered bgn@ias the “central dictum of
postmodern philosophy” (Grenz, 7).
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The two examples above present a clear link betweephilosophical ideas and
daily social behavior.

The German branch of philosophical studies conngrthie history of ideas was
the first to systematize the history\Weltanschauuny Naugle summarizes those ideas
by saying that “from its coinage in Kant, who apgdly used the term only once and for
whom it was of minor significance, it evolved ratlggickly to refer to an intellectual
conception of the universe from the perspectiva biman knower”’

From its first appearance in Kant’'s writind§eltanschauungvas adopted by one
of his disciples, Johann Gottliébln accordance with Kant, Gottlieb portrays
Weltanschauungs “the perception of the sensible worfdIt has to be pointed out that
the term received no alteration in Gottlieb’s wiggs. Another aspect of interest from a
Christian perspective is that the term, at thahpevas heavily related to theological
concerns. Gottlieb, following the path of his preessor, was developing Kant’'s theory
of human moral freedom at a theological level. rhikd, commenting on Kant’'s
argumentation of making room for “faith,” concludést by faith, Kant meant “a moral

worldview.”

Naugle, 55-56.
?|bid., 59.

3Johann Gottlieb Fichté\ttempt at a Critique of All Revelatipttans. Garrett
Green (Cambridge; NY: Cambridge University Pre€38). It was originally published
in 1792, just two years after Kant's first usage.

“Naugle, 60.

®Holmes,Fact, Value, and GqdL18. Kant's postulate is that human “freedom is
the precondition of morality” as presented by Hankact, Value, and Gqdl20. His
final argument would be in favor of a moral deitytloe postulation of the existence of
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The real metamorphosis on tAéltanschauunchowever, took place later with
Friedrich Wilhelm Joseph von Schelling, as affirngdMartin Heidegget. In von
Schelling, the concept progressed to a more aededinition as “a self-realized,
productive as well as conscious way of apprehendntinterpreting the universe of
beings.? In the end, “worldviews themselves, if only thciare a response to the
problem of the existence and meaning of the wanhd, at least sketch a subliminal
answer to the ultimate question of existence.”nfits birth with Kant to von Schelling,
“the term’s primary meaning shifted from the segdorthe intellectual perception of the
cosmos.?
The concept experienced an escalated attentiontfisnpoint forward. Naugle
captures its momentum in this description:
At the opening of the twentieth century, the repataof Weltanschauung reached a
climax. Countless books and articles employedubs in their titles. . . .
Weltanschauung captured the imaginations not ohlgeoGerman intelligentsia, but
of thinkers throughout Europe and beyond. The telimguistic success is seen by
how readily it was adopted by writers in other Epgan languages either as a
loanword, especially in the Romance languagess ar@lque (or copy word) in the

idiom of Slavic and Germanic languages. Among teen@anic family of languages,
Danish and Norwegian haverdensanskuelsss its equivalent, a term Wolters thinks

God who is the giver of a universal moral law alsba@ judge. Holmes continues
proposing that “the connection is that God is thly deing in whom holinesspreme
goodness) and self-sufficiengyeffecthappiness) exist and are united. God is thus the
moral ideal, his will is moral law, and he himsslthe only adequate cause of our
highest good—a happiness proportioned to virtectording to Kant, “It is necessary to
assume the existence of God” and “what motivategitbhman] will to act morally is the
belief that there is a judge of all things and dimate moral order in the universe.”
Holmes,Fact, Value, and Gqdl23-24.

Martin HeideggerThe Basic Problems of Phenomenoldiudies in
Phenomenology and Existential Philosophy (BloomongiN: Indiana University Press,
1982), 4.

Ibid.

*Naugle, 61.
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may have been minted by Soren Kierkegaard . . dihédas developed
varldsaskadninglcelandic usekeimsskodurand Dutch has employed the
compoundvereldaanschouwingr wereldbeschouwing. . Afrikaans
wereldbeskouin@gnd the Frisiamvraldskoging. . . Polish utilizes the word
swiatopogladand the Russian equivalentmsrovozzrenie . . weltanschauung has
made its way as a loanword into a number of phpbgzal dictionaries in French and
Italian . . . it seems that worldview was indeeddea with legs, migrating
throughout Europe, where it found lodging in a &griof linguistic and cultural
contexts:
Its transcontinental influence also left its trat¢he English-speaking countries.
Even though there is a certain lack of referencgdddview as a concept in English
encyclopedias and dictionaries of philosophy, “nbekess, the frequent use of the term
by numerous thinkers across the disciplines seramngruent with its neglect by

English-speaking philosophers.”

Worldview and the Natural Sciences

As we turn now to natural science, the central irygshifts from abstracts ideas
and thoughts to questions on epistemology. The &gistemology means the “study or
a theory of the nature and grounds of knowledge@alby with reference to its limits
and validity.® The main question is what is knowledge and, rth is the attempt to

define what is true knowledge and what is falsededge.

lbid., 62-64.

?Ibid., 66. For a detailed discussion on worldvievd philosophy, see Naugle,
68-186.

3Merriam-Webster Onlineyww.webster.com, s.v. “epistemology” (5 January
2005).



15

The first person to be focus on is the Jewish-Huagascientist Michael Polanyi
who was frustrated with the so-called “destructidEuropean civilization® Polanyi
concentrated on the question of: why did we dedfanppe? He states that changes in
the spiritual and intellectual realm resulted ia treterioration of the moral standards
upon which Europe was established. As a resuhisfdeterioration, many atrocities
were inflicted against European civilizations. PRalanyi this lack of moral standards
was the main element that led to the persecutidgheofews by Hitler. In the late stage of
Polanyi’s life he shifted from being one of thede® researchers in physical chemistry
to being one of the leading philosophers in scmaicerns. His thinking was particularly
associated with the atrocities during World WarHlis conclusion was that the problem
resided in an objectivist conception of sciencadetd from a human and moral base.
Polanyi suggests that the problem was not linke'thi advancement of technology,”
but was the very “effect of science on our worléwi”® Thus, he proposed an alternative
ideal of knowledge that was set forth in his ma$itiential philosophical works,

Personal Knowledg&which was written between 1951 and 1958 afterétisement.

Polanyi defines his “Personal Knowledge” theoryabguing “that into every act of

Naugle, 188.

“Michael Polanyi, "Works of Art," (unpublished lecés presented at the
University of Texas and the University of Chicagebruary-May 1969), 30, quoted in
Richard Gelwick;The Way of Discovery: An Introduction to the ThdugitMichael
Polanyi(New York: Oxford University Press, 1977), 5-6ol&hyi uses world view as
two words while this work uses the term as one wdrdnakes no difference using one
word or two and is left as a personal choice ofersi In this dissertation worldview is
applied as one word but it may appear as two wordsiotations in order to respect the
choice of the cited writer.

3Michael PolanyiPersonal Knowledge: Towards a Post-Critical Philpkp
(Chicago, IL: University of Chicago Press, 1974).
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knowing there enters a passionate contributiom@fierson knowing what is being
known, and that this coefficient is no mere impetitan but a vital component of his
knowledge.* The apprehension of this knowledge about thereatevorld will
influence the person’s worldview. In the formatmithis worldview he adds that “we
must inevitably see the universe from a centreglyuithin ourselves and speak about it
in terms of a human language shaped by the exigentihuman intercourse. Any
attempt rigorously to eliminate our human perspectiom our picture of the world must
lead to absurdity® Polanyi's idea reflected both a new approachmkedge as well as
a critique on the modern scientific assumptionigéotive knowledge.

Polanyi first proposed a tacit dimension for hurkaowledge. He postulated that
the greater part of a person’s knowledge is hidereath the surface. These hidden
aspects of propositional knowledge form a structirtmnought. Thus, “we know more
than we can tell* Second, Polanyi suggested that knowledge is pat$o the sense
that it is obligated in character based on “thaemtcAugustinian model in which faith
establishes the basis for knowledgetie argued that in the fourth century St. Auguestin
brought the history of Greek philosophy to an endlining the first post-critical

philosophy. His teaching basically articulatect tlbknowledge is a gift of grace,

“Unless ye believe, ye shall not understand®ith the Enlightenment, confidence in the

"Ibid., xiii.

’Ibid., 3.

3Michael PolanyiThe Tacit DimensiofGarden City, NY: Doubleday, 1966), 4.
“Naugle, 191.

*Polanyi,Personal Knowledge266.



17
human rational and empirical elements as foundaltifum knowledge and science grew,
overshadowing the doctrine of faith as a cognisearce. Modern critical philosophy
was born. With Polanyi’s critique of the moderswasptions, he calls us to “recognize
belief once more as the source of all knowledgdhird, he said that “because of the
tacit dimension and fiduciary nature of personawledge, the task of truth seeking is
always carried out in a circle, thereby entailifgl and inducing humility? Humans
have limitations and prejudices, which enable thehnow things neither exhaustively
nor objectively. And finally, Polanyi concludesattfbecause of the tacit dimension,
fiduciary character, and circular nature of persénawledge, it must be communicated
by means of alternative pedagogiésThis alternative pedagogy is introduced as
learning through example. The following quotatisthe explanation of this process as
described by Polanyi:
To learn by example is to submit to authority. Yollow your master because you
trust his manner of doing things even when you oaanalyze and account in detail
for its effectiveness. By watching the master amailating his efforts in the presence
of his example, the apprentice unconsciously pigkthe rules of the art, including
those which are not explicitly known to the mastenself. These hidden rules can be
assimilated only by a person who surrenders hintgdlat extent uncritically to the
imitation of another. A society which wants to me® a fund of personal knowledge
must submit to traditiof.

A second person, who paid attention to worldviex aatural science, is Thomas

Kuhn. Kuhn’s theory, which goes beyond naturatisce is very relevant to mission

Ybid., 267.
’Naugle, 192.
3lbid., 194.

*Polanyi,Personal Knowledges3.
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studies because it is utilized by one of the mostidant missiologists of the last
century, namely, David Bosch in hisansforming Missiori Bosch utilized Kuhn’s
theory to propose paradigm shifts in theology amssimlogy. Bosch also develops the
emergence of a postmodern paradigm that has bednasedefine mission and
missiology, and consequently ministry.

Born in Cincinnati, Ohio, Thomas Kuhn received RIsD. in physics from
Harvard University. Kuhn's most renowned worR e Structure of Scientific
Revolutionswhich he wrote while a graduate student in thigzakphysics at Harvard.
The work is a direct attack on the traditional vehyinderstanding authority, rationality,
and the nature of scienteHis greatest contribution to worldview studiessvia
recognize that scientific research, contrary to ainde premises of modern science, is

not objective rather “it is always conducted witkte jurisdiction of a paradigm or

David J. BoschTransforming Mission: Paradigm Shifts in Theolodybssion
(Maryknoll, NY: Orbis, 1991).

’David Bosch’s discussion is beyond the scope atethiion of this dissertation.
His work is here cited as an evidence of the imfageof Kuhn's theory, which has been
spread and has influenced several areas of inquireduding theology. For further
information on Bosch’s discussion, see Ibid., 181-5

*Thomas S. KuhriThe Structure of Scientific Revolutiogsl ed. (Chicago:
University of Chicago Press, 1996). Kuhn's worksviast published as a monograph in
thelnternational Encyclopedia of Unified SciencBue to the massive interest and a
good deal of controversy, it was published in btwkn by the University of Chicago
Press in 1962. Itis required reading in sevards of study such as education, history,
psychology, research, and history and philosoplscnce. It has been translated into
sixteen languages and has sold some one millioilegowhich is remarkable for an
academic work.

*Naugle, 196.
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worldview.” As Gary Gutting states, “to acceptarguligm is to accept a comprehensive
scientific, metaphysical, and methodological woidsh.”*

The idea of paradigm shifts defended by Thomasnkshin fact, a conceptual
framework providing values, standards, and methagles in which science will be
based in practicing scientific research. Kuhn’sagagm shift theory serves worldview
studies because it introduces the idea of a sstafmptions that shape and gives limit to
scientific practice. Kuhn'’s theory is relevant &ese, following this argumentation,
science research cannot be without bias or prejedtsn The very atmosphere of the
time will determine what acceptable science iswhdt it is not. Kuhn recognizes that
the objective world that is out there to be knowrsbience is actually partially shaped by
the scientific mind conducting the scientific resa In the same fashion, Ruth
Benedict stated some fifteen years before Kuhn that woeldhor “custom,” as she
called it, “did not challenge the attention of sb¢heorists because it was the very stuff
of their own thinking: it was the lens without whithey could not see at afl.’As a pair
of glasses, the paradigm or worldview shapes alaiwhat scientists see.

Kuhn’s paradigm revolution states that the scienpirogress is not due to linear
scientific achievements but a shift in paradigi¢hen a new theory, normally contrary

to a traditional and established one is accepbednéw assumptions that come with the

'Gary GuttingParadigms and Revolutions: Appraisals and Applimasi of
Thomas Kuhn's Philosophy of Scielfd®tre Dame, IN: University of Notre Dame Press,
1980), 12.

Benedict is a notorious anthropologist that witleie detailed attention in the
literature review later in this chapter.

Ruth BenedictPatterns of CulturéNew York: Houghton Mifflin Company,
1934), 9.
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new way of thinking and researching must be accepttead of the former one. Thus, a
new paradigm with a new set of assumptions wiltlgigcience from that point on
causing a “paradigm revolution.” Therefore, alesces are “worldviewishly’guided.

While Michael Polanyi is considered a pioneer arfgostmodern kind of thinker
in the area of contemporary epistemology and tlilegdphy of science?Thomas Kuhn
“Iis the contemporary thinker who has brought pagawdi into prominence, and by
implication worldviews.® His theory, to a certain extent, validates thecept that
worldview is involved in shaping human thought, tinusness, and influencing

academic, philosophical, and theoretical activjtiesluding natural science.

Worldview and the Social Sciences

The social sciences deal with things related tmdou patterns of behavior. Their
guestions are different from the natural sciendgckvare concerned with physical
matters. The social sciences are concerned wathuiman psyche (psychology), society
(sociology), and culture (anthropology).

The discussion here will be limited mainly to psgidgy and sociology showing
how they have contributed to the theoretical dismrsof worldview in missions. A

separate section is dedicated to reviewing thevaelditerature of anthropology.

'David Naugle introduces this term that would nicatiiculate what this
dissertation is trying to accomplish. It is to giree mission “worldviewishly” (Naugle,
XVi).

?Ibid., 206.

3Ibid., 205.
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In Psychology

Psychology is divided into several sub-branchestudy. Worldview has been
the concern for psychologists in areas such agitgelevelopment, trauma, marriage,
and the like. It is beyond the scope of this overview to coasieach aspect. Two of the
most influential players in psychology will be higited for this discussion.

The first one is Sigmund Freud whom, although ér@etl that psychoanalysis
could provide a complete worldview, assumed thatipsanalysis should accept the
scientific one® He declared that psychoanalysis is based uposgie set of
assumptions as science. He described the sceentfildview in three arguments. First,
modern science is anchored in naturalism, meanhiaigthe only valid source of
knowledge is the intellectual work of research.e@hthe premises of science is a “sharp
rejection of certain elements alien to” it, whieecording to Freud, are “revelation,
intuition or divination.* Of course, one of his intentions was to preseligion as
superstition and categorize the religious worldwes inferior to the scientific one.

Second, to accommodate his statements concerngngsowith the nature of

The relationship of practical theology with psyatmy is notable. For more on
worldview and psychology, see Bryce Bernell Auggeer“World View, Marital
Satisfaction and Stability” (Ph.D. diss., Univeysif Denver, 1986); Devora Carmil and
Sholomo Brenznitz, "Personal Trauma and World Viesre-Extremely Stressful
Experiences Related to Political Attitudes, Religig3eliefs, and Future Orientation?"
Journal of Traumatic Strest(July 1991); Carol C. Molcar, "Effects of WoNtlew on
Purpose in Life,'Journal of Psycholog$22 (July 1988); L. J. Myers, "ldentity
Development and Worldview—Toward an Optimal Congelfization,"Journal of
Counseling and Developmerd (1991); Anne V. Sutherland, "Worldframes andiGo
Talk in Trauma and SufferingJournal of Pastoral Card9 (1995).

Sigmund Freud, "The Question of a Weltanschautingthe Concordance to
the Standard Edition of the Complete PsychologWalks of Sigmund Freu@Boston,
MA: G. K. Hall, 1980), 158.
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psychoanalysis that may be considered a pseudaosciea argued that the mental
aspects of human beings are the object of sciestifidy as well as nonhuman or
physical things. One may think that it was stretgtthings too much to compare the
study of human minds with disciplines such as clsémbr biology. But Freud insisted
that the psychoanalysis “contribution to scienes precisely in having extended
research to the mental field.” Without this extensscience would be considered
incompleté® Third, in his eyes, the scientific worldview isgitivist and modern. Freud
believed that science was the hope for a bettardutDavid Naugle precisely concludes
that “Freud’s anxious longing and hope is thatiarddic rationality will reign supreme
among human beings. The rule of reason, he bslievi# guarantee nonetheless a
proper place for the affective dimensions of hurifanand will serve as the rallying
point for the unity of the racé ”Consequently, even though Freud consciously may n
have intended to create a psychoanalysis worldvuieswpropositions transmitted a set of
assumptions that would not just guide, but alsold/tay the foundation for his
psychoanalysis practice. In this way, he did dgvel naturalistic and scientific
positivistic shaped worldview to be followed bydted generations of psychoanalysts.

The second influential psychologist who used thecept of worldview was Carl

G. Jundg’ He certainly is not as renowned as Sigmund Freutsurely has his place in

bid., 1509.
2|bid.
*Naugle, 216.

“Carl Gustav Jung is one of the most influentiabtigs in psychoanalysis. He
was born in July 26, 1875, in the small Swiss gi#laf Kessewil. He developed a
passion for ancient and contemporary languageasaaRly, his career choice was
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worldview development. In one of his lecturesdegeloped an analysis of the
relationship between psychotherapy and worldviévhas to be pointed out that he had
considerable disagreement with Freud in accepliagbncept of a scientific worldview
as the framework for psychoanalysis. While Fretldifmed strict scientificity for his
theories, Jung is much more receptive to the irikées of psychotherapeutic practice.”
As Jones and Butman indicate, “the analytic apgraddung is certainly more open to
the ineffable and mysterious than any other mgppr@ach to people-helping. Although
it embraces aspects of the scientific approactgidarthought refuses to embrace the
spirit of scientific objectification or reductioms It repeatedly reminds us of mysteries
beyond our current comprehension and understariding.

In Psychotherapy and a Philosophy of |.deng proposes five relationships
between psychotherapy and worldview. First, hendahat a successful handling of

psychotherapy analysis would take into considenatie deeper issues and questions

archeology, but he graduated in medicine at thevéfgity of Basel. Further, working
under the famous neurologist Richard von Krafftrighihe decided on psychiatry as his
career. Freud, at the time, was already a knowohm&nalyst and most of his theories
formed the theoretical background for Jung. Evemgh Freud’s theories influenced
him as well as their personal friendship, Jung digd his theory from Freud'’s in several
aspects. Carl Jung’s great contribution is histhef personality, which was initiated
by questions raised during and mostly becauseeofitst World War. The piece that is
particularly reviewed in the present work is anlgsia of the relationship between
psychotherapy and worldview, which was originallyaadress given at the Conference
for Psychology, in Zurich, 26 September 1942. dsvwranslated and published under,
"Psychotherapy and a Philosophy of Life, Tine Practice of Psychotherapy: Essays on
the Psychology of the Transference and Other St&hjgollingen Series 20 (Princeton,
NJ: Princeton University Press, 1966).

Naugle, 218.

’Stanton L. Jones and Richard E. Butmidogdern Psychotherapies: A
Comprehensive Christian Apprais@owners Grove, IL: InterVarsity Press, 1991),
qguoted in David K. NaugléVorldview: The History of a Concefférand Rapids, MI:
Eerdmans, 2002), 218.
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about the meaning of persons and the world as é&ewhoperson must be analyzed as a
whole, including their philosophy of life.Second, in his model, the condition of the soul
is determined by two elements, the physical andrtbetal. It means that there are some
mental traits and ideas, such as ethical, aestmeligious, and others, that affect the
person as do physiological cauéehird, the suggestion is made that the
psychotherapist “can expect revelations and disonssbout one’s philosophy of life to
arise out of the . . . dialectical and contrapustalcture of the souf” He warns that in
some cases the therapist will be led to have diedagth the patient, driven by his
philosophy of life, and vice-versa. The fourthreént also points to the relationship
between the two worldviews of the therapist andpdgent. Jung advises that this kind
of philosophical discussion should not just be exgeto come up, but the therapist
should expect that he may be asked to explainaBedfor his recommendation or
counselind’ Finally, Jung outlines a picture of worldview linding its characteristics,
functions, and difficulties.

As the most complex of psychic structures, a mphisophy of life

[Weltanschuunjgorms the counterpole to the physiologically ciiethed psyche,

and, as the highest psychic dominant, it ultimatigtermines the latter’s fate. It

guides the life of the therapist and shapes th# gibihis therapy. Since it is an

essentially subjective system despite the mostaigoobjectivity, it may and very

likely will be shattered time after time on collgj with the truth of the patient, but it

rises again, rejuvenated by the experience. Cdowieasily turns into self-defence
and is seduced into rigidity, and this is inimitalife. The test of a firm conviction is

1Jung, "Psychotherapy and a Philosophy of Life," 76.
“lbid., 77.
*Naugle, 219.

“Jung, "Psychotherapy and a Philosophy of Life," 78.
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its elasticity and flexibility; like every other alted truth it thrives best on the
admission of its errors.

David Naugle lists some elements that are sicpnifi in developing a definition
of worldview in psychology. He says that (1) a lderew determines its holder’s
destiny in life, (2) it guides the life of the tlapist, (3) it forms the contours of therapy
itself, (4) it strives for objectivity but is esd&lly a subjective system of thought, (5) it
may be shattered in confrontation with a patieatMall survive and even thrive as a
result of the experience, (6) it can harden intdeath-like rigidity, (7) it must develop the
ability to bend, and (8) it must admit its mistakesl learn from them. “At the center,

then, of life and therapeutic practice is an atedminativeWeltanschauung’

In Sociology

Sociology has been a fertile field for the worldvieoncept. Several leading
sociologists have written about worldview or hawetcibuted to worldview studies.
Men such as Peter Berger, Talcott Parson, Thomelsnhann, Karl Mannheim, and
others have provided some useful information abfweitopic, even though other terms
are utilized to refer to what we are here callimyhdview. Terms such as ideology,
social frameworks, background assumptions, parasligte., are linguistic
differentiations of a similar subject. The aboeacepts can especially be found in areas

such as sociology of knowledge. For reasons afespavill concentrate on two works.

Ybid., 79.
“Naugle, 220.

®0One insightful treatment of the contributions of Bocial Sciences for
missiology is found in Edward Rommen and Gary CorMissiology and the Social
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A third consideration will be given later in thiapter as we review the literature of
Talcott Parson.

Peter Berger and Thomas Luckmann’s works are itapbcontributions to
contemporary sociologly. They have influenced certain theories in sociplofy
knowledge. The traditional models and methodsyayee concerned with theoretical
frames of intellectual history, thought, and iddasg, Berger and Luckmann’s “view of
the sociology of knowledge is unusual.The peculiar interest of these writers was to
understand the ways in which humans construct thelities. InThe Social
Construction of Realitthey argue that few people in a given society teetleemselves
to theoretical thinking. To focus sociologicaldigs on the history, thought, and ideas of
a people is to focus on the minority, consequetriating an unnecessary restriction.
They insist that the emphasis should be on thenmajf the population, which reflects a
major collection of society’s knowledge. In thewn words, “The sociology of
knowledge must first of all concern itself with vitggeople ‘know’ as ‘reality’ in their
everyday, non- or pre-theoretical lives. In otherads commonsense ‘knowledge’ rather
than ‘ideas’ must be the central focus for the dlogy of knowledge. It is precisely this

‘knowledge’ that constitutes the fabric of meanimgghout which no society could

Sciences: Contributions, Cautions, and Conclusi@wangelical Missiological Society
Series (Pasadena, CA: William Carey Library, 1996).

'David Ashley and David Michael Orenstenciological Theory: Classical
Statement2d ed. (Boston, MA: Allyn and Bacon, 1990), 52.

’George RitzerContemporary Sociological Theqrgd ed. (New York: McGraw-
Hill, 1992), 249. In calling their view of socialyg of knowledge “unusual,” Ritzer is
offering a rather strong criticism of their theobyt at the same time praising them for
their work and recognizing them as leading thinlem®ng sociologists.
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exist.”> They propose that human beings participate ionstant process of
externalization, internalization, and objectificati’ Before one can understand what
they meant, the meaning of the wandtitutionsin their writing needs to be clarified. By
socialinstitutionsthey meant the presuppositions that order a parsarld and give
them meaning. They argue that these instituticostfol human conduct by setting up
predefined patterns of conduct,” but in fact thieséitutions are reification. Berger and
Luckmann believed that “society is a human prodsmtjety is an objective reality, and
man is a social product.”They argue that sociology should focus on thé&sments that
govern everyday life. David Naugle admits thabotigh they are unwilling to call such
a perspective a ‘worldview,” nonetheless, what theydescribing certainly sounds like
one. Defined more generally in this way, a ‘worklvi becomes precisely what Berger
and Luckmann target for sociological understandmg.

Social science also has been concerned with @mgifitation process of
worldview. Karl Mannheim, one of founders of tleei®logy of knowledge, was not so

much involved in providing a definition of worldwieas he was involved in producing a

peter L. Berger and Thomas Luckmamhe Social Construction of Reality: A
Treatise in the Sociology of Knowled@éew York: Anchor Books, 1990), 15.

Ashley and Orensteirgociological Theory52.

3Merry Webster Onlinayww.webster.com, s.v. “reify,” “to regard (somethin
abstract) as a material or concrete thing.” Therts also used to identify realities that
people create, and then, “forget,” a human protluctlate to as though it was sacred or
something so established that it cannot be alteunt@dccepted because it was there
before.

“*Berger and Luckmann, 61.

°Naugle, 232.
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methodology that would help sociologists and othemssess worldviews His aim was
to find answers for question such as, “Is it pdssib determine the global outlook of an
epoch in an objective, scientific fashion? Or drefaaracterizations of such a global
outlook necessarily empty, gratuitous speculatithd®annheim wanted to know if it
was possible to comprehend worldview scientificaltiyl communicate it
theoretically. For him, the first problem with vidview studies is that it is a
pretheoretical phenomenorit is pre-thinkingand shapes abstract thought. Therefore, he
finds that the first answer is that worldview ig titeoretically explained since it is
pretheoretical. From this basic point of view, Mhaim proposes the theory of
documentary methodBy this he meant that all cultural products hmaees of the
pretheoretical prepositions. These traces areccdtbeumentary or evidence, which are
the meaning that characterizes the culfuiéaugle compares him with Wilhelm Dilthey
who was the first to categorize worldview as preth&cal. Whether Mannheim
succeeded with his complex and confusing methogabogot is still to be
demonstrated. However, his “understanding of Wielthauung as presuppositional to
knowledge enterprises and cultural phenomena seebesthe position on worldview
adopted by James Orr, Abraham Kuyper, the DutchGeduinists, and various North

American evangelical thinkeré.”

Karl Mannheim, "On the Interpretation of Weltansetiag,” inFrom Karl
Mannheim ed. Kurt H. Wolff (New York: Oxford University Bss, 1971), 8.

?Ibid., 9.
3Ibid., 18-22.

*Naugle, 227.
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Literature Review in Anthropology and the Social Sciences
Although the disciplines presented so far has erfaed, at different levels, the
study of worldview, the field of cultural anthropgly has provided the most used
framework for the current dialogue concerning weidev in missiology. From this field
of inquiry, worldview migrated into mission studias well as other branches of
theology. The term has now become a “buzz” womliawidely used and sometimes
misused for lack of understanding. The discusbelow aims to draw insights
especially from the field of cultural anthropology,an attempt to provide foundational

knowledge about worldview studies.

Franz Boas (1858-1942)

The first anthropologist to explore culture bykow for “patterns of beliefs and
behavior that order human activitiéstas Franz Boas.He was born in Germany and
became a professor at Columbia University in 1898 description of culture and race
had a great influence on his students and on figgeinerations of anthropologists in the
United States. He introduced the new concept @lltelativism into the body of
anthropology theories. He stated that differemcesilture are defined in terms of
historical, social, and geographic conditions, Hrad all people groups have a complete

and equally developed culture. This is also onthetasic assumptions in worldview

'Hiebert, "Transforming Worldviews,” 10.

’Some of his works are Franz BoKsitur und Rasse2 unverianderte Aufl. ed.
(Berlin und Leipzig, Germany: Vereinigung Wisseredtiicher Verleger, 1922); Franz
Boas,The Mind of Primitive MarfWestport, CT: Greenwood Press, 1983); Franz Boas,
Anthropology & Modern LiféNew Brunswick, NJ: Transaction Publishers, 20643nz
Boas and Ruth Benediggeneral AnthropologyBoston, MA: D.C. Heath, 1938).
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studies. Cultures are not ranked as primitiveetigped, or sub-developed. They have
their peculiar worldview, which brings meaning &ality and is valid for therh.Boas
changed American anthropology by beginning a joytoaunderstand the elements that

govern daily human behavior. That journey woultlera with him.

Ruth Benedict (1887-1948)

One of Boas’ students, who followed in his footstepeking to identify
worldviews, was Ruth Benedict. Born in New Yonk,1921 she began her studies under
the supervision of Franz BoasDeeply influenced by his concept of culture after
doing field studies, she wroRatterns of Culturen 1934, which became a classic in
cultural anthropological studies. Her work sunayeree tribes, the Pueblos of New
Mexico, the Dobu on Dobu Island in Melanesia, arelNorth American Indians who
live on the narrow strip of the Pacific seacoastfrAlaska to the Puget Sound.

Benedict was convinced that there are “consistatiems in accordance with
unconscious canons of choice that develop withénctiiture.® She looked through
people’s songs, rituals, stories, religious prasjceremonies, myths, and other cultural

elements to discern the deep patterns that wowdrgdheir daily behavior.

There is a question whether cultural relativism baraccepted and practiced by
Adventist missions or not. In the next chaptevjll argue that all cultures have good
and evil in their cultural elements. These elememist be judged by Scripture. When
defined as evil, the cultural element should bgstay biblical principles.

2 Susan K. Hochman, "Ruth Fulton Benedict,Wiomen's Intellectual
Contributions to the Study of Mind and Sociétyp://www.webster.edu/~woolflm/
women.html (27 August 2004).

3Benedict Patterns of Culture48.
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The time spent with the three tribes led her taiidig what she calls “custom,
institutions, and ways of thinkind."These elements, she argues, provide people with a
defined set of presuppositions that conditionsabhg they see.
Benedict is one of the earliest anthropologist®ti deeply at the integrating
structures beneath explicit culture. In her woitke sought to give a feel of the different
cultures in terms of deep affective themes thapshhe peoples’ view of the human

order?

Morris Edward Opler (1907-1996)

Morris Edward Opler developed a much more soplatat understanding of
worldview in comparison with earlier writers suchBoas and Benedict. In his article
“Themes as Dynamic Forces in Cultufehe offered a dynamic model of worldview that
would change the way scholars look at worldview pravide the theoretical framework
for missiologists and ministers interested in a@tchange and conversion. He

introduced the notion of multiple worldview “them&s These themes vary in their

Ybid., 2.
’Hiebert, "Transforming Worldviews,” 12.

*Morris Edward Opler, "Themes as Dynamic Forcestitiu®e," The American
Journal of Sociolog1, no. 3 (1945). Another important work by Opser'The Themal
Approach in Cultural Anthropology and Its Applicatito North Indian Data,"
Southwestern Journal of Anthropolog¥ (1968), 215-27.

*Opler defines “themes” as “a postulate or positieglared or implied, and
usually controlling behavior or stimulating actiyitvhich is tacitly approved or openly
promoted in a society.” He clarifies his positeomd makes it distinct from the “value
attitude” concept of Talcott Parsofi$ie Structure of Social Action: A Study in Social
Theory with Special Reference to a Group of ReEampean Writerslst ed. (New
York: McGraw-Hill Book Company, 1937). In doing,d4te admits that in some ways the
first resembles the latter. Opler’s “themes” aféecent also from Clyde Kluckhohn’s
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importance. The dominant themes are revealedualsi that prescribe behavior and
etiquette. The dominant customs can be recogmaser@r than the less important, which
are not as visible, nonetheless they are stillisogmt in shaping daily life. Opler saw
worldview, not as a fully integrated system, butas/stem where there are tensions
among the themes, producing constant changes ietgoculture, and worldviews.
Furthermore, he proposed that for a culture toigam must prevent a theme
from becoming too powerful, leading the culturehaos or extremes. To prevent such
extremes, he suggests the existence of counteethtrat function as limiting forces,
preventing one theme from becoming too powerfulgodd example of how these
counter balancing themes work in a practical wagiven by Paul G. Hiebert:
Individualism is a strong theme in main stream Aigaar culture, but carried to the
extreme, this leads to loneliness and narcissismeri®s would not care for their
children, communities for their people or the natior its citizens. Consequently,
people organize families, join clubs and churclkeés;t leaders and obey the laws of
the society to build a sense of community. Whemirun into conflict with
counter themes, most Americans side ultimatelyhenautonomy and rights of the
individual. A husband or wife can divorce the othathout the consent of the other,
children can leave their parents when they are grmwive with their spouse, and the
people complain when the government interferesriaoh in their lives.

The interrelationship between several themes aondteothemes constructs what

is called “structure? Structure is not rigid, but finds its balanceliese

concept of “cultural configuration,” which is outed in “Patterning as Exemplified in
Navaho Culture,” irranguage, Culture, and Personality: Essays in MgnofrEdward
Sapir,ed. Edward Sapir and others (Westport, CT: GreeadvwRrress, 1983), and Clyde
Kluckhohn, "Covert Culture and Administrative Preinls,"American Anthropologist
XLV, no. 2 (1943). Later it will be also calleddptulates” by E. Adamson Hoeb&he
Law of Primitive Man: A Study in Comparative Le@ginamics(New York: Atheneum
by arrangement with Harvard University Press, 1974)

'Hiebert, "Transforming Worldviews, 18.

?Ibid.
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interrelationships, themes, and counter-themes;iwduie worked out by the people in
specific situations. Worldview themes, then, aespnted as mental guidelines used in
social relationships recreated or modified in tlesipression depending on the social
transaction. For instance, when Americans shakdstney are reinforcing a theme of
greeting. Teenagers, however, instead of shalamg$imay clap their hands in the air or
bump their chests against each other. The thergeeefing is still reinforced, but the
expression is modified.

It is important to keep in mind that Opler’s emaproach analyzes the cultural
themes from the peoples’ perspective rather thnogimg them from the outsidelt is
also essential for this work to acknowledge thatagproach is dynamic, leaving space
for changes in the dominant worldview themes a$ ageéstablishing new themes that
will be visible through cultural expressions or aeiors. In addition, he provides one of

the earliest models for worldview analysis and sfarmation.

Robert Redfield (1897-1958)
Son of a noted lawyer, Robert Redfield was bor@licago where he studied
anthropology and received his Ph.D. in 1828e provides important reflections about
worldview in his bookThe Primitive Worlgdspecifically in the fourth chapter “Primitive

World View and Civilization.? There he pictures human beings as on a stagmtpak

'Hiebert, “Transforming Worldviews,” 19.

’Nikki Akins, Anthropology Biography Wehttp://www.mnsu.edu/emuseum/
information/biography/pgrst/redfield_robert.ntmB(3eptember 2004).

®Robert RedfieldThe Primitive World and Its Transformatiofithaca, NY:
Cornell University Press, 1953).
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the universe, classifying, and giving meaning tolihe standpoint of a worldview is the
“I” from whom the view is taken. One of his pregogitions is that all people look upon
the same universeand his aim is to find a pattern to determineuhizersal ways
people do it. He mentions research done by Yaleddsity which found at “least 75
elements common to all known culturés.”

In an attempt to provide some reflections on whasé universal worldview
elements would be, he lists the recognition ofSélf, (2) Others, (3) selection that the
Self does in grouping people in categories, (4pbaays of confronting inevitable
things such as causalities in life like death aintthjoand (5) confrontation of the Self
with everything that is “Not-Man® A final argumentation is the recognition of a
tremendous shift in thinking from what was therdexhprimitive societies, to the modern
one in terms of worldvieWw. Redfield’s analysis is based on comparison betviee
cultures using the universal elements listed abdveus, he provides a model to analyze
worldviews through comparison and contrast. Rédiftentribution provides another
way to investigate worldviews and to find commoatéees in different cultures, which

he calls universal worldviewswhich may be employed to assess worldviews.

'His definition is similar to Polanyi's, “For, as mans beings, we must inevitably
see the universe from a centre lying within oursgland speak about it in terms of a
human language shaped by the exigencies of huntencaurse,” (PolanyRersonal
Knowledge; Towards a Post-Critical Philosopl3y.

’Redfield, 91.
3Ibid., 91-94.
*Ibid., 108.
®Ibid., 90
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In short, all cultures have common elements ofqeabty. Redfield defines
worldview as “the way a people characteristicatigh outward upon the universe:"

specifically, how they relate to everything efse.

E. Adamson Hoebel (1925-1983)

E. Adamson Hoebel was deeply influenced by Oplbesry of themes. He
defines human behavior as largely learned andgbki@nation of these learned patterns
is culture. When a group shares more or lessahe ehavior patterns (culture) they
form a society. He developed, then, the notion of themes andteodhemes but in
legal terms, since he was a leader in the fielégdl anthropology. Therefore, what
Opler calls “cultural themes,” philosophers andiglogists commonly call “values.”

Hoebel uses “postulates,” “the propositions heldigymembers of a society as to the
nature of things and as to what is qualitativelgihle and undesirablé.He draws a
line to differentiate “jural postulates,br “existential postulates,ivhich deal with the

nature of reality, the organization of the univeimad the ends and purposes of human

life, and “normative postulateSthat define the nature of good and evil, right amdng.

'Ibid., 85

’Ibid., 86

*Hoebel, 7.

*Ibid., 13.

*lbid., 16.

®Hiebert, "Transforming Worldviews,” 20.

"Hoebel, 15.
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The normative is the custom, to use Benedict's feofra given culture. It is the
common sense of behavior in society: what the ntgjdo, and what others should do as
well. The existential is the philosophical bag®n which society is formed. It is the
understanding of the big picture, explanations abmeiuniverse, reality, and human
origin, purpose, and ends. Following Opler, ci@fuare organized as multiple themes or
assumptions about the world. They are not statiainamic in continuous
reinforcement, change, and transformation. The tyidg integration of worldviews is
based on a rational structure with logical contdins generating cognitive dissonances

or tensions that need to be resolved.

Clifford Geertz (1923-)

Clifford Geertz, who is professor emeritus at thstitute of Advanced Study at
Princeton University, uses worldview as the basiaralyze societies. He makes a
distinction between worldview and ethos. Worldvfefer him, is cognitive
assumptiond. The “picture of the way things in sheer actuaditg, their concept of

45

nature, of self, of society.”He says that it contains a people’s ideas ofrordbese

cognitive elements can be understood also as #popitions or “statements about a

Benedict Patterns of Culture2.

’He writes worldview separated (“world view”) as diher authors such as
Michael Kearney and Redfield, but it does not maikg difference in understanding the
concept.

3Clifford Geertz,The Interpretation of Cultures; Selected Ess@ysw York:
Basic Books, 1973), 126-27.

YIbid., 127.
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perceived truth, based on the logic of a particaldture™ and further they will help us
look inside worldview elements. Ethos, on the otrend, is evaluative, which also can
be described as affective assumptidris‘is the tone, character and quality of” pedgple
“life, its moral and aesthetic style and moodsithe underlying attitude toward
themselves and their world that life reflectsGeertz sees worldview and ethos as
fundamentally congruent, complementing each otdérpugh he didactically and
methodologically separates thémin line with Redfield, he recognizes the dynamic
relationships occurring at the worldview level, alinpushes worldviews to changes and
reinforcements.
Michael Kearney (1937-)

Currently professor of the Department of Anthroggiat the University of
California, Michael Kearney developed Redfield’sridgiew and states that “worldview
is a potential powerful tool for exploring the reses of socially constructed human

consciousness, and thus has the potential-asyargelinrealized for liberation in all

'Bruce BradshawChange Across Cultures: A Narrative Approach toi&oc
Transformation(Grand Rapids, MI: Baker Book House, 2002), 18.

Even though Geertz uses the definition cognitifiecéive, or evaluative
description of worldview/ethos, it is really Parsdiihe Structure of Social Action: A
Study in Social Theory with Special Reference@®aup of Recent European Writers)
and his associates that fully developedttleeunderstanding—cognitive, affective, and
evaluative—of worldview and deeply influence Higteemodel of worldview
dimensions (lan Grant, “Worldview Sourcebook.” MtAesis [Fuller Theological
Seminary, 1986], 8).

SGeertz, 127.

“Ibid., 303.



38
senses of the word.”"Kearney does not completely follow Redfield’ditan, but he
repeatedly uses Redfield’s theoretical frameworkughout his works. He defines
worldview as the “basic assumptions and imagesgitide a more or less coherent, not
necessarily accurate, way of thinking about thelavt The notion of a dynamic
worldview set is apparent when he reports thas*itnlikely that any world view has
ever been entirely consisterit.Redfield’s model emerges clearly in his work wien
declares that worldview consists of (1) an imagsetf, (2) an image of all the others,
which is recognized as not-self, and (3) the retahip between them. Building on
Redfield’s and Kant’s platform, Kearney identif@sven universal worldview elements:
(1) self, (2) other, (3) relationship, (4) classitiion, (5) causality, (6) space, and (7) time.
These worldview assumptions are “systematicallgriefated.® He argues that the
formation and development of these universals acttupugh internal and external
causes based on daily life and socio-cultural/caltobehavior. Even though David
Naugle agrees that “as it stands, it is one oftbst complete worldview models
available today in any discipling,it is important to note for the purpose of this
dissertation, that both Kearney’'s and Redfield’slals are “essentially static leaving

little room to evaluate cultural systems as goodwirand changes in worldview levél.”

Michael KearneyWorld View(Novato, CA: Chandler & Sharp, 1984).
“Ibid., 41.

%bid., 53.

“Ibid., 36.

*Naugle, 244.

®Hiebert, "Transforming Worldviews,” 16.
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On the other hand, Kearney’s model does providesges for worldview analysis that |

will come back to in the next chapter.

Talcott Parsons (1902-1979)

Talcott Parsons was a sociologist who was infludrmethe anthropologist
Bronislaw Malinowski. Parsons taught sociologyatvard from 1931 until his death
andattempted to integrate all the social sciencesargoience of human action. His
great achievement was to construct a system orgetheory of social action to include
all its aspects, drawing on several disciplines r@materpreting previous theories.
Parsons led a group of top sociologists, psychstegand anthropologists such as,
Edward Shils, Clyde Kluckhohn and others who dgwetba system approach to humans
consisting of three dimensions: cognitive, affeetiand evaluativeyhich we will fully

discuss in the next chapter.

Charles H. Kraft (1932-)

Charles H. Kraft is among the contemporary leadevgorldview studies. He is a
professor at Fuller Theological Seminary, PasadéAa, He defines worldview “as the
culturally structured assumptions, values, and caments/allegiance underlying a
people’s perception of reality and their resporiseglose perceptions.”Kraft developed
his worldview theories in recent decades and tisisedtation will constantly be referring

to him in the following chapters. Building on Redd's and Kearney’s worldview

Talcott Parsons, Edward Shils, and Neil J. Smelaarard a General Theory of
Action: Theoretical Foundations for the Social $ces abridged ed. (New Brunswick,
NJ: Transaction Publishers, 2001). In this wokkytdeveloped the three dimensional
approach currently used by Paul Hiebert.
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theories, Kraft looks deeply on the relationshiphef theoretical frame and practices to
expand the theories toward characteristics andifumsof worldview? He is one of the
first to be concerned with worldview chanehich is directly related to his Christian
commitment and involvement in mission studies, eisplg concerning Bible translation

and the communication of the gospel.

Paul G. Hiebert (1932-)

Paul G. Hiebert is another contemporary scholghenfield of cultural
anthropology. Currently professor of missions ahity Evangelical Divinity School in
Deerfield, IL, he was a Mennonite missionary iniéndnd professor of anthropology in
the United States. He has pushed further intareleand thinking on worldview and his
training in anthropology gives him the advantageririging anthropological concepts to
missions. Hiebert feels that Franz Boas’ concépxuture,” gave birth to the concept
of worldview in anthropology. He states that “as anthropologists studied differ
cultures more deeply, they found that below théeserof speech and behavior are
beliefs and values that generate what is said and.§

Hiebert first defined worldview as the “basic asgtions about reality which lies

Kraft, Anthropology for Christian Witness, 52.
?lbid., 55-63.
®Ibid., 65-67.

“*Hiebert, "Transforming Worldviews,” 10, and Kearn&yorld View 26, imply
the same understanding.

°Hiebert, 9.
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behind the beliefs and behavior of a cultureAmthropological Insights for
missionaries Currently, drawing from Parsons, Shils, and Khafn, he defines
worldview as “the fundamental cognitive, affectased evaluative assumptions and
frameworks a group of people make about the natureality which they use to order
their lives.”? Building on Opler's model as a foundation for tiimking and Redfield’s
six categories of worldview, he goes further beirglating and expanding these
concepts. He states that in the new paradigm stfpastmodernism, worldview is the
key issue’
Summary

This chapter reviewed relevant literature, tradimgdevelopment of the
worldview concept. There seems to be a cyclidahéibn and renewed interest on the
topic through the years; from theological concemthe nineteenth century to secular
disciplines in the twentieth century, and now cogrsack to center stage in missiological
circles in the twenty first-centufy.

Worldview is a critical issue in contemporary niss, social development,

cross-cultural communication, ministry, and sevether areas as the core assumptions

'Hiebert, Anthropological Insights for Missionarids.
’Hiebert, "Transforming Worldviews,” 10.

3This affirmation was included on a list of currésgues in missions, which was
on a handout as discussion material in Hiebersu8s in Contemporary Mission."

*Paul Hiebert proposes that “in the past in missisesave focused on religious
behavior and beliefs.” But, “in the 2tentury the key issues will be worldview.” (Paul
G. Hiebert, "Issues in Contemporary Mission," [deppent to the course outline for
DMIN 855A D.Min. Prolegomena for 21st Century Mmss, Trinity Evangelical
Divinity School, Trinity International Universitypeerfield, IL, summer 2004]).
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people use to make sense of their world as wejliading and prescribing behavior in
daily life. Even beyond the Christian scope, weikgy is essential to international
affairs, politics, and economy. There is a grownegd for understanding different
worldviews and being sensitive to the assumpti@opfe make about reality when
presenting the gospel message. In an era of @orand postmodern condition,
managing worldview level transformation can bedheat differential toward a truly

converted church for the twenty-first century.



CHAPTER 3

UNDERSTANDING WORLDVIEW

Introduction

As demonstrated in the last chapter, worldvieve®gnized as the very element
that defines people’s concept of life. Worldviesathe silent force that explains, gives
meaning, and evaluates in order to produce behaltias fair to say that human beings
are captives to their worldview.

Before one can analyze people’s worldview, it ip@rative to acquire a deeper
understanding of it. Worldview is a very complexdabstract concepts in human studies
and is, therefore, difficult to grasp. One of greblems facing students of worldview is
what Mannheim callpretheoretical phenomendnWorldview is not something that one
can sit down and write a list of one’s own worldviassumptions, for they are abstract
concepts which are not clearly perceived and rgpeitognized. As a consequence of a
superficial understanding of worldview, some Chaistwriters have misled themselves,
thinking they are working with worldviews when,neality, they are dealing with values.
For this reason, it is important to refer to Krafttefinition of worldview: “Worldview is

the central systematization of conceptions of rg&ti which the members of the culture

A discussion on this concept and the writings ofikteeim and worldview is
given in chapter 2, 20-21.

43
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assent (largely unconsciously) and from which stdras value system.” Figure 2 helps
us to visualize the cultural levels in a basic w&g one can see, worldview is the very
foundation of culture. It is the deepest cultueakl. From there, worldview will
influence the other levels of culture. Worldvievakes its way up from the bottom
(unconscious level), determining the external bedrayf the person. Values are not the
deepest level of culture and it is a mistake toveeddview as values. In fact, the value
system of a given culture will emerge from its wdetew. Ultimately, as far as missions
is concerned, no permanent changes will occureifitbridview level is not touched.

To avoid such a mistake, special attention wilghesn to nature, characteristics,
formation, etc. of worldview before we can analpeeple’s worldview. This discussion
is essential in order to gain a precise perspectiverorldview, which will be the basis
for studying worldview transformation and worldviémplications for missions. The
last task of this chapter is to formulate a thdoryworldview formation, providing a

framework for the ensuing study.

Toward a Definition of Culture
Any attempt to define culture is partial and diffic Any attempt to study culture
will face obstacles to find conclusiveness andialgh a renewed interest in the study of

culture has emerged in the last decades, the statetame as no surprise that, up to

'Charles H. KraftChristianity in Culture: A Study in Dynamic Biblica
Theologizing in Cross-Cultural Perspectifdaryknoll, NY: Orbis, 1979), 53.
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1990, “there exists no single textbook that brituggether examples of leading work” in

the field of culture studies.

Surface Level \ Behawatterns / Surface Level

Belief System

Value System

Worldview

Figure 2. Levels of CultureSource: Based on information from class notes, Applied
Missiology for Pastors, M.Div. Andrews Universitfichigan, Fall 2004; and Paul
Hiebert, “Conversion and Worldview Transformatiomternational Journal of Frontier
Missions14, no. 2 (1997); 84.

Nonetheless, as the world increasingly becomedsrallly diverse, successful
missions in the twenty first century will be largelefined by the missionary
understanding of culture. A poor conceptualizabboulture has led missions to cross-

cultural confusion and ethnocentrism in the fasn accurate theory of culture will

LJeffrey C. Alexander and Steven Seidnm@ulture and Society: Contemporary
DebategNew York: Cambridge University Press, 1990), vii.

“Cross-cultural confusiois misunderstanding on the cognitive level, while
ethnocentrisms misunderstanding on the effective level. Gnabgnitive level, it leads
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inform the present and shape the future of missionard effectiveness in
contextualizing the gospel message. Increasing recognition afidcessity of
understanding culture has led Van Rheenen to peoad$heology of Culture” He
argues for a new understanding of anthropologytaedlogy without a boundary
dividing them. This boundary is “artificial,” acating to him, “constructed by modern

n3

thinking.”™ If his theology is correct it is still to be denstrated, but he is right on target
by stating that “ultimately, missions seek to brengery aspect of culture under the rule
of God,” and to accomplish this mission an accurate urafetatg of culture is

fundamental.

to confusion and awkwardness as one misbehavéactoof cultural understanding. On
the effective level, it is the tendency to resptmdther cultures with deep feelings of
approval or disapproval based on one’s own cultéi@. more see Paul G. Hiebert,
Cultural Anthropology(Philadelphia: Lippincott, 1976), 37-39; aAdthropological
Insights for Missionarie§Grand Rapids, MI: Baker Book House, 1985), 97:H)€o
Kraft, 49-52.

'Contextualization here is used in the sense offitathe gospel to a new context
and finding appropriate ways to communicate ithsd it is understandable to the people
in that context” as defined by A. Scott Moreau, Y@orwin, and Gary B. McGee,
Introducing World Missions: A Biblical, Historicadnd Practical Surve{Grand Rapids,
MI: Baker Academic, 2004), 12.

’Gailyn Van Rheenen, "A Theology of Culture: Desadaing Anthropology,”
International Journal of Frontier Missionk4, no. 1 (1997): 33. In this article the author
proposes the integration of anthropology and thggoldHe proposes (1) God as the
creator and sustainer of culture; (2) Satan aswister of culture; (3) Christ as God’s
anointed transformer of culture; and (4) humanisas rulers and innovators of culture.

3Ibid.
“Ibid., 38.
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Popularly the use of the word “culture” is usedndicate the attitudes or
behavior of the rich and elifellt refers to certain personal aspects such atiator
behavior toward others (“a gentleman”), prefereioceslassical musical, knowing and
practicing rules of etiquetfegr having academic education. Kraft refers te thiéw as
borrowed from the French, as “referring primariyartistic or philosophical expertise or
even good manners and other accoutrements of ipefusocial class® After all, the
definition of the term culture finds its roots metLatin wordcultus meaning the
development and training of the intellectual maithisough education in philosophy,
aesthetic, and moral.In South America, for example, one would refea foerson with
such attributes asulto, or a person who has “culture.” For those thahdbdisplay such
characteristics, one would refer to thensesh culturaor a person who has no “culture”

at all. In this sense, one is equating culturaébehavior of the rich and educated and

'Paul G. Hiebert, "Culture and Cross-Cultural Diéfieces," inPerspectives on the
World Christian Movement: A Readed. Ralph D. Winter and Steven C. Hawthorne
(Pasadena, CA: William Carey Library, 1981), 367.

“Etiquette here must be understood in relative terBifferent cultures will
prescribe different norms in what is consideredrappate for clothing or eating, for
instance. As an example, in the United Stategsopewill generally eat at the table
using silverware. In other cultures, such as Inidiaould not be inappropriate to sit on
the floor and eat with one’s hand. The latter berawhile considered unacceptable in
the United States, is perfectly valid in India.igaette will vary as it interrelates to other
culturally defined worldviews, values, and beliefswill depend on what is culturally
accepted as clean or dirty, private or public, righwrong, moral or immoral, beautiful
or ugly, etc. (I am in debt for this example to Pdiebert’s thoughts in class offered at
Trinity Evangelical School, Deerfield, IL, Summei().

3Kraft, 45.

“Merriam Webster Onlinayww.webster.com, s.v. “culture.” Both Hiebert,
Cultural Anthropologyand Kraft identify the meaning of culture in Eisglspeaking
countries, as derived from the Germi@ultur. It is irrelevant to our discussion whether it
is derived from Latircultusor Germarkultur.
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marginalizing the poor and oppressed. Furtherpipressed becomes the one with no
culture or identity. The elite and rich will begted as the ideal model in gaining an
identity and receiving the status of respectedqress In this sense, the ideal model is the
model of the oppressor or the one that “has” calturidentity. This rational has lead
Freire to call today’s oppressed as tomorrow’s eggort which is far from the ideal
biblical model of transformation of culture.

The assumption that other cultures are judged leg’awn has led missions to
become synonymous with colonization or Western esjoa in the past. Western
civilization came to understand itself as supesiod more developed in comparison to
other cultures, which were regarded as inferior pmitive. As far as the church and
mission is concerned, they were driven by the motibChristians and pagans. To do
mission was to Christianize and to Christianize wasolonize’> These assumptions
continued to influence missionaries until recerdrgavhen a new understanding of

culture surfaced. Although the current academic understanding tifices has changed,

'Paulo FreirePedagogia Do Oprimid¢Sao Paulo, Brazil: Editora Paz e Terra
S/A, 1970), 31-4. For an English translation sael® Freire Pedagogy of the
Oppressed3d" anniversary ed. (New York: Continuum, 2000).

?For an enlightening discussion on mission and dépéion see David J. Bosch,
Transforming Mission: Paradigm Shifts in Theologwission(Maryknoll, NY: Orbis,
1991), 302-13.

*This reality can be clearly observed in countrigshsas Brazil, where the
historical places for the colonization processlargely chapels, catholic churches, and
mission stations.

“This new understanding of culture in mission stsdias been influenced by
anthropological concepts of culture that contriluie mission theory and practice. Such
contributions can be seen on works by Hiebert, tKiéésselgrave, Bosch, and others.
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the sense that cultures are to be compared in tefrimstter, complex, and developed
versus worse, simple, and underdeveloped contitoules the trend on the popular level.
Unfortunately, the popular view of mission worksidl thought of as going to
Africa, South America, or some other exotic andrgaaces full of illness and wild life.
It assumes a movement from the superior to theiarfdrom the sophisticated to the

wild, and from the Christian to the pagan.

Cultural Dimensions
Another aspect of culture that is important t@ ttudy is the “dimensions of
culture.” Hiebert presents three dimensions dfuralthat have the function of working
with cultural ideas, feelings, and valle&his theory was first developed by Talcott
Parsons and his colleaguesTioward a General Theory of Action: Theoretical

Foundations for the Social Sciendes

Cognitive Dimension
The first dimension describes culture as it reltdadeas. According to Hiebert,

this is the aspect of culture that holds the shianeavledge of a society providing a

'Hiebert,Anthropological Insights for Missionarie80. Kraft criticizes Hiebert's
dimensional model, arguing that it does not makardtlistinction as far as person-
structure tending to attribute worldviews to certgersonal” characteristics (Charles H.
Kraft, Anthropology for Christian WitnegMaryknoll, NY: Orbis, 1996], 58). Later it
will be argued that the present dissertation assutiebert’'s argumentation without
separating worldviews from the person. As statfdre, people use culture, therefore,
people use worldviews. People are the ones whe tianking, feelings, and evaluate
things. They use worldview and cultural dimensialsogether as tools to make sense
of the world and to order their lives in a meanuigfay. To understand worldviews as
separated entities from the person who holds ibisay the least, inaccurate.

Parsons, Shils, and SmelsBoward a General Theory of Action
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“conceptual content” for culture, informing peopleout what is real and what is fot.
This dimension contains the assumptions and belisdsit the nature of the world and
how it functions. The cognitive dimension is thage where the common knowledge of
a people is preserved and passed on to succeeshiegagions. This cultural information
varies from survival techniques to religious belidhe information can be encapsulated
in books, stories, proverbs, rituals, etc. linmportant for Adventist missionaries to
realize that not all cultures preserve informatiothe same way. To be open to different
methodologies to communicate the gospel messagiff@nent cultures is vital in
working cross-culturally. In a practical way, thespel message can be communicated
well through a lecture in one culture, but it mayrtecessary to use dramatization and

music to communicate effectively in another.

Affective Dimension

The second dimension deals with cultural feelings laas to do with people’s
“notion of beauty, tastes in food and dress, liked dislikes, and ways of enjoying
themselves or experiencing sorrotv.This dimension influences all aspects of life and
plays a major part in church life. This is the dimsion people use for their preferences.
Taste and preference is firmly linked to our cudtwgontext in history more than to
logical reasoning. If asked why you like somethiinig way or that, most people would
have no plausible explanation. It may be cleagrsin the disputes over music styles
within the church, for it is not a matter of truiht of preference based on the affective

dimension of culture.

'Hiebert,Anthropological Insights for Missionarie80-32.



51
Evaluative Dimension

The last dimension of culture is the evaluativeehsion that provides evaluative
service to the other dimensions of culture in teafgue or false (cognitive), judging
emotional expressions, and reviewing values tordete right and wrong.

For the purpose of this dissertation, the followdgdinition of culture is
understood as the best available: “The more oritesgrated systems of ideas, feelings,
and values and their associated patterns of behantproducts shared by a group of
people who organize and what they think, feel, @md® This definition implies some of
the ground rules for making the case for studyingldview as it relates to Adventist
missions: (1) all cultures are valid ways of livifeg the members of the given culture;
(2) cultures must not be compared in terms of bettevorse, but in terms of diversity in
ways of living; (3) all cultures must be apprecigtél) cultures are not neutral, they have
good and evil that must be checked against theé cifjBcripture; (5) as we approach
different cultures we must understand that Godde@s active in that culture before
missionary arrival; (6) culture is the context waemissions happen; (7) culture is the

place for a theology in progress; (8) culturesrareto be replaced or rejected but

Ybid., 32-33.
?|bid., 33-34.

3lbid., 30. This definition is espoused by Kraftla®epresents the influence of the
field of cultural anthropology informing theoreti¢hinking and practice in missions for
the last thirty years or so. Both Hiebert and Kraive been influenced by the concept of
culture developed by the so-called Boasians. Boasare those from the school of
thought of Franz Boas who was introduced to thidysin chapter 2, 29-30. Among
others influencing this latest definition of cukuasre Ruth Benedid®atterns of Culture
(New York: Houghton Mifflin Company, 1934), Clyddu¢khohn,Mirror for Man: The
Relation of Anthropology to Modern Lifslew York: Whittlesey House, 1949), Robert
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embraced and shaped according to Scriptures;|(8)il&lires can contribute to scripture
hermeneutics dialogue; and (10) no culture shoaldriposed as the Christian default
culture over other cultures.

The world is becoming more and more diverse angionss always cross-
cultural ministry. Mission must not be underst@sdcrossing oceans and borders as a
geographic movement, but as crossing minds, syithie emphasis from territorial to
personal. Geographic distances are rapidly losiagning in a highly technological
global society and mission follows the pattern.ssffon now is not from western to non-
western, from Christians to pagans, but from anye/e everywhere. Mission frontiers
are not out there anymore, but at the doorstephok@an churches.

An accurate understanding of culture will help nuisaries appreciate culture and
be able to minister to various peoples. To leanw to recognize and do cultural
exegesis is as important as mastering the biblheslsage the missionary wants to
present. In the context where missions happetyraiknowledge must inform theology
and praxis. The importance of the context has kargely neglected among Seventh-day
Adventists. This study contends that the framewlbak usually guide Adventist mission
is the assumption that the biblical principals amesersal, thus they must work the same
way in any culture. This perception has led todbeelopment of “one size fits all”
mission models and mentality as well as ministrgtegies which are becoming

increasingly inefficient.

Redfield, The Primitive World and Its Transformatioithaca, NY: Cornell University
Press, 1953), and others.

'Donald K. SmithCreating Understanding: A Handbook for Christian
Communication Across Cultural Landscapg€sand Rapids, MI: Zondervan, 1992)
advises, “What works in one place seldom will waskeffectively in another place.”
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| turn now the attention to make explicit an impoittdifferentiation between

personal and social culture as argued by Lingesrtelt

Personal Culture

From birth, children are taught the way of lifethgir parents, and this teaching
shapes experience and behavior. Beliefs, valuesbahaviors will differ from family to
family. What is first the parental relationshipthivithe child will be expanded and altered
by socialization and finally by personal judgmenticcepting or rejecting these family
cultural elements. In the end, each person isguerindividual with a personal culture.
Later | will further develop the worldview formatigrocess, but for now it is important
to understand that, although unique, a personalreuill share a macro reality which is

the social/historical cultural context in which tindividual is located.

Frustration with this reality among Seventh-day Awlists has been expressed by Ron
Gladden, "Paradigm Shifts in Evangelism Todayitistry International Journal for
Pastors(October 2003), calling traditional Adventist egatistic strategies “too narrow.”
His description of the assumptions held by a chwihn it announces an evangelistic
meeting seems accurate to me: (1) “we will host\ant four nights a week for five
weeks or so; (2) a professional will make the preséons, sometimes in person,
sometimes via satellite; (3) the event will intgrtrthe life of the church; when it's over,
we’ll get back to doing church as usual; (4) wd gglend a lot of money advertising to
people whom we’ve never met; (5) we will measurecsss by the number of baptisms;
and (6) it will appeal to an ever-shrinking mingrith our community.” His description
pictures evangelism as predictable and undesirablaly because it takes no
consideration of the local cultural context, assigrthat what worked in other places will
certainly work again.

'Sherwood G. Lingenfelter and Marvin Keene Maydfimistering Cross-
Culturally: An Incarnational Model for Personal Rgilonships(Grand Rapids, MI:
Baker Book House, 1986), 19-23. The next two paglys are based on his discussion
on the topics.
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Social Culture

Human beings are social beings that tend to ozgasucieties. These societies
are groups of peoples who share common beliefaggabnd a similar way of life. The
common trends prescribe behaviors that are so@attgpted and are taught and
reinforced all the time. Societies share majouagsions which will determine the
culture products. These products are the elentieatsnake assumptions visible and
recognizable to missionaries. Cultures also sagrerception of the world that

determines reality that will order and make serfsghat is out there.

Perception of Reality

Culture and worldview studies are always closelynected to perception, for
perception is reality. This statement may notdesaered entirely wrong if taken from
a person’s point of view, but we must not forgeittthis reality is distorted by one’s
culture. Therefore, one’s perception will alwagsgartial. Worldview is the inside or
personal view which will define one’s (subject)atbnship to the external world
(object). Further, worldview provides the categenpeople use to organize and make
sense of the world around them in terms of whéarisiliar or strangé. This personal
reality must be understood as incomplete and nibiaitative over other cultures since it
is distorted by the cultural glasses through winebple see their reality. The very lenses
or glasses that color people’s vision are theirldvdew. One should never assume that
what one sees is reality in absolute terms. Omeibty must be checked by others from

different cultures who are able to see from diffiiéqgerspectives. What is perceived is
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often counted as total reality from the perceiveomt of view, until that person realizes
that other cultures perceive the same reality cifidy.

There is a third interposed element between tlgcbbnd subject, namely, a
cultural worldview which is informed by a histogonception that will transform
perception into apperception which, in the finatance, will prescribe a response to the
object. The discussion on Michael Polanyi’s themfriPersonal Knowledgpresented in
the last chapter comes into play here; he sugffestsn “every act of knowing there
enters a passionate contribution of the person kmpwhat is being known?” Cultural
worldviews, then, define the relationship betwebject and subject, Self and non-Self.

A case study may help us to see this abstract ppircaction.

Case Study:

A team of agricultural facilitators encouraged taemers in an Easter African
village to try some innovations that would incre#tsar yields of sorghum and maize
by 30 percent. The farmers listened attentivelthasagriculturalists told them about
hybrid seeds, fertilizers, irrigation methods, and conditioning. The
agriculturalists, however, were disappointed thdy @one farmer agreed to try the
new methods, but they were content to begin threjept with the one farmer, whose
name was Mdumbwa. They assumed that the otheefarwould follow his
example after they saw his success, but they didmticipate the manner in which
the people perceived the influence of the unseaimren the seen realm. As the
agriculturalists expected, Mdumbwa’s harvest insegla yielding six more bags of
sorghum than in the previous year. The agriculgtsawere delighted and expected

the villagers to be also. Instead of approbatianyever, the agriculturalists found
suspicion. The other farmers suspected Mdumbwsiofy a form of witchcraft

'David G. Mandelbaum, "The World and the World Viefithe Kota," inSocial
Structure and Personality: A Caseboekl. Yehud A. Cohen (New York: Holt, 1961),
300.

’Michael PolanyiPersonal Knowledge: Towards a Post-Critical Philpkg
(Chicago, IL: University of Chicago Press, 1974i), x

3Marshall David Sahlins, "Colors and Cultures, Gulture in Practice: Selected
Essays(New York: Zone Books, 2000), 174. It was firsfished inSemiotical6
(1976): 1-22.
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calledbukuzj which is used to steal crops from other farmiss & belief based on the
image of limited good, which implies that all agdiwiral production exists in fixed
amounts, even before it is produced, so that fesrsleould get equal harvests unless
they do something to upset the natural balancgdwtural distribution. The
villagers explained any disparity in the farmer&\est by witchcraft. Because
witchcraft demands a sacrifice from the people whe it, the villagers watched
Mdumbwa and his family in order to discover exagtlyat he had sacrificed to gain
his harvest yield. When Mdumbwa’s son became antksubsequently died, the
villagers believed they had found the true reasoris success. Some thought that
Mdumbwa was aware of what he did; others believeediti not know that the
foreigners used him to spread their witchcrafteither case, Mdumbwa’s son was
dead, and the villagers decided that no amoundrghaim was equal to the lives of
their children. The villagers had nothing to saytte agriculturalists after the boy’s
funeral. The agriculturalists were perplexed trmethat the villagers made a
connection between the boy’'s death and their waditkey believed their work was
ameliorating the impoverished conditions of théagé. How, they wondered, could
the villagers believe that their work was makinigaal situation worse? While the
agriculturalists had explained the technical dstailincreasing the yield of a harvest,
they neglected to speak about the spiritual dinogrssof the new farming methods.
As a result, the villagers suspected them of algtypabpagating witchcraft, because
witches are always secretive.”

This case study exemplifies the influence of tlegldview lenses distorting
reality. In this case, two distinct groups pereeithe same reality differently. A model
of perception may be helpful to visualize the pesc@igure 3). “People are social
beings” who are born, live, and die creating défgrforms of groups, institutions, and
societies: We are created for relationships which are thg ireeractions between the

Self and Otherd. These relationships are stimulated by eventstwéie perceived in a

'Bruce BradshawChange Across Cultures: A Narrative Approach toi&oc
Transformation(Grand Rapids, MI: Baker Book House, 2002), 67-68.

’Paul G. Hiebert, "Social Structure and Church Ghg'ih Perspectives on the

World Christian Movement: A Readed. by Ralph D. Winter and Steven C. Hawthorne

(Pasadena, CA: William Carey Library, 1981), 380.

*TheOthersis everything outside of the Self. It can be horoanot. Everything

that the Self contemplates in the worldithersand must be defined in order to prescribe

the appropriate relationship/behavior with/towatdsy the Self’'s worldview. | am
following here the discussion on Self and Other&byfield, The Primitive World and
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process of capturing the external world and makengse of it by producing an internal
reality. The stimulus or events are perceivedughodifferent venues: through
interaction, taste, smell, sound, touch, philosoghdata, biblical truths, scientific
experiments, power encounters, miracles, worsinig the like. People capture the
external world that Kraft calREALITY! ThisREALITYis something real and complete
or reality as God knows it. As this data is peredi it is shaped by worldview that will
interpret that reality as though looking througbeér of glasses. The result of this
process is an internally shapeglity which is distorted by cultural worldviews and must
not be equated REALITY.
This perception process is fundamental to undedgtgrhuman behavior, which is the
material missionaries will use to hypothesize inldaew analysis. This process is
repeated thousands of times every day as peopletoeaxternal stimulus. This daily
process is represented in figure 4, which showsylkcal process of perception: (1)
external reality as the place where the stimulsiegcomes from forcing the person to
(2) absorb the REALITY, (3) which is then redefirsthped by a person’s worldview
that will bring sense and order to what has begreeanced, (4) followed by the forming
of an internal reality which is a distorted reaktyered by the person’s assumptions, and

(5) finally, based on this mental map which progettte now, perceived reality the person

Its Transformations84-110, as he proposes humankind as the viewesiage
contemplating, organizing/categorizing, and malsagse of the universe.

Kraft, Anthropology for Christian Witness, 19.
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will produce an action which is the product or bebg which is the visible

manifestation of a person’s worldview.

Internal Reality Interpretative External REALITY
Lenses (worldviews

Physical Experiences >

Personal

Mental Map Intellectual Experiences Events

»

Spiritual Experiences N
Ll

Figure 3. Perception Process Defining Realit®surce: Based on information from
Charles H. KraftAnthropology for Christian WitnegMaryknoll, NY: Orbis, 1996), 17-
18.

There are several ways to deal with reditoing mission is a constant attempt
to stay in balance. On the two extremes of thetspm are the dangers péive idealism

(imposing the self-view of reality as an absolitattmust be accepted by everyone else),

'Paul G. Hiebert, “Transforming Worldviews, 2003 Amascript (Deerfield, IL),
25, identifies products dsehavior products These are the actions of a person mirroring
the internal reality which is shaped by worldvievihe product is the behavior
prescribed by a person’s worldview. A person’saacor behavior is the externalization
of one’s worldview.

%lan G. BarbourMyths, Models, and Paradigms; A Comparative Stadydience
and Religion(New York: Harper & Row, 1974) proposes severayswaf perceiving
reality which is, in fact, an epistemological quest How we pursue knowledge will
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or critical idealism(which makes everything relative to one’s percapti Both are
dangerous ways of dealing with reality. Naive Ideaseeks to impose one’s views on

others since what one sees viewed as total redlititical idealism denies any true

3. Interpretative Lenses
Worldview defining reality

[ \

2. REALITY 4. Reality

5. Behavior Product

1. Stimulus/event|

v
| I—
| I—

Figure 4. Perception Process$ource: By the author.

largely define the way we deal with realitin addition, see Hiebernthropological
Reflections on Missiological Issye®; Kraft,Anthropology for Christian Witnes$7.
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knowledge about reality and would follow the posti|am approach to realityvhich is
totally pluralistic, denying a single world, andgég the possibility of finding true
reality. Hiebert and Kraft suggest that missioawdti espouseritical realismas an
epistemological approach to realftyThis view suggests the assumption that there is a
world out there—REALITY—but it also recognizes tipatople’s perception of this
world is partial. Knowing others perspectives dBMRITY one can adjust one’s view of
reality to approximate REALITY more closely. Cci realism would seem to be
essential to survive in a cross-cultural experience

In conclusion, one’s perception of the world (werélv) prescribes meaning to

cultural forms, which then defines reality.

The postmodern approach to reality is a challengbe Adventist model of
missions and ministry. The latter tends to be @getic, presenting truth in contrast with
error. This model is followed in evangelistic appches such as Bible series, public
evangelism, and like. It follows the rationaletti@sed on the Bible, we can check
reality and identify truth, or what is right andomg. We have had success in the past
with this approach, especially among Christianareiwhere other Christian
denominations are confronted with the biblical itgah contrast with their teaching and
doctrines. The postmodern mindset, however, demniels a thing as “a unified world as
the object of our perception” (Stanley J. GrehRrimer on Postmodernisferand
Rapids, MI: Eerdmans, 1996], 40 this way, postmodernism eliminates comparison
between perceptions in favor of acceptance of asym@&ws and worlds as people can
construct. This challenging posture toward redétyMarshall, Griffioen, and Mouw to
wonder if “it is possible, that we are now on theeshold of the end of the age of
worldviews” (Paul A. Marshall, S. Griffioen, anddRiard J. MouwsStained Glass:
Worldviews and Social Sciendghristian Studies Today [Lanham, MD: Universitg$s
of America, 1989], 12). A more detailed discussoorthis question will be given in the
last part of this dissertation when it will deakkvthe implications of worldviews to
mission and ministry as it relates to the postmodendition.

’Hiebert,Anthropological Reflections on Missiological IssL24-26: Kraft,
Anthropology for Christian Witnes&7-18.

3Charles H. Kraft, "Worldview for Christian Witnesd¢ctober 2002,"
prepublication manuscript, chapter 3, 13.
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Form and Meaning

A short discussion on form and meaning is helfdulnderstand how the process
of attaching meaning to a cultural form occurs had it affects doing missioh.The
discipline of Semiotics has provided missiologisthh much relevant information on the
topic? for it looks into cultures by studying forms aneanings.

Forms or symbols are used to communicate ideaseanmgs and are relevant for
those wanting to communicate cross-culturally. fBand meanings are elements that
we use on a daily basis to organize our world amdmunicate effectively. An abstract
idea is only understood when encapsulated in a sithht others can understand and
relate to. Forms or symbols in a culture vary wadously. Some of the forms and
symbols found in cultures include language, cadoess codes, rituals, etc. forms are
what people use to make possible the processrdgoating an idea which is located in a

person’s (person A) internal reality map into ameotberson’s (person B) internal reality

'For a more detailed discussion on form and meaaigmissions see David J.
HesselgraveCommunicating Christ Cross-Culturally: An Introdiget to Missionary
Communication2d ed. (Grand Rapids, MI: Zondervan, 1991); Hiel#nthropological
Insights for Missionarieschapter 6; KraftAnthropology for Christian Witnesshapter
9; Smith,Creating Understanding: A Handbook for Christianf@munication across
Cultural LandscapesHesselgrave and Smith’s works are saturated farth and
meaning concepts and cross-cultural communicationigsions.

?For an introduction to semiotic studies see Pauli&acEncyclopedia of
Semiotic{New York: Oxford University Press, 1998); PauloBy, Litza Jansz, and
Richard Appignanesintroducing SemioticNew York: Totem Books, 1997), originally
titled Semiotics for Beginnerdlarcel DanesiQf Cigarettes, High Heels, and Other
Interesting Things: An Introduction to Semioti8emaphores and Sig(idew York: St.
Martin's Press, 1999); John N. Dedhtroducing Semiotic: Its History and Doctrine
Advances in Semiotics (Bloomington: Indiana Uniugr®ress, 1982); John N. Deely,
Four Ages of Understanding: The First Postmoderrv&uof Philosophy from Ancient
Times to the Turn of the Twenty-First Centdrgronto Studies in Semiotics (Toronto,
Canada: University of Toronto Press, 2001); Jolskesintroduction to Communication
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map (figure 5). The aim of the communication pssces to transfer the idea from person
A to person B without distortion. The meaninglog tdea, then, needs to be
encapsulated into appropriated forms and symbalshibst convey the idea. The
problem in communication is that person B, evemgfofrom the same culture as person
A, will have some differences in worldview (integpative lenses as shown in figure 4)
that may attach to the form a non-accurate meanmimgh distorts the message. When
persons A and B are from different culture, thecess becomes much more complex.

It is crucial to recognize, however, that forrns aot neutral. They carry
meanings which are both positive and negadtiviake colors, for example. When one

"2 The use of the correct cultural

says “red” it means “not orange, not pink, andwbite.
symbols and forms is fundamental to creating urideding in cross-cultural
communication.

As missionaries attempt to establish trust and comaoate the gospel message,
the process can be facilitated through worldviewaratanding. Recognizing differences

in worldview levels will help missionaries use fagriat will convey the intended

message.

Studies 2d ed., Studies in Culture and Communication (N@sk: Routledge, 1990),
especially chapter 3.

'Hiebert,Anthropological Insights for Missionarie8s.

2|bid.
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Internal Reality
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Mental Map

Idea A
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Figure 5. Communication Process Mod8burce: Based on information from Paul
G. Hiebert Anthropological Insights for Missionarid&rand Rapids, MI: Baker

Book House, 1985), 39.

Cultural Contextualism

At the conclusion of this section, Cultural Conteatism will be proposed as the

ideal approach towards culture for Seventh-day Atgemissionaries. Cultural

Contextualism stands between cultural relativisich @pjectivism and tries to harmonize

indispensable elements from both views while atithiding their pitfalls.

The relativistic approach to culture is defendedhnse who are “committed to

the view that alien idea systems, though fundantigrdéferent from our own, display

an internal coherency that can be understood mutatde judged® This view denies

See page 25 for a full description of this concept.

’Edmund J. Bourne, "Does the Concept of the Persog &ross-Culturally?" in
Thinking Through Cultures: Expeditions in CultuRdychologyed. Richard A. Shweder
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that there are absolute moral values or cultuealddrds. Therefore, absolute truth,
beauty, and morality are not absolute; they deenthhe construction of reality of a
given culture. These standards are valid as Igritheagiven society accepts them as
such. One important element in this view is thi#gsbphical rationale that there are no
external standards by which a culture should béuated. Such things as morality, truth,
and beauty have no place in existence without huradares. In other words, there is
no reality out there that can be used as a stardamrals or trutH.

Relativism, however, contains at least two idéas tould limit frequent mistakes
related to cross-cultural missions. First, it seaespect for others and other cultures,
avoiding premature judgment as well as ethnocenfriAs Edmund J. Bourne declares,
“Relativists provide us with a charitable renditiointhe ideas of others, placing those
ideas in a framework that makes it easier to ci@tiers, not with confusion, error, or
ignorance, but rather with an alternative visiorthef possibilities of social life?”

Second, relativism provides room to see truth ammedge as possible in another

(Cambridge, MA: Harvard University Press, 19914114 similar definition is given by
Hiebert,Anthropological Insights for Missionarie$01, who states that cultural
relativism believes “that all cultures are equa@bod—that no culture has the right to
stand in judgment over the others.”

For further readings on relativism and social carion of reality see Peter L.
Berger and Thomas Luckmarifhe Social Construction of Reality: A Treatiseha t
Sociology of Knowledg@New York: Anchor Books, 1990); Jacques Derridd Beggy
Kamuf, A Derrida Reader: Between the Blin(ddew York: Columbia University Press,
1991); Michel Foucault and Paul Rabinoihe Foucault ReaddiNew York: Pantheon
Books, 1984); Thomas S. Kuhfhe Structure of Scientific RevolutioBsl ed. (Chicago:
University of Chicago Press, 1996); Richard Rarfyilosophy and the Mirror of Nature
(Princeton: Princeton University Press, 1979).

’Hiebert,Anthropological Insights for Missionarigs01.

%Bourne, 121.
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culture other than our own This latter contribution is central to the praze$ an
appreciation of cultures, providing the opporturdy a learning process where people
can learn from other cultures as well as teactiegit This process of learning from
other cultures will be essential in dealing withrideiew analysis, for one must give
attention to people’s stories in order to formulateldview hypothesis.

On the opposite side, relativism denies that tieseich a thing as truth.
Postmodern affirm that “there is no absolute trusither, truth is relative to the
community in which we participaté.”Relativism says that truth is defined by a cualtur
construction of reality, thus, there are as maunth as cultures can creat&ccepting
such relativism implies a chaotic situation andwa#l such things as genocides, wars,
invasions, social oppression, and the like, touséfjed.

Opposed to the philosophy of relativism is obpgstn. This philosophical
framework “makes no allowance for the varied epnstlogical standards that back
beliefs and concepts in different cultures or moafediscourse® Presenting the
taxonomy of various epistemological positions, Hielzall this conceptaive

idealism/realism*“the external world is real. The mind can knawxactly,

F. Allan Hanson, "Does God Have a Body? Truth, Reahd Cultural
Relativism,"Man 14 (1979), 516.

The concept of worldview hypothesis is fully deyedd in chapter 4, 138-42.
®Hiebert,Anthropological Insights for Missionarig$02.
*Grenz,A Primer on Postmodernisr

®Hanson, "Does God Have a Body?" 516.
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exhaustively, and without bias."While relativism attaches reality to cultural kvledge
or creation of reality, objectivism understandditgas objective. Reality can be known
through scientific methods of investigation, theref all other cultures that use different
epistemological models other than science may hsidered primitive and
underdeveloped and not able to define a clearq@ctireality. Judgment of other
cultures, a sense of superiority, and ethnocentaisome of the results of this approach
to cultural studies. This approach allows no pgrétion in a mutual learning process,
leaving only a teaching process—the “superior’ungdtteaching the primitive one. Other
people are not taken seriously in their understandf the world and other cultures are
considered inappropriate. Imposing one’s own wstdading of truth and reality on
everyone else is detrimental to any effort to comivate cross-culturally.

Conversely, objectivism brings back the emphasigath and standards for
cultural evaluation among cultures that relativisikes out of the picture. Christians
believe that there is a reality and that therestaadards by which all cultures should
abide, and that this standard and reality is ptesein Scripture.

Kraft contends that conservative Protestant Gangy has developed an aversion

to anything that resembles cultural relativismgndrance. However, | consider the

'Hiebert,Anthropological Reflections on Missiological IssL23.

*Kraft, Anthropology for Christian Witnesg9. Kraft argues, based on Eugene
Albert Nida,Customs and Cultures; Anthropology for Christiarssons(New York:
Harper, 1954), 48-52, where he develops the corafeppBiblical Cultural Relativity,
which is presented in threefold relativism concegnod’s relationship to people in
culture: (1) relativity of the opportunity of thegple (Matt 25:14-30; Luke 12:48); (2)
relativity in the amount of revelation material (R@:14); and (3) relativity in cultural
patterns (Lev 25:39-46—acceptance of slavery).ftklames a confusion on the
understanding and differentiation between cultaral ethical relativism (Kratft,
Anthropology for Christian Witnesg9) as the cause for such aversion by Protestant
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term cultural relativism too full of baggage whdbjectivism presents too narrow a view.
Hence, both terms are inadequate cultural appreach&orldview studies.

This dissertation proposes, therefore, culturatexnalism as a more balanced
approach for Adventist mission for the twenty-fiecehtury. This concept is borrowed
from F. Allan Hansohand expanded to fit the purpose of Christian Séwday
Adventism witnessing across cultures.

Hanson postulates that his model, cultural contdignn, takes the middle ground
between relativism and objectivism: “It is one whitike relativism, allows that truth
and knowledge may vary from one culture or modéistourse to another, but which,

like objectivism, maintains the notion that all peoinhabit a single world which exists

Christians to cultural relativism or anything thesembles relativistic ideas. Hiebert
reminds us of the danger of missionaries embraaittgral relativism uncritically
because they cannot deny the reality of culturerdities and the fact that different
customs and behaviors make perfect sense to tbepligpand produce a more or less
coherent way of explaining and giving meaning ®world. The result, however, is the
loss of absolute truth since, if a truth worksdagiven culture, which is truth for them
(Hiebert,Anthropological Insights for Missionarie$01-103). For example, among
some folk cultures in Brazil a person being victifra car accident can be interpreted as
Mau Olhado(bad eyes meaning jealousy) if the car is newsamdeone was jealous of
the person having a new car. It seems clear lileatissionary cannot accept that as
valid reality when he knows that the accident maygaused by a mechanical or human
failure or even a causality that could not be agdidThe question then is: How can one
accept cultural diversity but still avoid prematjudgment and ethnocentrism or
accepting the relativity of moral and truth? Higlgroposes the construction of a
Metacultural Framework that enables us to compadeezaluate cultures based on
Scripture as the real reality and absolute tri&hll, after all reasoning, the term
relativism is packed with all kinds of prejudgmémat may trigger rejection of the
discussion altogether. After studying forms ancniegs, it seems prudent to avoid
misunderstanding and rejection because an inaecoreaning might be attached to a
form (language) due to ignorance or bad informatibnthis case, it will be proposed the
adoption of Cultural Contextualises a valid approach for Adventist missionaries
dealing with cultures.

'Hanson, "Does God Have a Body?"
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in determinate form and independently of what peaaly or think about itt” What is
missing in Hanson’s model is a spiritual dimensiom standard of truth which is
external to all cultures. What he calls a “singl&ld” is the very picture of reality. At
this point, this work suggests that Scripture filiss gap, providing an external truth,
moral, and ethical standards by which all culturesst be judged. God’s revelation
supplies mission with an accurate picture of thelavsingle world). Cultural
contextualism, then, could serve as a model foreftigt cross-cultural mission because
it (1) provides a framework of thinking that is wuklly relevant, (2) is informed by
human context, and (3) is informed by Scripturet’d.look at these three concepts.

First, cultures are constructed and used by hunmanimdy lives without a culture
to make sense of human existeficultures are historical mutants that change as
people do. There is a relationship between thigygeerceived and the perception that
shapes reality. Therefore, culture shapes humah&iamans shape culture. Cultural
contextualism takes the context where people kr@asly. This context is not static
and neither is culture. People live in culture antdures will change just as the observer
will historically be changed. This idea was deyeld by Jonathan Crary, professor of art
history at the University of Columbia, when he stddhe ways people perceive art, how
the world changed in the first half of the ninetd&ecentury, and how it determined

changes in culturé. The historical moment of the subject (person)lwserver affects

Ybid., 517.

“Richard Handler, "Afterword: Mysteries of Culturéterican Anthropologist
106, no. 3 (2004): 488.

3Jonathan CraryTechniques of the Observer: On Vision and Modeiinitpe
Nineteenth Centur¢Cambridge, MA: MIT Press, 1990). His concepts ba seen in
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vision, and thus, perception and further realifya culture changes, people change the
church, and in such situation mission must alsmgédo avoid irrelevancy and to
communicate the everlasting gospel to the contearpavorld. A balance is needed in
doing mission. On one hand, one must not idetifgily with a culture toward
syncretism, because this may lead to the lostmda@#y or willingness to impact the
culture toward biblical changes. On the other ham& must not reject the surrounding
culture because this may lead to ostracism andadl@n. These two extremes may take
missionaries into the path of irrelevancy and niesavoided.

The context is also the main informant for thogending to do mission.
Communicators do not impose on the context, bueadsthey must let it speak to us.
The cultural contextualism approach validates otiwtures, which is an aspect of
cultural relativism, but it also prevents missiaaarfrom equating their culture with the
culture of heaven or to the biblical culture. Rermore, cultural contextualism
constrains missionaries from taking their cultuséodblical truth and imposing it on other
cultures. Cultural contextualism emphasizes thgontance of context and
understanding people and their reality from therspective and in their own terms. The
concept of culture will determine the way missioasudo mission.

Second, missionaries need to be biblically infam@ successful ministry will
depend largely on one’s theology. Theology mushfmmed by context, but it needs to

be rooted in the Bible. Cultural contextualismntiges Scripture as the element that

parallelism with Redfield’s approach to worldview Redfield,The Primitive World

and Its Transformation$6, he postulates that man, as in a stage segar&Zes the
universe that he contemplates. In this case, sxan bbserver who absorbs what he sees,
creating his personal understanding of the worldrigview) which will influence the

reality that he sees because he interacts wiied figures 2 and 3).
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presents a clear picture of reality. This is aremal reality that provides a means to
evaluate cultures in terms of right and wrong. ulture is not judged by other culture’s
standards but by the light of Scripture. All coéisi have good and evil; all cultures must
be transformed as they are exposed to Scripture.

Cultural Contextualism has the potential to faaté cultural understanding, and
possibly facilitate the comprehension of cultunapmsitions (assumptions), essential for
worldview analysis. The tools of worldview anak/snay equip Adventist missionaries
to identify those worldview assumptions that nesetlé changed and those that can be
preserved. This process, hopefully, will shapévargculture into a biblically shaped
worldview. The goal, at the end, is to have a &l community that is biblical without
losing its cultural characteristics. Worldviewdites call for contextual transformation
(changes in worldview levels) instead of extractegple out of their cultural settings.

Worldview, as the deepest level of culture, hags®d characteristics and
functions. Before one can understand how worldvgefermed on both the personal and
social levels, we must understand its nature, cianatics, functions, and how
worldview impacts people as they process a culewraht as it passes through the
cognitive, affective, and evaluative filters. Tpi®cess is very important to understand
since behavior is the outward visible manifestabbworldview assumption and also

process missionaries use in discovering, analyznd,hopefully changing worldviews.

Nature of Worldview
Worldviews are invisible, abstract concepts altbetworld located in a hidden
dimension of culture that are made visible throegternal manifestations such as

behavior and speech (verbal and non-verbal maatfess). In the next chapter it will be
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suggested methodological models for worldview agialfrom the outside in. However,
to explain the worldview level we also need to Idakm inside out (figure 6) at the
hidden cultural dimensions to the visible culturanifestations of worldview.

Differentiation is made betweavorldview assumptiorsndworldview
Worldview assumptiorare single propositions about the world that areet understood
as “statements about a perceived truth, basedediogfic of a particular culture'”
Worldviewis the totality of worldview assumptions. Botmginsions are important in
discovering cultural propositions and producingragdes. Missionaries have the goal to

produce worldview level change. To be able to gecxe and analyze worldview

Visible Culture (Worldview manifestations) B behavior

Hidden Culture (Worldview dimension)

[ processing

[ functions Inside out

[ characteristics

I nature

Figure 6. Worldview From Inside ouSource: By the author.

'BradshawChange Across Cultures: A Narrative Approach toi&loc
Transformation 18.
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assumptions, evaluate them (in the light of Scrggtuand produce changes toward a
biblically shaped worldview, one needs to undeidtaoth the inside and outside aspects

of worldview.

The Inside Outlook

From the inside out model of understanding woddxisingle worldviews are the
starting point. The work of some of the early Aroan cultural anthropologists focused
on the hidden dimensions of culture, looking fottg@@s by which people organize their
world and which provide a basis for behavioklorris Opler expanded the early
findings, refining the ideas to provide a more ssiitated model of worldview in
Themes as Dynamic Forces in Cultdréle presented a dynamic view of a culture’s
propositions. These propositions were interrelaied affected each other through their
relationships, prescribing behavior, and functigras constraints to each other. Opler
calls them themes. Later, Kraft developed Opl#r&snes into two other sub-categories
which he saw as “functioning internally as partswofldviews™ and as the major

internal mechanisms of worldview.

'Presented in chapter two as one influential workvorldview is Benedict,
Patterns of Culture She helped develop a method of looking at celtarsearch for the
best type of personality to represent a given celtrhis theory became known as
Modal Personality. In other words, Benedict’s tgpgersonality tried to describe what
Kraft indicates as the National Character of a pedgraft, "Worldview for Christian
Witness,” chapter 12, 1). This approach to cultitely became known as
Configurationism. A more in-depth discussion afigaonfigurationalist American
anthropologists and their works and ideas is peidch chapter two of this dissertation.

“Morris Edward Opler, "Themes as Dynamic Forcestitu€e," The American
Journal of Sociology1, no. 3 (1945).

3Kraft, "Worldview for Christian Witness,” chapte?12.
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Themes
Opler argued that human behavior is based on se&sa@ assumptions, which he
called themes. The term here will be used as dpeel by Opler to indicate “a postulate
or position, declared or implied, and usually coltitng behavior or stimulating activity,

"l These themes are the

which is tacitly approved or openly promoted irpaisty.
worldview statements that people formulate to usided the world. A hypothesis of a
North American worldview theme is given by Kraft i postulates that “money and/or
material possessions are the measure of suctess.”

Worldview themes can be organized into five majurersal categories that can
help map worldview, facilitating its analysis irffdrent cultures as well as using
comparison to analyze worldviews. These categavik®e discussed in detail in the
next chapter, but mentioning them now will facii¢ahe process of understanding how
the themes are divided or organized. This cona@gtfirst developed by Robert

Redfield and later expanded by Michael Kearhelhe five categories are

categorization, Self and Others, causality, tinme, space.

'Opler, "Themes as Dynamic Forces in Culture," 198.
%Kraft, "Worldview for Christian Witness,” chapte? 13.

3Michael KearneyWorld View(Novato, CA: Chandler & Sharp, 1984), 65-107,
Redfield, The Primitive World and Its Transformatiqré?-110.
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Subthemes

A worldview theme will have subsequent propositiogiated to the theme.
These sub propositions are called Subthelm®se has to remember that worldviews are
not stable and neat ideas. They are instable mignsystemSthat should not be seen as
equally divided territory in a person’s mind, sirthey vary according to historical
moments and context. There is flux in the worldviBemes, a change from dominant
themes and less dominant ones. This concept &ciadly important for understanding
the process of worldview transformation, which Wil discussed in the next chapter,
since missionaries must aim to produce worldviexellehanges in a culture. It is not
enough to produce behavioral change, which is dtigeatheses of this work, but
worldview level change that leads to stronger andenpermanent change. Worldview
change could be called genuine change since it sn@yerson towards a biblically

shaped worldview.

Kraft calls to our attention that worldview therrses the major elements inside
of a worldview. Subthemes are added here to préisemext lower level in an attempt
to organize worldview in a visible and comprehelesibay. Of course, it is a difficult
task to attempt, but Kraft presents the beginnindp® path looking at worldview levels
which can take the researcher to deeper levelsv d&®p are the levels of worldview
themes and its relationships with other themeslisagask to be done. | doubt if we can
ever determine all the themes of a worldview, lartainly the main ones can be
identified. At this point in the dissertation | mtao add to themes the subthemes and
paradigms, but | want to make clear that otherlgegan be detected. Kraft presents
suggestions for further thought and research omdwienw levels, describing the
following possible subdivisions such as “modelstapbors, small picturings, analogies,
and other smaller entities” (Kraft, “Worldview f@hristian Witness,” chapter 12, 2).

2W. T. Jones, "World Views: Their Nature and ThainEtion,"Current
Anthropologyl3 (1972): 80.
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Paradigms
Under subthemes, Kraft presents another levelosfdview calls paradigms that
serve to present more specific information abotbr.
The following illustration (figure 7) can help viglize the subdivisions inside a
single worldview as it depictures a North Americearldview. The first level presents a
proposition of reality. The subsequent levels idhtbe idea as it relates to other aspects

of life.

Levels Worldview

1. Theme * Money and/or possessions are the measure of succes

* Time is money
2 Subtheme * More “education” (schooling) means more earning/@o
* The more money one earns, the more prestige ae ha

* The value of a person can be calculated in tefmgi
monetary worth

3. Par adigm * Need to “keep up with the Joneses” in home, cars,
clothes, etc.

* Don’t waste much time on non-monetary pursuits

Figure7. American Worldview Theme, Subtheme, and Pamadi§ource: Charles
H. Kraft, Worldview for Christian Witneg®©ctober 2002, Prepublication
Manuscript, Chapter 12), 3.

These worldview assumptions are in constant ovpittgprelationships that both
inform other premises as well as limit them fronecdraing too powerful (figure 8).
Back to figure 6, for example, the second assumpiiothe subtheme level is

clearly in relation to another worldview categomgmely, education. The two
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assumptions may prescribe a behavior of obsessrdmndher levels of education. Not
achieving these higher levels of education may yntipht a person will never be a
successful one because (1) higher education mearessmoney, and (2) more money
equals success. Such comparisons between worlé@asumptions and premises can
explain behaviors and indicate assumptions thatmeay to be altered in order to reflect

biblical principles. This analysis just sets thege for the next chapter that will deal

more in depth with worldview analysis and change.

Worldview

assumption

premisse ‘j/

assumption

premisse

Figure 8. Overlapping Worldview Assumptions andrRisses.

Source: By the author.

Outside Outlook

Single worldview assumptions and premises all togretvill form what Hiebert
calls cultural integratioh. The collection of these assumptions and prenzibest reality
forms a worldview (figure 9). When one talks abAuaterican worldview, one is making

reference to the constellation of assumptions @frtkdividuals inside the United States
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culture. However, variations among these assumgtiall produce slight differences
within the same culture. These differences areasgigally divided as White Americans,
African Americans, Latinos, Asians, etc. In aduhtiinside of each of these sub-cultures,
other worldview variations may be observable dudifferences in generations, for
examplée?

Hiebert illustrates the relationship of worldvieinsthe practice of sitting and
sleeping and how it may help us to understand behav
Case Study;

For the most part, North Americans try to avoidirsgt on the floor. In an auditorium
they find small platforms on which to sit. Latecenmwho find no vacant seats stand
along the walls or leave. At home, large amourgsspent to purchase special
platforms suitable for various rooms and occasionsches, recliners, rockers,
dining-room chairs, bar stools, and lawn chairgrthl Americans also try to avoid
sleeping on the floor. When they travel, theyaraid to be caught at night without
a bed in a private room. So, in addition to traeskervations, they make certain they
have bookings in hotels. Interestingly enoughy tim@ke no such reservations for
meals—they assume they can find food somewheiltr@cessary, do without.
Caught in an airport at night, they try to sleemgbed in a chair rather than stretched
out on the carpeted floor, since they would ratieedignified than comfortable. In
short, platforms are seen everywhere in the UrStadles. People sit on them, sleep
on them, build their houses on them, store theadgamn them, and even put fences
around them for their babies. Why this obsessiith platforms? Traditional
Japanese sit comfortably on mats on the floor. Wddhns know that all you need
for a good night’s rest is a sheet to keep yourcheal a flat place to lie down—and
the world is full of flat places; airport loungésin aisles, side walks, and parks.
Why then, do North Americans insist on sitting ¢raics and sleeping on beds? Most
of them have not given much thought to the mattethey did, they might argue that
these are the most “natural” and comfortable waysttand sleep. But this is not
true. Rather, their behavior is linked to a funeatal attitude they have about floors,

'Hiebert,Anthropological Insights for Missionarie42.

’For one of the most complete discussions on Amememerations, see William
Strauss and Neil How&enerations: The History of America's Future, 1582069
(New York: Morrow, 1991).
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namely, that floors are “dirty.” And because @irbad, they must avoid contact with
floors as much as possibie.

This kind of analysis helps to understand how woed assumptions emerge

from an unconscious position to day-by-day behavior

premise assumption premise i
s &S S assumptio

assumyion
QO

premise ¢ premise

assumptia ¢ assumption
premis&—= £ premise )
assumptico > assumption
premiséc— < Premise
assumalon N - assumption
prentse —  worldview E ?emise
assumption assumption
premise premise
-, -
assumptio assumption
premise ’ premise
assumptiop >— assumption

premise S5 -
assumption — OO o .remiseassumption
- assumption premise assumption

premise

Figure 9. Constellation of Assumptions and Premisgual Worldview.Source: By
the author.

Characteristics of Worldview
The characteristics of worldview are as impor&siits nature. Kraft has
systematized worldview characteristics in a didaftiimat of five main characteristiés.

First, he states that worldview assumptions aréneasoned out, but assumed to be true

'Hiebert,Anthropological Insights for Missionarie42-43.

*Kraft, Anthropology for Christian Witnes§5-58. The following discussion and
next two quotes are taken from the same source.
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without prior proof.” As it will be seen in the last part of this chapteorldview
assumptions begin to be taught so early in lif¢ tingy seem absolute and are rarely
guestioned. For example, | asked a North Amerieanager to describe an ideal church
that she would enjoy being a part of. She lookedewith a confused look on her face
and said: “There is no way to describe an ideatalijithe church is to be what it is
supposed to be.” A pre-formulated model of chwels communicated to her so early in
life that she perceives church as an unchangeadpaism limited by what it was
“supposed” (pre-format) to be. Second, worldviesuamptions provide people with
interpretative cultural lenses, models, and magsghape the way they perceive
REALITY and interpret it.

Third, people will organize their lives in termswbrldview assumptions as
integrated wholes, which will seldom be questionatkss something occurs that cannot
be easily harmonized. Notice for example, theystarrated in John 9. The Jews
believed that a person blind from birth was blisdaaconsequence of sin. The
underlying assumption was that God would blessehloat followed the law, and punish
the unfaithful. When the punishment was inflictean birth, it was because the person
was receiving consequences from the sin of thenparaVhen the word came to the
Jews that a blind person had received his sighk,libey could not harmonize how
healing could happen to a sinner. However, thee&pce was so powerful that it
challenged their assumptions and forced their waeld to undergo change. When a
guestion is posed (it may be through cognitive axgtions but more powerfully through
new experiences) that contradicts an establishadgstion, it will create instability and

discomfort at the worldview level. This is whenndview assumptions will be
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guestioned and evaluated. However, many live thas without ever questioning their
assumptions.

Forth, worldview differences are the most difficsiliuations to deal with when
different cultures come in contact with each othBecause worldview assumptions are
not reasoned out, it seldom occurs to the memidexsolture that there are people that
have different assumptions. My sister-in-law pd®d me with a good example.
Automobiles in Brazil have a feature that warnsdheer when gasoline is needed. A
light turns on as a sign indicating that you havélt up the tank. This feature is
standard on every vehicle. When she came to thedJStates she was driving my car.
When | asked her if the car needed gasoline, wittltonking she answered that the
“yellow light” had not turned on yet. The assuroptivas that cars warn you before
running out of gasoline. She never thought thatcarymight not have any yellow light
to warn her and she almost ran out of gasolin@pleeassume that their reality is
universal, and that everyone lives their livesha $ame way they do. This characteristic
is responsible for many cultural clashes and muass.

Fifth, people and worldview function together. @uhl structures (worldview,
beliefs, and values) are philosophical construstimnfacilitate concept comprehension
and the creation process of models of analysies@&lecultural levels have no life by
themselves and should be viewed as tools humart® msake sense of the world and
derive meaning for their existence. To talk abmutural structures of any kind is to talk
about a person who does things.

Worldview serves people in different ways. Dideadty, the various ways are

called functions of worldview.
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Functions of Worldview
Many have attempted to define functions for woidsis® No matter how
various authors define the function and the detditheir models, three points seem to be
part of all models. Worldview serves a persondplan, evaluate/validate, and integrate
culture? 1 will get back on these functions and expandham as we look into the
worldview process later in this paper. For novis g#nough to introduce the following

basic worldview functions that people use daily.

Explanation
Maybe the most fundamental function of a worldviewo explain. This function
supplies people with the cognitive material to teeasystem of explanations that
supports a people’s belief system. This cognigixplanation will be used to provide
emotional security based on the beliefs. Goindladhe discussion on reality,
worldview is made of assumptions upon which peoplestruct reality. Different
worldview assumptions lead to different conclusiabsut the same matter because they

explain it differently. But they all provide emotial stability and comfort.

Validation/Evaluation
People rely on their worldview to validate theiegest cultural norms. Itis the

material people use to evaluate experiences. Wierdshapes external events according

See HiebertAnthropological Insights for Missionarie48-49; Jones, “World
Views: Their Nature and Their function”; Krafinthropology for Christian WitnesS8-
63; James H. Olthuis, "On Worldviews,"$tained Glass: Worldviews and Social
SciencePaul A. Marshall, S. Griffioen, and Richard J.ooed. (Lanham, MD:
University Press of America, 1989), 29, for morewmrldview functions.

Synthesis based on Hiebeknthropological Insights for Missionarie48-49.



82
to the cognitive information that explains the wdogind how it functions. The evaluation
process prescribes meaning to the cultural forinis. important to understand here that,
in doing missions, the most important reality i$ th@ missionary’s but the people who is
constantly evaluating and prescribing meaning deoto make sense of what is
happening. One should keep in mind that otheuoesgthave different explanations and
they may not come to the same conclusion as th&enary. This point will be revisited

as the discussion advances to worldview analydisamext chapter.

Integration
Worldview integrates culture as a whole. As Hrelstates, “It organizes our
ideas, feelings, and values into a single oversigh.™ It creates images which are
more or less accurate pictures of the world, “insap@t mirror the world® These very

images, although not totally accurate, are usegiie action.

Monitoring Change
Worldview has the function of monitoring cultuckdlange. As stated before,
worldview is not static, it is composed of dynaragsumptions that are constantly
confronted and challenged by new information angkeences coming from one’s own
culture or from other cultures. These new asswmnptmay be contrary to an existing
assumption or just slightly different. In bothatimstances, when a worldview is
challenged instability is created at the worldviewel, producing discomfort. This

tension will disrupt the worldview task of integrag culture. Thus, because of the

Ybid., 48.

’KearneyWorld View 5.
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internal contradiction, related worldview assumpsiavill be used to produce an
explanation that evaluates and validates one ootter assumption with the intention of
reducing the tension and discomfort. The finaldoici of this process may be a gradual
change in worldview. Many people, however, mayende aware of the worldview

transformation that took place.

Worldview as Process

During this chapter ideas that help understanddvi@mw have been discussed.
An integration of the separate elements of thiptdranto a functional model showing
the movement or the work of a person using worlahigethe next step.

A word of caution must be stated at this point.e Thio most prominent thinkers
on worldview among missiologists hold shared ida#salso critiqued each other,
helping both to refine their understanding as &sltheir models of worldview. Both
have produced many of the models currently useahisgionaries and educators as well
as agencies around the globe. Paul Hiebert setsdanodel that looks at worldviews
through the three dimensions presented at the hiegiof this chapter, namely, the
cognitive, affective, and evaluative dimensionswture. Charles Kraft criticizes this
idea, arguing that Hiebert presents worldview aishias a life of its own. In his own
words, Paul Hiebert “holds that worldview (not signpeople) consists of cognitive,
affective, and evaluative dimensiorfs Pater Kraft calls Hiebert's perspective

confusing® Although disagreeing with Kraft's interpretatiohPaul Hiebert's model, it

Kraft, Anthropology for Christian Witness8.

?bid. | have never understood Hiebert's discussimway Charles Kraft
perceives it. Maybe it is the very demonstratibdifferent worldviews at work
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seems wise to state clearly that a worldview issneletached from a person’s
perspective. Worldviews do not stand by themselNReople have worldviews,
therefore, when talking about the worldview dimensior cultural dimensions the
thinking is in terms of people who function thatywa/Nhen talking about functions of
worldview, it is about how people use worldviewtls or that way. Worldview, then,
serves people to make sense of the world and ®srgeaning to their lives.

This attempt to present a unified view of worldviprocess will continue using
Hiebert's model of worldview dimensions and Kraftfstailed discussion on the process.
By combining these two perspectives, the hopeasttie process of thinking and
behaving, which is guided by worldviews will beconiear. Furthermore, this
discussion supplies the last element in this clndg@tore formulating a hypothesis on the

process of worldview formation in a person.

Worldview Through Cultural Dimensions
In figure 4 the concept of the Interpretative Lesnthat shape the external reality
to fit the assumptions already established wasepted. It was discussed what these
worldview assumptions do, but the discussion didaak inside of them to see how the
process of interpreting reality happens. The ditinis section is to look inside

worldview, and try to map the process that occuasyrtimes during a single day.

prescribing meaning to a text. In his writing othis class, Hiebert always presented his
perspectives in terms of worldview as it relatepdople. Moreover, the goal of mission
is to “make disciples of all nations” (Matt 28:19)he focus and all the efforts of
missiologists in dealing with other disciplinesstiidies, drawing insights that can be
used in missions, is to advance the cause of missid accomplish the mandate of the
Lord. It seems inconsistent to interpret Hiebedea of cultural dimension as detached
from a people context.
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Hiebert's model of dimensions of culture will beeoof the two pillars for this
discussion. As presented before in this chaptétres may be divided into three
dimensions, namely, cognitive, affective, and eaie. Below, in figure 10, these
dimensions are placed as in a three-dimensionagemath the worldview as the
foundation of culture. In short, external events experienced by a person
simultaneously through the two dimensions of cagni{beliefs) and affection (feelings).
Cognition checks if what has been experienced acaordance with the established
assumptions; affection will react based on therigslperceived by the experience. If
the perceived experience agrees with the estallisioedview assumptions, the feeling
dimension will experience certainty; but if the garved experience disagrees with the
worldview set, instability and discomfort will blee reaction. These two dimensions
communicate their information to the third leveloodture, evaluative, which will
evaluate if what is experience is valued and att\wheel of priority or value. Based on
the communicated information, the person will malaecision that will generate a
behavior or a cultural product.

Charles Kraft, looking at Hiebert’'s three dimemsipproposes a more detailed
discussion on the process of worldview processkigure 11 expands the work of
worldview dimensions, illustrating the discussiarddocusing on the results of

worldview processing, namely, behavior or cultymedduct.
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Figure 10. The Dimensions of Culture at WoBource: Paul G. Hiebert,
Transforming Worldviewfeerfield, IL; Manuscript, 2003), 25.

Worldview Through Cultural Product
The first set of information that helps locate Warldview level deals with the

"L According to Kraft, at this

deep structuring or “patterns underlying primarpésaor.
basic level of worldview a person “will’/choose,@®gss emotions, and think/reason. At
this level, socially accepted ways of willing arftbosing are taught. The taught
worldview will guide the individual in what to wiktnd how to choose accordingly.

A second aspect is the pattern of the use of em®tidich will guide the
individual on how and when to use or show emotiBach culture will have different
levels of emotional openness or closeness. Offiiere twill be differences in males and

females and other limiting aspects that are actuwdlier worldview premises which

create the complex web of cultural behavior pattern

Y1bid., 58-63; Kraft, "Worldview for Christian Witss,” chapter 7. The
subsequent discussion is based on the same rederenc
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A third aspect is the pattern of thinking. Diffateultures will use different
logical systems that are based on underlying waalg\patterns to will guide individuals
to come to conclusions based on their logical systMulti-cultural contexts face
difficulties in coming to conclusions mostly duediéferent worldview assumption in the
way people think or reason.

Fourth, there are worldview assumptions that affiestivations. Some
motivations are biologically based, such as thaleefood, water, rest, and sex; others,
such as comfort, wealth, marriage stability, amdnfal education are socially suggested
based on underlying worldview patterns. Lastlypressions of predispositions are also
patterned by worldview assumptions. Peoples'uattis (pessimism or optimism) are
largely defined by patterns in worldview level.

The use of this set of worldview assumptions halp in interpreting and
assigning meaning and evaluating. The previousudgon on form and meaning
informed that people assign meaning to culturallsyis(“pattern of meaning
assignment”). These meanings will be defined leysiet of worldview assumptions held
by the individual. The figure above details what calling the worldview as process,
resulting in cultural manifestations (behavior)gmabed by the worldview process of
shaping what is reality and what is the most caltyrappropriated response. The
external manifestations of this response are @llfpnoducts that become the very
material missionaries will use to create a worldvie/pothesis.

The intention here is to paint a picture of theefihg process through worldview.

When a person acts, the result of the person wsaniglviews to interpret, assign

"Worldview hypothesis is dealt with in the next cteapunder worldview analysis.



88
meaning, evaluate, and then prescribe adequatengspis seen. The adequate response
is manifested in a behavior or cultural product tleflects the process and the worldview
level. Therefore, worldview is the basis for belbayact or speech).

One of the questions that emerge through the digmu# this chapter is how
worldview is formed. The process of worldview fation may have implications in the
curriculum of Adventist schools, for example. Tingb a theory of worldview
development it may be possible to find stages afdrudevelopment when the person is
more likely to be shaped by the biblical messafjee information may inform the
preparation of Sabbath school quarterlies in teshmethodologies and content to
increase the potential for biblically shaped wordy formation. The final task of this

chapter, therefore, is a tentative effort to prevadtheory on worldview formation.

Worldview For mation

The understanding of worldview development theoaymsupply the tools to
shape worldview formation and transformation usigical principles. In mission
worldview formation is also spiritual formation.n® of the responsibilities of Adventist
mission is to nurture Christians through spiriticamation and transformation that they
may become spiritually mature. Another responisybi to foster permanent changes at
the worldview level (conversion). The Three Angdlessages rightly calls all nations
to “worship him who made the heavens, and earthséa and the springs of water” (Rev
14:7). Allegiance is at the heart of the Adventigssage. A spiritual battle for the
minds is at stake and only spiritual formation #&aehsformation at the worldview level

can create such allegiance.
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PERSONAL BEHAVING

CULTURAL STRUCTURING

Interpreting
Evaluating

Responding to Assigned Meanings
Explaining
Committing/Pledging Allegiance
Relating
Adapting
Seeking Psychological Reinforcement
Striving Toward Integration/Consistency

s Behaving Behaving
U . .
R HabgL\J/ZIrtB(zg?rY |ngs eaking, emoting) AR 5 BV
E Covert (thin%in P feelir?’) 9 Overt (doing, speaking, emoting)
A 9 9 Covert (thinking, feeling)
c Cree(\jtwe tBehavmg Creative Behaving
= | o
Covert
Assuming Patterns of WV Assumptions
(Usually habitual, often creative)
Primary-level assuming Patterns underlying Primary Behavior
Willing (choosing) Willing (choosing)
Emoting Emoting
Reasoning Reasoning
D Assuming Motivations Deciding Motivation
E Assuming Predispositions Being Predisposed
E _— . . .
p Assigning Meaning Patterns of Meaning Assignment

Ways of Interpreting
Ways of Evaluating/Validating

Patterns of Response to Meaning
Ways of Explaining
Ways of Committing/Pledging Allegiance
Ways of Relating
Ways of Adapting
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Figure 11. Surface and Deep, Personal and CultG@irce: Charles H. Kraft,
Anthropology for Christian WitnegMaryknoll, NY; Orbis, 1996), 59.

Spirituality is a hidden dimension of Self and fsea described as within or deep
in the Self. When a worldview is biblically shapeddinary daily activities take on a
whole new level and the person becomes a spintsalsitive human being. As a result,
“a meal becomes a time of forgiveness. A dayistile becomes a day of
contemplation. An illness turns into an experieatsolidarity with the poor. An

occupation becomes a vocation. Giving becomexression of gratitude. A burial
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becomes a time of thanksgivinyy. The formation of a biblically shaped worldview or
transformation is only possible through shapingdbeper worldview level.

Although anthropologists seldom speak in termihefworldviews of an
individual because they are more concerned witlemadltural phenomena, individuals
are the ones who hold worldviews. The anthropslsgiurveyed in the second chapter
often approach worldview as looking for the orgadizonceptions of a group of people
and how they look at the univerSeA successful construction of the process of
worldview formation would also be concerned witdiinduals rather than just groups,
recognizing that there are slight differences betwine worldviews of individuals
worldview inside the same culture due to differenicefamily, religious affiliation,
social group, etc, but still the people share tlagomworldview themes which defines the
culture at large (American, Brazilian, Japanese).eft is an impractical task to try to
discover the worldview of individuals due to thénite variety that are possible. The
most accurate methodology, then, seems to be délgethe formation of a worldview

in terms of a people group or the cultural persiondl

Dorothy C. BassPracticing Our Faith: A Way of Life for a SearchiRgople
(San Francisco, CA: Jossey-Bass, 1997), 8.

’See, for example, the discussion on Redfiehk Primitive World and Its
Transformations85.

3t is never too much to emphasize that, even thamghlooks at people and
culture in general to create worldview theories, itidividual is the focus since they are
the ones who hold worldview assumptions. Cultara concept not a concrete reality.
Culture is what people share in common. There®merson is always the central point
when dealing with worldview.
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Stages of Human Development and Worldview

Worldview is the deepest element of a culturehedDelements include beliefs,
values, and behaviofsThe process of worldview formation is similarthe process of
culture learning or acculturation. To discuss weigw formation, then, is to talk about
the very formation of culture and personality.

The discipline of psychology has devoted a great df effort understanding
human behavior and the personality formation pretiest can help formulate a theory of
worldview formation® Worldview scholars point out that the psycholagiteld of
culture and personality theory has much in commith worldview theory® Relevant to
this study is the fact that psychology theoristgehdeveloped “stage theories of human
personality and development.” Sigmund Freud anki Eickson are two of the most
influential theorists in stage development. Angulogists interested in the

psychological aspects of culture developed thamlise of psychological anthropology.

See figure 2.

?Anthropology has developed its own area of stuitiésiman psyche called
Psychological Anthropology (for examples of psycdgital anthropological literature
see Philip K. BockRethinking Psychological Anthropology: ContinuitydaChange in
the Study of Human ActioBd ed. [Prospect Heights, IL: Waveland Press, 161
Robert Cushman Hunersonalities and Culture; Readings in Psychololjica
Anthropology{Garden City, NY: Natural History Press, 1967} .distinction needs to be
made since a missiological approach to worldviawdists is more in line with
anthropology than with psychology. Nonethelesthrapologists as well as
missiologists will find overlapping areas betweka two disciplines. Missiology
borrows from psychology, as anthropology doesfudysthe relationships between
culture and individuals.

3Victor Barnouw,Culture and Personalitydth ed., The Dorsey Series in
Anthropology (Homewood, IL: Dorsey Press, 1985K8arneyWorld View 29.
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In this area of inquiry anthropology and psycholagyne togethérin a way that is
relevant to this study for it brings worldview camts from the general (society) to the
particular (person). The goal is to see how sp@et culture influence the individual
who grows up in that particular culture. The depehent process is the very process
where worldview is formed. A brief descriptionfrfeud’s and Erickson’s theories will

provide the basic material for developing a theafrworldview formation.

Sigmund Freud (1856-1939)

Sigmund Freud developed sychosexual Stages of Developniesed on the
idea of sexual desires as the formative drivesincis, and appetites that "naturally”
prescribe behavior and beliefs. The sexual driMéomo is so strong that it manifests
itself from birth and will influence the individuadlring his or her entire life. Freud says
that there are five stages of human developmefaroration. The first stage is the oral
stage/phase which refers to childhood when pleamleself-gratification are obtained
through the mouth. At this stage the main relatiop is between the child’s mouth and
the mother’s breast. The second stage is thestageé/phase which has the focus of
pleasure around the holding or elimination of humaste. This stage marks the
beginning experience with the external world anthwixternal forces that regulate
internal instinctive impulses. The third stagéhis phallic stage when the focus turns to
the genital area. This is the stage of discoveaimd classifying the self and others.
Relationships follow the pattern of differentiatiand exploration of self and other

(human and non-human). At this point, Freud inficess his famous concept of the

'Barnouw,Culture and Personality3
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Oedipus complex. The fourth stage is the latency stage. Thikéspbint when the child
begins to explore the deeper oceans of sociablifstarting to attend school. The
relationship now is between the self and the vastdiof social interaction and learning
process. The focus shifts from sexual obsessawartl parents to tasks such as social
interaction and learning process. Becoming a sbelag is the most important aspect;
nonetheless, the sexual interest is alive and msisiitself through masturbation and
other sexual excursions in search for pleasures 1d$t of Freud’s stages is the genital
stage. The child is caught up in a transition leetwvchildhood and adulthood identified
as adolescence or teenage years. At first, thebenous group becomes a peer pattern,
then comes the establishment of relationships thighopposite sex. At the end, “the
person becomes transformed from a pleasure-seelangssistic infant into a reality-

oriented, socialized adult.”

Erick Erikson (1902-1994)
As a student under Anna Freud, Erik Erikson aketbrnany features of the

Freudian approach based on sexuality, but rejdatedd’s tendency to describe

"The Oedipus complex is named for the King of Tretso killed his father and
married his mother” (Calvin S. Hall and GardnerdZry, "Freud's Psychoanalytic
Theory of Personality,” iRersonalities and Cultures; Readings in Psycholalgic
Anthropology ed. Robert Hunt [Garden City, NY: Published tog American Museum
of Natural History by Natural History Press, 196Z7). It defines the behavior of the
child, normally from three to five years old, ageoted towards emotional energies of
loving for the parent of the opposite sex and,hendontrary, hostile emotional energy
directed towards the same sex parent. In othedsy6The boy wants to possess his
mother and remove his father, the girl wants tespses her father and displace her
mother” (Lindzey and Hall, "Freud's Psychoanalyfieory of Personality,” 27).
According to Freud, although the Oedipus complexches its climax at the ages of three
to five years old, it remains a crucial elemenbtighout human life.

?Lindzey and Hall, "Freud's Psychoanalytic TheoryPefsonality," 29.
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personality formation totally in terms of sexualitirikson is more society and culture
oriented, identifying his theory as Psychosocialg®s of Developmenit.He believed
that individuals continue to experience personalitgnges affected by society even after
puberty vis-a-vis Freud. Therefore, he includesdhmore stages of development,
making his model an eight-stage process. Thediegje (infant) is trust vs. mistrust. It
is an oral sensory stage during the first yearetaryand a half. The goal is to establish
balance, learning to trust but not eliminating ¢heability of mistrust. The most
significant relationship at this stage is with thether. The second stage (toddler) is
called autonomy vs. shame and doubt. The chilehbag experience the world and to
develop autonomy. This stage is identified asatiie muscular stage when the child will
try to be autonomous minimizing shame or doubte parents are still the main focus for
all relationships.

The third stage (preschooler) is identified agatiite vs. guilt. Itis also known
as the play age or genital locomotor stage whewliié will try to develop initiative
without too much feeling of guilt. Influential eglonships are extended from parents to
family. The fourth stage (school age child) isustity vs. inferiority. The sense of
accomplishment (production/industry) is very impoitin avoiding a sense of inferiority.
This is the time for learning experience and sclwaldded to the home world as an
amplifying version of it. The circle of relationph keeps getting larger, and now it

includes neighborhood and school as significata@nitial focus of interaction.

Yt is described mainly in two works: Erik H. Eriksddentity, Youth, and Crisis
(New York: W. W. Norton, 1968); Erik H. Erikso@hildhood and SocietfNew York:
W. W. Norton, 1993). The latter was first publidhe 1950.
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The fifth stage (adolescence) is identity vs. rdieginning at puberty, this phase
asserts personal identity and has a sense of uregaen order to avoid role confusion.
This was the stage that triggered Erikson’s the@tudies on adolescence led him to the
other stageswhere relationships expand to peer groups andmoliels. The sixth stage
(young adult) is intimacy vs. isolation. Commitrhémothers (friends, lovers, etc.)
becomes important to develop a sense of intimadysanial participation, and a way to
avoid isolation. Relationships are made with fieland partners.

Erikson’s seventh stage (middle adult) is geneyot stagnation. The balance
between generosity, which is the concern about forvéhe future and future generations
(this stage normally is marked by the raising afdtkn), and stagnation, which is self-
absorbing, is the goal for this stage. Relatigmsfiuctuate between household and
workmates. The last stage (old adult) is integrgydespair and indicates the
development of integrity with a minimal of despair.

Although they have differences, the two theoriesve agree on the basic
assumption that there are stages in the developoh@nperson. It is important to this
work to try to formulate and understand worldviewnhation by individuals in a society.
Worldview is often understood as the pattern shhyea people within a given group.
However, worldview assumptions differ within a sd@roup from individual A to
individual B. This study will look at the individlilevel and his development within any
given social group and will follow the stages idged by psychology theorists to infer

the different stages or steps involved in the fdromeof a worldview.

C. George Boeree, "Erik Erikson," Rersonality Theories1997, 2006,
<http://www.ship.edu/%7Ecgboeree/erikson.html> DEzember 2005).
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Stages of Worldview Formation

Needless to say, any attempt to formulate a thisoalways tentative. It must
also be acknowledged that this tentative theowyrigen based on a Western perspective.
This work recognizes that this model should and galthrough alterations as one
expands the understanding to include non-Westertdwews. This seminal idea is not
unique in the sense that others have developed giagries for worldview formatioh.
However, their orientation is toward a specific ldarew feature, such as faith (James
W. Fowler) and identity (Linda J. Myers) developrmenly intention is to provide a
framework that can be used to fit any given worgwvione may want to analyze. |
believe that both faith and identity are part & dverall worldview formation process,
and that they grow together with all other worldvipropositions about reality as seen
before in this work as vectdrer themes.

Worldview formation is defined through a seriestafges marked, for example,
by such elements as total dependence, partial depea, and independence from
parents. For roughly the first six years of lif@yst children will experience near total

dependence on pareftDuring this period a worldview is imposed upoa thildren of

'Examples of theories on worldview formation carfduend in James W. Fowler,
Stages of Faith: The Psychology of Human Developarahthe Quest for Meaning
(San Francisco, CA: Harper & Row, 1981), and Liddmes Myerd,Jnderstanding an
Afrocentric World View: Introduction to an Optim@sychologyDubuque, IA:
Kendall/Hunt, 1988).

ZJones, “World Views: Their Nature and Their Funetio
0Opler, "Themes as Dynamic Forces in Culture.”

“Lingenfelter and Mayers, 19.
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a society through familiar processes of teachirgjlaarning which Clyde Kluckhohn
calls the regulatory process of cultural teaching earnind. Regulatory refers to the
learning of manners that create cultural harmoRlye goal of the regulatory process of
teaching and learning is to minimize the nuisarelee of the individual, to prevent them
from disturbing others, thus avoiding cultural dishony. Another aspect of this stage is
the exposure and interaction to experiencing thedwvdevery time children gradually
expands and interacts with humans and non-humiaeis jndividual mental reality map
is shaped. Parents are essential during thisgpbaoause they are the ones who
prescribe meanings to what is being experiencdgerefore, at first parents are the main
channels for communicating worldview assumptiofkis six-year phase is what this
work is calling school age. A whole new universemncountered, beginning the process
of independence and conscious awareness. Duimgrtie period the most important
and common question is “Why.” A person beginss@son, initiating a process of
individualization. In the final analysis, the wawlew formation process is a lifetime
process of formation and reformation. In anthrogalal terms this process is called
enculturatior?

As stated before, worldviews are taught, are comaaited, and are reinforced by

means of human interacti6nThe rational in constructing this theory is ttas

Kraft, Christianity in Culture: A Study in Dynamic Bibliceheologizing in
Cross-Cultural Perspectiyé&3.

?Kluckhohn,Mirror for Man: The Relation of Anthropology to Mexh Life 178.
3Lingenfelter and Mayers, 20.

“John B. Harms, "Mannheim's Sociology of Knowledgd the Interpretation of
WeltanschauungenSocial Science Journ&ll (1984): 35.
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relationships between the Self and Other are exipees that shape the personal picture
of reality, and this internal reality map (worldwigprescribes how the person should
relate to the perceived realitfrom birth, a person is gradually exposed to tbdadv
through interactions with humans and non-humars, ifiheriting (unconsciously), and
then later in life developing (consciously) worldw assumptions from these
interactions. These interactions will prescribeatMs acceptable according to the
culture; they begin with a process of not reasouiriipe early stages to reasoning at the
later stages of worldview formation. Each stagent will represent the steps taken in
the process of knowing as the individual grows ofd&igure 12, at the end of the

discussion, summarize each stage.

Stage 1: The Age of Unconsciousness

In the first stage of life a person will have msaractions restricted almost
exclusively to interactions with the parents. Toegpendence will characterize the first
months of life and everything that the child wiidw is what the parents introduce. The
universe is limited to the family’s house with liexd excursions to the outside world.
Interaction is negotiated by communication cod&selationship of codes will guide
parents and the child into a world of communicatiwet mostly no one else can
understand. Parents will know when the child 18ng from hunger, thirst, pain, or just
asking for attention. At this stage the worldviagsumptions are determined by the

parents, who will teach the child what is cultwakceptable. Anthropologist

Many implications for mission and ministry in fomgj biblically shaped
worldviews can be identified through the followisiages. However, a discussion on the
implications will take place in the next chapteremh will be dealing with worldview
transformation toward a biblically shaped worldview
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Kluckhohn introduced the idea that there are twwl&iof cultural learning in human
development, namely, technical and regulato§tage one is the age of regulatory
teaching while technical teaching, which is theckaag of skills, will be left to
subsequent stagésAn absence of conscious awareness is the maiaatkastic of this
stage and the prescribed reality and regulatochiag is accepted without judgment.

Parents often underestimate the capacity of a thilearn at this stage, for the
age of unconsciousness is when the formation & assumptions will begin to take
place. The example of how a building is constrdicserelevant here. The foundation is
the most important element of any constructionjtfanill hold the rest of the building
together. At stage one, the first blocks of a dadw are established. Because of the
overlapping interaction of worldview premises asdwnptions, and because culture
aims for stability, any new core assumption propgdsethe individual must agree with
the already established ones or challenge themshdrt, the shape of a worldview will
largely be defined by the foundational core assiwmptplaced in an individual
unconscious in this first stage. Logically, thdre first worldview assumptions should be

considered the most important because, theorsati¢chly are the strongest ones.

Stage 2: The Age of Discovery
The second stage of worldview formation only ldstsa very short time. From

seven to nine months humans experience the begimhian individualization process

YKluckhohn,Mirror for Man: The Relation of Anthropology to Mexh Life 178.

Although Kluckhohn emphasizes that regulatory teagFs likely to be taught at
home and church, and technical by schools, he statets that, in fact, they overlap;
home and church also teach some skills and scloasl ttach manners.
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that is marked by the beginning of crawling, andeame cases walking, when the child
experiences the first sensations of independemnce iis parents. The child is now able
to reach things and places not possible befores Sthge is a time of discovery when the
child begins to experience the world, thus, realithis reality will be largely interpreted
via the parents who will prescribe the cultural meg for what is being experienced.
However, a significant change in their world occatrshis stage. In the first stage, the
child experienced and related only to what or wieparents introduced to the child.
Through the development of the ability to craw @lkythe child expands the
interactions, which first was totally dependenttlo& parents, to whatever the child can
reach; objects, animals, and other people. $tllents play a major role in regulatory
teaching. The process of teaching and learning 8lgood and bad (such as putting
fingers in outlets) is already in place.

At this stage a slight change occurs in a chitsld because they are not limited
to what is introduced to him/her by the parenty.cBawling and taking the first steps,
the child is able to reach some of the things treesees. But the world still is mostly
concentrated inside of the home with limited eximuns to the outside-world. The child,
although beginning to experience some individuéibra still is totally dependent on
parents.

At this stage the child is not reasoning. Thecpss of worldview formation
continues through parental orientation with thalfiresult being a shared legacy of

society “designed to lead us into seeing thinghasdults of our society see the.”

Kraft, "Worldview for Christian Witness,” chapter 83.
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Stage 3: The Age of Language

This is the most important stage in worldview fotima. From ten months to five
years a child will acquire two of the most impottaspects of life. First, the child will
master the motor coordination enabling it to fudkplore the world. Second, the child
will learn the communication skills called languagkhe latter aspect is the most
important part of this stage because language nesdiae meaning of the external world
and is the most precise element in constructinlifye’a Language is the single most
important element in forming a worldview becauss helieved that “language structures
the world in a particular way for its speakefshd because it opens channels for parents
and others to share stories/narratives that praudevers to ontological questions.

The power of language in forming a worldview shootd be underestimated.
Language has the capability of transporting phipdscal formulation and abstract ideas
or ideologies into daily acceptable behavior, adiits, social beliefs, etc. One of the great
examples is the rise of postmodernism. While & yust a philosophical idea in the past,
now it can be clearly perceived in the American polpure, even though many have
never come in contact with the writing of postmadghilosophers. It is clear that

language shapes reality more than any other culspect.

A. 1. Hallowell, "Cultural Factors in the Structlization of Perception,” in
Social Psychology at the Crossroadsdls. John H. Rohrer and Muzafer Sherif (Freeport,
NY: Books for Libraries Press, 1970), 170.

?Barnouw,Culture and Personalityl71.

*This assertion has been also pointed out by Kldbedliveira Goncalves, “A
Critique of the Urban Mission of the Church in thght of an Emerging Postmodern
Condition” (Ph.D. diss, Andrews University, Berriprings, MlI; 2005), 117. He
presents a discussion on several cultural mantiestawhere the postmodern worldview
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Although one cannot deny the classical affirmatiwat by the time a child “can
talk, he is the little creature of his cultut¢tonsidering the first two stages as the period
before a child can talk), the first two stages vayt down only the foundations for
worldview. But it is the language that will opemde the door for sharing the narratives
that will largely form the worldview of a given inddual. Narratives are the “stories that
govern our lives?® Narratives are the stories that show the waystare interprets and
explains the world. Since ancient time storiesehia@en used to explain the questions of
life; Who am I? How did the world come about? \#¢hdid | come from? Who created
the animals and plants? What is the purposeed [What happens after death? These
narratives are ontological in nature. Through @&oum language the child is able to
receive the cultural heritage of what reality lodike. One should not forget that
worldview is formed under different circumstancassh as nationality, historical
moment, political atmosphere, and other elememtisabnfine worldview to an etshat
will stamp their mark on the formation process a@irldview, but it will mostly be done
by language. Through language the world is nowdaa and imagination rather than just
concrete elements. It takes the “world” to a whudev level for the child; now

philosophy as well as experience supplies the madddo explain it.

has made its impact and can be clearly recogngexh as music, art, cinema, religion,
and others.

'Benedict Patterns of Culture3
“BradshawChange across Culturg&0.
Swilhelm Dilthey, Dilthey's Philosophy of Existence: Introduction to

Weltanschauungslehre: Translation of an Es@&fgstport, CT: Greenwood Press, 1978),
27.
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These very abstract concepts become the basisdatevelopment of reasoning.
Therefore, the age of language also marks theiti@m&rom not reasoning to reasoning.
The child begins to ask “reasoning” questions evieng a new worldview assumption is
presented that challenges or agrees with the estadlfoundational worldview. Later in
this stage the development of reason will be nbtethe constant questioning of “Why.”
The reasoning is based on the necessity of thepéosunderstand cause and purpose in
life’ and makes the struggle to achieve stability antbedview level explicit. When a
child reasons out that such and such makes s¢rstually affirms that it agrees with
the pre-established worldview. If the child firetsmething that is nonsense it is because
it finds no reasonable explanation in its worldvigtnucture.

Language, as the most powerful element in worldv@wmation, will provide the

step needed for the next stage the Age of Schaoling

Stage 4: The Age of Schooling

This stage is popularly known as puberty. Howgfarworldview formation it is
the stage that indicates the beginning of technézathing and a shift from near total
parental worldview formation to the school’s invetwent in shaping worldview. The
level of parental dependence is considerably altefechild experiences a progressive
sense of individualization and autonomy. This st&ga changing period and should not

be considered as independence from the parentsathet the beginning of a gradual

Dorothy Lee, "Being and Value in Primitive Culturdpurnal of Philosophy6,
no. 13 (June 1949): 99. ltis true especially iastérn societies since there are other
cultures where the question is not why but what.
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process of individual choice. In addition, a chatdschool will experience another major
shift in the process of knowing the world. Theaadluction to all sorts of symbols and
logic will reshape and expand the child’s worldview

Another aspect of the Age of Schooling is that gd&hsocial activities change
from heavily home oriented to school oriented, miyihe opportunity for expression of
personality attributes never perceived before.o8thge provides the opportunity for the
development of peer groups. Parents will be sseprto find certain behaviors and
expressions that they never taught the child, andrjis often have no idea where such
expressions came from. These are the first sijpser and school influence on
worldview formation. Worldview transformation wile experienced for the first time at
this stage when the level of influence of the ptsrevill gradually give place to other
influences, such as teachers, church, peer growgdia, and all sorts of influence from
the world.

This stage will set the mood for adolescence drtlestruggles for self
knowledge which, from a perspective of worldviewnh@ation, is the process of
discovering assumptions about the reality of Sedf @ther, that will often be defined by
the ontological narratives established during tige Af Language.

This stage also marks an increasing level of donsoess and the development
of the believe system. Values will also becomargeat this age but again, all new
elements involved in cultural formation will be ldsor at least monitored by the existing

worldview.
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Stage 5: The Age of Affirmation

From thirteen to eighteen years old a personguilthrough a period called
adolescence. Adolescence is not an age of trauutlan age of worldview affirmation.
All the physical and mental developments of pubedty attention to the self. Since
there are definitions of the self at the worldviewel an adolescent will visit and review
the worldview inherited and go through a procesaookpting or rejecting explanations
about the Self and Others (human and non-humanth rdason now in place, the
individual will develop a certain level of conscgmess that will help to define which
assumptions, passed on by the parents, schoolgpagrs, etc., will be accepted and
which ones will be rejected or changed. This pseaenerates levels of discomfort that
will be dealt with differently by each person. daneral, instability at the worldview
level will be worked out internally but with extemrmanifestations that will be socially
classified as upheavals, aggressiveness, rebedimhthe like.

Worldview instability and conflict will happen thughout adult life but in less
intensity compared to adolescence. How well the@enegotiates the resolution of
worldview conflicts in this stage will largely stte pattern to be followed throughout the
adult life in negotiating and solving the constaotldview instabilities.

At this age influence shifts from mostly pareritapeer groups or friends. Itis
common to experience family conflicts at this ageduse the child is questioning the
worldview, beliefs and values inherited from itsgras. The world seems complex and
difficult to understand. For many, this is the afédealism when young people believe
they can change the world. The learning processslifts from mostly regulatory to

technical. Parents now are perceived not as eokgcdout friends. Some parents insist
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on continuing regulatory teaching at this stagevalitfind increasing resistence to doing
so. Some individuals at this stage have more mtsfilue to the difficulty their parents
have in accepting or even understanding this shilationship.

At the worldview level, some assumptions will legected and others reinforced
at this stage. A pattern will be established hy tlery process. In adult life, worldview
will be constantly under pressure and instabilityhe goal of a worldview is to maintain
cultural stability and that is by rejecting, aceéegt and changing worldview
assumptions. A study published in 2003 aimedgbttee hypothesis about personality-
relationship transactions in adolescehcEhe study was based on the premise that
individuals develop through dynamic, continuoug] egtiprocal transactions with the
environment. This premise agrees with the assumption of trésty of worldview
formation that worldview assumptions are formeatigh interaction between the Self

and the environment, meaning human and non-huntaractions. The study concluded

1Jens B. Asendorpf and Marcel A. G. van Aken, "Peatity-Relationship
Transaction in Adolescence: Core Versus SurfacedRality CharacteristicsJournal of
Personality71 (2003). The premise that guide studies as atehelated to the
understanding that personalities are not totallfucally shaped but, on the contrary,
strongly genetically based. The difference andviddal traits in personality will affect
their relationships and well as interactions. rireat disagree that personality is formed
based on genetic material; on the other handermseclear that environment will also
shape the individual. An anthropological/missiabad point of view personality is
individual but there is also what is called a cdtypersonality largely shared by a group
of people. This cultural personality is definedenms of common assumptions
underlying daily behavior, belief, and values. fdfere, Asendorpf and VanAken’s
study helps us to understand the different levetuttural personality (worldview) and
how it affects individuals in society as well asittmovement as instable and stable
cultural assumptions. Last, although this studg d@ne in German with 230
participants age 12 to 17, we believe that, regasdof cultural and economical
differences with other cultures, its result appliesversally, as worldview is applied
universally, restricted by its differences in cuods.

2|bid., 629-630.
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that there are core and surface personality cleisiits. The core characteristics are
unlikely to suffer radical influence or transforneat, and thus are classified as stable.
The surface characteristics are more susceptitdedal influence, thus are classified as
unstable. This again illustrates the power offitst stages in worldview development.
The core or the central assumptions are more likebe stable and less likely to be
altered in the adolescence stage. In revising thaildview during the stage of
adolescence, people will transform some aspedtseafworldview, but rarely are the
core assumptions or the ontological assumptiortsatbee taught in the stage of
unawareness and accepted as being true withouti@piag them. The implications of
this concept for missions will be presented later.
Worldview formation in the Age of Affirmation is¢ process of owning the
worldview inherited from the cultural influencestbe previous stages.
Stage 6: The Age of Continuous
Accommodation
After eighteen years of age a person has acqairedre or less integrated
worldview. Through the confusing days of adoleseetie end result is a revised and
more or less coherent view of Self and Others.efs@n is much more stable due to a
more stable worldview. From this point on a persoconsidered an adult. It does not
mean, however, that core assumptions will not ometito change. Worldview
assumptions are dynamic in nature and, althougbreMious stages of worldview
formation are crucial in the process of formingiperson will always experience

instability at the worldview level leading to wovidw change. No one is locked into a
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set worldview after a certain agelt is a mistake to think that worldview will evie
totally stable or coherent. All individuals remama learning process throughout their
whole life. Worldview assumptions will always bieatlenged, reinforced, and changed
as one grows older.

At this stage, the person will have a worldvieattivill serve him throughout his
life to analyze, interpret, and prescribe an adegaaswer to events. Relationships are
now somehow balanced between family and friendse fature of relationships is
altered to a more mature relation among equalswrieg takes place through
experiences and philosophies that will be testetelagon, which is filtered by the

established worldview.

Summary

Worldview assumptions are the very propositidosua reality that define our
relationship with others. These prepositions, lgadtared through ontological
narratives, are taught through a process of intierabetween the Self and the Others,
forming a more or less coherent view of the woiltespite cultural differences, the
worldview of any given culture defines reality dmak the responsibility to explain and
evaluate events by the established worldview pilgsdrby a particular culture to the
individual. Therefore, behavior, in all its formsats the external manifestation of the

deeper worldview assumptions and premises.

This has been demonstrated, for example, througlwvttk of John P. Gillin,
"Ethos and Cultural Aspects of Personality, Social Structure and Personality: A Case
Book ed. Yehudi A. Cohen (New York: Holt, 1961), 297.
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. : Psychological
Age I nteraction World Learnin -
9 9 Characteristic
Stage L What parents Regulatory
The age of 0-7months Mostly parents introduce to the Unawareness/unreason
i through parents
Unconsciousnesp child 9n p:
. Mostly parents and Regulatory through
Stage 2, Conta)llc?with things, Mostly home Parents and
The age_Of 7-9months animals, and humans| Limited excursion experiencing objects, | Unawareness/unreason
Discoveries By crawling or walkind  t0 external world animals, other human
Stage 3 Mostly parents but with  Objective as well Transitional;
Th g€ 3, £ gradual larger contact|  as subjective Regulatory through | ;oo o0 to reason
CELR @ 10months-5years with environment Experience and Parents, some Unawareness to awareness
Language (human and non-humgn) Philosophy (narrative) technical
Parents, teachers, ) Regulatory through | 1ahsitional:
Stage 3; Bvears-12vears Pastors, peers, and Great expansion Parents, and church | g ouinereasoning
The age of Y Yy natural world not both objective as Technical mostly by || sensified self awareness
Schooling Experienced before | Well as subjective Schooland extra | iy relation to others
activities
. Redefining self and others;
Stage 4 Parents, teachers, Becomes too Shifts from mostly Some confusing awareness
The age of 13years-18years Pastors, but complex and difficult |  regulatory for more  |to rapid changes, reason,
Affirmation Increasingly peers andl  to understand. emphasis on technica|critically revisiting worldview
friends. to redefine self and others
Stage 5; More or less Experience and More or less coherent view
Th f After 18 i i ,
€ age o er loyears Family and Friends Integrated relational based on | of self and others .
Continuous worldview awareness and reasopMore or less stable worldvie
Accommodation

Figure 12. Worldview Formation Developmer@ource: By theauthor.

As the deepest assumptions about reality, worldgleeauld be the focus of any

mission. Mastering the message or tools of missigt enough to produce deep

changes in allegiance. A classic example is PadiBarnabas’ visit to Lystra (Acts 14:

8-20). The message and the miracles were intexgbeetcording to the local cultural

worldview. The result was catastrophic for thepgdsnd for the mission of Paul and

Barnabas in Lystra. There is no subsequent statyecsame nature, which may indicate

that they learned that people will interpret evexdsording to their worldviews. The

relevant question is whose reality counts in domgsios? The discussion in this chapter

makes it clear that the perceived reality of thegbe is what counts.



110
The questions that become pertinent are: How cardentify worldviews? How
can we bring about worldview changes or transfoion& What is an ideal worldview?

These are some of the questions to be answeréd imeixt chapter.



CHAPTER 4

WORLDVIEW ANALYSIS AND TRANSFORMATION

Communicating at the worldview level where the preer of the gospel seeks to
know and understand how the audience interprelisyrebould be a major concern of the
Seventh-day Adventist Church in mission. To comicate effectively across cultures is
fundamental in any attempt to do missions.

One of the difficulties of this study has beendsaarch worldview in general and
not in particular. Some Christian scholars haveentaken worldview studies in a

particular context or culture with relevant restit®n the other hand, studies on

Most of the work in worldview analysis or worldviestudies in general has been
produced by the School of International studieSudlier Theological Seminary mostly
under the supervision of Charles H. Kraft and RauHiebert. Lately, some work has
come from Trinity Evangelical Divinity School unddrebert. Mark W. Anderson, “An
Investigation of Particular Worldview Elements asiRd in Six Professional People of
Lower Normandy and the Impact of These Elementsdividual Response to the
Gospel” (D.Miss. dissertation, Trinity Evangelidilvinity School, 1999), Peter
Changwoo Bai, “An Etic Worldview Study on Bicultlii&orean Americans: Toward
Identifying and Resolving the Group's Worldview @mt’ (M.Th. thesis, Fuller
Theological Seminary, School of Intercultural Seg]i2001), Akumla Longkumer,

“Bodo Culture and Christian Mission: A Study in msfiormational Culture Change”

(Ph.D. dissertation, Fuller Theological Seminargh&l of International Studies, 1998),
Harold Robert Thomas, “Cultural Themes, Worldviegrdpectives, and Christian
Conversion among Urbanizing Evangelical Aymaradi.[® dissertation, Fuller
Theological Seminary, School of Intercultural Seg]i2003). Other published materials
on worldview analysis are Bruce Bradsh&thange across Cultures: A Narrative
Approach to Social Transformatidrand Rapids, MIl: Baker Book House, 2002), James
W. Sire, The Universe Next Door: A Basic Worldview Cataldgl ed. (Downers Grove,

IL: InterVarsity Press, 1997).
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worldview in general have not received the samenéitn® Among Adventist scholars
specifically, virtually no work has been publishgding close attention to either general
or a particular worldvievf. Consequently, implications for Adventist misshave not
been sufficiently assessed.

The rational behind this chapter is that worldviewalysis is fundamental for
relevant Adventist missions and that worldview sfanmation toward a biblically shaped
worldview is the goal of any mission. This chapseorganized in three parts. First,
essential elements for worldview analysis are dised and relevant models presented.

Second, a worldview transformation process is auoced. Third, a case for the use of a

Most of the current books and articles on worldvae based on the theoretical
framework provided by Christian anthropologiststsas David J. Hesselgrave,
Communicating Christ Cross-Culturally: An Introdisst to Missionary Communication
2d ed. (Grand Rapids, MI: Zondervan, 1991); Paul@bert,Cultural Anthropology
(Philadelphia: Lippincott, 1976); Paul G. Hiebéhthropological Insights for
Missionaries(Grand Rapids, MI: Baker Book House, 1985); PauH@bert,
Anthropological Reflections on Missiological Iss€sand Rapids, MI: Baker, 1994);
Charles H. KraftChristianity in Culture: A Study in Dynamic BiblicBheologizing in
Cross-Cultural PerspectiveMaryknoll, NY: Orbis, 1979); Charles H. Kraft,
Anthropology for Christian WitnegMaryknoll, NY: Orbis, 1996); or Christian
philosophers such as Arthur Frank Holm@entours of a World Viewstudies in a
Christian World View; v. 1 (Grand Rapids, MI: Eerdns, 1983); Arthur Frank Holmes,
Fact, Value, and Go@Grand Rapids, MI: Eerdmans, 1997); Sire, JameSivé,Naming
the Elephant: Worldview as a Concépiowners Grove, IL: InterVarsity Press, 2004).

Although books, articles, or any other publishederial dealing specifically
with worldview concept among Adventist writers abulot be found, good worldview
chapters were found on Kleber de Oliveira Goncal\&<ritique of the Urban Mission
of the Church in the Light of an Emerging Postmadeéondition” (Ph.D. dissertation,
Andrews University, Seventh-day Adventist TheoladjiSeminary, 2005); Norman R.
Gulley, Systematic TheolodBerrien Springs, MIl: Andrews University Press0Q2))
Gan-Theow Ng, “Religion, Culture, and Modernity:ns® Missiological Implications of
the Process of Secularization in East Asia” (PliBsertation, Andrews University,
Seventh-day Adventist Theological Seminary, 199ugn Carlos Viera, "Worldview and
Mission: Suggestions for a Mission Theology," (lge presented at the annual council
of the General Conference of the Seventh-day Adistsn3 October 1995, Washington,
DC: 1995).
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“biblically shaped worldview” as a preferable teimstead of the most popular “biblical
worldview” or “Christian worldview” will be arguedThe thesis of this chapter is the
firm belief that the final purpose of Adventist isiisn is to create a biblically shaped

worldview in any given cultural context.

The Quest of Worldview Analysis

Before going any further, a word of caution to thader is required. Studying
the field of worldview analysis has been a unigxeegience. Many will live their lives
unaware of their worldview. In fact, as Kraft da@s, it is “comparatively irrelevant
whether or not we are conscious of the rules atigpe that govern our livesin the
sense that our worldview will play its role anywaw. terms of missions, awareness of
one’s own worldview and others’ worldview is asesgsal as having biblical or
theological knowledge. There is a reality thattSiders consistently misinterpret the
phenomena of cultures exotic to them in terms efittplicit categories of their own
culture and it is here contended that the same is trumissionaries. The difference is
that for the latter the consequences may be rejediiistortion, or inappropriate
understanding of the gospel message as well as ptblglems such as equating cultural
aspects as biblical revelation leading to synametis

Furthermore, to study another culture’s assumpli®ig expose one’s own

culture. lItis like holding a mirror that enabtég person to see its own assumptions,

Kraft, Christianity in Culture: A Study in DynamRiblical Theologizing in
Cross-Cultural Perspective, 47.

“Richard Handler, "Afterword: Mysteries of Culturéterican Anthropologist
106, no. 3 (2004): 490.
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prejudgments, and flaws. When studying other cefuwvorldview one face differences
that challenge one’s own basic postulates and naigertant questions about the
methods and models one use to go about liie short, when dealing with worldview
analysis the first worldview to be analyzed is an@vn. This process may be painful but
necessary in order to check the missionaries owareu In fact, how can a missionary
challenge other culture’s assumptions with Scrpttihe/she is not willing to challenge
its own? In this trip into one’s own self, it isreficial to keep in mind Geertz's advice
that cultural concepts are semiotics; thereforis, é searching for cultural meanihdt is
not a search for rigid cultural laws but meaningfbese meanings of one’s own
worldview, provides with a system that will be esfled in one’s values and behavior.
Still, another reminder comes from Bryant Myers wiarks and writes from the
perspective of development and urban mission: “wetrhegin where we are, with
ourselves. ‘Know thyself’ is a useful reminderWork spent articulating one’s
worldview, one’s assumptions about how the worldkspwhy it is as it is, and what

might improve it is work worth doing. It . . . shid make us more effectivé.”

'Hiebert,Cultural Anthropology 363.

“Clifford Geertz,The Interpretation of Cultures; Selected Ess@ysw York:
Basic Books, 1973), 5.

3Lloyd E. Kwast, "Understading Culture," Rerspective on the World Christian
Movement: A Readeed. Ralph D. Winter and Steven C. Hawthorne (feasa, CA:
William Carey Library, 1981), 364.

“Bryant L. Myers, Walking with the Poor: Principlasd Practices of
Transformational Development (Maryknoll, NY: Orldsoks, 1999), 59.
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Worldview as Public and Private

Reading worldview research may cause one to baisedfby where the dividing
line is between the private/individual and the pa/bultural shared worldview. This
confusion can be identified in the previous chaptieere a struggle to draw the line is
apparent. However, it can be said that in theipusvchapter the discussion was more
concerned with the study of the nature of worldveewd its relationship with the
individual. This chapter, on the other hand, shifie focus from the previous attempt to
find ways to analyze worldview assumptions as idiltural. The final goal, however,
is two fold. First, it looks at the private, pemsbworldview assumptions since the goal
of Adventist mission is to biblically shape eachgo®’'s assumptions. Second, it looks at
the public aspect of worldview assumptions sin@&pcing individual worldview
transformation may also promote public/culturalredes. The ideal of any mission work
is to have the biggest impact in shaping a culéume moving it towards becoming a
biblically based culture. This is the responsipibf the Christian church as coworkers in
the divine process of redemption and salvatiorrthdes the dividing line between the
private and public worldview is artificial and pegs there is no such dividing line. At
least, that line may not be as sharp as one magcexp

The rational for the quest of worldview analysiieh is the prerequisite for any
attempt to influence at the worldview level, istttieere are common worldview elements
throughout the different cultures. This idea asssithat humans, even though living and

thinking differently, must have a core set of ansathat will explain and make sense of
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the world. When this work refers to core set itelying on the concept of worldview
universals introduced by Robert Redfiéld.

Redfield’s idea of worldview universals was latepanded and redefined by
Michael Kearney. The idea of universal worldview assumptions t@scthe dilemma of
private and public. In the last chapter, in tHerapt to construct a theory for worldview
formation, my western shaped worldview pushednwoee or less defined line separating
private and public lif€. However, a recognition that in other societieshsas tribal
societies where the boundaries between privatgahlic are less sharply defined, the
theoretical rational developed needs to be reeteduaOn worldview analysis, however,
it seems that the boundary is much clearer. Insemse, people foster worldview, it
happens, it is geographically placed within eaals@®e and works to prescribe meaning

to a person exposure’s to Self and external evdntthis sense, Sire is right to claim that

'Robert RedfieldThe Primitive World and Its Transformatiofithaca, NY:
Cornell University Press, 1953), 84-110.

’Michael KearneyWorld View(Novato, CA: Chandler & Sharp, 1984).

*The methodological approach to develop the thebuwyasldview formation, in
the last chapter, was based on the interactiongceet the Self and the Others (human
and non-human). The gradual exposure of an indalitb the world produces
explanations about that reality being experienaedaed. The sharp line that | am
talking about is my western assumption of familg aommunity life. Although a
western may find no problem to understand my amtroa member of a rural or tribal
society may find it at least not well informedddscribed the gradual process of
individual exposure based on a western assumpfiprivate life (home) where the
interactions are limited, at least as it relatesumans, to those part of the family or very
close friends. In a western society the privacthefhome is treasured. Entering a house
without permission or an invitation is often pex@s as invasion of privacy. On the
other hand, in tribal societies or some rural otfes sense of privacy is much different
and the dividing line between private and publie is not sharply defined, to say the
least. The difference is due to an individualispproach to life versus a community
one. Consequently, if my theoretical frameworkspreéed in the previous chapter would
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worldview is private: Therefore, in searching for worldview assumptions will
mostly observe, question, search, listen, and l#am individuals within a social group.
The public arena comes to the scene because assnspatithough private, also share
common assumptions that compose a culture setddwiew. That is the reason for
such terms as modern, postmodern, Western, andreasorldviews. Worldviews can

also be identified as American or Asian. In tlease, worldview is public.

Worldview Universals

As noted before, Redfield was the first to enurecthe idea of worldview
universals. However, it was Kearney that coinedtédmm “universal.” Kearney
developed Redfield’s concept into a more sophistttanodel indicating the process of
categorization or classification that an individdaks by looking at the universe from a
certain point of view. This model has been catlezlbest model of worldview analysis
currently availablé. Although this can be debated, there is no ddhaitit is one of the
most helpful treatments on the theme.

The discussion of worldview universals follows tiagonal that there are basic
categories of assumptions that every people greedsto deal with. The application of

universals to every people group helps outsidezglssr assumptions, values, and

be used in a nonwestern society, some revisions lbeusiade changing the basic
assumption about private and public life in orderthe model to be effective and useful.

'Sire, Naming the Elephant: Worldview as a Concf.

’David K. Naugle Worldview: The History of a Conceffsrand Rapids, M!:
Eerdmans, 2002), 244.
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commitments in this exact orderRedfield presents the idea that worldview is itpof
view or a stage sét.On the stage is the Self and Others that carubeh or non-
human. The question that Redfield pursues is tlestipn of what is common to all
people, what are the share commonalities that wioeilol in the process of comparing
cultures, not in terms of better, but in terms efvtculture A responds to such and such
an issue and how it differs from culture B in tlaen® point. For example, concerning
demons Americans are often unaware of their inftean daily matters. For them, the
world is influenced and guides by laws of politiespnomics, and probabilities.
Spiritual powers have very little to do with dadyents in the mind of many Americans.
In contrast, for South Americans, the awareneskeinfluence of spiritual powers such
as demons is a constant. Rituals of purificatiot prayer and chants are common
cultural elements to protect from evil influencé&orldview universals provide tools for
worldview analysis and comparison. Since the gbalorldview universals is to
facilitate analysis and comparison, one requirengetitat it must “be applicable to any
human world view without greatly distorting ." How medical doctors work illustrates
this point. A doctor works in terms of a set of&eassumptions so that even though he is
confronted with different patients those commomats will guide him in his
diagnosis. His analysis is based on blood prespuise, respiration, etc. He will pay

attention to these vital signs and will reach d#éf& conclusions for different patients.

Charles H. Kraft, "Worldview for Christian Witne@ctober 2002,"
prepublication manuscript, chapter 8, 1.

’Redfield, The Primitive World and Its Transformauso 86.

kearneyWorld View 65.
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On the area of worldview universals this principéems to be also true. It is the sets of
commonalities common to all cultures that make ysisland comparison possible.

As stated in the previous chapter, worldview foiiprats based on relationships.
An understanding of the world that surrounds thsg@eas well as an understanding
about other human beings is essential to human fifem birth, encounters with external
realities need to be understood in order to givammg to life. The need for such an
understanding comes from the interaction of thé \Bigh everything that is not Self.

It is the assumption of this paper that althouglnkey’s model is not the final
word on worldview analysis it is certainly the moesmprehensive material published so
far. In addition to that, two of the leading sdrslon anthropological mission studies
have used and followed both Redfield and Kearneysel of worldview universals,
namely, Kraft and Hiebeft.Worldview universals provide the starting pomiiegin the
task of analyzing a people’s worldview. Therefdahe quest for worldview analysis
begins with a clear understanding as well as wiéhdapacity of identifying universal
worldview assumptions in different cultures.

Each of the following assumptions is believed tplesent in any given culture.
They are ontological in nature and form the basimework of thinking for human
beings. The core assumptions are at the bottaimegfyramid of cultural integration of
thought. Further, they are the terms that impaletionships and communication, and

that play an essential role in interactions amargselves.

'Based on Redfield, The Primitive World and Its Bfammations, 86.

Both authors have made some modifications to Kesimpdel. | will be
presenting the original model with modificationattimay be relevant to make it easier to
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In the previous chapter a methodology was useddaiiside out in order to
understand the nature of worldview. In this chgptes opposite approach will be taken
in assessing and analyzing worldview assumptiégssumptions emerge from a hidden
dimension inside of the Self and are made manifestigh cultural products or
behaviors: Behavior, as well as other cultural indicatorstsas the stories of a people,
gives the information necessary to create hypathddiypothesis may be the most
important word in worldview analysis for it invols¢he process of observatfahat
generates hypothesis to be tested in order towks@ssumptions. In this way, we make
our way from outside in, from worldview manifestats or visible dimension to the
worldview level or invisible dimension (figure 13).

Let’s turn now to worldview universals as a wayefjinning to map worldview
assumptions. This concept is based primarily oarKey’s six worldview universals, but

input from other authors will be made as neceskafgcilitate comprehensich.

understand the topic. References for additioreahehts for Kearney’s model will be
given.

1John B. Harms, "Mannheim's Sociology of Knowledgd the Interpretation of
WeltanschauungenSocial Science Journ&ll (1984): 35.

’Ethnology as a sub-discipline under Anthropologyvjtes much help in
recording, classifying, and analyzing data fromawtation, interviews, and other cultural
research techniques. For further readings seeddlohgar,The Professional Stranger:
An Informal Introduction to Ethnographgd ed. (San Diego, CA: Academic Press,
1996); Charles L. Briggd,earning How to Ask: A Sociolinguistic Appraisaltbé Role
of the Interview in Social Science Reseafudies in the Social and Cultural
Foundations of Language; No. 1 (New York: Cambritgeversity Press, 1986); Geertz,
The Interpretation of Cultures; Selected Essagsnes P. Spradleyhe Ethnographic
Interview(New York: Holt, Rinehart and Winston, 1979); Janfe SpradleyRarticipant
Observation(New York: Holt, Rinehart and Winston, 1980).

3As stated before, Kraft and Hiebert have follow fRed as well as Kearney
framing their thinking and writings. They haveeaéid here and there Kearney’s models
and as far as it is relevant to the understandirexpansion of worldview universals as
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Visible Culture (Worldview manifestations) I Behavior

[ Beliefs
I Values Outside in

[ Worldviews

Hidden Culture (Worldview dimensions)

Figure 13. Worldview Analysis from Outside iBource: By the author.

Classification

The most basic concept of life is the way peopdssify perceived reality into
categories. This idea goes back to Redfield watedtthat worldview is like a stage set
from where people look upon the universe and bsgucturing things as they become
aware of thent. In a practical way, all cultures name realityjémis, social categories,
people, animals, supernatural entities, etc.) digdhem into categories. Any attempt to
analyze worldview will largely deal with the “majoategories of reality recognized by a

people and the criteria by which they group theteots of these categories togethfer.”

model of analysis, their ideas will be incorporatedhe discussion. It does not, however
prevent this study of using other works as lonthay are pertinent.

lRedfield, The Primitive World and Its Transformaiso 86.

KearneyWorld View 78.
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The classification of the world into categorieséxessary to give order to the
universe. Hiebert calls this the cognitive “dimiensof worldview” that is responsible
for the categorization process or the productiomehtal map categories based on the
logic system thinking of a given culture. “It pides,” he writes, “a culture with the
fundamental mental structures people use to defiteexplain reality However these
categories are largely arbitrary and serve asmadwark for analysis. They provide us
with a starting point for analysis to solve thelgem of mapping cognitive structures,
but they are hypothetical in nature even thougl tre empirically testable.

Many of the categories or domains, as Kearneyseafethem, are better
perceived in contrast: for example, domains of/ueakal and natural/supernatural as
they relate to “European thought: one is the prowiof science (originally called natural
science), the other of religion and witchcraft.r Bome people, atheists perhaps, this
distinction corresponds to the real-unreal. Fbert, these two dichotomies are cross-
cutting. For example, one who is otherwise imbwét a ‘scientific’ outlook on life
might have a traditional notion of God as ableedq@rm miracles that contravene natural
laws, yet this same person might reject as faneifoitlief in ghosts?” The interaction
between the two domains is represented below urdig4.

Kearney’s premise for examining worldview assummics that there are two types of
information providing insight about worldview: tlkentents of the domains and the

criteria or attributes. The contents appear iorggl4 as God, ghosts, dreams, and dogs.

'Paul G. Hiebert, "Transforming Worldviews, 2003, aiiscript, chapter 1, p.
42-43, Deerfield, IL.

’KearneyWorld View 81, 82.
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The criteria or attributes are the actual qualtfar@s make it possible the classification of
each element in analysis. The contents of wondvrey be the same in different
cultures but it is the attributes that will detenein which category each will be placed.
For the purpose of analysis, it is not enough tovkithat a people believe in God
(content). On the other hand, if people place Bdtie category of superstition or a
human creation serving social oppression then nmsight into the worldview level and
its effects are known. The attributes bring lighthow cultures use, perceive, and relate
to the given content. The attributes shape thenmngaof the content helping

missionaries develop an accurate picture of culbungorldview.

Real Unreal
Super natur al God ghosts
Natural dogs dreams

Figure 14. Interaction of Domain&ource: Michael KearneyWorld
View (Novato, CA; Chandler & Sharp, 1984), 82.

Another venue of gaining insight into worldview asgtions is language. Kraft
articulates that “English and many other languadg@ssify most nouns as either singular
or plural. Many languages mark nouns as mascolifieminine. Many sort nouns into

even more categories than that. The Bantu languaiggfrica, for example, may show
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as many as fifteen or more ‘genders’ called ‘nolasses.’ In the West we ordinarily
divide time into past, present, and future. Intcast, many Melanesian peoples divide
time into ‘now time’ and ‘myth time.” Language projects worldview’s hidden
dimension towards concrete ideas in the form @uistic symbols. For example,
English vocabulary and speech is filled with wofsisch as better, bigger, inferior,
average, normal, equal in relations to, etc. shgulat we constantly are passing
judgment according to a comparative standamgmely, the worldview standard.
Language is a fruitful cultural symbol system thates clues about worldview
assumptions.

It seems obvious enough that domains are limitomgefs constraining worldview
to become coherence as much as possible. Thesdisowf worldview limiting forces
and their relationships will follow Oplersnodel of analysis, but will be dealt with in a

later discussion. | return now to the next worddviuniversal.

Self
The second worldview universal that helps to asags=ople group’s worldview

is the concept of Self. Self is the most necesaadybasic concept of life, therefore, the

YKraft, “Worldview for Christian Witness,” chapter 8.

’Dorothy Lee, "Being and Value in Primitive Cultdrdpurnal of Philosophyi6,
no. 13 (June 1949): 97. For further readings aguage and worldview see A. I.
Hallowell, "Cultural Factors in the Structuralizati of Perception,” itsocial Psychology
at the Crossroadsd. John H. Rohrer and Muzafer Sherif (Freepdyt, Books for
Libraries Press, 1970), 170-75; Edward Sapir, keeSpier, A. Irving Hallowell, and
Stanley S. Newmar,anguage, Culture, and Personality: Essays in MgnodrEdward
Sapir(Westport, CT: Greenwood Press, 1983).

*Morris Edward Opler, "Themes as Dynamic Forcestitiu®e," The American
Journal of Sociology1, no. 3 (1945).
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“first requirement of a world view” is a view ofetSelf* Self reflects the human quest
for the true nature of human beings. The nece&sity stable image of Self pursues
people throughout life producing disturbing momefas example during adolescence.
A balanced Self image is acquired through proceskesmturation as well
as constant adaptation and redefinition as so@alsand relationships change during
one’s lifetime. In the process of worldview fornoat the most dramatic struggle in
defining a sense of Self is called adolescences aWtiareness of the existence of the Self
coupled with a less than coherent understandiriy @ well as the relationship of the
Self to the external world reaches such a leveldkplanation is demanded. It has long
been perceived that the worldview of Self is dependipon its relationship with the
external reality of the Othér.

In a broad cross-cultural perspective, questiameerning the Self tend to orbit
around the locus of the Self. This definition degiee and varies greatly across cultures

because it is based on an ontological dileminTde locus of the Self will be shaped by

'KearneyWorld View 68.

*The worldview universals “Self” and “Other” are nually discussed together
due to their interdependence. Nonetheless, | dddinl separate them having the concept
of Self followed by the concept of Other. The idédhe relationship of the concept of
Self and Other is identified as early as 1955 byr¥ing Hallowell, "Cultural Factors in
Spatial Orientation," isymbolic Anthropology: A Reader in the Study offysmand
Meanings eds. Janet L. Dolgin, David S. Kemnitzer, andiD&furray Schneider (New
York: Columbia University Press, 1977), 133.

%t seems that a definition of Self in different ks will depend mainly on the
philosophical/religious orientation of a given cu#. In this sense one may categorize
scientific reason as religious since it provide®tmgical questions. In the past
philosophy and theology was considered to be os@pdine or at least closely related.
Science as provider of a philosophy of life andbties for understanding the universe
may be argued to be a religion. In this sensestame scientific shaped worldview will
define the Self as the result of the process ofuthem. It defines the person as the
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how culture explains such dilemmas. For exampégriey relates to the Spanish use of
the “reflexive-verb construction such as ‘my tobthrts me,’ or ‘my body does not wish

to heal itself™

as manifestation of a worldview of the Self. nifplies that the Self is
within the body but somehow with a separate excgehis concept may be explained
by the popular Catholic teaching that man is coraddsy body (matter) and spirit. This
dichotomy is also shared by mysticism and spiritiat see the spirit within the body as
an independent Self. In this sense, the bodytisheoSelf but the shelf for the Self. For
cultures with this understanding stories of extwgporal experiences are common and
provide missionaries material to identify the idéahe Self in those cultures.
Generating hypothesis about the Self is a primgapy ®orward in assessing worldview
assumptions in the worldview universal categories.

Charles Kraft replaces Kearney's Self with pergoouip? The present work find
it useful as an alternative perspective on thectagien though it still follows Kearney’s
Self for Adventist mission since different cultutesve different points of reference

towards individualism or group orientation. Insddying the worldview of a person we

may well be classifying the worldview of the groaipd vice versa. Any attempt at

superior mind and also classifies different cuksuireterms of advanced or primitive,
technological or Stone Age, complex and simple, &elf is perceived as autonomous
individual living according to reason and sciewtitacts. A Biblically shaped worldview
would see the Self as created by God for a defmegdose. A holistic view of man as
creature of God created in His image. It prestr@sSelf as whole not separated entities
but total unity of physical, mental, and spiritu&élindus would perceive the Self as three
bodies; physical, moral, and spiritual. The pemsdhcollect aKarmawhich are moral
consequences of good or bad and it will determhea¢sults for after life and the process
of reincarnation. Clearly different cultures wikhve different views of the Self that must
be analyzed toward clear and effective communinatio

Kearney,World View 69.

%Kraft, “Worldview for Christian Witness,” chapter 8.
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missionary communication must be done in termspé@ple’s worldview of the Self. In
addition, missionaries must bring place that cohoaper the light of Scripture to see if
the cultural view of the Self is according to bdali revelation. Through this
methodology, we begin to define also a contexta#ibm process that aims to bring
supra-cultural biblical elements into a given crdticontext in order to biblically shape
it.
Other

The notion or perception of Other is the third edemin a list of worldview
universals. The term is used here not with th@uBanglish meaning, but as a term to
indicate everything that is not Self. Other mayhbenan or non-human and the concept
of Other functions as “a complement to the Sedftice the Self attain his/her identity in
relationship with the Other. This relationshiuisderstood to be positive, negative, or
neutral. Kearney explains this interdependentigaial characteristic of Self and Other
by analyzing a child’s relationship as follows:child soon comes to realize that the
sources of pleasure and pain originate to somesddgom the Other. When such aspects
of the Other as food, mother, warmth, physical aohére present, the Self experiences
pleasure; when they are absent for some timepgences pain, which it may also
come to associate with such aspects of the Othewldsloud noises, or not mother. It
learns then that both pleasure and pain emanagi@ririrom the Other® The idea that

Self and Other relationships may be perceived gatne, positive, or neutral has far

'Kearney,World View 71.
?lbid., 73.



128
reaching impact on the worldview formation procassliscussed in the previous
chapter!

The concept of Other can be used to define wimat &f relationship people will
have. For instance, the relationship of a persitim family members and strangers is
defined by the worldview definition of social lifd?eople learn to love family members
and keep a safe distance from strangers. Anokangle, people learn how to relate to
co-workers in an ethical way that may give the ajpgece that the workers know each
other very well when, in fact, there is a “professll relationship” with clear boundaries
for those involved in that relationship that oftexep them from personally knowing their
co-workers. In essence, we learn how to classihe©On groups and worldview

prescribes how to treat each type.

Causality

Causality follows Self and Other as a worldvieviversal because it is
dependante on the previous two. As Kearney poutsSelf and Other as universals are
the “back bone of an world view.”As a person grows older the more he/she will
differentiate the Self from Other. Causality ifated to what is commonly known as
cause and effect. Causality seeks to understanplaiver or powers behind events and

seeks answers for such questions as: “what caoisgs? And what power lies behind

See the discussion of worldview formation in chaBte95-107.

Charles H. KraftCulture, Communication, and Christianity: A Selentbf
Writings (Pasadena, CA: William Carey Library, 2001), 110.

kearneyWorld View 88.
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such causation? What forces are at work in theeusé?* Important for mission work
is the fact that Scripture provides material tovegrsall ontological questions that are
asked concerning causality. The missionary task é1gage in the ethnological practice
of observation, intentionally looking for ways toderstand people on their own terms.
The idea is to see the world through the eyesefdbal people. In this way, insights
will be gained for developing strategies to comnoate efficiently cross-culturally.
Causalities are perceived to be powers behindtgevekgain, different cultures
will have different ways to answer questions ofsadily, and these differences often
appear in a people’s narrative. It is importanpdomt out at this time that worldview
assumptions provide purpose for life, explain thstfevents), provide meaning for the
present (moment), and offer guidance for the futiderein lays the importance of
worldview assumptions and the answers that exphtepowers behind the events of life.
It may be helpful to illustrate how different wdviews assign different causes for
the same event. Take for example the Tsunamkilted thousands of people in South
Asia in December of 2004. Westerners are likelgittobute the disaster to the laws of
the natural world. Science offers an explanatartlie powers controlling nature and
how it affects humanity and how humanity influenoasure. Westerners rely on science
to explain that a powerful earth movement occuaredhe ocean floor dislocating
enormous amounts of water causing the formatiagiaoft waves called tsunami.
According to this explanation, there is nothingttten be done. A second group of Afro-

religionists calledJmbandaon the north east coast of Brazil pay close atbert the

Kraft, “Worldview for Christian Witness,” chapter 8. For helpful discussion
see Jean Piaget and Rolando Gatdrajerstanding CausalitfNew York: Norton, 1974)
for enlightening discussion.
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spiritual entities and their relationship to hunieings. For themgemanjg a goddess, is
believed to be the spiritual entity that contrdie bceans. For these people, the tsunami
may be caused by the wrathlefmanjg therefore, she is the power (cause) of such
upheavals. According to this explanation, suclme&enay be prevented by offerings
such as watermelon and coca-cola that will satlsfygoddess and cause her to leave the
oceans in peace.

A final example is Western Christians who percéheworld in a similar way
with the first group (Westerners). But becaustheir biblical approach to life they see
God as the ultimate power. Therefore, even thabgh may agree with the scientific
explanation of the movement of the tectonic platethe bottom of the oceans, their
worldview prescribes that God is the one who héimate controls over nature. To
harmonize the two worldview assumptions lead manyefieve that God was the power
behind the movement of the tectonic plates. Otitiestern Christians may believe that
sin and Satan are the causes of such disastets,stiliothers may affirm that such
disasters are judgments from God.

The point of the illustrations above is to showrdifferences in worldview
assumptions explaining causalities will influenikce tvay people think and ultimate
relate, often through behavior, to the reality pered. This illustrates why it is
imperative for missionaries to obtain a deep urtdasng of a people’s worldview on

causality.
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Time

Humans share the notion of time; therefore, ilassified as a worldview
universal. Things are located in time; people liva temporal context. The notion of
time, however, will vary depending on the cultutie.the West people see time as daily,
weekly, monthly, yearly, seasons, etc. Time issaidered to be divided as past, present,
and future. Other cultures, however, may see tmukfferent ways. As a consequence,
they will behave and believe differently accordtogheir view of time.

Consider, for example, how Brazilians and Americaee time. Suppose a
meeting is set at seven o’clock in the evening.eAoans will consider being on time as
five minutes before or after the designated tirBeing later than that implies rudeness,
carelessness, irresponsibility, and lack of respAct American will expect an apology
and maybe an explanation for being late for a mgetBrazilians, on the other hand, see
meetings as having fuzzy boundaries. They seedsreeframe that can be flexible
which may be due to a more laid back lifestyletsgytwould probably not be offended if
someone came fifteen to twenty minutes late. Afgdeal of conflict may be generated
when Americans and Brazilians meet. The Americdinperceive the Brazilian as
irresponsible with no sense of time. On the oli@erd, the Brazilian will perceive the
American as too rigid with no sensitivity towardsinan relations. The same example
may be expanded to church meetings or special bhprograms. Americans will
approach a church event as beginning on time wlaraned sequence of presentations,
and ending on time. Brazilians will often approablurch events as beginning when the

guests arrive, followed by a sequence of presemstiand the end will depend on the

Kearney,World View 90.
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beginning point as well as the progress of thegmidions. Brazilians perceive events as
more or less as open ended or at least not sgfigntime frames while Americans
approach events in a rigid manner in regards te.tim

These differences may be explained by two diffeassumptions concerning
time. Americans would say thdime is money' thus, anything other than strict time
management is considered a waste while Brazilialhsay “nos temos todo tempo do
mundo” (“we have all the time in the world”). Cross-autil misunderstandings and
conflicts may be avoided by simply understandirfiedences in connection with time.
Paul Hiebert, in developing Edward Hall's ideaiofé presents an interesting chart of
cross-cultural differences dealing with worldviessamptions of time (figure 15).
Failing to understand these differences often l¢éagisdgment, premature conclusions,

ethnocentrism, and the like.

Space

Time and space mirror the virtual inseparabilitysedf and Other as presented
above and are largely related or co-related. Hiimition of space, according to
Kearney, is broader than just geographic measurentethe same way that time

indicates measurement as well as an abstract ppisal concept, space, deals with the

'Edward Twitchell Hall;The Silent Languag@New York: Anchor Books, 1990).
first published in 1959. Another excellent treatinef time is Edward Twitchell Hall,
The Dance of Life: The Other Dimension of Tids ed. (Garden City, NY: Anchor
Press/Doubleday, 1983). On the latter he statgs'sbme things are not easily bent to
simple linear description. Time is one of thenhefie are serious misconceptions about
time, the first of which is that time is singulaFime is not just an immutable constant, as
Newton supposed, but a cluster of concepts, eventsrhythms covering an extremely
wide range of phenomena” (Hallhe Dance of Life: The Other Dimension of Tid®).
He goes on affirming that the way Westerns perceiwe as a single entity is incorrect,
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Viewsof Time

1 - Uniform Linear Time

. Has a beginning and end
All units are of equal duration and value
Is non-repetitive, does not repeat itself
Tells a unique story
Modern scientific time

2 — Cyclical Time

. Repeats itself in cycles of life, seasons, years
. Has no beginning and no end
. Renewed by return to origins in a “rebirth” or nbaginning

Commonly associated with agricultural societies famtility cycle

3 — Pendular Time

. Oscillates moving forward and backward
. Moves slower and faster
. Comes to dead stops
4 — Critical Event Time
. Is linear, has a beginning as end
. Different types of time with different value andrdtion
. Time is measured by sequence of events

(breakfast time, work time, sleep time)

5 — Dream Time

. Has a beginning and end
All units are of equal duration and value
Is non-repetitive, does not repeat itself
Tells a unique story
Modern scientific time

Figure 15. Worldviews of TimeSource: Paul HiebertTranforming Worldviews
(Chicago, IL, Manuscript, 2003), 44.

but admits that it is just the way they see itd)biHe describes nine views of time such
as biological, personal, physical, metaphysicalck] sacred, profane, and on.
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relationship between the “environmental space opfeeand its image of itt” As
illustrate above in figure 14, a people’s worldviassumptions concerning space can be
read back, according to the outside in model ohpheena observation from daily life
elements such as “settlement patterns, house acotistr, architecture in general, the
arrangement of furniture, folk dances, and so féftinalyzing similar manifestations
of worldview assumptions of space, Hiebert obsethraspeople have mental maps about
the world around them and view space as sacredpladifferent cultures as follows;
This view of geography as sacred space is wided@eaund the world. For the
Muslims the center of the world is Mecca. For Hiadhe gods reside in the
mountains . . . for Indian villagers the major gexqnical features around them
have mythological stories associated with themsdcieties such as this, space is
more important than time. Time separates past figeent. Space brings them
together. This land was bought by our ancestor iwmow buried under the tree.
In Palestine we can sit at Jacob’s well. Four slamal years ago—»but right here,
Jacob dug the well. Two thousand years ago-bht hgre we can touch the well
where Jesus talked with the woman at the wellis hhodernity that shifts the
priority to time over spacg.

The notion of space clearly influences other waddvcategories such as family
life and expectations. For instance, cities inlWméted States are largely divided by
blocks which are divided into small lots owned bynflies. Each family is expected to
have their own space/place. Further, it is expkttiat when two people become a new
family through marriage they will establish a nesubkehold separate from their families.

Their new home will become their private place.ataas of Sudan, on the contrary,

when two people become a family through marridge bride’s father will construct an

'Kearney,World View 92.
“Ibid.

®Hiebert, "Transforming Worldviews,” chapter 1, 49.
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addition to the family’s house. The husband amdcthidren will become part of the
extended family living on the same propriétyn Brazil, it is not uncommon that the
parents of the new couple will builipaixxadinho(an addition of one room, bathroom, and
kitchen or, sometimes, just a room) to help the faamwily achieve financial
independence. These contrasting examples expesefiilence of worldview
assumptions of space into family affairs. Not sitbng to the cultural worldview may
disrupt the stability about what is considered fnal’ if a couple in the United States
wants to move in with the parents or if the paremtSudan or Brazil do not provide
space for the new family as an economical aid duttve first years of marriage.

Assumptions about space are also concerned alabfimos. Kraft labels such
views of the cosmos as “macrospace” and “microspackhe first relates to conceptions
about the world, sun, stars, moon, space, andrtivense in general. The latter relates to
building space, relationship space (extended amdifiamily, close friends and friends,
co-workers and buddies, and the like), demarcasoich as eating areas, sleeping space,
etc. Assumptions about dirtiness and cleanlinesslasely related to space assumptions
as well. For example, the floor is consideredydmt\Western societies; therefore, one
should sit on a chair which is clean enough toesibut not to put food on; food should
be placed on a plate.

From a missiological point of view, worldview assptions about space have far

reaching consequences in the way we constructibggdand infuse theological

'Arabela Okum, Sudanis refugee in the United Statéstview by author,
Richmond, VA, 5 July 2003.

*Kraft, chapter 10, 10. In addition see Halhe Silent Languagé.58-180, for an
insightful treatment of worldview assumptions oase.
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meanings to secular/material and sacred/spiritiagles. Then there is the space notion
of heaven, the location of angels in relation tammans, and so on. The notion of space
needs serious attention in cross-cultural missepabse space plays a defining role in
the integrated worldview system.

Mission theologians could help with the task ofedetining biblical truth in
connection with each of the worldview universals.doing so, they may provide the
basis for determining what is biblical truth andawfs cultural interpretation of truth. A
meta-cultural systematic theology is a task thataging to be accomplished by
Adventist mission theologians. Once the universébs culture are identified they can
determine what must be changed or shaped accaaliBgripture.

Worldview universals are the most likely startpgnt for any attempt at
worldview analysis. The next step in analyzing haiew assumptions would be to
determine the relationship of worldview categoaes universals. It would be naive to
assume that if the worldview universals descridealva are discovered for a particular
culture then the missionary has mastered a peoplalslview. In reality, worldview
universals present just an initial point for woilkelv analysis helping to touch the surface.
The theory of themes and counter-themes will explhadhorizon in any worldview

analysis.

Worldview Themes, Counter-themes, and Integration
The theory describing the role of worldview theraas counter-themes as the
process of worldview integration has been the nmdktential aspect in my worldview
thinking process. This theory looks directly i@ incoherence of worldview

assumptions that are perceived on a daily basiktheen articulates an explanation for
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such incoherence. This explanation is the mosbitapt stage of worldview analysis as
far as mission is concerned for it forms the béamisvorldview transformation. The goal
of mission working at the worldview level is to able to shape worldview assumptions,
transforming them into biblically shaped worldviessumptions leading to conversion.
Without Opler's! model worldview could be wrongly perceived as @uring in a static
state with no space for change, thus, leaving levaece for missiology.

The concept of worldview themes was briefly ddsaxliin chapters 2 and 3, but
in this chapter | want to approach it from the perdive of using this concept for
worldview analysis leading to worldview transformat While worldview universals
are major categories that we use in everyday sistOpler's themes take one step
further in the quest to materialize/verbalize onldxew propositions. Propositions are
the hidden assumptions of truth that are seldoioudated or evaluated by a person, but
which define one’s view of reality and prescribesans/behaviors based on cultural

codes between the Self and Othirs.

'Opler, "Themes as Dynamic Forces in Culture."

“This perception of worldview as static was popualediamong anthropologists
through the influential work of Ruth BenediBatterns of CulturéNew York: Houghton
Mifflin Company, 1934). A word of limitation is @uhere. Another attempt to create a
theory of dynamics of the culture was intended hyWJones, "World Views: Their
Nature and Their FunctionCurrent Anthropologyl3 (1972). His model, however, is
more complex but not more efficient than Oplers.fact, the first resembles the latter in
many ways and although | recommend as an excetk=atiment of the topic and | will be
using him in several occasions, | am still inclinedee Opler’s model as the most
helpful. What | found is that using both papeesding Jones’ in the light of Opler’s, a
much better understanding of the topic was possible

3Missiologists have used different methodologiediszover worldview themes
even though they often use different terms folQnhe great example of worldview
analysis is BradshawGhange across Cultures: A Narrative Approach toi&oc
Transformation He approaches the topic of community developrfrent a worldview
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Opler’s thesis is that a “limited number of dynaraffirmations,” which he calls
themes*“can be identified in every culture and that kieg to the character structure, and
direction of the specific culture is to be soughthe nature, expression, and
interrelationship of these themes.The identification of these themes is the aim of
worldview analysis. The visible manifestation loémes is the window through which
one may see and identify worldview themes; theeefaorldview manifestations are
calledexpression of themedhis is illustrated in figure 16 where themes lmcated in
the invisible worldview dimension, while expressmithemes is located in the visible
worldview dimension. Opler contents that theresaeeral observable manifestations of

hidden worldview themes. He suggests, howevet, @xpressions of a theme are not all

perspective accepting that “people construct thigeies that comprise tHeosmos
according to the values their narratives contalibitd( 13, emphasis on the original text).
He attests that people’s narratives, which arestbees that govern their lives,
encapsulate their worldview. Therefore, “The calnsue for Christians is discerning
what that narrative is” (Ibid, 17). His suggesttordiscover those worldviews is to listen
to “stories people tell about themselves, to reakls about the culture, and to
understand folklore and religious beliefs” (Ibid3). In the same vein, Charles Edward
Van EngenMission on the Way: Issues in Mission Theol@@sand Rapids, MI: Baker
Book House, 1996), 44-68, challenges us towardhtmnrelationship between narrative
theology and mission theology because of the holitential of narratives. Mary
Thiessen, "When We Are Dying in the City: Three ®eg of Life,” inGod So Loves the
City: Seeking a Theology for Urban Missj@d. Charles Edward Van Engen and Jude
Tiersma (Monrovia, CA: MARC, 1994), 93, expressesfrustration that “too often
others have attempted to describe and interpredxtperiences and inner thoughts of
those in the city. Instead of listening to andting persons from the city to tell their
stories, to share their insights and observatiansxpress their hopes and desires,
researchers, visitors, and even missionaries hese guilty of describing the city and its
people from the perspective and with the wordefdutsiders” (lbid, 93). Hiebert,
Anthropological Reflections on Missiological Isslmsks at belief systems attesting that
they “make explicit the implicit assumptions of therldview within which they function
and apply these assumptions to beliefs and beligld., 37).

'Opler, "Themes as Dynamic Forces in Culture," 198.declares that his use of
themess in a “technical sense to denote a postulaf@sition declared or implied, and
usually controlling behavior or stimulating actiitvhich is tacitly approved or openly
promoted in a society” (Opler, "Themes as DynanuicEs in Culture,” 198.).
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of one piece They are like puzzles where pieces must be ptagsther to form a
complete picture. Being able to observe and cendltese expressions may expose
worldview themes. The question then is: What heedbservable pieces of expressions
of a theme?

An answer to this question can be articulatedrimseof cultural phenomena.
These are cultural manifestations of themes thatldhbe the focus of missionary
observation. Cultural phenomena vary among cudfuret they are the system by which
worldview assumptions are made explicit. In maag-titerate societies, for instance,
phenomena such as religious rituals, social ti@uti songs, proverbs, fables, riddles,
stories, myths, popular beliefs, and the like ningsthe focus of missionaries’
observatiorf. On the other hand, societies with printed literatsupply a whole new
universe of worldview manifestations that can bsesbed in their written materials.
Furthermore, other ways of perceiving worldviewwssptions include politics,
economics, patterns of relationships, etc. Latelghnological societies have opened yet
another window for observation through their musteBs, internet, video clips, DVDs,
TV programs, etc. Although different names camged to describe the different venues
of worldview manifestation, they are in fact, theges of information that form a
worldview puzzle and that unveil the hidden dimensef worldview themes that people

in a given culture use to explain the world ancatzeheir picture of reality. Through

Ybid., 199.

%For an in depth discussion on such cultural matdfems see Kraft, "Worldview
for Christian Witness,” chapter 13, 6-22.
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Expression of
Themes

Worldview Visible Dimension T

Worldview Theme}

Worldview Hidden Dimension

Figure 16. Visible and Invisible Dimensions of Tines. Source: Based on
information from Morris E. Opler, “Themes as Dynarforces in Culture,”
The American Journal of Sociolggyovember 1945.

observation of these cultural expressions of themssionaries can discover worldview
assumptions.

Another aspect of these themes must be stressee toQheir relationship,
themes act as determiners of beliefs, values, ehdwior but also as a restraint to other
themes. When a theme is functioning as restréiiedefined as aounter-themé
Opler’s suggests that “often the existence of otipgrosed or circumscribing themes and
their extensions . . . control the number, force @ariety of a theme’s expressiofs.”
This understanding of limiting forces is believed®pler to be the key to understanding

how equilibrium or integration is achieved in atoué® The goal of the themes and

'Opler, "Themes as Dynamic Forces in Culture," 202.
?lbid., 201.
3Ibid.
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counter-themes at the worldview level is to redilngepossibility that one theme might
become so powerful as to disturb cultural harmofg.example of this idea can be seen
in Western worldviews in the area of individualis®@ther worldview themes such as a
sense of community, patriotism, and the notionititenship that is perceived as
belonging to a commonwealth serve as counter-thémestricts individualism from
becoming so powerful as to lead to chaos and sdiggaitegration. Counter-themes, in a
sense, reshape other themes. Thus, when analyxgldview’s themes and counter-
themes the same level of importance should be dwéoth.

The next step in worldview analysis is to be @blbegin mapping the worldview
themes, sub-themes, and paradigms, as descrilblee previous chapter, as well as
identifying the role they play as themes and cautitemes. Further, this mapping may
help to identify behaviors that are linked or dihgprescribed by the worldview
assumptions at each level. Both Opler and Jone® agth the analysis from outside in
(figure 12) and suggest that worldviews are exge$s visible ways. The question,
however, is how to materializevorldview propositions/assumptions through the
observation of the expression of these themes awdd make sure that our description
is in reality accurate. Perhaps the most importantept at this point is the idea of

creating hypothesis.

1Jones, 82; Opler, "Themes as Dynamic Forces iru@ytt199.

’The materialization of worldview themes is the &ive step of putting
worldview assumptions into words that can be evalliand tested. Examples of this
idea will be given later in this chapter.
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Creating Hypothesis

The question of hypothesis must be addressedaid anposition by one’s own
distorted ideas. Through hypothesis a tentativelcsion based on personal
observations and logical rational concerning phesmmaris suggested. The hypothesis
may be right or wrong, so to find out its true matane must test it by using hypothesis
In doing so, missionaries may be prevented fromddeterminists in their worldview
analysis where they would create a “reality” tisahot there. If that happens, chances are
the decisions and strategies following that paldicbhypothesis may be very wrong or at
least distorted. Generating hypothesis is alwegtative. There are many examples of
the misinterpretation of cultural phenomena by iogts due to the drawing of
conclusions based on their own set of assumptiodsaperimposing them on the
observed materidl. A harsh judgmental attitude and the impositiommé’s own cultural
worldview as the biblical model for the church gnenere are some of the challenges of
this area.

Knowing how to suggest hypothesis is a must atghist to illustrate how this
theory works in a practical way. For this purpdderguerite Kraft is one of the best

examples of materializing hypothe$isShe studied the worldview of the Kamwe people

'Handler, "Afterword: Mysteries of Culture," 490.

“Marguerite G. KraftWorldview and the Communication of the Gospel: A
Nigerian Case Stud{Bouth Pasadena, CA: William Carey Library, 197B0r additional
reading see Morris E. Opler, "The Themal ApproacBultural Anthropology and Its
Application to North Indian DataSouthwestern Journal of Anthropolog¥ (1968) for
his own application of his theory where he lisesveh themes found in North India, and
E. Adamson HoebeThe Cheyennes; Indians of the Great Plafdase Studies in
Cultural Anthropology (New York: Holt, 1960), 98-9&here he classifies sixteen
themes under his own term “postulates” (E. Adantsoabel, The Law of Primitive
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in Nigeria for the purpose of communicating theggs Her goal was to understand how
Christianity was heard and interpreted in thatuwelt Furthermore, Kraft aimed to
develop an “effective hearer-oriented communicatmocess that she believed was the
basis for “strategizing for presenting the Gospelvall as effectively nurturing the
Christians. Later, her husband, Charles Kraft, reorganizeditita she collected on the
Kamwe'’s worldview in the format of themes, sub-tlesmand paradigms by following in
a modified way Opler’'s model (figure 17). In acade fashion Kraft identified the
worldview themes and organized other assumptiodsutne same category as linked or
influenced by the theme. Kraft was able to linkdaor with particular worldview

themes as the force prescribing certain behavior.

Testing the Hypothesis

The creation of hypothesis will largely dependstloe observation and creativity
of the observer. Testing worldview hypothesisttonother hand, will depend on the
application of tools of verification to define whet the hypothesis is true, false, or in
need of adjustments. Jones points to two main whgkecking hypothesis. First, ask
guestions. After formulating your hypothesis ab@giiven behavior, ask insiders
questions about our formulatiénSecond, since worldviews are integrated influegcir

overlapping each other, look for other behavioet thay shed light to confirm or not the

Man; a Study in Comparative Legal Dynamibew York: Atheneum by arrangement
with Harvard University Press, 1974), 13-14.

Kraft, Worldview and the Communication of the GdspeNigerian Case Study,

2Jones, 80.
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Belief in
The Supernatural

Guinea FAMILY The
con € UNITY € ideal
complex > (Kata) > person

|

Mountain
Orientation

Kamwe Worldview

Worldview Theme: Belief in the supernatural

Worldview Subtheme A: The universe includes invisible as well as visible
beings in constant interaction with each other on
the same plane (cosmology)

Paradigm 1: There is a high God

Subparadigm aGod is good but distant

Subparadigm bHe is a person, a protector, very kind, never to
blame for evil, depahte but never interfering
and not to be calledexcept when desperate

Behavior associated with paradigm 1:

“God is called on not only in times of great nepldnting, marriage, birth, sickness,
etc., but also in times of great thankfulness: éstvhealth and recovery after a long
lliness, etc. This ritual of thanksgiving may bethe household unit under the
Leadership of the chief and the elders” (

Paradigm 2: There are good and bad spirits plus ancestratsjgiraddition to
God

Paradigm 3: Spirits can live in people

Figure 17. Kamwe Worldview and Worldview Theme Mdiesis/Mapping Process.
Source: Adapted from Marguerite G. Kraftyorldview and the Communication of
the Gospel: A Nigeria Case Stu§outh Pasadena, CA: William Carey Library,
1978) 14, 42-51; and Charles H. Kraft, “Worldviesv Christian Witness, October
2002,” prepublication manuscript, chapter 12, 11.
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hypothesis, or, as Opler places, it must be compared withratiemes. The following

example of how Jones tested his hypothesis malpéuly
After | have framed my hypothesis that the man Ki@ange juice because he
thought it was good for him, | can test it by agkifDo you believe orange juice is
good for you?” If he replies, “Yes,” this tendsadonfirm the hypothesis. But it only
tendsto confirm it: he may have misheard me and thotiggit | was asking whether
he likedcafé au laif he may be excessively polite and desirous ofeaggewith
strangers. But suppose he responds by saying,l“thmk it because God commands
me to.” If | take this reply at its face valuenust abandon my hypothesis. On the
other hand, | may discount the explanation he ffasenl me; perhaps he was
sarcastically telling me to mind my own businebsany case | shall begin to look
for other behavior, booth overt and verbal that Midand to verify or refute the
hypothesis.

Although one should be ready to doubt the ansharest answers will often be
found if the observer has developed significardtrehships with the insiders who will be
serving as the cultural informants. In additioattgcipation in the culture may provide
the capability of perceiving the world through thierldview lenses of that culture. In
such a case, the observer may be more certairs diypothesis.

In the final analysis, worldview themes are intggd and may be tested either by
comparison or counting the expression of themesitiirout the culture. The
overlapping nature of worldview assumptions helpde how the assumptions influence
each other as themes and counter-theme (figureliiB)ay also be helpful to define
other themes by listing assumptions already peeceand tested in the worldview,

looking for possible related themes, keeping indrthrat each worldview struggles to

keep everything as integrated as possible to maintdtural stability. Cultural

Ybid.
Opler, "Themes as Dynamic Forces in Culture," 200.

3Jones, 80.
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integration, however, does not mean that theret# integration but each culture works
toward the goal of being fully integrated. Worlelws are internally inconsistent and

contradictory at times.

Figure 18. Worldview IntegrationSource: By theauthor.

Worldview Analysis: Other Relevant Models
Other models of worldview analysis have surfa¢ced have achieved valid
results. They will be here presented so that msan@y have other options concerning
methodologies on worldview analysis. These metimoag vary according to person’s
field of expertise and/or academic interest. Tlaeedifferent valid approaches and the

reader may decide which model is the best.

KearneyWorld View 135.
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The first model this work is calling thHehilosophical Approaclhat was
developed by James W. Sire on his work titfEde Universe Next Doot! First
published in 1976 the book is now required readlanganyone interested in worldview
studies. The author sets the stage by definindpwiem as “a set of presuppositions
(assumptions which may be true, partially truerdirely false) which we hold
(consciously or subconsciously, consistently oonsistently) about the basic makeup of
our world.” Then, he develops a set of seven philosophicestipns that when honestly
answered, will grant the researcher the opportunigontemplate the worldview of a

culture®

!Sire, The Universe Next Door: A Basic Worldview Catal@®jre published a
second book later that expended his thoughts ofdwiew and is helpful as well (see
Sire,Naming the Elephant: Worldview as a Congept

2Sire, The Universe Next Dopl6.

%lbid.,17-18. The seven questions are as follodsy\(hat is prime reality—the
really real?To this we might answer God, or the gods, or tlgenmal cosmos; ()Vhat
is the nature of external reality, that is, the Waoaround usHere our answers point to
whether we see the world as created or autonomasug)aotic or orderly, as matter or
spirit; or whether we emphasize our subjectivespeal relationship to the world or its
objectivity apart from us; (3)Vhat is a human being7¥o this we might answer: a highly
complex machine, a sleeping god, a person madeimtage of God, a “naked ape”; (4)
What happens to a person at deatH@re we might reply personal extinction, or
transformation to a higher state, or reincarnatwrdeparture to a shadowy existence on
“the other side”; (5Why is it possible to know anything at al&ample answers include
the idea that we are made in the image of an alisimg God or that consciousness and
rationality developed under the contingencies ofisal in a long process of evolution;
(6) How do we know what is right or wrong®gain, perhaps we are made in the image
of God whose character is good, or right and wrargdetermined by human choice
alone or what feels good, or the notions simplyedigyed under an impetus toward
cultural or physical survival; (AVhat is the meaning of human history® this we
might answer: to realize the purposes of God ogtius, to make a paradise on earth, to
prepare a people for a life in community with aitmvand holy God, and so forth.
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The use of this model of analysis may serve seyengloses such as contextual
worldview analysis, worldview change, formationdaself-evaluation. As mentioned
before, the first step toward worldview analysisoi@nalyze and be aware of one’s own
worldview assumptions. In the end, “we will livitheer the examined or the unexamined

life,”*

and either way worldview assumptions will continaealirect our way of thinking
and behaving.

Second, there is helpful material for worldvievalsis and change of identity
development calletOptimal Theory Applied to Identity Developmer®TAID).? The
so calledOptimal Theorywas first articulated by Linda J. Myetsin an article published
with other authors, Myers (and co-authors) expamdgnal theory towards a system that
can be applied to analyze worldview levels. Thiesory uses worldview analysis to
identify and foster worldview level changes to seéfntity’ Their goal was to promote a
holistic worldview concerning the identity of Self.he authors state that “to attain this

holistic worldview, the individual embarks on a joay of self-discovery and self-

acceptance™ The developmental phase of an optimal identityaigicularly interesting

Ybid., 18.

’Linda J. Myers, Suzette L. Speight, Pamela S. igiChikako I. Cox, Amy L.
Reynolds, Eve M. Adams, and C. Patricia Hanleyefitlity Development and
Worldview-Toward an Optimal Conceptualizatiodgurnal of Counseling and
Developmenno. 70 (1991).

3See her book on the topic; Linda J. My&saderstanding an Afrocentric World
View: Introduction to an Optimal Psycholo@yubuque, IA: Kendall/Hunt, 1988).

*Myers, "Identity Development and Worldview." Théete article is saturated
with worldview elements and language.

SIbid., 59.
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for it presents, step by step, the process of wimd analysis as a case studiThis
theory could assist the reader to see how worldaealysis/change processes occurs in a
real life situation.

Ravi I. Jayakaran calls attention for another nhoflevorldview analysis which is
calledHolistic Participatory Learning and ActiofPLA).? His greatest contribution is to
bring PLA to the mission realm by including a spial dimension. Jayakaran affirms
that it is critical to comprehend “a community’®wi of reality,” and that Christians have
“fallen short of learning from others the crucialed to understand the spiritual reality of
communities as the community sees’itJayakaran’s approach to worldview analysis

using PLA strategies is relevant for worldview aiseéd and worldview change.

Ybid., 59-60. The phases are: (Phase 0) AbsehCemscious Awareness;
(Phase 1) Individuation; (Phase 2) Dissonandeagf 3) Immersion; (Phase 4)
Internalization; (Phase 5) Integration; (Phasd &nsformation.

“Ravi |. Jayakaran, "Holistic Participatory Learniamgd Action: Seeing the
Spiritual and Whose Reality Counts,"Working with the Poor: New Insights and
Learnings from Development Practitioneesl. Bryant L. Myers (Monrovia, CA: World
Vision, 1999), 31-37. Participatory Learning anctidn (PLA) is one of the terms used
by community developers for methodologies and agghres aiming to help communities
to learn about their needs and opportunities, hadecessary actions/steps required to
achieve them. Other terms includes ParticipatarsaRAppraisal (PRA), Rapid Rural
Appraisal (RRA), Participatory Learning Methods (BM), Participatory Action
Research (PAR), Farming Systems Research (FSRhdddtctive de Recherche et de
Planification Participative (MARP), and others. rarther research see resources such
as: http://lwww.iied.org/NR/agbioliv/pla_notes/indetml; http://www.rcpla.org/; Robert
ChambersWhose Reality Counts? Putting the First L.&st ed. (London: ITDG
Publishing, 1997); Robert ChambePsrticipatory Workshops: A Sourcebook of 21 Sets
of lIdeas and Activitie€Sterling, VA: Earthscan Publications, 2002); &wnesh Kumar,
Methods for Community Participation: A Complete @ufor Practitioner{New Delhi:
Vistaar Publications, 2002). This approach haews universe and one can begin to
search at http://www.ids.ac.uk/ids/particip/indesnh

3Jayakaran, "Holistic Participatory Learning andigwet" 31.
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Worldview analysis per se is limited to understagdor describing worldview
level. Its potential, however, is greater thart acquiring the perception of insiders or
describing a given culture’s worldview themes. opologists usually limit themselves
to understanding the culture and are not interastelanging it. Missiologists, on the
other hand, want biblical principles to change s so that they have a biblically

shaped worldview. It is to this task that | nowntiny attention.

The Quest for Worldview Transformation

Worldview analysis makes no sense from a missjopaint of view if the only
purpose is to describe the major worldview thenfessgroup of people. The goal of
missiology is to produce permanent change in tleg dievels of allegiance to Christ and
his revealed will in Scripture. There is a dangfeoeing satisfied with superficial
changes. As Jayakaran warns, “communities thahdabe Christian, but have not had
their worldviews transformed, are likely to forgeities to address their vulnerabilities or
try to twist God to fulfill a utilitarian role® The danger that | have seen in my own
experience is that assumptions at the worldviewllave not altered. As result, a person
may follow the “churchy” new behavior or belief famperiod of time, but sooner or later
the untouched worldview assumptions reassert putlion the life and the person reverts
back to the old ways of living. Another resultisnasquerade of behavior but with an

underground reality of life that has nothing towdth the new Christian way. In the

Ybid., 33.
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same vein, Shenk warns that “superficial cultuhginges leave undisturbed the issues of
allegiance and Christin identity.”

The questions concerning worldview change, them,ia it possible to change
worldviews? Can we choose a worldview? What wdaddhe best worldview from a
Adventist Christian perspective? How do worldvieshsnge? What is the process?
Based on the last chapter’s discussion on worldviesuggested that the process of
worldview transformation occurs by creating inski&pat the worldview level, providing
new explanations, and, as result, a new cultutagnation occurs that will incorporate
the new worldview assumptions with the rest of spe’'s assumptions, shaping the new
worldview and restoring stabiliy.In addition, it is suggested that a new expegeac
the most powerful way to produce worldview changéerefore, Adventist mission must
find a balanced use of experience as an agent dwew transformation.

At this point, it needs to be reminder that worélihas no life in itself. There is
a tendency to perceive worldview as if it is allyesful and that there is nothing
Christian mission can do about it. Although wortv has a prescriptive nature and in
certain ways captivates its holder, its power aold lon a person only remains as long as
the person consciously or not commits to the eistaddl worldview. As people are

raised in certain cultures, worldview assumptiomstaught, socially enforced, and then

'Wilbert R. Shenk, "Recasting Theology of Missiomplulses from the Non-
Western World,'International Bulletin of Missionary Resear¢huly 2001): 99.

*Kraft, "Worldview for Christian Witness,” chapteb 14, argues that the keys for
worldview transformation are “will, knowledge, exmance, and the abiding grace and
encouragement of God.” While | cannot disagreé& Witn, | believe that different ways
of looking at the same issue may contribute to edlchr. It is clear to me that these keys
work all together in an interdependent fashion.e @ray not incur in the error of
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reinforced. It is true that most people have naraness of their worldview but they still
agree to their cultural way of living. On the atlrand, those that reject certain aspects
of the culture often suffer ostracism and peersres two elements of social control
used to maintain cultural stability. However, wtka occasional individual rejects a
commonly held worldview assumption that person shthat people have the power
over their worldview and that they can change aggiams. Thus, worldviews can be

changed and can be transformed.

Worldview Transformation Monitored by Scripture
Another question that needs to be asked is comggtine level of transformation
a worldview needs to undergo in order to becomestiain. Kraft is skeptical about the
possibility of changing an entire worldvieéwl agree that wholesale change does not
happen. However, there are a group of scholarsfedidhat the goal of Christian
mission is to develop biblical worldview. But bdsen the idea that a worldview does
not change entirely, the aim of exchanging one aveelw, whatever it may be, for a

biblical worldview seems at the very least to beciturate’. When this work refers to

thinking that one of this keys will work by itsetfp. Most likely, they work
simultaneously.

Yibid., chapter 15, 9.

The tendency among worldview authors is to classifyldview by its strong
themes that are more explicit in a culture. Famegle, SireThe Universe Next Door: A
Basic Worldview Catalogroposes a catalog of worldviews using the malaiopophic
themes that answer ontological questions to lamtéieecultures as: Deism, Naturalism,
Nihilism, New Age, Postmodernism, etc. He lab&sheone of these a worldview. In
this sense it seems fair to conclude that moviamfa Nihilistic view to a Christian
perspective is to exchange a worldview. It seemasdurate and, as it will be
demonstrated later in this chapter, even when @dyemphilosophic themes of a
worldview are transformed, often other themes mithain influencing the outcomes of
the culture. A Christian coming from a Buddhistkground may still, in times, function
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worldview change or transformation it means chaggworldview themes and
consequently shaping the worldview as a whole autbst# totally switching from one
worldview to another.

The danger of approaching worldview change froenpgfemise of switching
worldviews is that one culture may be superimpasethe other. This occurrence in the
history of missions is closely related to impegal, something that is totally
unacceptable today. In particularly among SevelaghAdventists there appears to exist
a perception that Western Christianity (Adventissithe “right” way of doing church,
and rarely are efforts made to develop local caltways of expressions that are relevant
churches. Instead, the Western church model, mstsategies, clothing, administration,
etc., are assumed to be part of the gospel mesatythe result that the church is
perceived as foreign. Local cultural elementsadiren rejected as non-Christian or as not
compatible with Adventist lifestyle, even if theg dot go against biblical principles.

The solution is to allow Scripture to be the juddall cultures. Worldview
assumptions must be checked under the light optea to define which worldview
themes need to be changed and which ones may reduentist mission theologians
still face the challenge and task of clearly detemg the biblical truth about each of the
worldview universals. If that was completed thevAutist mission could provide the
basis for what is biblical truth versus what isutwral interpretation of truth. A
metacultural systematic theology is a task stildirg to be accomplished by Adventist

mission theologians to help the process of detangiwhat must be changed or shaped

in terms of his Buddhist worldview. | find Sirdarminology didactically helpful to
describe or classify worldviews, but inaccuratbeaused by the Adventist church as a
worldview change process.
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according to Scripture in a given culture. Suc¢hewlogy would help to produce local
Adventist churches that respect cultural differenget which would still maintain unity
with the worldwide church.

When Adventists from a certain culture are expdsatifferent forms of
Adventism, there is often a tendency for ethnoeenpidgment to occur. For example, a
Brazilian Adventist frequently refer to North Ameain Adventist churches as apathetic,
cold, lacking enthusiasm, secular, liberal, toditranal, and the alike. Many of the
labels are based on an ethnocentric approach anhdtthe reason they are contradictory.
Worldview transformation must be guided by Scriptto avoid superimposition from a
self-proclaimed “superior” culture to an “inferioculture or, in the Adventist context,
from a “right” Adventism to a “wrong” Adventism.nlthis sense, a Mongolian Seventh-

day Adventist will be as Adventist as an Americavéhth-day Adventist.

Creating Worldview Instability

The most basic step for worldview transformatieioi create instability.
Instability may occur naturally or intentionally.he process of human maturation creates
worldview instability as part of the process. Asple move through the various phases
in life certain worldview assumptions will be cledbed and other reinforced naturally or
unconsciously. The birth of a child will automatily pose questions and changes will
happen at the worldview level in the minds of tlegvrparents. A new twist at reality is
experienced and certain worldview assumptions ngdowork and have to be changed

in order to provide suitable explanations for tleevrsituation. However, natural

"When | say other forms of Adventism | am referringlifferences within the
Adventist organization and not other Adventist nroeats.
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instability has no specific direction, and althougberves both culture and individuals in
their process of maturation, it does not help rlsgjically in the process of changing a
culture toward a biblically shaped one. The initerdl and calculated act of creating
worldview instability is the goal of Adventist mies. Even without outside pressure
worldview undergoes constant stress and must tagideve and maintain a certain level
of logical integration among its themegddowever, the flux or a dynamic that points to
opportunities for change is indicated. Intentionatability that aims to direct worldview
changes, then, may be created mainly in two ways.

First, instability is created whenever a worldvidh@me contradicts another
theme. Cultural integration depends on the harnamngng the worldview themes that
inform the individual about reality. When an esislied worldview theme is challenged
by another worldview theme, adjustments automdyieat made to integrate the
dissonant assumption. These adjustments may regantion of a less powerful
worldview theme or transformation of such a themadcommodate or terminate the
instability. Therefore, creating instability mayxk in our advantage if we know,
through worldview analysis, which of the worldvi¢hemes need to be replaced (based
on Scripture) and what themes will need to be déistadal (based on Scripture).

Second, instability may be triggered when an distadxd worldview theme no
longer satisfactorily explains reality. Great sgr@and confusion occurs when a

worldview does not explain reality any longer. kwtance, Bradshaw tells a story of a

KearneyWorld View 110.
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village that believed that a certain piece of lara$ under a curse Hypothetically, the
belief was based on two worldview assumptions dfffatmed: (1) “Witchcraft is a
powerful spiritual tool to manipulate evil spiritend (2) “evil spirits dwell on a piece of
land.” These worldview assumptions prescribed tivabne should walk on the cursed
land. Disobedience would cause death. When @Gmislevelopers began to build a road
through the cursed land, the villagers expectetttiey would die. But when they did
not, instability at the worldview level resultedda@se the people’s worldview no longer
provided an explanation for what was happeningildBig a road on cursed land
“challenged the villagers to transform their woitgiv.”?

One characteristic that is clear on these two @k@son how to create worldview
instability is that it brings worldview assumptiolnem the unconscious to conscious
levels to be evaluated. To create instabilityrefae, is to force the worldview theme to
emerge, to be analyzed, and finally rejected, @dteor reinforced. In the first case, a
new worldview assumption will have to take the platthe old one because culture will
not live in a vacuum. If altered, the worldvievethe may undergo changes in its sub-
themes or paradigms as it pursues integration anddny. In the latter case, the
worldview theme may be reinforced empowering theldwew theme to become even
more influential.

One should not underestimate the task. Worlderensformation is not easy and

the results are not totally controllable. Worldvigansformation needs to be done in a

'BradshawChange across Cultures: A Narrative Approach toi&loc
Transformation 126-27.

%lbid., 127.
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careful and prayerful manner. But, by exposingldwew assumptions to the worldview
holder, the person will probably evaluate the wadd and may become open to new

explanation.

Providing New Explanations

The task of providing new explanations is a talsteshaping reality. The goal of
mission working for worldview changes is to bibllgashape how a person sees reality.
This means that new explanations must come fronptaoe in order to provide a
reshaped framework of thought. New explanationg beacommunicated through
different methodologies.

Traditionally, Seventh-day Adventists have usemppsitional truths as a way of
giving new explanations. This approach has comm fsystematic theology that sees
God's revelation in the form of a system. Thismoelblogy has been used around the
world in Bible study guides and evangelistic matisti This method is shaped by the
Western logic of organizing ideas in an orderlgequential pattern.

Lately, missiologists have given attention to ative theology that may be

considered as an alternative to the traditionalehotipropositional truths. It seems that

'Eugene H. Petersobinder the Unpredictable Plant: An Exploration in
Vocational Holines¢Grand Rapids, MI: Eerdmans, 1992), 6 emphashesise of
narratives to create images and metaphors thaeskapty. For narrative theology and
mission see EngeMission on the Way: Issues in Mission Theo)d&$+68 and Grant R.
OsborneThe Hermeneutical Spiral: A Comprehensive Introruncto Biblical
Interpretation(Downers Grove, IL: InterVarsity Press, 1991), 1533 for helpful
narrative theology discussion. For additional negé@&nd introductory texts on narrative
theology see Michael Goldbergheology and Narrative: A Critical Introductipist
Trinity Press International ed. (Philadelphia: TgirPress International, 1991); Stanley
Hauerwas and L. Gregory Jon¥ghy Narrative? Readings in Narrative Theold@rand
Rapids, MI: Eerdmans, 1989). In addition, ChaHBdsvard Van Engen and Jude
Tiersma,God So Loves the City: Seeking a Theology for UMesion(Monrovia, CA:
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narrative theology is much more suitable to postnodVestern minds as well as to
people in other cultures that sees stories as io@nsafor propositions of truth. Osborne,
arguing for preaching in narrative forms, contetidg narrative preaching using
narrative biblical stories places biblical truths'life situations.* Charles Van Engen
affirms that “narrative reading of Scripture alsashiransformational powef.”Narrative
theology seems to be an effective way to provide e@eplanations. Concerning
postmodern minds, Goncalves suggests that narsatiay challenge personal and local
stories and touch them where propositional cogaistatements of truth may have been
rejected® Being a storyteller is, perhaps, a new requirgrf@missiologists or anyone
wanting to produce deep changes in worldview inpgbgtmodern setting. There is,
however, an almost forgotten element for Adventiséd may combine to create

instability and give a new explanation at the séime, namely, experience.

The Power of Experience in the Worldview Changec€se
New experiences may also help produce both ingtabitd provide new
explanations at the same time. Experience is a&gdaitool mainly for three reasons.
First, experience is more effective in working wiitherate people groups. Literacy is a

very important ingredient for propositional trutbnemunication, but is not necessary for

MARC, 1994) is a very helpful book that has beerntem based on narrative theology as
well as developed through storytelling methodolagd is certainly worth reading.

'Osborne, 173.
’Engen Mission on the Way: Issues in Mission Theo)dgy

3Goncalves, “A Critique of the Urban Mission of tBaurch in the Light of an
Emerging Postmodern Condition,” 253.
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experiencé. Second, the postmodern Western mentality worke rimterms of
experience than through discourse/cognifidRostmodernism indicates the beginning of
a new way of looking at reality. Third, there are many differences in logic systerbue
to these missiological issues, using experien@eass-cultural mission provides an
advantage over cognitive propositional discourse.

The Bible is full of stories on how God used exprce to challenge the people of
Israel. In bringing Israel out of Egypt, throudie tdesert, and in the conquest of Canaan,
God used experience to provide new explanationshadge worldview assumptions. A
quick search through the pages of the New Testastents to the same pattern. Itis
true that Jesus identified false prophets as tivbgeperform signs and wonders (Matt
13:22; 24:24), but on the other hand, He also atéi that there would be signs
following those who believe (Mark 16:17, 20). Thgns that followed the Christians at
the first century cannot be overlooked. They wmeerful experiences that challenged
worldview level assumptions and provided new infation. In the same way, the
beginning of the Adventist Church was also markgdigns. The power manifested in
the life of Ellen G. White is one of the greatestmples showing how God still uses

experience to convince.

A fact to keep in mind is that a great number affpes of the world are not
literate. For example, China has about 18.5 peémiatiiterate. It may seem a small
number but when demographic data is observed ihe2a3,573,005 million were
illiterate in the year 2000 (Patrick J. G. Johnsetand Jason Mandry&peration World
21st century ed. (Gerrards Cross, UK: WEC Inteameati, 2001), 159.

%For an introductory discussion on the shift frongmitive to experience see
Goncalves, “A Critique of the Urban Mission of tGaurch,” 206-210.

3Stanley J. GrenZ Primer on Postmodernis@Grand Rapids, MI: Eerdmans,
1996), 39.
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In spite of these biblical and historic examplég, power of experience has not
been perceived as a primary option for communigatiew explanations by Seventh-day
Adventists. Adventists have mostly neglected eepee as a valid way of producing
change or as a tool for the proclamation of thesags. It seems that the Adventist
worldview has been shaped by scientific thinkingt iews experience as a myth or non-
rational, disqualifying it from the list of methodgies useful in missions. As a result,
there is a lack of understanding and even belefghch things as healing and other
spiritual experiences are godly or even possibintemporary times. Many Adventist
members lack faith in prayer, behaving more likésBethan Christians. Coming from a
South American context, | am well aware of the daa@f excessive use of experience in
Christianity. Pentecostals and Charismatics hageised and frequently abused the
power of manifestations in their methodologies tingga kind of aversion to such
practices by Adventists in some places. The chunctinose places, has made an effort
to distance itself from experience-based churchdsaaything that resembles their
practices. The down side is that the power of Bgpee among many Adventists has
been overshadowed or even denied. In a worlduiamsformation process experience
must be used, and a biblical use of spiritual powest find a place in Adventist mission

practices.

Integrating Worldview Transformation
The aim of culture is to maintain integration ascimas possible, therefore, after
instability occurs and after new worldview explaoas are provided the culture will
automatically strive for integration. As illusteatin figure 19, the process of worldview

transformation goes full circle in a constant psscef stability-instability-stability.
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Each time a worldview undergoes the transformiragess, it is shaped by the
new explanations it receives. Below is a caseystinat describes the process above.
This case study satisfactorily demonstrates thaldwiews can be biblically shaped and

that the results are of interest for Adventist noiss

Worldview Analysis

Worldview
Cultural Integratio Transformation Creating Instability

Process

Providing New Explanations

Figure 19. Worldview Transformation ProceSource: By the author.

A Case Study
Working with youth is always challenging. Thiseastudy will show how

working in this area of worldview change can pragdesired changes.
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Defining the Problem

As | started a youth Sabbath School in the chthrahl attend, | quickly found
that the youth showed little interest in anythietated to the life of the church. I tried to
motivate them in various ways without success. yMere apathetic towards any
attempt to involve them in discussions on biblmanhciples. | decided to think in terms
of worldview and conducted a worldview analysisdentify the worldview assumption
that was causing their apparent apathy.
Doing Worldview Analysis, Hypothesis
Creation and Testing

| started asking questions and listened, lookimghoes about their worldview.
The fist clue came when | asked the following guest'What would you like to change
in your church?” One of the girls, who was verka#ive, answered; “There is nothing
to be changed, the church is what it is supposethp@ays” (displaying an expression of
confusion). Her response provided the first chie the worldview of the youth group
that then led to the formulation of the followingmMdview hypothesis: “Church is a
static entity and that does not change becausees opinion about it.” A second
worldview theme or sub-theme was clearly linkethi® first assumption by the youth
saying: “You conform to the church the way it iglgain in or you disagree with it and
leave.” | had also heard from one of the youth #sasoon as he leaves for college he
would not be involved with the church anymore. Aiddal information came almost by
accident and provided another piece of the pubdednabled me to find the worldview
assumptions that were causing the apathy. In amgeer the youth worship team |

asked who could offer his/her house for our nex¢ting. Since nobody volunteered, |
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asked one of the girls if it would be possibletbedule to have the next meeting at her
house. She looked totally confused and one ofrleards quickly came to her rescue and
answered; “That is not her house, it is her parémtsse. So, how can she make the
house available for the meeting?” The answer kifon in Brazil, where | come from,
everything that belongs to the parents also beltmgjse entire family. Therefore, a
youth would consider the parents’ home his/her B@sswell, giving him/her some
autonomy or at least the right to participate i decision process within the family unit.
In the United States, however, the family housmissidered to be the parents’ for they
pay the bills. In general terms, children havesspve role until they are old enough to
work and have “their own place.” | checked my gidj contrasts, and hypothesis with
several of the youth and their parents and thelasimns were confirmed supporting the
hypothesis as accurate.

Based on the acquired information, | was able¢ate another and final
hypothesis to explain the apathy of the youth grimward the church. By comparison
and contrasting, the following conclusions werealeped. The youth have a passive
role in their family life. The parents decide htve family must function and the
children must comply with the parents’ decisionsoaig) as they are under the parental
financial support. Many family aspects are prdmutirather than decided through
negotiation. The power children have is almosxistent and changes suggested by
them are unlikely to happen. The same worldvietwaigsported to the life of the church
since it has a strong emphasis on church as thig/fafrtGod. Every Sabbath mourning
the church sings; “l am so glad | am part of thaifg of God.” In the case of the youth

group | hypothized that the passive role experidnoghe family setting was transferred
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to the church since the church was described asdyf The same worldview was used
to explain family and church, but with differemdl outcomes. That would explain the
first answer from the talkative girl that the churs supposed to be what it is and there
was nothing to be changed. As at home, theyHelf had no right to make any changes
to the established way the church functioned aatttire only way was to conform to it
until they would be independent enough to leawe join it.

| tested my hypothesis by sharing it with sevarambers of the church and with
several parents. They confirmed the informatibad and agreed that my hypothesis
made sense.

Creating I nstability and Providing
New Explanation

A process for changing the worldview of the chstglouth was needed to help
transform their apathy behavior. | shared my ide#s the church leaders and asked
them to allow the youth to coordinate one Sabbatmponth. Youth Sabbath would
include giving them the authority to chose songgugnce of church service, present the
sermon (or message using drama, music, etc.)ngingnd being responsible for the
entire service.

The openness of the leaders of the church surptieegouth group and the
process of creating instability at the worldviewdEbegan. Their ideas, input,
preferences, and particular needs suddenly bedgaavimvalue forcing them to revaluate
their assumption. At the same time, | startedrés@nt new information about the family
of God. The new cognitive information coupled witie experience of the monthly

youth Sabbaths and other youth programs createdacletions in their worldview. The
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main point was to show them that the family of Gaab not equal to the North American
family model. In the family of God all are equalsd have the same right to make
suggestions about the life of the family.
Cultural Integration Towardsa
Shaped Worldview

The result was a marked change on their behavioday the youth are active in
the life of the church and the church as a whokedxaerienced changes in style and
other areas because of a change in the attituthe giouth. | believe that worldview was
shaped more towards a biblically shaped worldviemcerning the youth’s view of the
local church.

This dissertation contends that this case studfiroas the process of worldview
analysis and worldview transformation as presemtehis chapter. The question that

remains to be answered is the question of a Camistiorldview.

A Casefor aBiblically Shaped Worldview
Christian writers who write about worldview ofteseutwo terms, Christian
Worldview and Biblical Worldview. Both terms aim to define what would be an ideal

Christian view of the world.

'For example Stuart Cookiniverse Lost: Reclaiming a Christian World View
(Joplin, MO: College Press, 1992); Natun Bhattaghand Tom Eckblad, "Towards a
Biblical Worldview: Reflections of a South Asiancaa North American,International
Journal of Frontier Missiond 4, 2 (1997); Michael D. Palmer and Stanley M. tHioy
Elements of a Christian Worldviei@8pringfield, MO: Logion Press, 1998); Brian J.
Walsh and J. Richard Middletofhe Transforming Vision: Shaping a Christian World
View (Downers Grove, IL: InterVarsity Press, 1984); Bldh Weerstra, "Christian
Wordview Development: Part IlJfiternational Journal of Frontier Missionk4, 2
(1997); Hans M. Weerstra, "Christian Worldview Dieganent,"International Journal
of Frontier Missionsl4, 1 (1997).
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Those arguing for a Christian worldview often agmio it from a philosophical
perspective, constructing the philosophical, ietllial, or cognitive information that
should be present in an individual’s life to comsilim/her a Christian. Those proposing
a biblical worldview claim to develop a worldviewofn scripture rather than
philosophy*: However, it is not uncommon to see authors ubkith terms
interchangeably which leads me to conclude th&cahthey refer to the same
understanding of worldview. In spite of this conclusion, | will be dealingttvithe two
terms so that separately so that | can questiorchalienge them in order to propose the
term Biblically Shaped Worldview as more accurate preferable for Adventist
mission. A short discussion of the terms, Chnstiad Biblical Worldviews is needed to

present the contrast with the term | am proposing.

Flaws Using the Term Christian Worldview
It is recognized that, among Protestant thisikiére process of developing a
description of Christian worldview finds its roatsthe writings of James Orr (1844-

1913)% Orr affirmed that “Christianity is neither a suiific system, nor a philosophy, it

For works on biblical worldview see Eckblad, "Towsm Biblical Worldview:
Reflections of a South Asian and a North Americdalimes B. Jordaithrough New
Eyes: Developing a Biblical View of the Wo(Brentwood, TN: Wolgemuth & Hyatt,
1988).

For an example of using both terms at the sames#eéNeerstra, "Christian
Worldview Development,” 3.

3James OrrThe Christian View of God and the Wo(i8rand Rapids, MI: Kregel
Publications, 1989), first published as James Ure, Christian View of God and the
World as Centring in the IncarnatidiNew York: Scribner, 1897) is credited to be a
seminal thought on Christian worldview.
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has yet a world-view of its own, to which it starmsnmitted.® Another early Christian
worldview thinker was Abraham Kuyper (1837-1920)ondefended Calvinism as a
worldview? and others such as Carl F. H. Henry (1913-20a8) Francis Schaeffer
(1912-1984Y.

In the context of missions some questions neee feosed to current scholarship
concerning the term “Christian worldview.” For exale, are Christian worldview
thinkers dealing with beliefs and value systemged of worldview assumptions? Do

they have a holistic approach to human beings liii&?

'Orr, The Christian View of God and the Waqrd

“Abraham Kuyperl_ectures on Calvinism: Six Lectures Delivered dh&eton
University under Auspices of The L. P. Stone Fotiod#1931; reprint, Grand Rapids,
MI; Eerdmans, 1994). There are similarities betwikayper and Orr that suggest an
influence from the latter over the first (PeteHg&slam and Abraham KuypeZreating a
Christian Worldview: Abraham Kuyper's Lectures avihism[Grand Rapids, MI: W.
B. Eerdmans, 1998], 93-96)n his series of lectures at Princeton, Kuyper ukederm
life-system to refer to worldview. He explains biwice, affirming that although
worldview was more commonly used in Europe, he wesmed that in the United
States that the same concept was translated ayttem. Therefore, to fit better the
framework of thought of his audience he preferedde life-system instead of
worldview (see footnote on Abraham Kuypeectures on Calvinism: Six Lectures
Delivered at Princeton University under AuspiceshafL. P. Stone Foundatig@rand
Rapids, MI: Associated Authors and Publishers, 18380], 8.)but in essence, when he
writes life-system he meant worldview.

3Carl F. H. Henry, "Fortunes of the Christian Wovlw," Trinity Journal no.
19NS (1998). Carl F. H. Henr¢god, Revelation, and Authorjtg vols. (Wheaton, IL:
Crossway Books, 1999) originally published as @ai. Henry,God, Revelation, and
Authority, 6 vols. (Waco, TX: Word Books, 1976). Other woege Carl F. H. Henry,
The Christian Mindset in a Secular Society: PromgtEvangelical Renewal & National
Righteousnes@ortland, OR: Multnomah Press, 1984); Carl FHEInry, Gods of This
Age or God of the AgegRlashville, TN: Broadman & Holman Publishers, 1994

*For a complete reading of his writing on worldvisae Francis A. Schaeffer,
The Complete Works of Francis A. Schaeffer: A @ansNorldview 5 vols.
(Westchester, IL: Crossway Books, 1982).
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Contemporary writers on Christian worldview coricate on the philosophical
approach to worldview. For instance, Moreland and Craig affirm that 1B$ophy can
help someone form a rationally justified, true wietew, that is, an ordered set of
propositions that one believes, especially propmsstabout life’s most important
questions? One of the problems with formulating and defegdanChristian worldview
is the tendency to confuse beliefs and values wahdview assumptions. One example
is found in the following paragraph:
In a training exercise we recently held for futorssionaries, 28 people were divided
into four groups of seven and assigned to a reptatee cultural group. Each group
represented a different region of the world wilistiof values that were associated
with that region. One group valued change whiletlaer valued tradition. One
cultural valued being masters of the earth’s resgsiwhile another group took on the
value of being in harmony with the earth. Eackhefrepresentative groups was
given seven values to assimilate in their thinlkang then they were asked to view
video clips from different parts of the world an@ject their values into interpreting
the video. In other words, they were to change thierldview while seeing the
video. It was a very difficult exercide.

This dissertation has suggested that worldviethesdeepest cultural dimension,

is deeper than values, and is the foundation ot wiaduces beliefs and values rather

'See John MacArthur and othefhink Biblically! Recovering a Christian
Worldview(Wheaton, IL: Crossway Books, 2003); James Pdttmeland and William
Lane CraigPhilosophical Foundations for a Christian Worldviéidowners Grove, IL:
InterVarsity Press, 2003); John P. Newp®te New Age Movement and the Biblical
Worldview: Conflict and DialoguéGrand Rapids, MI: Eerdmans, 1998); Sirhe
Universe Next Door: A Basic Worldview Catal&jre,Naming the Elephant. Worldview
as a ConceptWalsh and MiddletonThe Transforming Vision: Shaping a Christian
World View

“Moreland and Craig?hilosophical Foundations for a Christian Worldviet3.

3Eckblad, "Towards a Biblical Worldview: Reflectionga South Asian and a
North American," 87. Another evidence is founddioimes,Contours of a World View
31-32 where he states that “the genesis of a weld is at the prephilosophical level. It
begins, without either systematic planning or tle&oal intentions, with the beliefs and
attitudes and values on which people act.”
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than being the beliefs and values themselvidission work can be compromised if only
values are changed instead of worldview assumpfmrsooner or later, the unchanged
worldview assumptions will prevail and will altdret values. This is the very reason why
an accurate understanding of worldview and worldwibange is essential for Adventist
mission because “some discipline processes onlygehbehavior; others change
behavior and beliefs, but leave the worldview werall. By default, the worldview
becomes the overriding dominating influenéefid that is something that we cannot
allow anymore in the twenty-first century. Shapwagrldview assumptions is the way
for introducing more permanent change in missions.

A second concern with the idea of a Christian dadw is that it implies a
change from one worldview to another and that dme¢happeri. This study has shown

the contributions anthropology has made to misgypplaOne of these contributions is the

"Weerstra, "Christian Worldview Development,” 9. édgood exception to this
condusion is found in Darrow L. Miller, "Worldviel@evelopment and Discipling the
Nations,"International Journal of Frontier Missionk4, no. 2 (1997) who displays a
very accurate understanding of worldview. He s&&gerson’s worldview is based on
the god that person worships. Our worldviews heggrescription lenses of the mind
through which we see the world. The predominamdvéew within a culture
establishes that culture’s principles (the values moral order) that will be used in
forming institutions and social structures. A vawiew shift brings a values shift, which
ushers in a shift in our concept of everythingaieas of family, education, health,
economics, governments, etc. All of this bringoaesponding shift in the way we live
our lives (Miller, "Worldview Development and Dipting the Nations," 97).

ZJayakaran, "Holistic Participatory Learning andigwet" 33.

*This idea of switching worldviews is impregnateddhristian worldview
writings. See W. Andrew Hoffecker and Gary ScatiitB, Building a Christian World
View, 2 vols. (Phillipsburg, NJ: Presbyterian and Refed Pub. Co., 1986); Holmes,
Contours of a World ViewKuyper,Lectures on Calvinism: Six Lectures Delivered at
Princeton University under Auspices of The L. Bn8tFoundationMacArthur and
others,Think Biblically! Recovering a Christian WorldvieWalsh and MiddletonThe
Transforming Vision: Shaping a Christian World View
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clear notion that worldview assumptions are nohviiddial packages where a person
chooses to have one or the other. A person’s wieshdis determined by an intricate
process of cultural communication, heritage, asttiggle for balance among many
worldview assumptions. It is this process that shiape what a worldview is or is not.
Of course one can choose to analyze and pursuevwianl level changes, but it is a
gradual process that will shape the existing woedv The idea of shifting worldview
assumptions is apparently based on a philosopapraiach that takes in consideration
limited, although important categories of philospg@imd religion in a worldview.
Another explanation may be that those dealing téhidea of a Christian worldview
may be confusing assumptions for beliefs, therefbme decides to change the basic
beliefs that explain the world one can do so, bi# beliefs that are changed and not
necessarily worldview assumptions. Worldview imigls a plethora of assumptions that
are seldom, if ever just for a limited time, colmgrend stable. Ontological beliefs are
essential but they are not the deepest level aftare. It appears that the efforts to
construct a Christian worldview are located atlibkef system level rather than at the
worldview level. Perhaps this helps explain thaerolthat people must change their
worldview in order to be considered a Christtalio assume that one can shift from a
naturalistic worldview to a theistic worldview isst to describe the changes in what
one’s beliefs are, or at the best deals only witm#ed category that can be turned

around and changed by other worldview assumptions.

This claim is mostly implied and sometimes expléstin Donald Anderson
McGavran,The Clash between Christianity and Cultu(@gashington: Canon Press,
1974), 8-9.
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A more accurate understanding of worldview andldweew change may prevent
Adventist missions from living with the illusionahAdventist missionaries are changing
worldviews when they are really only introducingaolge at the belief and behavior
levels and are not touching the worldview assunmgtiol he task of Adventist missions
must be one of producing transformation at the ewdelv level of any give culturk.

Note that transformation takes place within antexgsworldview, then shaping a culture
with the everlasting gospel, and not replacing it.

The result of a bad formulation of worldview thgand practice may be found in
the following case presented by Jayakaran:

In Dighori village in the Nagpur region, we assuntieel community, since it was
predominantly Neo-Buddhist, would have a Buddhistldview. To the contrary, we
found that the gods and spirits that influenceditress of community members were
the ones that controlled the community’s areasurierability—the gods that
controlled rainfall, disease and wild animals. Bhd, the god they professed belief
in, only influenced their “peace of mind” . . . Thaven communities that claim to be
Christians, but have not had their worldviews tfarmeed, are likely to forge deities
to address their vulnerabilities or try to twistd3o fulfill a utilitarian role. Some
discipling processes only change behavior; otheange behavior and beliefs, but
leave the worldview unalteréd.

The case for using the term Christian worldvielagied because it deals with
beliefs and values instead of working at the waddvlevel and by creating a false peace
of mind that worldview assumptions were replace@nvih did not happen even though
the professed belief system was altered. Beliefsvalues changes are superficial

changes that may be reversed over time. On tle bind, those advocating the use of

the term Christian worldview have produced an dgoekource of material to define

Kraft, Christianity in Culture 349.

2Jayakaran, "Holistic Participatory Learning andigwet" 33.
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what an ideal belief system would look like accogiio Scripture. Such useful material
should be used by missiology to inform the kindae$umptions that need to be changed

in any worldview transformation process.

Flaws Using the Term Biblical Worldview

Many Christian writers have proposed the termiB#blWorldview as the supra-
sumo view of reality. But there are problems with this term also. tFirho will decide
what a biblical worldview is, an then what worldwief the Bible will be used as the
biblical worldview? Second, biblical worldview wes find themselves trapped in the
same errs of those advocating the use of the témstain worldview, for they mistake
beliefs for worldview assumptions and seem to asstinat worldviews can be
exchanged rather than transformed.

Everyone has a worldview and therefore any attémfarmulate a biblical
worldview will be impacted by the worldview of th@svolved in the process. Those
arguing for a biblical worldview say that the “Bital worldview is not given to us in the
discursive and analytical language of philosophy seience, but in the rich and compact
language of symbolism and aft.The problem is who is going to interpret the spiab
art, or narratives of the biblical account. Whilibal worldview writers apparently

ignore is that their own personal worldview shaghesoutcome of their theological work.

For a biblical worldview introduction see Jordahyough New Eyes:
Developing a Biblical View of the Worltl. Allan MoseleyWorldviews at War: The
Biblical Worldview and Its Place in Socigfyorba Linda, CA: Davidson Press, 1999);
N. Allan Moseley,Thinking against the Grain: Developing a BiblicabWdview in a
Culture of MythgGrand Rapids, MI: Kregel Publications, 2003). @wg Adventist
writers see Gulley§ystematic Theolog@87-453.

Z2JordanThrough New Eyes: Developing a Biblical View of Werld, 1.
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To say that the worldview of the scholar will sedahe outcome of his/her work
does not mean that we should embrace a pluraligve of biblical truth. An
international and multicultural dialogue can shigtition the blind spots of biblical
interpretation, but what is of greatest concerrualagcepting the term biblical
worldview is that it can create attitudes of supety, ethnocentrism, judgment, and the
superimposing of one’s point of view on others ldase purely cultural elements.

Another flaw in using the term is that a bibligadridview as well as a Christian
worldview merely calls for a change at the belieftem level and not the assumptions
level. Norman Gulley has written a magnificent kwon systematic theology, presenting
the Adventist academy with the view of the cosnuntooversy as the biblical
worldview! Although one cannot deny that the cosmic contswis fundamental for
Adventist theology and a basic truth assumptioruabeality, but it can never be
understood as a complete worldview. It needs tortakerstood as one important
assumption to shape other assumptions. The pamatian of the term worldview as
referring to belief among Adventist scholars, pgstad members in general may
damage the real work to be done at the worldvieswlleAgain, the wrong use of terms
may create the false sense that deep allegiangesiean changed when in reality they
are not.

Distortions by use of popular notions about woidglvcan damage the real
anthropological meaning and nature of worldview thao useful for missions. What
follows is an attempt to clearly define worldvielebry and practice providing a better

term that encapsulates the real work to be domeoiidview analysis and transformation.

'Gulley, Systematic Theolog@87.
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A Biblically Shaped Worldview: the Goal of Adverttidissions

Those defending the terms, Christian or biblicatldview have developed great
systems of beliefs and values which cannot be ogkéd or undervalued. The critique
that this dissertation presents is not to sayttiet work is not valuable, but rather to
emphasize that the light provided by anthropoldgtadies, especially cultural
anthropology, supplies holistic information abouwridview and how it works on a daily
basis. The vast material developed over the dedaglscholars of biblical studies
provides the basis needed to check cultural inesioer as far as Scripture is concerned.
Christians from the entire world are called to depe biblically oriented life that does
not just impact their belief system, but is deaplgted in their worldview assumptions.
The goal of any mission effort, therefore, is towlthe biblical message to transform
any culture. The term biblically Shaped Worldviswpreferable and more accurate for
several reasons.

First, it better fits the cultural anthropologitheory of worldview that sees
worldview as core assumptions and premises. nfitdge accurate to talk about a
biblically shaped worldview that maintains certaiarldview assumptions while
changing those elements that go against biblieatimles. This term still allows the
culture to live through other worldview assumptidinagt do not go against Scripture. In
this sense, the goal is to see a biblically shaedrican worldview as well as a
Brazilian, Japanese, Australian, and so forth. iflka of a biblically shaped worldview
allows culture to continue to have its particulagt Biblical unity is achieved while
preserving diversity. In celebrating both, unihdaliversity, Adventist missions engages

culture to transform it with biblical message.
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Second, this approach allows the church to remativaénand not foreigner,
relevant and not alienated; the church belongedatilture and is not imposed on from
anything outside except for Scripture. No cultsiheuld be rejected, but all cultures must
be evaluated under the light of Scripture with ahlyse worldview assumptions that are
contradictory to revelation needing to be trans&drbased on biblical truth. In this way,
cultures are shaped instead of dominated by foreligments. Cultures are
reformed/restored and that is one of the purpok#sedChristian church, which is to
restore the image of God in his creatures. A tdltlly shaped worldview provides both
theoretical accuracy and well informed practice.

Third, this approach shows that Adventist missiaresnot in the business of neo-
imperialism. In the past, the Christian churchgémeral, has taken part in the process of
imperialism or colonizationthat has left permanent negative impressionsrimesplaces
where Christianity is perceived as a negative imagfistic power. The idea of a biblically
shaped worldview that accepts and shapes culteies #adventist missions from the
perception of being an oppressor. Missions bedestethreatening because it does not
call for the denial of one’s culture: instead,atls for transformation.

Finally, this term is more accurate because itsd@#&h worldview assumptions
and not beliefs and values that are not the deejp@sinsion of culture. Worldview is

the deepest level of culture that influences altomes including one’s belief and value

'Bosch argues that the very history of the term &iois” relates to the “West's
colonization of overseas territories and its subfian of their inhabitants” (David J.
Bosch,Transforming Mission: Paradigm Shifts in Theologwhssion[Maryknoll, NY:
Orbis, 1991], 302-303).
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systems. When a worldview is biblically shapedhange in allegiance happens and that
is truemetanoia

There is a task for mission theologians to cleddiermine the biblical truth
about each of the worldview universals as present#éus chapter. In doing so,
Adventist mission may provide the basis for whdiiidical truth versus what is cultural
interpretation of truth. A metacultural systemdhieology is a task that still needs to be
accomplished by Adventist mission theologians. €&he cultural universals are

identified, it can be determined what must be ckedmy shaped according to Scripture.

Summary

In this chapter different ways in which worldviean be analyzed and
transformed was presented. The goal of Adventission is to biblically shape any
given worldview. This theory frees the church arigus cultural settings to be united in
Christ, but still maintain its cultural identity dmpeculiarities. The richness of humanity
is protected in this process and the superimpaositite process of extracting people from
their cultural settings in order to become a Claistalienation, and the perception that
the church is foreign is avoided.

This chapter continues to present information méigg worldview studies and
practice in mission context. Several implicatibmsAdventist mission flows from the
considerations presented in this study, and hiase implications that will be dealt with

in the next and final chapter.



CHAPTER 5

WORLDVIEW IMPLICATIONS FOR ADVENTIST MISSION

Introduction

Worldview studies have many implications for Adushimission. To have an
awareness of the impact of people’s worldview ®rtiperception of reality is overdue.
The fact that there are assumptions and premisgshiape people’s perception of
everything they say and do lead to questions ataauént strategies, methodologies,
curriculums, and church models that Adventistscareently using. In an enlightening
reflection on his long term missionary experierCkfton Maberly provides an account
of applied theories, practices, and results of glomission informed by social sciences
that challenges current strategies and methodadgioing missions based on people’s
perception of reality is not business as usual asdlaberly recognizes, there is a “need
for much more missiological training among localders of the churcH.”Van Engen

says that “mission calls us to radical reexamimatfoand worldview studies call

IClifton Maberly, “Using the Social Sciences in M@sand Ministry:
Reflections of a Returning Long-Term MissionaryyMission: A Man with a Vision:
AFestschrift Honoring Russell L. Stapl&udi Maier, ed.. Berrien Springs, MI:
Department of World Mission, Andrews University,0&) 248-70.

?|bid., 265.

3Charles Edward Van EngeBpd's Missionary People: Rethinking the Purpose
of the Local ChurcliGrand Rapids, MI: Baker Book House, 1991), 80.
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Adventist mission to radical reexamination of thegact of a people’s worldview as the
Church seeks to accomplish its mission.

This chapter will reflect on some of the implicaisoof worldview studies. The
impact of worldview on missions is extensive armbmprehensive discussion of the
topic would require more time and space than idave in this dissertation. Therefore,
the discussion that follows just touches the serfaaning to foster new thoughts and

direction.

Worldview Implications

The worldwide Adventist Church believes that itisgion is to “communicate to
all peoples the everlasting gospel of God’s lovthmcontext of the three angel’s
messages of Revelation 14:6-12, and as revealie iiife, death, resurrection, and high
priestly ministry of Jesus Christ, leading thenatcept Jesus as personal Savior and
Lord and to unite with His remnant church; and woture believers as disciples in
preparation for His soon returh.’At the beginning of the Adventist movement, this
mission was understood to be specifically towardsiians. Today Adventist
missiologist, John Dybdabhl, recognizes that “missgto a pluralistic world often
dominated by non-Christian religioAsThe rapid cultural shifts the world has

experienced in the last century call the Adver@istirch to reevaluate the paradigm it

'General Conference of the Seventh-day Adventisec@ive Committee.
“Mission Statement of the Seventh-Day Adventist @€hu’ April 1993 <http:///
www.adventist.org/beliefs/statements/main_statllFi@8 April 2006).

2John L. Dybdahl, "Doing Theology in Mission," iaith Development in
Context: Presenting Christ in Creative Wagd. Bruce L. Bauer (Berrien Springs, MI:
Department of World Mission Andrews University, 30011.
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uses and one of the main topics contributing teetnerging new Adventist mission
paradigm is worldview and its implications. Perhdpe first implication for Adventist

mission is the recognition of the need for deepucal analysis.

Worldview and Cultural Analysis

Cultural understanding must be the first step yatempt to do mission in any
context. Cultural analysis permits missionarieaniderstand the context where they seek
to make an impact. The methodologies developedach a people group will be based
on knowledge of the culture and its worldview atingérefore, these methodologies will
be more suitable to the listener. Again, the daess: Whose reality counts?
Translating a sermon does not mean that we provttetest opportunity for acceptance
of the message. Cross-cultural communication istablished just by language
translation because language is imbibed in locammg that is not always translatable.
The worldview assumptions of a people will deterenine overall meaning of what is
being heard. To communicate the gospel messageghrthe local language involves
more than mastering grammar and idiomatic exprassas Legrand says, “sharing the
language of the nations meant also communing in Weltanschauung®

Cultural analysis is the first step in communinghaa culture, understanding its
worldview assumptions, and then prayerfully develigstrategies to facilitate the

process of missions.

L ucien LegrandThe Bible on Culture: Belonging or Dissentjtiggith and
Cultures Series (Maryknoll, NY: Orbis Books, 200032.
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Worldview and Conversion

Worldview is also crucial in the process of corsi@n. “A configurational
understanding of the nature of worldviews helpssmorsaries and Christian leaders
understand the nature of Christian conversiomYorldview studies impose serious
guestions on the view of conversion. The praaticihe Adventist Church and the
popular understanding of conversion is to equateesion to Christianity with
acceptance of the twenty eight fundamental betiethe Seventh-day Adventist Church,
or the public confession of a belief systéruch an assumption shifts the focus of
change from the inner person to what is externdlsat-culturally acceptable. The
guestion then is: What are the signs of convesion

Generally, the acceptable signs of conversiorchaages in one’s belief and
behavior. This understanding leads the churcle¢ocenversion based on superficial
changes rather than changes in the heart/mind/beirg. Changes in the inner being
are the changes or conversion required in the Bldéen 12:2), whereas changes only
demonstrated in a person’s beliefs and valuestaiéss and easily reversible.
Worldview assumptions are the elements that ptesailtural behavidrand those

assumptions must be the focus of mission and isobgliefs or behavior. If the

'Paul G. Hiebert, "Transforming Worldviews, 2003 Amascript, p. 41,
Deerfield, IL.

“This reality occurs not only among Adventist: Highbreflecting on a broader
evangelical sense says that “early missionarienoftewed conversion in terms of
orthopraxy—in terms of behavioral changes,” otlfassessed Christian faith in terms of
public confessions of faith,” or still “in terms ofthodoxy” (Paul G. Hiebert,
"Conversion and Worldview Transformatiomgternational Journal of Frontier Missions
14, 2 [1997], 83.).

*Hiebert, "Transforming Worldviews,” 42.
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worldview premises are not transformed, the belvaana beliefs that are seen to change
may exist for only a short period of time or may he genuine. Deep, lasting change in
allegiances and worldview assumptions and prenmsinge goal of Adventist missions to
produce genuine and permanent transformation.

Another implication worldview brings to conversimnthe realization that
conversion is not always a private/individual matt€he Western worldview assumption
of individualism shaped Christian understandingaiversion as a private matter.
Worldview studies indicate that this may not bedhse where the decision-making
process leans toward family or group decisionsaddition, even in the Western
countries where conversion is believed to be aivididal matter, conversion is still a
socio-cultural and psychological phenomenon. treoto fit into the church, a person
may adopt Christian behavior and even confessiaftvathout really believing in it. In
the process of socialization, a person may contorthe group’s outlook to be accepted,
but this is not what mission is about. Focusingvamnldview assumption transformation
instead of behavior should allow Adventist missioravoid attitudes of superficial

spirituality and foster true transformation of miaidthe deep worldview level.

Worldview and Baptism
Worldview also holds implications for the concepbaptism, for baptism must
be understood as the starting point of a Chriggamey. This idea of journey implies
that one should not be expected to behave as wi&eire Christians do before one can
be baptized.
Scripture indicates that those who were baptizedidhn the Baptist were

baptized as the result of a reevaluation of thirdnd recognition and confession of sins
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(Matt 3:6). In addition, in the early Christian @bh, acceptance of Jesus Christ as the
one who imparts forgiveness of sins and salvaasrwell as the receiving of the gift of
the Holy Spirit, were added elements qualifying rirevers for Christian baptism
(Acts 2:37-41). With the institutionalization dfet church, baptism today is often
perceived as the acceptance into the Seventh-dagmidt Church, and for that, one
must conform in belief and behavior to the Advarnt@mmunity and lifestyle.
Transformation at worldview level is a process aather believing nor behaving
necessarily indicates that a worldview has beerstoamed. The implication of
worldview studies on baptism is the understandmag thanges in allegiance toward
Jesus Christ as Lord and acceptance of the wattkedfioly Spirit “in regard to sin and
righteousness and judgment” (John 16:8) are innanges that will be manifested with
time. As a result of worldview assumption transfation, there will be stages of
development in the areas of beliefs, values, cerdasand behavior that agree with
biblical principles as one progresses on his/h@mey toward spiritual maturity. This
approach has the potential to reduce the Advestigthasis that is often placed on
external changes as a sign of conversion, shostdcilange judgmental attitudes
towards those asking to join the church, and shptddhote return to Scripture as the
basis for Adventist Christian assumptions abouteasion/baptism instead of continuing
to follow the institutionalized traditional expettms.
The following case study may get the church thglkabout this issue as well as

leading to the next implication of worldview andcipleship:

Can a non-literate peasant become a Christian ladting the Gospel only once?

Imagine, for a moment, Papayya, an Indian peasatotning to his village after a

hard day’s work in the fields. His wife is prepayithe evening meal, so to pass the
time he wanders over to the village square. Thereotices a stranger surrounded by
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a few curiosity-seekers. Tired and hungry, hedwtsn to hear what the man is
saying. For an hour he listens to a message elvaGod, and something he hears
moves him deeply. Later he asks the stranger @heutew way, and then, almost as
if by impulse, he bows his head and prays to tlid @ho is said to have appeared to
humans in the form of Jesus. He doesn’t quite tataed all of it. As a Hindu he
worships Vishnu, who incarnated himself many tirmg® human, animal and fish to
save humankind. Papayya also knows many of thex8on Hindu gods. But the
stranger says there is only one God, and this Gsdippeared as a human only once.
Moreover, the stranger says that this Jesus iStheof God, but he says nothing
about God’s wife. It is all confusing to Papayytde returns home and a new set of
questions flood his mind. Can he still go to thadd temple to pray? Should he tell
his family about his new faith? And how can heheaiore about this Jesus? He
cannot read the few papers the stranger gave hidhth&re are no other Christians in
his village. Who knows when the stranger will coagain?
Worldview and Discipleship
The case study above illustrates the two stegssop should experience towards
becoming a mature Christian. First, there is cosiva, and second, there is a
discipleship process. After analyzing a peopletsldview, developing strategies to
communicate the gospel message clearly, and hedppggson experience shift in
allegiance, the discipleship process will bibligadhape a person’s worldview. The goal
of mission in discipling is not to make a persooegt a system of beliefs. Although it is
important and will be done in a discipling procekbe, goal is to biblically shape a
person’s culture and move the person towards &hllyl shaped worldview. The
cultural analysis process is crucial to achievedingred results. Through cultural
analysis missionaries can identify and isolateucaltelements that need to be changed
from those that do not go against biblical prinegl This process permits changes at the

worldview level while maintaining essential cultucharacteristics that will facilitate the

process of withessing by the person being discipled

'Hiebert, "Conversion and Worldview Transformatio83:
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The central implication of worldview on discipléshs described by Jayakaran:
“We can imagine the process of discipling as tlu@gcentric circles. The largest is
Behaviorchange, the area most prone to change by exiefhidnce. Within this circle
is the deeper area béliefs which needs strong penetrative indoctrinatiobrtog about
change. The controlling center is therldview(or being), and if it is not properly
understood, analyzed and ‘discipled,’ it will byfalglt revert to its original worldview.
Thus when the external influences of change arednaivn, the ‘undiscipled’ worldview
will take over.™ Changing worldview in the discipleship processates a holistic
approach to discipleship. This holistic approauciolves a radical shift of loyalty to
Jesus.

The case study above indicates the pressing resgagohave for discipleship that
will help the person to satisfy their worldview wihew explanations to bring stability
back to their culture. In the previous chapterntiogldview transformation process was
discussed and the process of intentionally creatioddview level instability in order to
bring worldview assumptions to a conscious leveémglthey can be analyzed and altered
was recommended. In the case of Papayya, the geestthe new God created
instability in his worldview and questions wheretght to the conscious level. At that

stage, discipleship had the potential to biblicaltype his worldview assumptions. This

'Ravi I. Jayakaran, "Holistic Participatory Learniawd Action: Seeing the
Spiritual and Whose Reality Counts,"\Working with the Poor: New Insights and
Learnings from Development Practitioneesl. Bryant L. Myers (Monrovia, CA: World
Vision, 1999), 33.

’Andreas J. Kostenberger and Peter Thomas O'BSi@nation to the Ends of the
Earth: A Biblical Theology of MissiofDowners Grove, IL; Leicester, England:
InterVarsity Press; Apollos, 2001), 93.
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process, however, is not simple or immediate. @&aelw implications for discipleship
call for patience and consistency in continuousiglgzing worldview assumptions and
monitoring their transformation to make sure aibally shaped worldview is being
achieved without extracting the person from theéural context. Furthermore, there is
no more important task for missions than to exphbese cultural elements that take
people into captivity of Satan. This process, sstgyMyers, “requires sensitivity, skills,

and openness to change on both sides.”

Worldview and Evangelism

The Adventist Church continues to place great easghon public evangelism.
For decades Adventist evangelism has developegpsach, but because of cultural
shifts, especially the shift from a modern to atpusiern perspective, evangelism also
needs to be revisited and worldview studies haveynraplications to the theory and
practice of public evangelism.

Worldview studies indicate that the notion of eyalism as only verbal
proclamation is losing its importance. The assuonpthat evangelism is only
proclamation has lead to the development of “ome &is all’ type of evangelistic
strategies. Often, international Adventist evaisgielare praised for their efforts and
results in evangelistic meetings as if only cretibuld be given to the public evangelist.
An emerging paradigm of Adventist evangelism mestbncerned with worldviews as
the way people interpret, evaluate, and respomhyogiven message (verbal and non-

verbal). An increasing uneasiness with traditiohdventist evangelistic methodologies

'Bryant L. Myers Walking with the Poor: Principles and Practices of
Transformational Developme(i¥laryknoll, NY: Orbis Books, 1999), 239.
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has already been demonstrate@ihose revisiting evangelistic methodologies and
strategies are mainly located in Western counamesmostly urbanized areas where
conventional evangelism is no longer very efficie8till, hundred of thousands of
dollars are spent every year conducting evangehséetings that do not deliver the
expected impact.

From the perspective of this study, each timevamegelistic effort fails to
communicate efficiently it reinforces a negativerldgiew assumption about Christianity
and Adventism and makes the possibility of acceqgari the message by the listener
more distant. Contrary to the popular view, thab® reject the message given at
evangelistic meetings do so not because they dnateoested in religious matters, but
often because the method of communication doetaketinto consideration the
listener’s worldview. This reality often meansrhés a distorted understanding of the
intended proclamation. The good intentions ofa@h@ngelist do not change the fact that
what counts is the perceived reality even thoughay not be accurate. The assumption
that seems to permeate Adventist evangelistic mgnathat if a method works in
America or Japan, thus, it must work also in Russi@udan. This is not the case. The
case study presented above clearly warns thahtegretation of the message will be
according to the worldview of the listener.

Special attention to worldview assumptions mawpdprenewed vitality to the
Adventist evangelistic mentality and produce anrging Adventist paradigm of

evangelism that better fits the complexities anttsbf the twenty-first century.

'For an example of such concern see Ron Gladderadigan Shifts in
Evangelism Today,Ministry International Journal for Pastor@®ctober 2003).
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Worldview and the Local Church

Van Engen emphasizes that ecclesiology is onleeoitost neglected
missiological issues. Worldview studies, then, have paramount implaasifor
ecclesiology at various levels.

A decreased interest in church matters has béiethfeughout the Western part
of the world in recent decades. SecularizatioWwestern countries has been the
predominant explanation for the causes of suchqienon. However, “decline in
church attendance cannot entirely be attributeéti¢onfluence of secularization” because
some churches are experiencing growth, and othgrores have been gaining in
popularity’ It seems more accurate to say that what is faegas the changing nature of
the church. Van Engen continues to advise that ¢tiurch must continually change its
mode of expression for it is historically orienteda constantly-changing world.”

Relying heavily on authoritative traditions the ottubecame superficial, often
emphasizing only one aspect of Christian existeothpdoxy (doctrine). The younger
generations are forcing the church to reevaluaterniphasis and to bring back the
balance between orthodoxy and orthopraxis (practiééorldview transformation is
needed in this area of the concept of the churddwentism. The goal of missions is to

maintain commitment to the message while still geible to adapt, without

van Engen, 20.

’Eddie GibbsChurchnext: Quantum Changes in How We Do Mini€brgwners
Grove, IL: InterVarsity Press, 2000), 40.

3%Vvan Engen, 74.
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compromising, to the reality of a rapidly changoantemporary globalized and
increasingly urbanized world.

Another area of worldview concern is the populadenstanding of missions as
only happening overseas. This worldview assumpgtmsprevented the church in the
West from engaging in mission work in its localarel'he church is just awakening to
the fact that the mission field changed its addagsgbkis now located in the
neighborhoods around the church. The implicatfonshis shift in understanding can be
crucial, for example, to the Western practice @yer. On the mission field, as in the
Bible, prayer is an active part of the Christida hot just as a ritual but as a channel for
blessings, healing the sick, delivering people ftominfluence of evil spirits, and the
like. A ritualistic practice of prayer among Wastédventists has produced a general
lack of faith in prayer as an active spiritual pow&herefore, prayer is largely neglected
and practiced mainly ritualistically before medsfore going to bed, and for opening
and closing church meetings, etc. Many WesternsGéns view prayer as largely a last
resort for a desperate situation when everythiag ks failed. Such concepts of prayer
have been influenced by deism and the enlightenarehstand in need of worldview
transformation.

Worldview studies recognize the generational défifees and barriers. Cultural
shifts are happening faster these days. Cultbrfisson perception of reality can be
recognized from one decade to the next. Changesitied to take centuries now take
only years. The lack in recognizing these shiftg@nuine has lead to worldview clashes
among generations in the same church. Sire whatswe should realize that we live in

a pluralistic world. What is obvious to us may'ddie from hell’ to our neighbor next
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door. If we do not recognize that, we are ceryanaive and provincial, and we have

much to learn about living in today’s world.”

Worldview and Adventist Education

Adventist education is another area where worldsawdies can make an impact.
The term Adventist education is used here in refeFd¢o the school system as well as the
spiritual education that takes place in church sagchn Sabbath school classes.

Based on the theoretical framework developed aptdr 3 for worldview
formation, the goal of Adventist education shoutdtd concentrate efforts on those
stages where worldview assumptions are likely téobmed and transformed. Consider
for example the money and effort spent on teachthgt in comparison with teaching
children. In many Adventist churches around theldyahildren’s Sabbath school
teachers struggle to do their job with few, if arggources. Few churches have a
systematic and conscious plan that affects wond¥ggmation and transformation. It
seems that there is an assumption that spiritutiersaare for adults, but the Bible
repeatedly suggests the necessity of concentratiogs on children’s formation instead
of adult transformation.

A study on adolescence demonstrated that thesr @ssumptions are unlikely to
be changed. The stages of worldview formation when core weigdy assumptions are

formed is described in chapter 3. Stage 3 istidgeswhen a child will learn the

1James W. Sird\laming the Elephant: Worldview as a Conc@wners Grove,
IL: InterVarsity Press, 2004), 21.

2Jens B. Asendorpf and Marcel A. G. VanAken, "PeafibrRelationship
Transaction in Adolescence: Core Versus Surfacgdpatity CharacteristicsJournal of
Personality71 (2003).
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language which is the single most important elenmenbmmunicating assumptions.
Sabbath school classes working with children betmd&Emonths to 5 years of age
should be the central focus for Christian educatitbms in this age that worldview
assumptions are formed and ontological narrativepkaced, forming the core
assumptions of a person. Efforts should be mad8dbbath school classes to provide
local worldview adapted programs as much as passiblis not acceptable to create a
worldwide plan for Sabbath school teaching fordigh at stage 3 of their worldview
formation, by only translating written materialsardifferent languages. The issue of
translation as “enough” for communication has ayelaeen addressed above and should
be a concern for Sabbath school programs. Thda®went of strategies and
methodologies that take in consideration the cdotdxogic system, musical differences,
ways of teaching, and other differences must beldped. Sabbath schools must be
concerned with worldview formation in context thnall lead to biblically shaped
worldviews.

A second front of Adventist education is the Advstrschool system which has a
tremendous impact on the lives of its studentsild@m at stage 4 of worldview
formation are shifting from a mostly parental doated universe to one of formal school
education. At this stage, children will place ghievel of trust on the school. Adventist
schools must work at the worldview level to conérthe Sabbath school influence, for
those raised in an Adventist family, and to infloerthose belonging to different faiths
who attend Adventist schools in order to have theirldview shaped and transformed.
A continuation of planned action to encourage b#lly shaped worldview formation has

the potential to create stronger biblical core daidw assumptions that can better assist,
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for instance, youth in surviving the turbulent yeaf identity crisis. If this strategy can
be developed it may influence for the better a nemnab young people leaving the
Adventist church today.
These strategies should be coupled with pareraaitig on worldview concepts
so that family, school, and church join in worldviormation. Such a partnership in the

Adventist context should lead to biblically shapeatidviews.

Worldview and Bible Study

Adventist Bible studies follow the logic systemtbé Western world and are
mainly a systematic approach to studying the Bifdlee problems are that different
worldviews function based on different logic sysseamd there is also the necessity to
emphasize different aspects of biblical truth. &mmple, many Westerners may find
the 28" Adventist fundamental belief as unnecessary, hisitdbnclusion is based on a
Western mentality where evil spirits are not anvagpart of the culture or at least are not
recognized to be active. For many other cultuneslielief makes perfect sense and is an
answer to daily concerns.

John Dybdahl presents some examples of differéate Btudies that have
surfaced lately in different parts of the worldtthddress contextual concerns and deal
with worldview assumptions.In these contextualized Bible studies, the coessage of
the Adventist Christian faith is preserved while #gmphasis is very different from one

context to another. More contextualized Bible &sdre needed and must take into

See John L. Dybdahl, "Doing Theology in Missiom'Faith Development in
Context: Presenting Christ in Creative Wagd. Bruce L. Bauer (Berrien Springs, MI:
Department of World Mission Andrews University, 30020-22.
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consideration the worldview of the people in ortlebe more effective in challenging the

cultural distortions in contrast with Scripture @ a biblically shaped worldview.

Conclusion

This study has demonstrated the role of worldvieenabling a person to see
reality and, at the same time, blinding a persose®reality fully: This understanding
presents a two fold challenge. First, it is edaéfdr missions that missionaries
undertake a personal worldview analysis that willlde them to perceive how their
worldview assumptions influence their beliefs, wapyjudgment, and behavior. As Sire
reminds us, “So long as we live, we will live eithilee examined or the unexamined
life.”? This evaluation will also help missionaries toede areas of life in need of
spiritual renovation leading to a personal reentauwith God. The key to personal and
missionary success is for the inner being to kalyosurrendered to Christ. Second, it is
essential for missionaries (and evangelists) ta twmrough worldview analysis of the
people they work among. No planning or action sthtake place before careful
worldview analysis to determine the best strateffiesissions. The final goal of
Adventist missions is worldview transformation leggto a biblically shaped worldview.
This will only be possible by understanding a petgpWorldview and analyzing it under
the light of Scripture that will indicate the nesagy changes to produce shifts in
allegiance without compromising the cultural esesnc

“Do not conform any longer to the pattern of tigrld, but be transformed by the

The idea of worldview enabling and blinding a persm see reality is offered by
Hiebert, "Transforming Worldviews,” 20.

%Sire, 21.
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renewing of your mind. Then you will be able tettand approve what God'’s will is—

his good, pleasing and perfect will” (Rom 12:2).
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